Norman Lamm October 24, 1991
RAYU Spring Glen, N.Y.

"THE FUTURE OF CREATIVITY IN JUDAISM"

1. What motivated me to choose the theme of novelty and
creativity (or wi149°nm) in Jewish life is not some academic
speculation but a worry--that a rupture is taking place between
the past and the future of creativity in both Halakhah and
Tavnn--although I shall concentrate on the former.

All of us here are, directly or indirectly, disciples of the Rav
X"v°%w, and for us creativity is an accepted part of our 977 both
in mawnny O9%7. Can any of us imagine a 91yw or Twa1 of the Rav
without a marvelous w19°n or two--or three...? We have always

conceived of our future development as not just repetition, but
as creativit building block upon block and thus expanding the

scope and v1ta11ty of Torah.

Yet, there are signs in the Orthodox Jewish community, here and
abroad, that things are changing, that a resistance to creativity
is emerging_even within Halakhah itself, that, as the estimable
philosopher Yogi Berra used to say, "the future ain't what it
used to be." I hear a new noise in our world, the noise of
mental doors being slammed shut, one after the other. Healthy

minds are belnghqlosed tight by thelr fearful owners. Our whole
sacred tradition, our intellectual 77391, is being challenged and
changed, as the very act of wi13°n 1is being regarded as itself a
v17°n and therefore suspect. o

I am neither a sociologist nor the son of a sociologist, so I do
not come armed with charts and statistics disguised as facts. My
fears are substantiated not by incontrovertible evidence, or
proof of any kind, but by a combination of intuition and rumors
that may well be unfounded.

I will simply relate some anecdotes that have been told to me, as
well as my own sense of what is happening, and I leave it to you
to draw your own conclusions. I pray that I am wrong. If so, we
will at least have--I hope--a good discussion about the role of
creativity in our lives as Jews and 791nh “a1a.

2. First, some amusing incidents relating to superficial matters,
to the n1°1311%¥°n of our problem: A perceptive and objective member
of our faculty--both a schoar and a n'"'n--tells me that a Belzer
friend of his, a denizen of Williamsburg who learns in Boro
Park, had borrowed my friend's 927ma% "N9pn nya" and was studying
it on the bus, when another Hasidic Jew espied him and proceeded
to upbraid him because he was reading a "book" (%"1) instead of a
"9pp!" There is a conscious resistance to modern bindings in the
Hasidic communlty, dust jackets are the sign of unwelcome and
suspect change.
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This resistance to surface change is more muted in the non-
hasidic "yeshivishe" community. Thus, the Artscroll phenomenon
finally convinced many publishers that , at least in English,
modern bindings and dust jackets are kosher. Some groups have
taken to the glossy and the flashy with unrestrained zeal: one of
the most ideologically hide-bound and self-righteous magazines
appears in a format so flashy, so glossy, so filled with jazzy
photos and zingy typeface, so "modern," that an observer can
hardly avoid the suspicion that Madison_ Avenue types 5 have
infiltrated the movement...

But it is not only on a superficial level that any change or
v11°n is looked upon with disapproval. On a more substantive
level too do we find the beglnnlngs of a subtle resistance to
vi191°n and that is far more worrisome. Thus, I am told that in
some_yeshivot--decidedly not our own--there is great_gralse for a
"pa ﬁvvvﬂbx11v:, but rarely for wInn WP IPXIIVA Oor BT WPIV.
An '15v is valued for his memory and nixX°pa, not his wm wiT 'nm. It
is worthy to be known as a human retr;eval system, for the speed
of comprehension and accuracy of retrieval, but not for
originality or profundity.

