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: The distinction we elaborated in the halakhic section 
of this 11ynU, between VW and AIAN N721VA, finds an 
2 neeresting echo in Midrash. The author of wp? “2AW 
cites < midrashim which relate the two most significant 

instances of teshuvah in yan ta two_ of the nia in 

wy nanw. The Tatter two are nmzww S)Ro...72°328 TAWA 
NAWNI and m707 AAINA jIIM AA ...127 «7D. Each of 
these is connected by the Midrash to a different 
instance of sin and repentance in the life of the 
patriarchal family of Jacob. 

The Midrash relates that when Reuven offended his 
father Jacob by sinning with Bilhah, it was ordained 
that he be punished by death, but. afterwards he did 

Naiwn , whereupon the nw RNIN, the ministering. 
angels, proclaimed, nAaiwna  Ax17n *"RA, blessing God, 
Who desires repentance. 

When Judah sinned against Tamar, and pronounced the 
verdict, "Take her out and let her be burnt" (AIR 781 
yawn, and then Tamar showed him proof that she had 
not” ¢ sinned, he immediately confessed and said, apt 
+3); She is right and I am wrong, and he was forgiven 
for” that sin. Whereupon, the nwa IRIN 
proclaimed, M1707 AAINA JAN... "RA , blessing ‘God Who 
graciously forgives greatly. 

So the niwn 7 NTN teach us that the blessings 

of AAIWN and AM?0 are not identical; they represent 
two different forms of naiwn, and they are related to 
the two archetypical dramas of sin and repentance. | 

. 

What is the difference between these two stories? Let 
us S$ analyze each and compare them with each other. 

The sin of Reuven is described in the Torah as follows: 
RW? pnw) VAN WAH AAA NX 2DW 1 —— "And Reuven 
lay with Bilah the concubine of his father, and Israel 

heard about it." 



The sin is not_as simple as it sounds. All agree that 
it was not a crim@ of sexual passion. Some interpret 

Reuven’s actions as an attempt to establish his rights 
of succession, by seizing the concubine of the 
chieftain, ARY* or VPAIW?. But VW" TM were more profound 
and insightful: They accuse Reuven of 172A, .y1X? 72772 
he rearranged the bed of his father. By this they 
mean, that Jacob ularly stayed in the tent of 
Rachel, his most beloved wife,—and not in the tent of 
Leah, who was the mather of Reuven. But after Rachel 
died, he moved into the tent of _Bilhah, the servant of 
Rachel. Reuven was insulted. He e had to keep his_ peace 
if his mather was slighted in favor “oF Rachel, who was 

a full wife. But he could not suffer his mother’s hurt 
when a mere maidservant was “given priorit aver her. He 

therefore ~ demanded — that Leah become first in the 
affection and the | respect of app. The A"? X81) maintains 
that Reuven slept in the tent of Bilhah, i.e., he 
stayed over in her tent the whole night, to make sure 
that Jacob could not enter. The whole night he stayed 
there, waiting; and for a long, long night he had 
constant opportunity to reconsider his forceful 
intrusion into the life of his father. But he did’ 
nothing -- his sin was deliberate: a conscious and 

fully aware act of disrespec ct tewaeds and disobedience 
against his father. - 

Now let us consider his f121Wn. The brothers wanted to 
kill Joseph. We read: j21&7 pnw), Reuven heard about 

this, W592 1333 &? W771 DTN W711, and he saved him 
from their hands, saying, Let us not kill him. Note 
well: ]2187 pnW.1 -- the exact language appears in the 

act of Reuven’s repentance as it does in the act of 

Reuven’s sin —— TRI? DNW1... 

There is further evidence of this correspondence 
between repentance and sin. The sin was in Reuven’s 

defending his mother against Rachel and what belonged 
to Rachel: The re entance was ~~ taking up the cudgels 

on behalf of the son of Rachel,i.e., Joseph. The sin 
was in causing unspeakable_agony for an old father. The 
repentance was in trying to prevent even greater 
anguish to the same old father. Reuven ‘s NATWNn was 
slow, deliberate, long-developing. It was not 
superficial, it was not an outburst in one heroic act. 

~ - 



Thus, we read that after Joseph was sold by the 
brothers, VIAN VR JAIRD awd, Reuven returned to the 
pit. But one wonders: If Reuven was so concerned about 

Joseph's welfare and Jacob’s state of mind, where was 

he d during the time that Joseph was sold? Rashi answers 

that he was not present, because, according ta one 

version, VAR *DIR* VAVAW PD ANVAYNA AYWA AN prov , 

he was deeply engrossed in doing ”AlIIWN, in his 

sackcloth and fasting, in his femorse for having 
intruded and rearranging the bed of his father. 

