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"THE FUTURE OF CREATIVITY IN JUDAISM" 

1. What motivated me to choose the theme of novelty and 
creativity (or wit°m) in Jewish life is not some academic 
speculation but a worry--that a rupture is taking place k between 
the past and the future of creativity in both Halakhah and 
mawnn--although I shall concentrate on the former. 

All of_us here are, directly or indirectly, disciples of the Rav 
N'pyoy, and for us creativity is an accepted part of our 317% both 
in mawnni mDvnm. Can any of us imagine a 1yy_or mwa2t_of the Rav 
without a marvelous v17°m or two--or three...? We have always 
conceived of our future development as not just repetition, but 
as creativit building block upon block and thus expanding the 
scope and vitality of Torah. 

Yet, there are signs in the Orthodox Jewish community, here and 
abroad, that things are changing, that a resistance to creativity 
is emerging even within Halakhah itself, that, as the estimable 
philosopher Yogi Berra used to say, "the future ain't what it 
used to be." I hear a new noise in our world, the noise of 
mental doors being slammed _shut, one after the other. Healthy 
minds are being closed tight by their fearful owners. Our whole 
sacred tradition, our intellectual m710n, is being challenged and 
changed, as the very act of witen is being regarded as itself a 
wit’m and therefore suspect. a 

I am neither a sociologist nor the son of a sociologist, so I do 
not come armed with charts and statistics disguised as facts. My 
fears are substantiated not by incontrovertible evidence, or 
proof of any kind, but by a combination of intuition and rumors 
that may well be unfounded. 

I will simply relate some anecdotes that have been told to me, as 
well as my own sense of what is happening, and I leave it to you 
to draw your own conclusions. I pray that I am wrong. If so, we 
will at least have--I hope--a good discussion about the role of 
creativity in our lives as Jews and 7m71Nn 232. 

2. First, some amusing incidents relating to superficial matters, 
to the ni°318°m of our problem: A perceptive and objective member 
of our faculty--both a schoar and a nm'"n--tells me that a Belzer 

friend of his, a denizen of Williamsburg who learns in Boro 
Park, had borrowed my friend's 127n29 "Napn nyt" and was studying 
it on the bus, when another Hasidic Jew espied him and proceeded 
to upbraid him because he was reading a "book" (%"4) instead of a 
"apd!" There is a conscious resistance to modern bindings in the 
Hasidic community; dust jackets are the sign of unwelcome and 
suspect change... 
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This resistance to surface change is more muted in the non- 
hasidic "yeshivishe" community. Thus, the Artscroll phenomenon 
finally convinced many publishers that , at least in English, 
modern bindings and dust jackets are kosher. Some groups have 
taken to the glossy and the flashy with unrestrained zeal: one of 
the most ideologically hide-bound and self-righteous magazines 
appears in a format so flashy, so glossy, so filled with jazzy 
photos and zingy typeface, so "modern," that an observer can 
hardly avoid the suspicion that Madison. Avenue types s have 
infiltrated the movement... 

But it is not only on a superficial level that any change or 
viten is looked upon with disapproval. On a more substantive 
level too do we find the beginnings of a subtle resistance to 
vwitonm and that is far more worrisome. Thus, I am told that in 
some_yeshivot--decidedly not our own--there is great praise fora 
pa Typ TONIIYA, but rarely for winn typ sbNIIVA or DW Apiy. 
an sy by is valued for his memory and nix?pa, not his n°wisenm. It 
is worthy to bé known as a human n retrieval system, for the speed 
of comprehension and accuracy of retrieval, but not for 
originality or profundity. 

To be fair, there is something to be said for devoting major 
efforts to gather _and organize existing material in the world of 
halakhic literature. The late and much revered R. Menachem Mendel 
Kasher ¥"xt (in the introduction to his 4¥xNm °%7w) considers our 
post-Holocaust age as the end of the brilliant 0n°319mN period 
(which began with R. Joseph Karo) which illuminated all branches 
of Torah with its spectacular originality, and the beginning of 
the period of concentrating, ordering, and systematizing the 
great mass of halakhic material so as to make it more serviceable 
and useable. Thus, such works, prior to our period, as ,7nm °7Ww 
mII92 AawnA ,721WNM D7 and, in our own times, such classics as 
D°poipa WIN ,neTInYn AIDIYpxaIN and, as well, R. Kasher's own 
oeuvre, especially his mn¥w AqI1Nn. 

