
G A CA CIETY 

Not too long ago, the major efforts of men of good will were 

directed towards brotherhood, brotherhood between Jew and Christian, and al! 

people of diverse faiths, colors and creeds. They recognized the dangers 

inherent in ideological divisiveness. Though on the one hand it may be good 

because of the strength that our society gains from the different strains fed 

into it; - yet, on the other hand this ideological clash might, in the hands of 

petty people, lead to fanaticism. 

Today, the question of the coexistence of different religions and 

peoples is still very important indeed. A look at the dai ly newppaper wil! 

prove that to everyone's satisfaction. 

However, the problem of brotherhood between members of different 

religious communities, has new been transcended by the paramount question of 

our times: survival against the common enemy of all. 1 refer to the monster 

of technology, that giant whose feet are planted on a laynching pad and whose 

head is in a mushroom cloud. Science, which we once believed will usher in 

our Utopia, has fathered the single greatest threat to the human race besides 

which all others fade into pale insignificance. The problem of our day and 

for many days to come is the threat of runaway technology. 

Recently, a magazine carried an interesting cartoon. It showed two 

sclentists, astronomers, gazing through a large telescope at some distant star 

which was exploding. One turned to the other and said, ‘Well, there goes 

another one where they learned how to make it.'' That is, indeed the great 

danger to the lives of all of us. Shall the fate of earth be the same as that 

exploding star which may "have learned to make it''? 
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Basically, what feces us Is the problem of Progress. The heyday of 

the idea of Progress - that people ought to progress and that they Inevitably 

will - was concurrent with the rise of modern natural sclence In the seventeenth, 

eighteeneth and nineteenth centuries. Sut regardless of whether we still sub- 

scribe to this philosephice! position as to the inevitability of human progress, 

it ts clear to all that our age has made the greatest amount of Progress since 

the dawn of history. 

Now, ! am a rabbi and an educator. 1! am neither a scientist nor a 

philosopher. ! can speak only In my own fleld of training and experience and 

that Is - my religious tradition. 1! feel that in religion we have an answer, 

er at least a suggested direction for the course of modern man. Allow me, there- 

fore, to (draw your attention to the view of the Bible - the Bibie common to the 

entire western world on Progress. 1! believe that In Genests, in the fourth 

chapter, where Is told the tragic story of Cain rising up against his brother 

ang killing him - the Bible offers a profound and relevent judgment on the question 

which ts absorbing us today. 

Read the story carefully and you will note that our Torah does not 

seem to share the popular unconditional adulation of Progress. The Torah seems 

to Indicate rather that there are also pitfal!s and perils in its path. For, 

as Dr. Israc! Eldad points out in his Hegyonot Ha-Mikra, In Genesis it Is Cain 

who represents the man of creativity. Of the two brothers, it Is he who is the 

coved adamah, the farmer who digs and plants and fertilizes and weeds and prunes 

in order to develop a plant - a thing of value ~ from a mere seed. And Cain, 

the progressive technician, did not have the most desirable character. 

There ts yet another aspect to the Torah's estimation of Progress. 

For if we are to accept this identification of avodah with creativity, ‘work’ 

as a synonym or at least prerequisite for Progress, then we must go back one 

generation in order to find its true connotation. 
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It was Adam and Eve in the Garden of Eden who were commanded 

l'avdah_u'le'shamrah, ''to work it and keep it."' The concept of avodah, of 

Progress, was already known to Adam. And since this is @ divine command, and 

Is the occupation of man in Paradise, it would seen that the reverse of what 

we sald above is true: that In the world-view of the Bible creativity, progress 

and technical advances are accepted as noble virtues and praiseworthy goals of 

human activity. 

The correct understanding of the Torah's conception of Progress comes 

when we realize that In the Garden of Eden, G-d gave two commandments to Adam 

and Eve: |'avdah u'le'shamrah. The first was ‘to work it": avodah, creativity, 

the forward impulse, the capacity to produce and build. The second commandment 

was'"'to keep it'': shemirah, the exercise of moral restraint and ethical discipline 

(as in shemirat Shabbat or shemirat ha-mitzvot). When man obeyed both together, 

he lived in a Paradise. 

