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(the following is the Musar part of the Shear Kefaif entitied 

WATTAT TAK. SyD 3 

t. Our halakhic discussion revolved about inana yy, and the 

question of whether such outbursts of anger can be considered 

constructive (yy7ne) or destructive (97772). Clearly, however, 

anger is ethically repugnant--as straight halakhah according to 

most Rishonim, and as halakhic musar according to Rambam. This 

dimension of voya is often accompanied by Similar phenomena 

(anvs4arvax) such as pride (a1xa) and disputatiousness (nj 175), 

as well as other such traits. We shall therefore proceed to 

discuss anger and then one or two of these related character 

defects that emerge from a study of how Judaism views the range 

of negative human emotions. 

2. The Rav's axiological explanation of ‘t"yy VW77KD DyIsN Go -- 

that definition of idolatry is who/what stands at center of my 

existence, and that anger reveals that my ego is that center. 

3. Proof of the Rav's thesis: Rambam holds that only two 

(individual) exceptions to Law of Moderation é qua ywwadasan TN 

‘s), and they are Sy31 7Ixa,.,.Common denominator: ego at center. 

4. This is not as self-evident as it may seem. Thus, contemporary 

ethicists, under the influence of modern psychology, encourage 

the expression of anger as a catharsis, a voiding of noxious 

emotions that might otherwise becloud our judgment. Mental and 

physical health thus require free expression of anger. To put 

this in halakhic terminology, psychologists hold that because >y2 

can sometimes be technically cunsidered j7n=, because it provides 

yux74 non nna, therefore it is commendabie,. Thus, they consider 

anger a neutral phenomenon; like hunger it is neither good no 

bad. It is best to express resentment immediately rather than let 

it fester. Small angry encounters,protect the individual against 

stagnated, unexchanged feelings. (This is in keeping with the 

phenomenon one notices, especially with patients of therapists 

who are philosophically and ethically mediocre, that their 

original symptoms may recede or disappear, but they are 

immediately replaced by an obnoxious narcissism...) It is no 

wonder, then, that in keeping with this therapeutic outlook on 

ethics that there should result the legitimation of the wild and 

unfettered social and political protests of our time, and the 

enshrining of “rage" as a positive good in the expression by 
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=-ye underclass for its striving against the status quo. What 

<-hese modernist ethicists and contemporary psychologists fail to 

—=scognize is precisely what we pointed out in our halakhic 

= tiscussion, namely, that although anger may be technically 

—sonsidered a yn psychologically, morally it is a ¥rvFa, it is 

-=dolatrous in nature! Psychology does not determine morality... 

==. This does not mean that Judaism necessarily condemns anger at 

aany time and any way 4s utterly sinful, as monstrous. Thus, 

“eishnah (Avot 5:11) describes four personality prototypes with 

—=egard to anger and appeasement, indicating that there is indeed 

== human tendency to react to provocation, but all depends on “how 

mean manages his impulsive need to act out his angry feelings,“ 

-Sor this is Judaism's central concern. This in no wise 

—ontradicts the judgment that anger is per se a negative 

=sttribute rather than a neutral one; it merely demonstrates’ the 

—prah's awareness of human limitations and its wisdom in guiding 

—man to a higher level without attempting the impossible. 

==. Indeed, the propensity for anger is universal; even the most 

coperfect of men was subject to it. Thus, according to Rambam, that 

sas the major sin of Moshe (7“ 5 oa7y74o5 Tasw) for which he was 

-~sondemned to die before entering 7xoW7 yux. 

——. Yet it remains the mark of a o5n “vstbn that he resists’ the 

-semptation to anger; thus, o7ysw2 Naa avsan woay. And even if 

--he ovxvaan yi erred in submitting to the temptation of anger, 

-~hat must not become the norm for all the rest of mankind, 

s=specially the n“n. 