To be fair, there is somethlng to be said for devotlng major
efforts to gather and organize existing material in the world of
halakhic literature. The late and much revered R. Menachem Mendel
Kasher %"¥1 (in the introduction to his f%x7 °*9w) considers our
post-Holocaust age as the end of the brilliant B°319nX period
(which began with R. Joseph Karo) which illuminated all branches
of Torah with its spectacular originality, and the beginning of
the period of concentratl g, ordering, and systematizing the
great mass of halakhic material so as to make it more serviceable
and useable. Thus, such works, prior to our period, as ,ann T
77192 Tavn L, 72I1wn 999 and, in our own times, such class1cs as
D°pPoIDT IXIX L, N °TInbn 7°I91%prIX and, as well, R. Kasher's own
oeuvre, espec1ally his nnbv 77N,

But all this exemplary anthological work does not by any means
deny the need and value of ®w17°n. R. Moshe Feinstein %'"¥7, for
instance, was not a gatherer and anthologizer, but a remarkably
creative mind, a wann who graced our generation--and was
universally recognized as such.

We return, therefore, to our original question: granted that
originality is often suspect and creativity dlsturblng to the
status quo--nivan nvIY is often ninnPn Yya--is this incipient
resistance to novelty in Halakhah, this stifling of wi13°m in
Torah, representative of a valid strain in our tradition or is it
a travesty of our entire {710n? Is v17°n really a v13°m or is it

part of an ongoing continuum of halakhic creativity? In crude
terms: is it good or bad for the Jews?

3. This is not an academic lecture, and I am not a historian
anyway, so I will not even presume to offer a historical record
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of this phenomenon (Prof. Yohanan Silman does that admirably in
the current issue of the AJA Proceedings), but I will attempt a
very light sketch of some significant early sources before
getting down to the more recent and contemporary scene.

We begin with the policy against wi13°'n--and in insistence upon
the preservation and transmission of halakhic knowledge exactly
as one learned it from his teacher. The protagonists here are R.
Yohanan b. Zakkai and his disciple, R. Eliezer b. Hyrkanos. Thus:

197 .0%Ivyn 120 Bn ynw RPY N27 MR XP...1nn 1At By 1ohy iaex
(2"Y 10 XPIY X"V UD 7IDID) 10NN ATI13 17°nbn TYebN'a 0T

However, while R.Eliezer clearly is of this opinion, there is
some real doubt as to whether his master held to this approach:

"NY... DIAPTIT 12 TYOLR'A 3 IbRY o 1"acab 1% 1071 peanbn wonn
11°N? TID 12 DIIPTIT J2 TYORR 1omaw 731 97 KIT 37 ]2 TYDN
LD 1Y BN DAMIN IO NIT 32ANNT ]°YND JW ]2 OTYDN. .. TIDV FaNn
L0210 NX YONon 703 23 DIIPNIT J2 TYOPNI DUITRN f52 DR non
12 9TYOLNY BUITNA 752 BXROwS non O 1970 DX D I1nvn MIN DINY NaN

021D NX Y°NOn 7°Iv 152 7Y ja TTYDNY DRy Ox ©1IpaIsn

(2°-> ,2"Dd nNI12aX) -

We thus have two diametrically opposed traditions as to the views
of R.Yohanan b. Zakkai, one favoring a retentive memory and
accurate transmission, and the other--creativity and originality.

This dilemma is compounded--and perhaps, as a result, clarified--
by a fascinating tale told in Pirkei R. Eliezer (chap.2): R.
Eliezer comes to Jerusalem where he meets R. Yohanan b. Zakkai.
The latter invites his pupil to "say Torah," and he declines,
explaining that he has derived all his Torah from R. Yohanan b.
Zakkai and therefore has nothing to tell him. But, replies R.
Yohanan b. Zakkai, you can do so; indeed, 710 °927 ami® Hi1oY anx
*3°0n 19apw ann N1 (truly wiaen!). Sensitive to the fact that
R. Eliezer is shy about displaying originality in the presence of
his teacher, R. Yohanan b. Zakkai stands outside the n"7%2:

N139PD NINXIO 1901301 AT VIND NITRAD 1°1DY VI AwiY X' a0
PP 1°INRN JAnmIC ' N2 .aRh ONY DY DX YIIY DIN J°NY ,en Yo
AnNX .02°XPnNn 7T KXOW APyl PRXY OaNaAX OD°WNX 1P nx 1oR0 by
*x¥bnn T RXOD VAN OTWXR KRPX LM 1% 301 90 XL tovapTIn