But all this exemplary anthological work does not by any means 
deny the need and value of wit°m. R. Moshe Feinstein ¥"8t, for 
instance, was not a gatherer and anthologizer, but a remarkably 
creative mind, a wimnm who graced our generation--and was 
universally recognized as such. 

We return, therefore, to our original question: granted that 
originality is often suspect and creativity disturbing to the 
status quo--niwitn awiy is often ninn?n Yya--is this incipient 
resistance to novelty in Halakhah, this stifling of vi7°nm in 
Torah, representative of a valid strain in our tradition or is it 
a travesty of our entire A 10n? Is wit-Nn m really a wisn or is it 
part of an ongoing continuum of halakhic > creativity? In crude 
terms: is it good or bad for the Jews? 

3. This is not an academic lecture, and I am not a historian 
anyway, so I will not even presume to offer a historical record 
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of this phenomenon (Prof. Yohanan Silman does that admirably in 
the current issue of the AJA Proceedings), but I will attempt a 
very light sketch of some significant early sources before 
getting down to the more recent and contemporary scene. 

We begin with the policy against wi7°’n--and in insistence upon 
the preservation and transmission of halakhic knowledge exactly 
as one learned it from his teacher. The protagonists here are R. 
Yohanan b. Zakkai and his disciple, R. Eliezer b. Hyrkanos. Thus: 

JD1 .o>1ym 129 °Dn yaw NYY TAT TAN NY... 1°meM TAT Vy 1°9y ITINN 
(a"y 10 NI? ,N"Y MD AD1ID) IANN aq. ATV! AYN ATV VN'A AT 

However, while R.Eliezer clearly is of this opinion, there is 
some real doubt as to whether his master held to this approach: 

Mall. DIAPIIA yA ATV oeN'D sy YRT Tae 99 1° DeT!nYN Awan 
TINY WO WIA 0IIPIIA JA ATWYOVN :omav Aan Al-T NIT sav Ja aryoNK 
b> 1°? DN :991N FIA NIT sAannA JeyndD FIV JA ATVYN...A_pV FANN 
.0515 MN y°nDn 7°3awW ADA 9IAPIIA JA ATV VN DeatNn DA YN aw? non 
J2 ATyoYN] DatTkn ADA YNIW? enOM YD 177? ON :1nwA AMIN YINW NAN 

pY1D MN yonpn F°aw ADA FAY yA ATYYNI oAnY AN dIApP IIA 

(27-7? ,2"5 nian) -—- 

We thus have two diametrically opposed traditions as to the views 
of R.Yohanan b. Zakkai, one favoring a retentive memory and 
accurate transmission, and the other--creativity and originality. 

This dilemma is compounded--and perhaps, as a result, clarified-- 
by a fascinating tale told in Pirkei R. Eliezer (chap.2): R. 
Eliezer comes to Jerusalem where he meets R. Yohanan b. Zakkai. 
The latter invites his pupil to "say Torah," and he declines, 
explaining that he has derived all his Torah from R. Yohanan b. 
Zakkai and therefore has nothing to tell him. But, replies R. 
Yohanan b. Zakkai, you can do so; indeed, A71n 2727 9n14 415° ANN 
22°0n IaApw ann ANI? (truly witen!). Sensitive to the fact that 
R. Eliezer is shy about displaying originality in the presence of 
his teacher, R. Yohanan b. Zakkai stands outside the n'72a2: 

NiIIPD MINS? I! AANA WIND NIV NA 17931 WIT awry? ND ATI 
Ww ITINNA yam ' TD NA way} oN D1? ON YI? DIN JONI , Twa bw 
NON .OD° 89m TT NEW APY? PMS? oAVAN Dd AWN 2179 ANN ;10N Yy 
SDN AT NEU PIN PTWN NON ,9N79 09 AIR FDNY... soap qin 

As far as R.Yohanan b. Zakkai is concerned, this passage clearly 
supports Abba Shaul who maintained that R. Yohanan preferred the 
aanns yyn to the 7310 712, and thus creativity to retentivity. 
(Perhaps at one point he changed from an anti- to pro-vi7t°nT 
view.) The question is only whether R. Eliezer, possessed of such 
enormous creative powers, abandoned his previous conservative 
approach as a result of this experience, or whether he reverted 
to it despite what happened. It is hard to believe that such a 
powerful experience left him untouched. 

