Norman Lamm October 4, 1995

ERASHA FOR YOM KIPPUR, Y.U.1

Introduction: Will confine my remarks to one pyo in sywn NN N TT!

10 39 93 /N N33 INAY YPAN NN /N NIND ININY NN
199973 1Pa% /N DN IINY

1. wpan NN 7N AN ININY HNN —-the question is asked: why the redundance of
vpan-monw? Of course, from a literary point of view, this conforms to the biblical style
of parallelism (n%apn); nevertheless, there may well be some deeper meaning waiting
to be ferreted out. One answer proffered by 23wVt I MTNN 22Mm NN is most
interesting: that the wpax NMN is N NXN NNV NNX; | request of God that | remember
always to turn to 'n, for He is the source of all--not human ingenuity or power, not
science or technology. These latter are all the means, but the ultimate source of all help
and salvation is n”7apn and is to Him whom we must always tumn.

Permit me to suggest a variation on that interpretation: | ask of Him that | always be a
vpan, leamning to search, to seek out N”apn, to seek out the truth of Torah,; all the rest
is details...The obverse is self-evident: never be smug, satisfied...

NN INDN NITITY HNWY,PITINDN NV JND? DN M ITIT IPAT YOI NN MNYI 190 NAONIDY DN M
LPDNRNNAY.. N TIY DY 27ARY /NI DYTAN JPNYN N DR TAN N2 DY ¥A8N 1TIT N2 IN2INDN
I T2 NIN ITITI HRY ,DAR ANT : NDWIN YR MY 102100 IN1I ININN INPR JIN .70V XD /HpIan
T29) DIPN DIM N NN DTY ONY TYNN--NYIN DY YPAnn XN : 10N MY 108N XN NN1,N30 0’NIY

Y9900 YT NNINN DS IPOIANR APY N IV ,INTINTI P

So, each of us must learn to be a wpan, a "searcher." Never be satisfied with your
past attainments. Always dig deeper. The challenge of being a vpan is an awesone
one; it requires a gritty persistence, a single-minded pursuit of yet higher and deeper
truths than you've attained thus far. And if you've reached a desirable certain level in
your learning, start to work on your 0w nX, and if you're fairly competent in that
area, pay greater attention to your learning. And if you think you're somewhat
accomplished in both areas, conduct a deep and sometimes painful search--in the area
of M n, because that is the final goal of both Torah and piety.

We shall soon recite, for the first of many times this Yom Kippur, the » ™. Itis a long
and imposing list of sins. The NN nov asks: why is there no mention of what is, an
many texts and contexts regarded as the most serious of sins, namely, that of 52
NN? His answer is that this is implied in nyT>522 799 MXRLVNY RVN Dy, for the purpose
of Torah is to teach us to know how to conduct our 'n nTay, and if we disrupt our Torah
learning, we will not know how to serve Him.

In the same vein | suggest that ny7>Ya implies the ultimate end of msn and NN as
well, namely, the ennoblement of one's character. Torah should ideally lead to 71>t
m1mn, and R. Meir long ago taught that N»2N NN N2 982 NOX TNNNN NI NO.

fe:yk2-95.dgs—-10/5/95 -




In that case, we must make special efforts to keep our leaming and piety pure and
unadulterated, and never use them as a club to beat others whom we may
superciliously regard as lesser and inferior in either of these realms. To use these
remarkable talents or achievements for the base purpose of debasing others or to
aggrandize one's self is to deny the supemnal knowledge that they must contribute to
us, and that is—-to use them to make of us better, kinder, more Godly people. That
would be a case of the Nvn of nyT 2. To be a true vpan means to search out such
negative propensities, and seek to purify and ennoble our characters.

We shall say several times during the course of this Yom Kippur: >vpan »wnT T M
nY0 apy 7. Our--your--generation must learn to be searchers of this kind.

2. 0 " 93 /0 33 »N3V - can David be serious? He's a King, an absolute monarch,
with myriads of administrative and leadership details, as well as a successful military
man--and he plans to spend all of his time, all of his life, in the w10 M1??

Clearly, there is a deeper significance to David's prayer. | suggest it is this: "dwelling in
House of the Lord" is not a matter of hours spent in the n”n>2 but the mentality, the
attitude, the self-image and identity that one brings to his whole life. It is existential, not
quantitative. In " P19 MaxX we read the story of Nn©DP 1201 117:

12 OMITNM DYV D 1NN TAN DTN 2 YIO) TITA TONN MNMN NNN DY ,NNDP 12 YD1 127 INN
27,9 N N DINDI DIION JY NDITI YN 12 MNINNR INNR DIPN NHRD 127 2D INN 0OV
N2 NN . NPYIIN MV DMIANY ANT MINT DION QIR T2 NN NI NIPNI NHY NTNY THNI
NN DIPNA NON ITINN D2WIAY NN MV DNIANY AN DI 9 1D M) NNNX DN

Why this resistance to a generous request? The answer is that this exchange was not
simply about the advisability of an out-of-town "shtelle"--because why not?--but the
question of R.Yossi's identity, his ©Ypn, his locus. Note the emphasis: »17 2 MN...
NN OIPNI NON VT IPN... 12PN MY NTNY NN .INN 0PH NHNN. The dialogue did
not concern just a move of venue, just taking a position in another community. It
involved a wrenching change of identity, a radical reconfiguration of one's very
essence. That R. Yossi was rightly unwilling to do. His Dypn must remain a N7 n 0ypn.