As far as R.Yohanan b. Zakkai is concerned, this passage clearly
supports Abba Shaul who maintained that R. Yohanan preferred the
92ann3 1°vn to the 9I1v 912, and thus creativity to retentivity.
(Perhaps at one point he changed from an anti- to pro-wvia°'n
view.) The question is only whether R. Eliezer, possessed of such
enormous creative powers, abandoned his previous conservative
approach as a result of this experience, or whether he reverted
to it despite what happened. It is hard to believe that such a
powerful experience left him untouched.
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My own prejudice is that there were two views during the
Tannaitic period when ®»"yawin was not permitted to be published.
The conservative view, favoring retentiveness over creativity,
was based on the plausible premise that working in an oral
tradition requires, above all, faithful transmission of that
tradition with no loss and no modification. However, once B"yawin
was committed to writing, this view lost its cogency and, hence,
the natural respect for creativity came to the fore.

Whether this interpretation is right or wrong, w13°n becomes a
fact of life from the Amoraic era all through the period of the
Geonim and Rishonim--and the B°3131°nX as well. Examples:

* R.Joshua: (X"Y A 72°am) vIn 927 12 3710 XPv n"7°2a% X"X

* R. Judah he-Hasid: 7ani> 11°XY 927 a"apa a%saw *n o
,N1°%ann 'tan ,@econ Do) ... 1R a%raw on Bria o0 23n0% B
(232 'my ,%"pn 'v0 ,1"owvn:obwiae

* The Hida: @ 119nXY mipn axw1 1591 77102 vin 0% nt ©vo3
sannn 7ay wavp °> X ,vInb n*:wvxﬁﬂ 195> xbv mipn ,7a91n2 wanb
(V"NN: XN b1:wx $n:) "peapab powan" 1T L. .DYA1NNT

4. The last two centuries, since the Emancipation and the
Enlightenment and the emerging prominence of the natural sciences
along with the acceleration of technology--in other words, the
beginning of modernlty——saw a perceptible change in the esteem
for wi=°'n and originality, and, one senses, a return by some, not
all, to the old conservatism. Here the apprehension that powered
thlS conservatlsm was not and is not a fear for the fragility of
the oral Tradition--that is no longer relevant--but a fear that
the entlre corpus of Torah is 1@per11ed by a demand for change
for its own __sake. Accordlng to this view, creativity and novelty
cannot be contained in the perimeters of Halakhah, and sooner or
later the pa551on for orlglnallty spills over its legitimate
borders and imposes itself on Torah itself and operates not
within but on Halakhah. v17°n in Halakhah soon threatens to
become nTa wiTon.

Before providing illustrations, consider our contemporary
cultural psychology. ... Technological society based: need for
change, desire for new. Technological imperative = quest for
novel. Scientific grants, PhDs even in humanities, awarded for
new _information, not for remembering what others created... So:
Worship of the New, Newest...permeates every facet of life...
"What's_ new’"...Jacques Maritain: "Chronolatry"...Nonsensical,
dangerous. Wit: "He who marries the spirit of the age soon finds
himself a widower." ...Nothing so passe as yesterday's news... In
religion, mindless pursuit novelty, fads, "with it," is noxious;
not only does it ignore tradition and history, but despairs of
segrch for any enduring truth.
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This chronolatry--or "NEOPHILIA"--evokes equal & opposite
reaction: "NEOPHOBIA"...With Reform, Haskalah, Secular Zionism
championing the new, revolutionary, we Orthodox naturally tend to
opposite: rejection of new, w11°n. As Neophilia becomes dogma of
the non-relgious, so we--neophobic.

From this vantage, can appreciate the famous slogan of o"nn
which has become war-cry of Hungarian Orthodoxy: n"in 910X vwIn.
Indeed, this--both slogan and policy--has dominated much of even
non-Hungarian Orthodoxy of our times.

However, this repudiation of wi13°m is limited to nTa wia°n, and
is not meant at all to reflect on the phenomenon of wi3°n in
Halakhah. For the first criticisms, of any kind, of wi3°'m in
Halakhah proper, must turn to Lithuanian Mitnagdim.