II. VULGARITY 

—— The above is true for anger fer se, but it folds as well for 

-s5me of the reiated phenomena, such as violence or vulgarity of 

~=xpression Thus, the Ranbam (Hii. Befoe S275: 

99930 nywan mist Fy MNF ~x> pon welsh 

were anw7a Asap Ayaazy wT GNA NVanas 

no3a2a AAT Two4 sno7aqan Yo ay nmaa W947 

moan 7yoa VAT Aw Ty PINs ww ATT 

zt is understood that the Rambam's prescriptions for “nn refer 

-s0t only to o73294 but, equally, to marwr7n waa —- even if they do 

-70t have ADT7ED. 
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3. Now, the source for this Rambam is, evidentiy, the wn774o 

cited in x“y “bp xo? that: 

orvsew aw xnezw —- Pee Pa ae Wane 

a aw TTT stT7 Vy ann 

by nmin ans) (Rw KT yo" wow 

s 17 7y nwa Wwe navwaan Ps tem sma 7qan 

g29 vow ,aIN Was sw TTA TWN 

x>yw meaa> ony 74x gan Vast y 

Reo ow mon wesw 7394p wan Was? 

Sa7Sy ,’twys DTaP Ins Ws Y7o47 at 

Seaw? Ane waay 34 GSeK77 ASIN Ana 

22 KONE FA Tweet 

But note that there is nere no mention of the harsh term nisn23 

nivni. Where did Rambam get it from? What was he referring to 

(consciously or unconsciously jf 

iI suggest source is a 137235 Ba4 nvwe4a on the verse (‘A 17 4ER74 

oo? orenyaw 77 aq 7a yay. The Midrash records the comment of 

a Tanna, R. Judah, and the interpolation of an Amore, R. Levi: 

yoan> qiayd Awe AeA Wish Sota its 

boa aeax vax Jas pas ase ,7an Fw Ist 

wera wag UF TM A ATT PT ATI 

bt. ,san Fw 137 yIaANy Fae 

aan? ftp aq Yo Wea FAN yay napa 

The Midrash presupposes a question: since there were no other 

humans yet created, and it stands to reason that Cain‘’s parents 

would not Kill him, to whom was tie Almighty speaking? Hence, it 

must have been the animais & peasts, who acted as the avengers 

(own weiay of Abel; and the Almighty refused to accept the 

decision of this first “kangeros court." 

R. Levi adds that the reason for this refusai was that amongst 

them in this soological Sanhedrin was the Serpent -- and that is 

why Gd denied tiem their wish -- because He realised that. the 

Serpent was not concerned over the blood of Abel that was 

spilled, put over the blood of Cain that was roe spilled; ée wind 

was disguising His Blood lust as a passionate caii for Justice} 

(So-- R. Avraham Chen, in his naan nwsys 5. 

Every one of us has, within himself, a yix7d of the wria 

vats... and therefore must be acuteiy aware oF eur peroepens f fy 

fo ciethe our egos and anger and rage fn? tee respectatlie garment 

OF Aigh fdeology and nobie causes. 
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We have the capacity to shout and scream and yeii niv7n nisenags, 

as the Rambam said, and as happened after the murder of Abeli-—— 

even as we wrac eurseives fn the mankie oF atau ows... 

If it is exceedingly difficult to avoid any and all nypuvns in 

life, it is almost impossible, in the course of nrovyn=, to spurn 

the temptation to be nvon 4745w nv7Fun Woon... 

yore ww? WarKW warepnny AIS w"wy KITwW niyo Va eyo NaN maw 

mavew) aveaws Yen nPAyae Wy wih xy HPVs TAT 2 PAA? AWS 

.unty woo map APA TT ww 

sy one w'w> At aS Bvadny avyen Az7aan Kan yids yaqws wna ways 4 

oyeohuat w3a9Dn AoaD 77a SAAR AK yTIT OTN Sa exon yw wy malty 

S>eeg) 09799 OF77Sys OW Fala AWw eT ATA naddonw SYa woe fay7aax 

Sas Tas OIDTAsw FB 77D Ty WIA APwW AT nea w"w> en onsas Fo 

ty"y> npasaea Fis7as oF Fat AWK mom AMIN? 

