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INTRODUCTION BY T. S. ELIOT

The complaint is frequently heard that our time has little
to boast of in the way of philosophy. Whether this defi-
ciency is due to some ailment of philosophy itself, or to
the diversion of able philosophical minds towards other
studies, or simply to a shortage of philosophers, is never
made clear: these are divisions of the question which are
apt to become confused. Certainly, “Where are the great
philosophers?” is a rhetorical question often asked by
those who pursued their philosophical studies forty or
fifty years ago. Allowing for the possibility that the great
figures of our youth have become magnified by the pas-
sage of time, and for the probability that most of those
who ask the question have not followed modern philo-
sophical developments very closely, there remains some
justification of the lament. It may be merely a longing for
the appearance of a philosopher whose writings, lectures
and personality will arouse the imagination as Bergson,
for instance, aroused it forty years ago; but it may be also
the expression of a need for philosophy in an older mean-
ing of the word—the need for new authority to express
insight and wisdom.
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INTRODUCTION

To those who pine for philosophy in this ampler sense,
logical positivism is the most conspicuous object of cen-
sure. Certainly, logical positivism is not a very nourishing
diet for more than the small minority which has been
conditioned to it. When the time of its exhaustion arrives,
it will probably appear, in retrospect, to have been for
our age the counterpart of surrealism: for as surrealism
seemed to provide a method of producing works of art
without imagination so logical positivism seems to pro-
vide a method of philosophizing without insight and wis-
dom. The attraction which it thus offers to the immature
mind may have unfortunate results for some of those who
pursue their undergraduate studies under its influence.
Yet I believe that in the longer view, logical positivism will
have proved of service by explorations of thought which
we shall, in future, be unable to ignore; and even if some
of its avenues turn out to be blind alleys, it is, after all,
worth while exploring a blind alley, if only to discover that
it is blind. And, what is more important for my theme, I
believe that the sickness of philosophy, an obscure recog-
nition of which moves those who complain of its decline,
has been present too long to be attributable to any par-
ticular contemporary school of thought.

At the time when I myself was a student of philoso-
phy—1I speak of a period some thirty-five to forty years
ago—the philosopher was beginning to suffer from a feel-
ing of inferiority to the exact scientist. It was felt that the
mathematician was the man best qualified to philoso-
phize. Those students of philosophy who had not come
to philosophy from mathematics did their best (at least,
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INTRODUCTION

in the university in which my studies were conducted) to
try to become imitation mathematicians—at least to the
extent of acquainting themselves with the paraphernalia
of symbolic logic. (I remember one enthusiastic con-
temporary who devised a Symbolic Ethics, for which he
had to invent several symbols not found in the Principia
Mathematica.) Beyond this, some familiarity with con-
temporary physics and with contemporary biology was
also prized: a philosophical argument supported by illus-
trations from one of these sciences was more respectable
than one which lacked them—even if the supporting evi-
dence was sometimes irrelevant. Now [ am quite aware
that to the philosopher no field of knowledge should
come amiss. The ideal philosopher would be at ease with
every science, with every branch of art, with every lan-
guage, and with the whole of human history. Such ency-
clopaedic knowledge might preserve him from excessive
awe of those disciplines in which he was untrained, and
excessive bias towards those in which he was well ex-
ercised. But in an age in which every branch of study
becomes more subdivided and specialized, the ideal of
omniscience is more and more remote from realization.
Yet only omniscience is enough, once the philosopher be-
gins to rely upon science. No one today, I imagine, would
follow the example of Bosanquet, who in his Logic leant
so heavily upon illustrations drawn from Linnaean Bot-
any. But while the philosopher’s exploitation of science is
now likely to meet with severe criticism, we are perhaps
too ready to accept the conclusions of the scientist when
he philosophizes.
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One effect of this striving of philosophy towards the
condition of the exact sciences was that it produced the
illusion of a progress of philosophy, of a kind to which
philosophy should not pretend. It turned out philosophi-
cal pedagogues ignorant, not merely of history in the gen-
eral sense, but of the history of philosophy itself. If our
attitude towards philosophy is influenced by an admira-
tion for the exact sciences, then the philosophy of the past
is something that has been superseded. It is punctuated by
individual philosophers, some of whom had moments of
understanding, but whose work as a whole comes to be
regarded as quaint and primitive. For the philosophy of
the present, from this point of view, is altogether better
than that of the past, when science was in its infancy; and
the philosophy of the future will proceed from the discov-
eries of our own age. It is true that the history of philoso-
phy is now admitted as a branch of study in itself, and
that there are specialists in this subject: but I suspect that
in the opinion of a philosopher of the modern school,
the historian of philosophy is rather an historian than a
philosopher.

The root cause of the vagaries of modern philosophy—
and perhaps, though I was unconscious of it, the reason
for my dissatisfaction with philosophy as a profession—TI
now believe to lie in the divorce of philosophy from the-
ology. It is very necessary to anticipate the resistance to
such an affirmation: a resistance springing from an im-
mediate emotional response, and expressed by saying that
any dependence of philosophy upon theology would be a
limitation of the freedom of thought of the philosopher.
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INTRODUCTION

It is necessary to make clear what one means by the nec-
essary relation between philosophy and theology, and the
implication in philosophy of some religious faith. This I
shall not attempt, because it is done very much better by
Josef Pieper: I desire only to call attention to this central
point in his thought. He is himself a Catholic philosopher,
grounded on Plato, Aristotle and the scholastics: and he
makes his position quite clear to his readers. But his writ-
ings do not constitute a Christian apologetic—that, in his
view, is a task for the theologian. For him, a philosophy
related to the theology of some other communion than
that of Rome, or to that of some other religion than
Christianity, would still be a genuine philosophy. It is sig-
nificant that he pays a passing word of approval to the
existentialism of Sartre, on the ground that he finds in it
religious presuppositions—utterly different as they are
from those which Dr. Pieper holds himself.

The establishment of a right relation between philoso-
phy and theology, which will leave the philosopher quite
autonomous in his own area, is I think one of the most
important lines of investigation which Dr. Pieper has pur-
sued. In a more general way, his influence should be in
the direction of restoring philosophy to a place of impor-
tance for every educated person who thinks, instead of
confining it to esoteric activities which can affect the pub-
lic only indirectly, insidiously and often in a distorted
form. He restores to their position in philosophy what
common sense obstinately tells us ought to be found
there: insight and wisdom. By affirming the dependence
of philosophy upon revelation, and a proper respect for
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