The turning point of early human history came when man sinned, and 

avodah and shemirah were divorced: from each other. When man rebelled against 

G-d and was driven out of Gan Eden, he abandoned the directive for exercising 

l'avdah u'le' shamrah together, for controlled creativity, for morally guided 

progress. Instead, the great combination was split amongst the two children of 

first man. One son, Cain, became the oved, the worker and man of Progress. The 

second son, Abel, became the shomer, the man of moral sensitivity. Cain made 

and used tools and machines in order to farm and thereby produce food. Abel 

merely watched over the sheep, that nc wolves attack them. But sheep grow of 

their own accord, grazing by themselves.
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Abel, with his passive morality, is - as his name in Hebrew indicates - 

- only Hevel, a breath of alr that comes from the mouth: noble, pure, and 

clean, but short-lived and soon evaporating into nothingness. The name Cain 

(kayin) comes from the word kinyan: acquiring, saving, conquering. Cain, the 

oved adamah, is a symbol of Technological Man - the creator of tools, the man 

of ceaseless progress. Calin Is the progenitor of Jabal, Jubal, and Tubal-cain, 

who respectively are the fathers of business and administration (yoshev ohel 

u'mikneh), of the arts (kol_tofess kinor v'ugav), and industry (lotesh kol_ 

h_nehoshet _u'varzel). 

What we are to learn, therefore, from the Biblical account of the 

first human family Is two things: First, that Progress Is a must. Without 

it we are left only with Hevel - mere moralizing which is ephemeral and transient 

and of no lasting value.* And second, that Progress without the restraint of 

morality - avodah without shemirah - leads to the evil symbolized by Cain. 

Like human cells which grow without control, so is the human urge for progress 

and creativity when permitted to proceed without moral and spiritual control. 

Both cases result in a cancer, one of the body and the other of the spirit. 

L'avdeh u'le'shamrah - that Is the Ideal and the formula of the Torah, if we 

are to preserve our planet for human domicile and strive for the Biblical ideal 

of creating a heaven on earth. 

What a powerful parable for our day! 

Scientists - the man of Progress, of "work'' - of our era, have 

often followed Cain. They have often permitted themselves to become the 

merchants of death. They have often been accomplices In causing human pain 

and suffering. 

* Examples
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Of course, it is useless to discuss here whether science and progress 

are good or bad for people. We cannot even hope to restrain the creative human 

spirit. it Is foolish and rediculous to try to fetter the natural human 

curlosity which expresses Itself in research. It Is both foolish and evil. 

What then? What we must do Is to wed “work'' to "'keeping''; we must 

reunite Progress and morality. More often than not, this advice has not been 

followed. 1 do not refer only to our current generation of nuclear physicists. 

Go back, instead, to the very beginning of the history of natural science. 

Archimedes was In the employ of the Tyrant of Syracuse, using his sclentific 

talents against the Romans. Leonardo was paid by the Duke of Milan to build 

him fortifications. Galileo was salaried by the Grand Duke of Tuscany because 

of his ability to calculate the trajectories of projectiles. 

But | would rather point to another scientist as a model for our age. 

1 have In mind Sir Michael Faraday, who, when the Brisith approached him during 

the Crimean War asking him about the possibility of developing a poison gas 

against the enemy, replied that It certainly could be done, but that he would 

not have anything to do with it because It was abominable and obnoxious. 

Faraday represented that happy and desirable synthesis of progress and morality, 

science and ethics. 

1 would urge students and professors, all who are somehow engaged in 

the scientific and technological life of our society, that as scientists they 

must also exercise their democratic right as citizens, and insist upon the benevo- 

lent use of the fruits of their "work." 

This is particularly pertinent to students today in our science oriented 

world and our sclence oriented school and curriculum. 

First, as sclentists and technologists of the very near fijture, they 

ought to realize the terrible responsibilities that are being placed in their 

hands. This slogan of "science has no relation to ethics" is just so much 
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nonsense. A physician must make ethical decisions every day of his life. The 

_ physicist and engineer must make a moral decision as to whether they will de- 

velop weapons for thich they were commissioned. The food chemist must decide 

about the nature of the additives he Is preparing for his employer. The 

printer must make a moral decision as to whether he has the right to print 

certain kinds of immoral or subversive literature. Nuclear Testing and 

fallout - 

And a photographer must analyse carefully the limits of immorality. 