‘os pzsys 2390 7a yew Von sw"w7 Vw mart 4a nny wan Ae 4or7pa74 

eony 3a 0949 “torvsw ows" pryrytsn noes Waser 

10. We in this Yeshiva advocate TuM. But there is a principle 

that precedes not only TuM but forah itself, and that is: i aa 

maine nna yous... The Kotzker on this: like introduction to 

book... Is therefore vital that Torah, and especially TuM, be 

taught and learned and advocated -- with yax FoI.... Without it, 

the Torah is mot Torah -- and even the Madda is not Madda, 

certainly not in the Rambam‘s sense. Vulgarity of expression and 

intemporate, violent rhetoric are unbecoming a n“n of any stripe. 

Ill. The Ethics of Protest 

1. _Does this imply that one may never protest a wrongdoing? Is 

passivity the only answer Judaism offers? Of course not; Gon 

harsh on those 77N2—% 0171 ninms> yrvasa7w., However, protest, even 

on behalf of a right and righteous cause, is wrong and evil if it 

is overdone. 

In the story of the Flood, the Torah refers to the major sin of 

the generation as »o=n, which S"n defined as 7ita. However, 

Midrash bothered: flood wiped out all of mankind; can understand 

the oatwiy, but why the ovywyi? Mid. (Gen.R. 31:4) answers: 

difference between ys rot Feed a and a7n27 Dp4sswan, 

Aggressors--monetary violence; victims--guilty of verbal 

violence. What does latter mean? 

(Save warn yor '4) “arawaxzo yu ayo Aya" = sin of the robbed= 

overreaction! Harmed for $1, cried/protested $1000. Over- 

indignant. The protest for the $999 was o74Aad OIe7N, unjust and 

unjustified psychological aggression. So--flood destroyed all...



2. here are right ways & wrong ways to show dissent or 

disapproval. ST: R. Yitzchak Yaakov Reines (founder of Mizrachi; 

great both in Hal. & Agadah) “oif probe" in Lida, gave powerful 

derasha when interrupted by scholar who disputed, asked hard 

kushya. Reines: “I heard there was a big lamdan in town, but now 

I see you're only a gazian!™ Man, insulted, walked out. Reines 

got the position. The elders of the city came to him to pay their 

respects--but not the man who interrupted him. So, several days 

later, R. Reines visited him, asked, “How come you never came to 

visit me w other leading baalebatim?“ He: I was insulted; you 

called me a gazlan. Reines: Reason-~you asked very good kushya, 

and here's terutz... Now, reason I said what I said is because 

when you try to show up a Rabbi who's “oif probe“ you‘tre not 

acting like a lamdan but like a gazian... 

That is true for every protest or act of dissent. Do it properly, 

like a ben torah, and you're a lamdan. Do it improperly, and 

you're a gazlan -- or worse... 

Vv. Conclusion 

The qualities of Iwi77A77aN Sya we discussed are largely matters 

of outward expression and conduct, especially that of speech. 

This is an area that is most difficult to control, and therefore 

demands the greatest effort and attention. 

No wonder that our concern for the sanctity of speech is so 

important in wnaqws7a TW that we refer to it both before and 

after the the y“sw. Right before Amidah: 8959 754 Anon FnSw '4; 

afterwards: ens 1a76 7n5wd yu vaaw> Ix3a... Before standing 

before the n173w, we implore Him to help us purify our lips from 

the contamination not only of 71" but, equally, of nyauzoe Sys, 

of unworthy words that issue from rage and controversy and 

dissembling and psychological violence; of a772R7 DIAN, 

And afterwards we append a prayer that we not be guilty of using 

the divine gift of speech to harm another person; and that 

should we become the targets of such villification, we not 

respond in kind: 77An bos apyo 7weat otn Fw. 777777... 

It is these thoughts, suggested by the ~72459 we learned, that I 

share with you in the hope that we appreciate that, in the 

largest sense, Insna yu leads to nian Yir+r, and that our task 

is to train ourselves in nNwwWwsA JAN. 

There is no other way to approach the even greater undertaking of 

oviyn yiy77n, because the world is but individuals writ large. 