So, his AIIWN was a result of a prolonged and probing 
introspection, of relentless pangs of conscience. 
Moreover, it bedevilled him: Reuven’s attempt at AAIWN 

by saving Joseph was frustrated by his very acting out 
of na1Wwn, by his very expression of contrition in “his 
sackcloth and his fasting!" His A11WN defeats itself; 
indeed, AAIWN is often painful and tragic. (I have 
often found in my experience, especially in the 
rabbinate, that an authentic n'yA or, equally so,. 

genuine RT Va, seem ta have their sincerity tested by, 

difficulties and n131°0) of all kinds, if A“ ApnA is’ 

prodding and pushing and testing them, as if toa 

demonstrate to’ all the rest of us the mettle and the 
moral strength that such remarkable spiritual 

transformations require -- a repetition of the }1°0) of 
12°2N OAINAN in the NT PHY.) 

But in addition to being self-defeating and tragic, it 
is also noble. This resolute, deliberate, thoughtful 
Reuven of naiwn -- is the same | person as the impulsi ive, 

impetuous, spontaneous, Reuven who is described by his 

father as D°nND TMS, as unstable as water! What heroism 
of character it took to overcome his normal reaction 

patterns in his quest for genuine — nan! 

No wonder that after the result of this kind of process 
of naiwn, the now NTH should offer the blessing to 
God AAIWNA 23170, Who desires such repentance! 

We now turn to Judah. You recall that Tamar was 
married first to Er and then to Onan, and both died. By 

the law of D1A** that prevailed in this pre-Sinaitic 
community, she was entitled to marry any other member 

of the family, either the remaining brother Shelah = or 
Judah, the father. Judah decided to deny her her 



legitimate rights, and told her to wait for  Shelah to 
grow up. Even after he did grow up, Judah remained 
callous to her fate. After waiting more than she could 
or should, Tamar disguised herself as a harlot and 

seduced Judah. She demanded from him, whilst in 
disguise, his staff and robe and seal as sureties until 
he should send her the prescribed ‘gift. Judah left and 

when he sent back his payment, she had disappeared, 
and could not be found. Judah was not able to reclaim 
these very personal articles. Later on, Judah heard 
that Tamar was pregnant, and took this as proof = that 

she was an adulteress, for_if the father of the foetus 
were a stranger, she would indeed be considered = an 

adulteress. So, in his role as chieftain and judge, he 

presided over the trial of Tamar. His verdict was 
Clear and unambiguous: YW°N) AIR XN, take her out and 
let her be burnt. Tamar proceeded to the bar of 

justice, showed Judah the tokens -- the staff and robe 

and seal -- and asked, sarcastically: N78 *nN?) RI 1WdN-- 

Do tell: to whom do these belong? Whereupon 137) 

AT1N*, he recognized and acknowledged them, and he said. 
.nn APTR -- she is right and I am wrong, and therefore | 

she goes free. 

Think of that scene as Tamar walked up to Judah at the 

gates of the city where he presided. Our pathetic 
little heroine slowly makes her way to the bar of 

justice. Little does Judah notice that little bundle 
this woman is clutching under her arm so protectively. 
The crowds do not bother with it, because for them the 
verdict isa foregone conclusion: death by burning. Up 

she walks, slowly and deliberately. Judah is impatient 
with this trollop who has shamed his family; his anger 
and his righteous indignation build up against this 

woman who, far from a pathetic heroine, is a despicable 

villain who had dared to place a stain on the name of 
the House of Jacob. There is no problem: justice will 
be done. And at the same time, Judah possibly thinks to 

himself, even if unconciously: We will all be rid of 
her, she’ will no longer be a burden on Shelah or 
myself. 

But then -- the surprise: Tamar spreads it all out on 
———__ _ A : : A 
his table before him ~~ his robe, his seal, his staff. 
R1-790, behold and acknowledge it, Judah! His judicial 
composure is shattered. All becomes clear _to him, as 

clear as day, as clear as the searing sun. What a 

clash of thoughts and plots must have clutched Judah at 



that moment. Surely he might have thought: She is 
embarrassing me. She wants to destroy me! I can get 

rid of her now, and send her to her death before anyone 
realizes what is happening. I could rise and call out 
again 92W°N) Die AW, "Take her out and let her ner be 
burnt!" If anyone asks about these items, I can accuse 

her of being a thief as well as an adulteress. No one 

will object, no one will | say a word, no one will know 
what has happened... 