Second, the youth of today can do something to define the nature of 

Progress in our society. If they will but accept this tremendous responsi- 

bility, they will, no doubt, find the ways and means of executing it. For if 

we do not, we face the tragic possibility of being that exploding star where 

“they learned how to make it." 

Now, it is easy enough to paint the picture of "Paradise" of the 

future when Progress will be linked to ethics, when "work" will be linked to 

“"keeping."' But that | leave to the creative imaginations of benevolent writers 

of science fiction. For us, today, it is more important, even if more morbid, 

to be negative. Because the danger of death and extension is so very real we 

must continue to paint the picture of the terrible alternatives, the conse- 

quences of the failure of modern man, the possible results of our decision to 

be Cain alone, accelerating our progress madly without moral direction and 

without moral restraint. 

It is this message which we Jews, people of the Book, must con- 

stantly press and impress upon our contemporaries. If modern man will continue 

to be just another Cain, a technologist blindly intent upon mere progress un- 

encumbered by religious scruples, uncontrolled by ethical considerations, then 
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he faces the same tragic consequences as did Cain of old. And they are 

three in number, 

The first of the consequences of avodsh without shemirah, is - 

allenation from Nature. When Cain, the oved, sinned, he was told by G-d 

in the famous curse: "Cursed art thou from the ground," you are to remain 

forever at a distance from your natural environment, and "a fugitive and 

wandeeer shalt thou be on the earth."' Your attempt to conquer Nature means 

that you will be eternally at war with her, never at home In the wov'd. You 

are to remain a Ne ve'Nad, an eternal outsider, a stranger in the world. 

How tragically true. Man, Indeed, finds himself at war with the 

nature he seeks to unravel, with the science he has discovered and with the 

technology he has created. He has lost his mastery over them. His existence 

and possibly his non-existence are being dictated by them. He Is a slave 

of his technology. His tenure on this planet, his very life and his death 

are In their hands. 

In another way, too, modern man experlences that result more keenly 

than everbbefore In history. Never before has man felt so lonely, so solitary 

and so forlorn, so alienated from nature, from world, from society - even from 

himself. %t has become part of modern living. It Is particularly true in 

the large cities of the United States. We live in skyscrapers and do not 

know the natural fee! of the earth under our feet. Our children grow up tn 

@ Jungle of concrete and steel and they and we are never introduced to the 

natural loveliness which G-d gave us Im our world. And tn this arti€ictal 

world of Tron and cement tn which we are Imprisoned, we are alienated from 

our neighbors, too, for the more people in a city, the less each knows the 

other. Our occasional vacation in the country Is not a return to Nature, to 

the experience of oneness. {ft Is usually no more than the same dilemma in a 

new geographical setting. 

ERS en rs SmI amen ame eee 
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And how this dark loneliness leads so many of us to mental illness! 

Na_ve'Nad, fugitives and wanderers on the face of the earth! Like Cain, the 

first oved or Man of Progress who did not have the capacity for shemirah or 

moral experience, we too do not feel at home anywhere. {t is the curse of Cain 

from which we suffer. 

The second consequence of amoral Progress is: purposelessness. After 

a while, the drive for progress and creativity and technical advancement Is 

self-motivating. tf the moral element (shemirah) Is lacking, this drive 

become involuted, an end In Itself. it becomes se]f-justifying without any 

higher meaning or purpose. When that happens individual men become like 

cogs In a glant wheel, existing merely for the purpose of the wheel without 

any other, loftier ideal or goal. 

Of Cain, the great oved, the Bible tells us: “And he was building 

a city and called the name of the city after the name of his son Enoch." 

The famed author of Kele Yaker wisely asks: Why does the Torah use the 

language, va-yehl boneh ir, "and he was building a city,'' when It should say 

va-yliven Ir, “and he built a city."' His answer Is even more relevant for the 

mid-twentieth century than It was for the days In which he lived: Cain Is 

always building, he Is never finished with his creating, he Is always involved 

in new construction; blindly and neurotically he builds on and on. 