Lithuanian Mitnagdim:

* R. Hayyim Volozhiner--intellectual asceticism. R.Isaac's
Introduction to Nefesh ha-Hayyim, writing of his father:

X177 ...,N"I1Pa IX N"DA2 7 ,VTINAY DOYWITIN HOv .. .TDIDY D INnINY X
Lo anonx® 13°X RLIN vI1TOmaOR 1°31°va 2319p 07 ,n"an 7anab vean
obpa LIpwR1 1°927 N1kl 1 tny Inxy 9923 anok vastnn 3T L. La0n

73123 Ny LIpwal Ow XN2va nnNa By 7onvab Jox 1bovw

(But, as said, this is more of an intellectual asceticism
that grows out of rigorous intellectual honesty!)

* Netziv (in X"m 927 2°vn) (see my TL chap.I, n.169):
"DXY TIXNY TR OONTY O INXYN VITUMY XN °D2 001I1nTpa 11vv an TIinbb
XP? BX X712 772 927 vwan® Lax ,nnx noin amih X1 p"ova anvb xbw
NINT OO T 00T L, InXY T125% 'p | aneb

(But: is directed more at nnvb xX%v of pilpul, halakhic
pyrotechnics, than at wi19°nm as such)

* Hazon Ish (See TL, ib.): 19nax1 xX%? ©°927 vaIn® 11% j°x)
,ANNT 0NN XIT NIVEDIY L, CYavn wiTen B NaTn CAX YNl DAl ... XOnaa
1291 1R X2 "27 b 1ONR 1TnR).

(Despite his evocation of tannaitic 12-m vnw X%v, this is
more of a rejection of “19%® than of halakhic w13°n as such)

Hasidic Thinkers:

Here we deal with a surprising phenomenon--not merely a defense
but a celebration of wi13°n, and not only in Halakhah but in the
very nature of the Jewish religious experience as well!
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New was not unprecedented in the history of Jewil sh
thouaght. ~y theme that appears often in the Zohar 1is that
of the sencse of newness that must accompany one’'s divine
service. Thus, "garments worn in the morning are not to be . i b (
worn in the evening," i.e., each-of the daily prayers 1is '
specitic to its awn time —-— and they are ncot
interchangeable (Tikkunei ha—-Zohar 22). While echoes of
thie idea already appear in the Talmud ("every day they
should appear as new in thy eyes"), the kKabbalistic |
treatment is deeper and more substantive than what appears
to pass as a mere recommendalkion in the Talmud. The
subject is further elaborated in Lurianic kKabbalah, and is
then mor=z= fully developed in Hasidism, which finds p B
compatible with its own emphasis on spontaneity and
devekut. Thus, the following quotation of a statement by
the renowned author of "Hiddushei ha—Rim" on the eve of
~ Yom Eippur as an illustration of the radical newness of
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Following in the foot-steps of his father-in-law, the eminent
Hasidic Rebbe and halakhist, R. Abraham Borenstein, author of
973 *3ax and Yv °*Hax, writes the following in the Introduction to
the latter:

c:l"\J: NP My ot MR M 12T =)
FeN P T Iy fswn e (Y .
pe DD PO ABEA DUENTN ETAE RN 2
Seb mm By v merdS 3D amnn el S
oz pr o oaupn o Meenn 0 PRy mewss
apnn W\ e apne aon Sar L M
ToomEn MR At RN L wEy ANen 03 el
AYED Ainn e MISh TP N ATS NI
Yo AN M1 oW 92 BYNSY e v
ST AmYs NI AN DT MY NSO, T2
. [pam A R pInio VoD ™M . .-’.*.m&
NOX POTINB PN TAY P2 oeThE P27 P
o ARewA YT ANeE oX L B A A 5w anow oo ‘?1;rE B’ ‘;.-r:;‘._z_l.rg
Fs s MY W AmSw M, Anwd RS newd 82y W r“'f‘f’_‘f NG _151 e 19
\py NN AL ORTS A Snn gmyw 3 L pins miE 973 ,*.\Lf'nx".‘j:‘ .-.::;._:
mtoma et ampn R ww nens p TetA mxc‘_cw‘? 89 wom #) R
m=% KA A9'AN PR C2Y P M OEO KO ASD DIWT NA2 Anwy N el ¥
At o S npnm s owd ehn 92 L0 ey quwv:éw D 0IR PIEY 8%
TRISD MY 83 D TP D T T
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(Self-evident that he is responding to some of the notions cited
by Lithuanian Mitnagdim).