In Halakha too we find the concept of Oypn. If a man wishes to travel more than the
nav 0NN--2000 cubits—-he must make an 1Yy by establishing his ©Ypn in an area
which will allow him to walk to his destination within the requisite distance. What | am
referring to is the psychological and existential analogue of this formal halakhic
construct, for each of us has his fundamental 0ypn, and where that is makes all the
difference in the wold

So it is with us, N2> »1: time spent is of course important; the more the hours you
spend in learning, the greater will be your achievements as N7 n »31. But the ultimate
criterion of whether you are a true N n 1 is not quantitative but qualitative: whether
you are, in the deepest recesses of your mind, a host or a guest in the waTnn m2.

One can spend 10 hours a day here, but if his mind is in Wall, Street or the laboratory
or in social settings, the latter are his 0ypn. Whereas one can be a business-man or
professional who spends the best part of the week elsewhere, but if his heart and mind
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pull him into the vy M3, if he feels in his very being that this is his home-base, then
this is his identity. The Baal Shem Tov taught that where a man's thoughts are, that is
where he is... The most challenging question you must ask yourself is this: is your
identity grounded here? Or, in other words, where is your true existential-psychological
opn?

3. Y9913 a0 oya mnb... What does it mean to "look at the pleasantness” of /n?
Is this a case of spiritual hedonism...? Certainly not! What David intends, | submit, is
something quite different. To understand it we must read the verse a bit differently: the
2 of oyna is like the = of mwxna according to Rashi, i.e., to look upon my fellow men
and all of life by means of the pleasantness of God! Unfortunately, we who "dwell in
the House of the Lord" sometimes become insular and restrict our Sx v nanx only to
those whom we know, who are like us, who do not strike us as alien and different...But
our true task is to look at them as brothers and sisters who, even if they may have
strayed, are still worthy of /n oym.

Similary: 9913 935 not mean "visit" (modemism). Rashi quotes Dunash that the
word comes from 31213, i.e., to come to the 53>n every moming. But that is problematic,
because if David already asked for 'n 111 ynav--even if it includes the concept of self-
identity, but certainly includes primarily being there--why want to add that also show up
in the moming? My variation on this interpretation is: to bring in to the 93>0 a ray of
light, a breath of fresh air, a glint of dawn, of moming... That is how we use 'n byn-to
further the hope and cheer and sanguine outlook of those less fortunate than us,
whether physically or financially or Jewishly.

It means we have got to behold others not with a grimace, not as either feared or
detested "outsiders," but as YN 1 92 NN no matter whether they agree or
disagree with us, whether they are more or less "frum," whether they approve or
disapprove of the Oslo Il agreements...

Even more critical for the future of our people is the difficult encounter we now face
with our fellow Jews, one even more fateful than the differences amongst us as to the
Palestinians, and that is: the emerging Kulturkampf on the nature of the State and the
character of Jewish life. Will we be an 'n oy--or a Jewish Singapore? Does becoming a
prosperous state require that we abandon Sinai for Sony... that exchange the Psalms
of David for an uncircumcised statue of David?

The battle is shaping up--indeed, we are almost in it front and center--and we need very
much to decide on how this struggle will be conducted. | maintain that now more than
ever is it crucial to approach these fellow Jews with acceptance and love and
fellowship.

On the Mishnah (Avot 1), that 2mX D19V 971N DWW IMN YINN OV PTINONN NN N 90N
NN 1279Pm NN NN, the interpretation of the Netziv is well-known: the love of fellow
men recommended by Hillel is specifically those remote from Torah; otherwise, why
direct us to "bring them close to Torah?" | would like to add to that: the word Y3793
comes not only from the root of 217, to bring close, but is also related to 17p, to do
battle. Even when we are engaged in a relentless struggle with fellow Jews as to the
nature and destiny of Jewish life, we must love them, treat them with dignity and
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tendemess, and draw them close to Torah! That is not an easy task, but it is a noble
one. The reverse approach is not quite guaranteed to win friends and influence people.
And this Kulturkampf is just that: who wins the hearts and minds of Jews the world
over.

Our posture towards our fellow Jews ought to be one of bringing them the dawn, not
darkness, of hope and not despair, of extending your arms to draw them close and not
clenching your fists to wam them off. We must, here again, imitate the Almighty— nnx
D21V 72P% NVIVH THNN DIWYWIAT T 1NN,

When we do that, we will experience the beginning of this perek of Tehillim:
"N NN 'N--If we will bring His light to others, He will bring help and salvation to us.
May the new year that is upon us indeed be one of light and salvation, for us and for all

Israel, as we leamn to be life-long searchers, confirm our true spiritual 0Ypn, and bring
the dawn of 'n oyn into the lives of our fellow Jews and fellow humans.
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