The Cain tn man Is still building, even to this very day, and he 

will not ever finish. His creative urge has run wild. He merely builds for 

the sake of bullding, and works for the sake of working. Of course, Cain 

justifies his sick obsession with Progress: ‘‘and he called the name of the 

city after his son Enoch" ("' lam doing it for the sake of my childrent"') 

But then why do his children build? - for the sake of their children! When 

you examine the life of Enoch, you find that he attained no distinction that 
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should make him worthy of ail the effort of his father Cain. Nothing! All 

Enoch accomplished was - to beget another son. And his son begot another son, 

and that son another son...The answer of Cain is only a lame excuse for a 

meaningless dedication to a purposeless progress. 

This is indeed the curse of modern man. We too are in the grips of 

an obsessive urge for progress and advance, to build for the sake of building 

(the “edifice complex''), to beget bigger and better businesses and more and 

more kinyan. And we too offer that very same excuse: we are doing it for 

our children. How wise was the great Hassidic master, the Yud ha-Kadosh, when 

he said: "All about me 1 see men working like slaves, and each telling himself 

that he is doing it for his son, and his son for his son. 0, Ribbono Shel Olam, 

when will ! have the privilege of meeting diet ans for whom all the generations 

have labored..." 

indeed, al! of modern life Is colored by this blind, self-defeating, 

and purposeless drive for Progress. Wuthout shemdrah, h, moral restraint and 

spiritual direction, our avodah or Progress Is bereft of significance and de- 

void of meaning. We use all our technological talents in order to look at the 

other side of the moon - and most of us have not yet learned the names of our 

next-door neighbors. Like Cain, we are no happier for all the progress we have 

made. Joseph Wood Krutch is right when he complains that whereas, man was once 

known as homo sapiens, Man the Thinker, he now must be called homo faber, Man 

the Maker. We have learned how to progress without the grace of inner guidance. 

And so the meaningless Man the Maker, the oved, becomes a mere statistic - 

building and building for no reason - instead of becoming the human being en- 

dowed with a dignity of purpose that he should be. 



The third and most devastating of the consequences of uncontrolled 

creativity and unguided Progress is: perversion, pillage and plunder. Cain, 

as an uncontrolled oved, becomes: a murderer! He kills his brother Abel. 

The shomer, the moral challenge represented by Abel, is a constant thorn in 

the side of his conscience. And so he rises up and destroys him, as if he 

can thereby destroy the need for a spiritual dimension to life. When G-d 

challenges Cain, saying: ‘Where is thy brother Abel?", he significantly 

answers: "Am | my brother's keeper (shomer)?'' The ultimate depravity of 

Technological Man! What do you expect of me? How can you expect me, an 

gved, to be bothered by shemirah? Science is ethically neutral. Technology 

is amoral. You cannot keep Progress down with your rel totes superstitions. 

This indeed is what avodah without shemirah has done for modern man. 

it has made of him a murderer - one who callously neglects the life, the 

feelings, and the heart of his own brother, as did Cain. And even worse 

than giving us the tools whereby to destroy our neighbors and brothers, 

modern technology unencumbered by moral guidance has threatened man with the 

possibility of universal suicide. Our danger is that we shall become our own 

victims. Like today's scientitists who are themselves most exposed to the 

_ deadly radiation which is part of their work, it was Cain who was killed by 

his own great grandson, Lamech! The Agadah teaches that one day Lamech, 

father of the thr=: technological geniuses, killed his grandfather Cain and 

his son Tubal-cain. 

That is the t hreat that faces us today; utter cataclysmic destruction 

and mass suicide touched off by some Lamech, some man of technological 

brilliance and moral idocy, who will press the button that will bring crash- 

Ing down overcour heads the creations of our own amoral avodah. For whereas, 

we have the capacity for avodah, the ‘know how,"' we have failed to attain 
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shemirah, we do not have the "know whether" - of ''when’' - or ‘ythy" - or 

“tf. Like Cain, we have ggtten rid of Abel, the shomer. We have stlenced 

the voice of conscience and have disclaimed responsibility for moral 

rectitude. The pure oved always answers, “Am | my brother's keeper (shomer)?" 