Fe: Hiddush



My own prejudice is that there were two views during the 
Tannaitic period when bD"yawin was not permitted to be published. 
The conservative view, favoring retentiveness over creativity, 
was based on the plausible premise that working in an oral 
tradition requires, above all, faithful transmission of that 
tradition with no loss and no modification. However, once »p"yawin 
was committed to writing, this view lost its cogency and, hence, 
the natural respect for creativity came to the fore. 

Whether this interpretation is right or wrong, wi%°m becomes a 
fact of life from the Amoraic era all through the period of the 
Geonim and Rishonim--and the 0°31°9mMN as well. Examples: 

* R.Joshua: (N"¥Y 3 7AI7AM) WIM WAT 1a AIT? NY n"TPIAD NN 

* R. Judah he-Hasid: anid 13°N1 127 A"apam Aveaw on YI 
smi°-%a90n 'sam ,o°t°on ADD) ... 19 ao7AwW OM YTIA P70 AINDY YID74 
(aaw tay ,o"pn '90 {Towns a PwIT? 

* The Hida: 107319nKx> Dipm aNwa JD71 AMINA wisn YOY Int wt 
.annan aay navp °D AN ,wIN? D?a1Ran 199°? NOW DIpn , AINA wIny 
(u"Aan: Noa OI DUN bra) "poapad n-wsn" aati ...0°3 790NT 

4. The last two centuries, since the Emancipation and the 
Enlightenment and the emerging prominence of the natural sciences 
along with the acceleration of technology--in other words, the 
beginning of modernity--saw a perceptible change in the esteem 
for wi7t?m and originality, and, one senses, a return by some, not 
all, to the old conservatism. Here the apprehension that powered 
this conservatism was not and is not a fear for the fragility of 
the Oral Tradition--that is no longer relevant--but_a fear that 
the entire corpus of Torah is imperiled by a demand for change 
for its own _sake. According to this view, creativity and novetty jinoche 
cannot be contained in the perimeters of Halakhah, and sooner or 
later the passion for originality spills over its legitimate 
borders and imposes itself on Torah itself and operates not 
within but on Halakhah. vist°m in Halakhah soon threatens to 
become n72 V1ITT. 

Before providing illustrations, consider our contemporary 
cultural psychology. ... Technological society based: need for 
change, desire for new. Technological imperative = quest for 
novel. Scientific grants, PhDs even in humanities, awarded for 
new information, not for remembering what others created... So: 
Worship of the New, Newest...permeates every facet of life... 
"What's new?"...Jacques Maritain: "Chronolatry"...Nonsensical, 
dangerous. Wit: "He who marriés the spirit of the age soon finds 
himself a widower." ...Nothing so passe as yesterday's news... In 
religion, mindless pursuit novelty, fads, "with it," is noxious; 
not only does it ignore tradition and history, but despairs of 
search for any enduring truth. 
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This chronolatry--or "NEOPHILIA"--evokes equal & opposite 
reaction: "NEOPHOBIA"...With Reform, Haskalah, Secular Zionism 
championing the new, revolutionary, we Orthodox naturally tend to 
opposite: rejection of new, wit?n. As Neophilia becomes dogma of 
the non-relgious, so we-~-neophobic. 

From this vantage, can appreciate the famous slogan of od"nn 
which has become war-cry of Hungarian Orthodoxy: n"nAnm 710N wan. 
Indeed, this--both SlOgan and policy--has dominated much of even 
non-Hungarian Orthodoxy of our times. 

However, this repudiation of wit°?n is limited to nt. vwit°n, and 
is not meant at all to reflect on the phenomenon of wivt?n in 
Halakhah. For the first criticisms, of any kind, of wivz°n in 
Halakhah proper, must turn to Lithuanian Mitnagdim. 

Lithuanian Mitnagdim: 

* R. Hayyim Volozhiner--intellectual asceticism. R.Isaac's 
Introduction to Nefesh ha-Hayyim, writing of his father: 

NUT ..2.,n"1~2 IN n"paa JA ,wInnw n-wisten Yow ...9b107 °D JRIN? NY 
So anonn? 13°N 249N WIT MA 17937 VA AIA ATI yN"In Aaaay>y wwin 
obpa Sipwsr il-aat niaws>) Titm?1 Insy e727 AND? yr NM FTI LL LATIN 
73933 nysa Sipeai a7w? N20. NANT YY sony? FON 19D 

(But, as said, this is more of an intellectual asceticism 
that grows out of rigorous intellectual honesty!) 