But no! nT1n* is the leader of f-* *VlAW, and he decides 

against expediency, against self-interest. The Divine 
Image Stirs within Judah and -- he confesses! There 
will be no miscarriage of justice. ARTR WR ATM"? 137) 

.ynn."She is right and I am wrong." At that moment 
YD ANIVN Wy 17 17031, he was forgiven for that dreadful 
sin. Whereupon, the nw ON?7N proclaimed)1IMN *"RA 
mi707 Natnn, "Blessed art Thou O Lord, Who is gracious 

and forgives." 

How different is the contrition = of Judah from the 

repentance of Reuven! Indeed, there are two kinds of 

naiwn, and they are different psychologically and 
spiritually, as well as halakhically. 

The n210N of Judah is a result of the sudden outburst 
of innate goodness, which wells up like a mighty river 
after a cloudburst, and overflows all dams. Or, 

perhaps, like ke lightning, which in its suddenness and 
brilliance gives 5s him a clear vision of truth and 

justtce. Judah’s naiwn is more akin to ”AlIIWN AINA, 
and is not truly An*7H AAIWN or AINA AAIWN. His awn 
is genuine, it is authentic -~ but it is only viata =- 
too spontaneous, too no quick, lacking the arduGus process 
of introspection and purging and nostalgia and 

prolonged self-examination -- the AIXNA nv1yp9 -— to 

qualify as-fUlT Aa1wn. He who said "on apt" may now 
be a ?°TX, as is the case of even a WAW Wns Wr 
aaiwna, and he is assured of am’70 . His m13171 have 
become NiaaW -- hence his forgiveness -- but not 
yet mi?1>T. T. Thus, his act is never held up as a 
paradigm of naiwn. Judah falls short of the ideal. 

Now consider the naAIwn of Reuven: It is slow and 
halting, deliberate and painful. It is not like a 
cloudburst- or a mighty river, but like little streams 

— ee 



of conscience and tiny rivulets of renewal which come 
together ponderously, patiently, and haltingly. It is 
not lightning, but a gradual enlightenment, like the 
rise of dawn after a long night, when sometimes one 

does not know if it is dark or Light, day shading into 
night or night turning jy into ‘day. But -- it is deeper , 

it is more enduring, and it effects a more radical 

change of CRaracter. Reuven goes beyond 71Nn7°7 to 
nan WwW AIXnA nviya -—- it has continuity and impacts 
every facet of his existence. Hence, Reuven becomes the 

father of Aliwn, as it Were. Thus? ,)2INIZ A"apA "RK. 
” kl nn AN »2ITN mwy? %297 DIR Rv x? DIN. 

oT FNL yi? TTT WmaATWNA mis) MID Tia YAW yA yen 

(19-713 WATT BIR “A OTD PRIVY AIWF VWI AT PAT 

That_is why for Judah there is only AMm"?0, forgiveness, 
while for Reuven, there is full ”AaIWwN. Judah's Aaiwn 
was quick, abrupt, the result of a powerful 1107%h. 
Therefore he is forgiven only as a result of God ’s 
grace:1m1?707 nadinn jian. But his act is not_‘*71I8D , it. 

is not "desireable," it is not something that God, as | 
it were, yearns for and seeks longingly and lovingly. * 
Reuven’s A110n, like his sin, was prolonged, deep, 
thorough. Therefore Reuven is accepted on his own 
merits, even without Special "grace." For Reuven, his 
past is not Bry forgiven; it becomes part of his 
heroic VWUdTD V2 WHI NaI . For a AAIWN of 

this kind, God yearns and pines: naiwna Axia . 

How brilliantly the 2174N N0IDd *WIN formulated our 
nvzean; the A272 of AN?70 speaks only of sin = and 
pardon. It is a one-~issue 1992. The 7272 of AlN 

reveals a whole process:13277~1) ,[NVInN? 13°3aR 13a°0n 
Lap? AnNe?70 ALWAT Viren ,yntiayv? 1297n : Return us 
to Your Torah; draw us near to Your service; return us 

in full repentance to You. It is a multifaceted 
procedure, going from the study of Torah, to prayer and 
Service, to the religious experience of divine 

closeness’ itself. i 

The Talmud (A.Z. 17a) relates that when Rabbi (Judah) 
heard that a great sinner had repented and was 
immediately accepted ,nmX AYWA AN7IVD AIP YW s°*aAnD ADA 
-- "Rabbi wept and said, It is possible for a man to 
win all eternity in one hour." But if that is so, man 
is fortunate indeed; why, then, was Rabbi crying? 



