Kashruth as » Wav of Life
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In this light we can spproach the specific laws of Kashrut in an
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The products that Kéyé come from sn =nimel while vet alive,

such »s milk »nd wool, aref[onlvi permissible to the Jew/if bv his

gseverine them from the animal there is = direct benefit to the

animal itself. But for the Jew to remove the wool while it is needed
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LA NS\ N speci\ e Ve W WS A

0\§or this natursl affinity of animal to milk to be ehus~exploitoqv&9-

%\XV\QLO

; Wt
sacrilisiews., And—thus not onlv ie Luch » mixture forbidden-te be
N

coo< (¢ =
eatan, but it is 21lso forbidden tothe .Jew topyenefit or gain anv

recompense bv its existence. Amd It is the purpose of {i¢ 211l the

>
\VG\T\C“*(¢>deanilnd laws spperteining to the milkineg of meat and

milk to teach the Jew just this: {hever’mnke the mistake of thinking

J Al Sanean VM\' At \;\ A VL \ew e,
\\ \ q\mc\-m %\lt \\*‘\ o \\5 QNY\\ﬂT\Y\Y\N*‘ V:}\\)l o W Q)" t\f_v\u\m—w
that animal 1ife has value onlv when utilized bv man, Y Yowe freedom

\

I~

T

to take advantage of the animsl world is not absobute,‘put conditionnl(

S ‘
" and _tenuous. ™ AVAC Wy W\ "VLQ{\"@W O Y ¥ hfar & g sena ™
N

ST \\““"‘Q