* Netziv (in N"n 727 2°wnm) (See my TL chap.I, n.169): 
'DNT TIENT COTW ONT IARYN WITT ANIA OVA DIIINTIPA 1I~w AN TInvd 
NOW ON PNTIQ Ata jaz wtn>d YaN ,nAN nIIn 3aIy NIT _"oy7t Anv>d xdow 
ning od AT ONT ,Insy TIaD> '°D | ANw> 

(But: is directed more at mnw¥ xow of pilpul, halakhic 
pyrotechnics, than at wi7°m as such) 

* Hazon Ish (See TL, ib.): 199N]3 NOW D°TAT wIMd 134 7°RI 
JAN TW!AN NIT NIVwps1 , yawn wisn Ywomatnm °aN yn O31 ...N9n32 
Vann ayme xow aat anid JORW 19nN1. 

(Despite his evocation of tannaitic 129m ynw x>ow, this is 
more of a rejection of Yib¥D than of halakhic wi7°m as such) 

Hasidic Thinkers: 

Here we deal with a surprising phenomenon--not merely a defense 
but a celebration of wizt’n, and not only in Halakhah but in the 
very nature of the Jewish religious experience as well! 
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— FR’ lor We Ra, x\e Re Al ge SR Ve da dian ‘Ry 3 ‘Nt 

@nchantment with the idea of tne 
New was not unprecedented in the history of Jewish 

thought. A theme that appears often in the Zohar is that 

of the sense of newness that must accompany one’s divine 

service. Thus, "garments worn in the morning are not to be ~42 bie f 

worn in the evening," i.e., each of the daily prayers is 

specific toa its awn hime -—- and they are neat 

interchangeable (Tikkunei ha-Zohar 22). While echoes of 

this idea already appear in the Talmud ("every day they 

should appear as new in thy eyes"), the Kabbalistic 

treatment is deeper and more substantive than what appears 

to pass as a mere recommendatian in the Talmud. The 

subject is further elaborated in Lurianic Kabbalah, and is 

then more fully developed in Hasidism, which finds i 

compatible with its own emphasis on spontaneity and 

devekut., Thus, the following quotation of a statement by 

the renowned author of "Hiddushei ha-Rim" on the eve of 

om Kippur as an illustration of the radical newness of 

time: 

| 
KD KNEES TeahT poya> (> NPA RD UK ON 7 0 2 UK PR UO 

% wo yosy b> Joa REID ws phar mvy D poy May AvyN 
oe ¢ : / 

INR NGS) anX par wR Aytay wnnsy Myey> PIX ANNI AK 79 
“prop xd OND ogys 1b mIAveA 

o anyy - - oe yULsA A Pesan ona ons x 

Ce BXverk AN xba js oat xz yaa snovn 

we AAT A ete nm orbs job mena om. 97 RD 

OM Gawdauwrtc'AX 1D VINK) NK PTY OM ONp»s .Ty 

a AS “ prisy te? pyoy boas Ane Yooy “sP 7 
Sara apn) “pm xX TD ree Se 

pagel gab eidss SIZR TDS AWA Fp sto eleay a3 het 

~ fy cel (, Javah tx 
ats wT usv«l Org krr rl . 

-_ ; (.52 Gye esfra ns 
es {x recy > S\° Jes~G grr Po3yercere KOR “J C4 af fas ah vss 3 

—s (wood (45> ne ‘ a pete iis atGn yas NY 

raye > 
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Following in the foot-steps of his father-in-law, the eminent 
Hasidic Rebbe and halakhist, R. Abraham Borenstein, author of 
773 °32N and Sv °%aN, writes the following in the Introduction to 
the latter: 

ca 132 Msp cmpowe A WIN War 27 a7] 

mos p’mn TOS pyys Jowa THe pyre . 