One of the outspoken advocates of w19°n and one who provides
sound theological reasoning for it, is R. 2Zadok Hakohen of
Lublin:

* In his @ anxn >vip°% (p.139), he anticipates the Rav (see
later) in emphasizing the role of w®w13°n as the expression of
human participation, along with the ¥"wan, in the Torah's
development: The Saducees, who took the Torah's words naws nannn
literally, and therefore started the counting of the Omer from
the Sunday after nop, did so because they believed that the
Torah, once given, remained untouchable by man, 4132a% @ipn j°x1
, T vaIn® X°n nonvan ,O°0%Nn 7IN°31Y 2INDT DD PO 2T 72 vanh bxwo
9"a 92 *1%n J°K NO%¥YT 1NN 10%1; whereas the Pharisees held that
Torah requires nNXxXn1 nyi°, that 5> "33 93°31 P93 ;X7 D nwa xXb
anavwTY onyoas.

* In his P 987 npax (#227), he avers that nnmwi--the highest
of the triadic soul--is characterized by wi19°n, it is the
creative aspect of the human personality. Thus: {anwasT nd> 1171
ny o1 avonw ImINaw anona vviTon "y ny oa aba vwan ' min oivab
2an nIsn mn

* Elsewhere, he maintains that the 9°n® nnmwa of Shabbat is
not the same old one returning every week, but a brand new one
every Shabbat! Hence, Shabbat is not a comfortably familiar
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ritual, the spiritual equivalent of a pair of old shoes...
Rather, it bespeaks spiritual adventurousness, a pioneering
drive, a fascination with the unknown and the untried, a
readiness to embrace the New as a way to 'it nTi1av.

(Anecdote: R. Gershon Hanoch, the Radziner Rebbe, was
famous for (re)introducing n%sn... Great polemics. Strived for
approval by contemporary n°9%179i. Three fascinating negative
reactions:

a) R. Hayylm Soloveltchlkj will agree only if change occured
in nIx°¥n concerning identification of 3}11t%n, such as discovering
real snail lost long ago, or rediscovering means of extracting
dye; but not otherwise, for then must rely m9%9om that we no
longer know what ji1tonm is.

b) R. Isaac Elchanan Spector agreed in principle, but will
not so state publicly because refuses to get involved. Reason: is
engaged in extremely important communal matters (of 1life and
death) and doesn't want to jeopardize larger interests of
community by alienating left wing...

c) R. Joshua Kutner tried to squirm out of hav1ng to offer
an oplnlon—-because afraid of wm°=onnni, i.e., right wingers who
looked askance at any change and any v17°n, even if halakhically
justified, as undermining the whole of Judaism...

Analysis of Lithuanian-Mitnagdic Attitude

Their reasoning seems to follow step-wise:
e

a) Gaon's principle of 77Ww> X910 ,nnX leads to suspicion of
specious orlglnallty, novelty for own sake, of creativity true or
false. As such, is neither psychological nor ideological, just
moral: 1n51stence upon intellectual honesty.

b) Fear of inroads by Haskalah (then: Reform, secularism,
all modernity), and--Hasidism...

c) This defensive posture joins with psychological inertia,
resistance to change generally, and is congealed into strongly
conservative mind-set that becomes part of the culture as whole.