Because the act of repentance was of the inferior kind, 
it was only Nnk ADW, one hour; it was WINIWA only ,D1P 
without AIAN N71YH; because such a _ man attained 
Ran ov only as an act of 1177° which lead to ANm*?0, 
when he could have risen even _higher than eternity, by 
the long process of 7n*70 n21WN; because this was the 

| blitz-action of a Judah, when it could have been the 

more difficult and arduous but more sublime = and 
enduring AlIWN of a Reuven. ‘ 

| 

As we prepare for Yom Kippur, we come before n"apn 
| embarrassed, feeling poignantly inadequate and morally 
defective. But, as fundamentally decent Jews and 81° 
nwn, a thought of change, a A21WN VINA, rises within 

ous. Who can resist such a 7AAIWN VIANA on DAI DMN, 

| when we recite 9PIN AINA) or YT JWW WR? Or VT) 2 

| or n?7)1 or the %17°17 Our basic D*nW NRW, the very 

, structure of our religious personalities, will not let 

\w | us rest smug and self-confident in our usual ways. We 

yy | stand before p'wanr contrite, aware of our faults. . 
| Within, there is a murmur of sorrow and regret, = an 

a | ' aching sadness over what we have or have not done with 

. our lives, an outburst of remorse ~~ but it is 11707, 

| $0 contained, so constricted! We ask for 11°10 , for 
pardon, for amnesty, for AM’?0 -- forgiveness. 

after forgiveness for 1717777 must come true nAAIWN. The 

| 
| But we do so knowing that it must not end here. For 

Die? must be accompanied by the AIAN N?71H9. 

Judah taught us the power of a holy thought, of W107. 
Our next step must be to hear (72187 YnW*)) these 
intangible, faint, gossamer whispers of 0°71N7%, = of 
nNwiary Awan -—— and strive, in these AAIWNA Nn NIwyY , to 

weave them into a powerful web of nmoznn nrvywa of a 
whole n11WNn. 

. 

Such a genuine AIQIWN must begin with 132°3R 132°0n 
nuin?, a renewed dedication to our AIIN TIN7N, not as” 

mere material to be covered, certainly not as a 

Q Ra lifeless and perfunctory mouthing of ritual formulas, 

wN but as the most sacred and meaningful activity of which 
yw the human intellect is capable. This holds true for us 

Oo x not only as o°7T°M, but as a WAX as well. A 
| generalized nostalgia for religiosity, an abstract 

a appreciation of nn10Nn, a sincere but passing awareness 



“A of the bankruptcy of the idolatries of our era -- all 
these are, its is true, authentic feelings of n1iWwn, 
but they remain in the category of nAAIWN 7110777 alone. 

Real and full AQIWN requires that Torah, Jewish 
education -- on all levels -- become our priority in 

the State of Israel and in the Diaspora, wherever Jews 

dwell. And JNIIN? 13°38 132°0N means that our Heavenly 

Father’s Torah belongs equally to all His children, and 

must never be regarded as the exclusive preserve of the 

D° -NntT. 

The second stage is that of [NTIAV?, the transformation 
all our activities -- no matter how alien or remote 

they may seem to the world of nWITp -- to a form of 

DUN NTIAY; our service of A"apNn must be coextensive 

with our lives, and cover every aspect of our 

existence. And here too, the communal /national 
dimension is as important as the personal one, and 
demands of us that we bring all segments of our 

national and communal Jewish life into the orbit of: 

Judasim’s spiritual concern and = under its moral, 

judgment. Only then will we be ready for the ultimate 
atep, that of 7°57 An?7HW AAIWNA 139° TNMN. 

May this coming year be for us and for all Israel a 

year of [ny 211? One70 ARINI MW7HW 1IDdN 1]3°AN, far 

health and complete recovery for all that ails us 

physically and economically; for ANn2?W AAIWN for our 

grave spiritual and religious problems; and ultimately, 

as both Prophets and Sages promised us, for the A?Z1R4 
on*?20, the complete redemption from all our national 

and communal afflictions and, along with us, the rest 

of mankind. 