es qqupoa apr maw OTA wane Tei *S 

spb en es wD nerd 22 Ann ne Ti 

ovo pi em auyn ow neone 19 pre mows 

aaynp mA me. yne) soon o2R . mR 

Cooma) mye mt MONs.wsy mewn cr me92 

nyn> anna Ha Ase WP yp NT AD NSTINI 

ppoa) FMA M27 ww M2 Upon now wy 

pst Awys NIA AN DIO TIT AND) . IS 

(pr at. na pum Vera py]. mand 

xox pouinp jos Vase pay O's Pat pia 

wy anon Vyw mioxr oe, Db Was aT Sv ancy Tne mane eins? ew 

m2 pus Ty wane sn. mows xSun moe) pty wN row) & WS Po ie aol 

apy xia mhown2 mo Svan ene a. ols Te 973 fa ane ee son 

moma mada syn ee memo pr Ten nse ow? n° Tom aS THN 

Rex NOD APSN myn ev pr mye cw2 ROW ASD ISINT ND NEY? | 70 enti 

mosamoda apnn mss avd toon 9ax . 1D ney mov) xby ID OW Prey’ o7y 

miso myNA D3 *s wp wan As? Te"9 -_- 

(Self-evident that he is responding to some of the notions cited 
by Lithuanian Mitnagdim). 

One of the outspoken advocates of wi7°m and one who provides 
sound theological reasoning for it, is R. Zadok Hakohen of 
Lublin: : 

* In his n° 4”"Nn "vip? (p.139), he anticipates the Rav (see 
later) in emphasizing the role of wit°nm as the expression of 
human participation, along with the y"wan, in the Torah's 
development: The Saducees, who took the Torah's words navn noannn 
literally, and therefore started the counting of the Omer from 
the Sunday after mop, did so because they believed that the 
Torah, once given, remained untouchable by man, 232% nipn 7]°N1 
> IT win? NM penwa ,O°mMVA TAN IV AINIaT DD PA WT TA wand Yx«ww>? 

s"2 3°92 995m J°N noyYTt 1nnMX 1341; whereas the Pharisees held that 
Torah requires nmN¥m1 nya, that DD "32 7°92 PA SNA nenwa Nd 
onsawr)i ony?a°. 

* In his p-337 nptse (#227), he avers that Anwia--the highest 
of the triadic Soul--is characterized by wiwt?n, it is the 
creative aspect of the human personality. ThUS! Fnwan md nT) 
ny Ya 2°Uny Ininaw Anon CwAstlNM Oy ny Yoa aba witnm 'a mn DIwWad 
vIn nion m4 

* Elsewhere, he maintains that the #A7°n°? mnwa of Shabbat is 
not the same old one returning every week, but a brand new one 
every Shabbat! Hence, Shabbat is not a comfortably familiar 
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ritual, the spiritual equivalent of a pair of old shoes... 
Rather, it bespeaks spiritual adventurousness, a pioneering 
drive, a fascination with the unknown and the untried, a 
readiness to embrace the New as a way to 's nv14y. 

(Anecdote: R. Gershon Hanoch, the Radziner Rebbe, was 
famous for (re)introducing n¥odn... Great polemics. Strived for 
approval by contemporary n°¥1I%3. Three fascinating negative 
reactions: 

a) R. Hayyim Soloveitchik: will agree only if change occured 
in nin°xn concerning identification of }11¥%m, such as discovering 
real snail lost long ago, or rediscovering means of extracting 
dye; but not otherwise, for then must rely A710" that we no 
longer know what j11?T¥n is. 

b) R. Isaac Elchanan Spector agreed in principle, but will 
not so state publicly “because refuses to get involved. Reason: is 
engaged in extremely important communal matters (of life and 
death) and doesn't want to jeopardize larger interests of 
community by alienating left wing... 

c) R. Joshua Kutner tried to squirm out of having to offer 
an opinion--because afraid of n°“s0nnnn, i.e., right wingers who 
looked askance at any change and any wivt°’m, even if halakhically 
justified, as undermining the whole of Judaism... 

Le plus ¢a change, le plus c'est le méme chose....) 

Analysis of Lithuanian-Mitnagdic Attitude 

Their reasoning seems to follow step-wise: — 

a) Gaon's principle of 77w°>_ N20 ,nmAX leads to suspicion of 
specious originality, novelty for own sake, of creativity true or 
false. As such, is neither psychological nor ideological, just 
moral: insistence upon intellectual honesty. 

b) Fear of inroads by Haskalah (then: Reform, secularism, 
all modernity), and--Hasidism... 

c) This defensive posture joins with psychological inertia, 
resistance to change generally, and is congealed into strongly 
conservative mind-set that becomes part of the culture as whole. 