However, this critical reassessment of w17°nm does not translate
into an ideology. It was, perhaps, part of the arsenal of
traditional Judaism as it confronted a hostile, arrogant, and
triumphalist secularism; but it was not absorbed into the warp
and woof of N1 nOpwnt. At no time was 19In2 wiI3°n confused
or identified with n72 w13°n and therefore viewed with hostility
or even suspicion. Even the v'"nn cannot be declared the patron of
such a view.
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The one who comes closest to such a negation of n2%na wia'n as

1% MO NDIPN KT DNWRY 009K *3w MW 05N R RN IR

nmpn A ANANK ; 0PN 7R ;139 amn nDIPN X*1 DMYIDK D'0%R ':1‘
m:>'>n-| 55 MYapw IR0 AN nmpn Ty R — 1a% mwnt n?
nnn'ﬁmmv na%a Yo 1k Wwap) 91, 20mwa mra mwyab Aoy an
]St: ‘N AW *D3 MB™MVI MY AP AN ,DAMINR AYIN AN NP PR
MR AT MY 2PW T¥A ININD 0IDMIPORT,TTNY 7733 M F2901 xaan
nuw&hh:m1w1mw1nﬁnxu.mnvxnmnnanwpynmqqpunn#g

Y'UN tmn (=X ) ) — 0D NYON

(This has consequences for contemporary ni»xv,
according to Hazon Ish's view,

question of nNINT NOTIAT nNYUap;

change in definition of death,

such is the Hazon Ish who, writing about ni®av,

says:

DI OUOY (3 MR ‘70 TUPA) R7NAT M2 A1 5Y pyab axm om

AN 0°0%R w05 wa i mw 0°0YR NWW YR 237 RINT (L 17V ‘DM
R”WINT DV THY 1331 ,19) 1w nn® 005k MW ,ann 005K Mw
AR DNINK DOYR W IRPT 'RHI Y77 RDT ,RAMIAT NIND YV K7A3
SN TIYY DWW ANINKRT W ADIPNI MY ’DT Y77 YR ,mwna M
TV I W ATY PIV L ANN MAMWHw 1Y RO XA DINDT IR
77V RMIT UKD PY qON ,0INRA ©'OYR 337 RYR ,0%wa 5 M0
WA NIWOR NYP YR 121, wnT M»® NDPNN 373 X ,AMNA nopn»
237 977 yowm ,mwna nine x';: W10 D°BYR MW 71773 2NOW AN
MW NR*3 Y0 MWDK BY T3 AN YW A9IpN ’RMA 0MAINR 07EYK

such as the
no
absent any mistake found in

Talmudic medical procedure, %'"nox1).

However,
ideology,

)

the brakes on wi3°n as halakhic creativity.
enterprise as such remained sacrosanct. Otherwise,

even if the conservative view of w19°n does border on an
never does it turn into the kind of neophobia that puts

The halakhic
the Lithuanian

Mltnagdlc giants would never have written and published n°'wi93°m!

But §39h neophoblc retrenchment is prec1se1y what I fear may be
emerging in our own day--a new animus against orlglnallty, a

resistance to any intellectual,
I dip into my basket of anecdotes and offer you

Again,
morsels:

creativity.
some more

even halakhic,

* A well known Rosh Yeshiva approaches a far more powerful
Rosh Yeshiva in another city and presents him with a list of

moynb-n1o%n propositions.
halakhically defensible,
my Rosh Yeshiva say so...

The reply:
but I'm opposed--because I never heard

I believe they are

(Compare this to the following from the v ,71 %%> |v'"X°7 n"1v:

by om
s'pad 11% BT on L O°NRT TION T
TNXIY nINIpn Taata 10y 1pbnas

nIivb 1°9°3nmn 1°XY X°7T NAX NOIn °O
Jacob Emden--in his n°nv and,
writes of a similar attempt to stifle debate

Centuries later, R.

p-.8,

OIN.
Introduction,

...o%v a1 y"a IN2IP j2 2py° 2" nona ]777 D NAnow N

109X Y 1ab by
"3y INTR LUt
S"mY n"a 100

,1219°0 Hvaby
,1~w11~9: T2 AT
,1°927 1anoy by

and w17°n because of excessive reverence for earlier authority by

saying:

ny=sL 112 7303 oophNT -— 10°2a% X7 wDaa 0D v
.129p2 BUpbr nnon —— 199a% nnx 1°21 vab 21v 102

,271IN2 NI nmI" °D
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1°19n3 X% -— 132°pa ey 1°an 2%y L, 13%10% INX Ax L, 1IXN2 MR D-Xn
nv3an NI n*pbx pbx 1nE KOT R Sown Yhion 1:x a% ni1a% 12)

* My friend, the source of much of this anecdotal
information, tells me:

- Rav Blau of Rishonim fame once told me that if I thought his
edition of Hiddushei ha-Ritva on Bava Batra was an instant success,
I was very much mistaken. It took him twenty years, he said, to
break down the attitude that "We've been 1learning Bovo Basro
without the Ritvo for years, and we don't need it now." Note: This
1s not some obscure Rishon.