However, this critical reassessment of wi7°n does not translate 
into an ideology. It was, perhaps, part of the arsenal of 
traditional Judaism as it confronted a hostile, arrogant, and 
triumphalist secularism; but it was not absorbed into the warp 
and woof of niwn°n nppwn. At no time was AINA wit°Nn confused 
or identified with nvt2 vwit°’n and therefore viewed with hostility 
or even suspicion. Even the d'nn cannot be declared the patron of 
such a view. 
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The one who comes closest to such a negation of ">%A2 V17°N as 
such is the Hazon Ish who, writing about nipqW, says: 

1129 WIN NDIPN 7 OWN ODN QW WIIW ,ODN AND NWN JOR ~ Sawa (MIR TPO WN) RIINA MAIN AT dy PyAd ARID OM 

7° ADINN ADIpNA a" 7297 AD PN NP OPYYN OD ON om 71 ODOR IW ,ODIVA IAAI ODOR NWW PON IT NIN (.0 TY ’OD2 

madnal b> MyPspw AND, NDI PN Hy AYNKI — 7d MwWAR MD = —-X”WIANA OW FY 7331 19) munn nv orDdx WW TIN DDN Ww 

/DINTA MD M77 PI 1K IPI 421, Zo WA MIRA NwyAy AD ANAT OTN OR ‘QW TONPT NDI 9” ONDT .NEMAA NIN. dy RX” 
]o13 m? InNNAWA PDD mp"vun7 Niy7ap ANA ,OWINR AWIN AN 5 pri nA WW ow ANNA WaAppPNI Wy xD>oT 4 JOR ,Wwr7 ni 

Nyon NAAT Myapw INA NIN. oN} Yrort n> baa 22957 RAV. PP ATDd pay IN TaN Waw Id kA RNA NINDT II 

mawd hos wd PRY Wd ANT OAT RV NIN yy AMA O NINA” Y —— PTY RTT RD PY OI ,OINNT ODN 227 NOK Oda b> MO 
\ MDI TWI NYP YAW JD). WwrA nw? nDIpNy 9”2 A AINA npypnn 

: "237 9797 yowan .wwrA nin R23 TIN ODOR IW 7"72 ANDwW ,ANwW 
war NN bY NNWRA OY IN ATI bw MDIPN N17 OIINN ODN 

yun rn (2—h 4") 2-0" NON 

(This has consequences for contemporary ni¥NwW, such as the 
question of ning nasan ny?ap; according to Hazon Ish's view, no 
change in definition of death, absent any mistake found in 

| 

Talmudic medical procedure, %'"'nDN1). 

However, even if the conservative view of wi7°m does border on an 

ideology, never does it turn into the kind of neophobia that puts 
the brakes 0: on vwizt°m as halakhic creativity. The halakhic 

S) enterprise as such remained sacrosanct. Otherwise, the Lithuanian 
Mitnagdic giants would never have written and published n°vist-n! 

_ 

But such neophobic retrenchment is precisely what I fear may be 
emerging in our own day--a new animus against originality, a 
resistance to any intellectual, even halakhic, creativity. | 
Again, I dip into my basket of anecdotes and offer you some more 
morsels: 

* A well known Rosh Yeshiva approaches a far more powerful 
Rosh Yeshiva in another city and presents him with a list of 
mevynv-a2%m propositions. The reply: I believe they are 
halakhically defensible, but I'm opposed--because I never heard 
my Rosh Yeshiva say So... 

(Compare this to the following from the v ,71a ¥¥D ,v"'RIA_N' Iv: 
moy? omt ...09m AR ya INwIW J2 apy? an non 1ptn °> nansw ami 
2'y9Dp ad Yasta on , ONT TION IT jwasaD Svada a: sMN AAT 12d Sy 
9NSI? NWAIpPpA Taqwa. jo>by ipenay ymin: moat 23° TNT Sst 

niw> Jo AMA JONI NOT NAN NIN % ,177AT 14N91 Sur o's mis ap 

oN. Centuries later, R. Jacob Emden--in his n?nw ond, 
Introduction, p.8, writes of a similar attempt to stifle debate 
and wit°m because of excessive reverence for earlier authority by 
saying: Kwon 1°%yn Foown? Ata nasty’ 1°5N yaw? ND AWN DONNDN 771 
nys> !12 man3 D° PONT =—— jan NIT WHIA PD VRPT 2... AAV pr 

,V13INQ NIT MIN 9D .1aNP2 a°pYN nnn -- 1D_Ry nnaNX 7721 YI aiv 7°32 
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In-3an nint np>x Dobe INTi¥ Nom WN Sowm Sdiwn JIN a> nicn>d 12) 

* My friend, the source of much of this anecdotal 
information, tells me: 

- Rav Blau of Rishonim fame once told me that if I thought his 
edition of Hiddushei ha-Ritva on Bava Batra was an instant success, 
I was very much mistaken. It took him twenty years, he said, to 

break down the attitude that "We've been learning Bovo Basro 
without the Ritvo for years, and we don't need it now." Note: This 

_is not some obscure Rishon. 
This extends to corrections of error in texts and so on as 

well. Recall that the old editions of Rishonim continue to be 
printed, bought--and studied. I can personally attest to the 
relatively small sales the new editions of Rishonim garner. There 
is a limited marke® -and then it is a slow business indeed. 

—I'n—sure—Tt—toeid—you—of the experience of a friend and ex- 
hevrusa of mine. Shortly after moving into the neighborhood, he- 
-a non-Chaim Berliner--walked into the Chaim Berlin beis hamedrish 
one day seeking a hevrusa. While "hanging around" he happened to 
overhear some "talking in learning" between two yeshiva leit. One 
asked a kashe--and my friend, with the speed for which he is justly 
famous, gave a terutz on the spot. Astounded, the makshe looked 
at him--and asked where he had seen it. The anwer that he had just 
constructed it was looked upon with suspicion; the terutz had no 
yihhus. . 

I can supplement these reports with my own experience where 
a former Nninanm refused to accept a win°Db I once gave in wnin 
because I was unable to document itys authoritative geneology.. 

I submit that if my surmisal is correct--and I hope it is not--we 
are entering a stage where only memory and repetition in Halakhah 
will be accepted and respected, but all originality, creativity, 
and innovative thinking, even in the most esoteric realms of 
Halakhah, will be execrated and condemned as dangerous if not 
heretical. That will signal the triumph of myopia, of know- 
nothingism, and will reduce the intellectually stimulating and | 
spiritually inspiring realm of Halakha to rote questions-and- | 
answers, and diminish all A 51n_232 to automatons or religious 
robots. This will serve to confirm every negative stereotype of 
halakhically observant Jews and, as well, that the spiritual and 
the religious is always dull and unstimulating. This kind of 
reputation, the result of the paralysis of the halakhic mind, is e 
the way of nen UNE SCL eaure —kn. Se #N 
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A few months ago there was published a “An°w by the Lubavitcher 
Rebbe Nn"v°%w (Algemeiner Journal, 5/24/91), which focuses on the 
question of halakhic n°wi7t°nm and their publication: 
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(I surmise that this sudden interest in i i i publishing n"173n is, at 
least partly, a reaction to the Rise of the Neophobes who are now 
about to elevate narrowness and mental aridity to the level of 
religious dogma and thus desecrate the Temple of Halakhah.) 

Rav_ Kook: 

Time does not permit me to elaborate on Rav K i é ook's rousin 
appdipseingar begg of the role of the New in Jewish life generally, and 
vison in Halakhah (and mppwn) especially. I've lectured on the 
theme a couple of years ago, and it should be published this 
coming year. Permit me just this translation of a : : 

wWI1PpA WINI, p.33: 
passage in his 

The life of the Jewish people , which is 

constantly being renewed in Eretz Israel, 

cause us to renew and exalt our thought 

processes and our logic. The specific form of 

this novelty must be felt in all disciplines 

~~ in Halakhah and in Agadah, in all areas of 

science and ethics, in our conception of life 

and in our Weltanschauung. The general content 

of this newness must be the establishment of 

all spirituality on the basis of the 

collective life of the nation, and the 

establishment of all of mational life on its 

highest spiritual basis, and the complete 

coordination of secular life with sacred 

life, and physical life with spiritual life in 

general. 

This passage is important mot only for the light it 

sheds on the influence on Fav Kook of the Zionist 

experiment and the novelty of the Jewish situation it was 

lso for the insight into the content of Rav 

creating, but a 
. 

Kook’s conception of the New. New ways of thinking must be 

insinuated into the study _ of Halakhah, of Agadah, of 

ethics and morality. The New must characterize our 

Weltangschauuna, our very conception of life itseltr. Ine 
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