This extends to corrections of error in texts and so on as
well. Recall that the o0ld editions of Rishonim continue to be
printed, bought-—-and studied. I can personally attest to the
relatively small sales the new editions of Rishonim garner. There
is a limited marke -and then it is a slow business indeed.

<&im:£an:I:¥B%é=yUu£nf>thé experiéﬁce of a friend and ex-

hevrusa of mine. Shortly after moving into the neighborhood, he-
-a non-Chaim Berliner--walked into the Chaim Berlin beis hamedrish
one day seeking a hevrusa. While "hanging around" he happened to
overhear some "talking in learning" between two yeshiva leit. One
asked a kashe--and my friend, with the speed for which he is justly
famous, gave a terutz on the spot. Astounded, the makshe looked
at him--and asked where he had seen it. The anwer that he had just
constructed it was looked upon with suspicion; the terutz had no
yihhus. ~

I can supplement these reports with my own experience where
a former Xnhi19an refused to accept a wi17°d® I once gave in vnIn
because I was unable to document itys authoritative geneology..
I submit that if my surmisal is correct--and I hope it is not--we
are entering a stage where only memory and repetition in Halakhah
will be accepted and respected, but all originality, creativity,
and innovative thinking, even in the most esoteric realms of
Halakhah, will be execrated and condemned as daggerous if not
heretical. That will signal the triumph of myopia, of know-
nothlnglsm, and will reduce the intellectually stimulating and
spiritually inspiring realm of Halakha to rote questions-and-
answers, and diminish all 790 %1312 to automatons or religious
robots. This will serve to confirm every negative stereotype of
halakhically observant Jews and, as well, that the spiritual and
the religious is always dull and unstimulating. This kind of

reputation, the result of the paralysis of the halakhic mlnd is °
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A few months ago there was published a nn'w by the Lubavitcher
Rebbe X"v°'>w (Algemeiner Journal, 5/24/91), which focuses on the
question of halakhic B wi13°nm and their publication: /
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(I surmise that this sudden interest in i i i

. publishing n"193n is, at
least partly, a reaction to the Rise of the Neophobes who are’now
abogt.to elevate narrowness and mental aridity to the level of
religious dogma and thus desecrate the Temple of Halakhah.)

Rav Kook:

Time does not permit me to elaborate on Rav Kook's rousing

affirmation of the role of the New in Jewish life generally, and

v197°n in Halakhah (and nppwn) especially. I've lectured on the

zg:‘{?r?g ayeC;C;uP%)e Oft years tzigo, and it should be published this
. Permit me jus i i ; .

vT1pa 9IK3, p.33: J this translation of a passage 1in his

The life of the Jewish people , which is

constantly being renewed in Eretz Israel,

cause us to renew and exalt our thought

processes and our logic. The specific form of

this novelty must be felt in all disciplines

—— in Halakhah and in Agadah, in all areas of

science and ethics, in our conception of life

arnd in our Weltanschauung. The general content

of this newness must be the establishment of

all spirituality on thea basis of the

collective life of the nation, and the

establishment of all of national life on its

highest spiritual basis, and the complete

coordination of secul ar life with sacred

life, and physical life with spiritual life in

general.

This passage is important not only for the 1ight .it
sheds on +the influence on FRav Kook of the ZIDnlSt
experiment &and the novelty of the Jewish situation it was
creating, but also for the insight into the gon;ent of Rav
Kook ‘s conception of the New. New ways of thinking must be
insirnuated into the study of ~H§1§kh§ﬂtwuqf"egadah, of
ethics _and —EEFETT¥VT-MThe New must characterize our

< = o, ol ception of life itself. The
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