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Proclamation of the Chief Rabbinate of Israel

18 Teveth, 5726

Worthy Brethren:

From the moment G-d assigned nations their boundaries,
chose us for a nation and gave us his Torah—He chose the
Holy Land, as the place and the site where the Torah can be
observed in its totality—the land of our forefathers and of their
children—Eretz Israel—from whence the light of the Torah will
spread forth over the entire world.

Eretz Israel is the land which “G-d waches over constantly
—from the beginning unto the end of the year’. We are com-
mitted not to leave her desolate and in strange hands. We must
strive and make every effort to go onto Zion, to rebuild her ruins,
to cleanse our lives and to sanctify the land with the holiness
of our lives.

And now, with the help of the Almighty, blessed be His name
—we have witnessed the beginning of the redemption and a
part of Eretz Israel has become the State of Israel. At this
moment, all Jews in the Diaspora, who have not foresaken
Jerusalem and who are awaiting the coming of the Messiah and
the complete redemption—are called upon to arise and come
to Zion, to settle her emptiness, assure her security, participate
in the ingathering of the Exiles and to bring the complete re-
demption closer to realization.

It is incumbent upon each individual, who believes in G-d
and his Torah, to arise and come unto Zion and to rebuild her,
Thus fulfilling the urging of Rabbi Akiva—

“Arise and fill the entire land with Torah"

In the fulfillment of the appeal of our great sage, to go onto
Israel and fill it with Torah, lies the possibility that the State of
Israel, the first bud of our redemption, will evolve into a Torah
State. When you come to Eretz Israel you help assure that the
State will be guided by the light of Torah. Criticism and com-
plaints will not bring about the observance of Torah in Zion
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and the word of G-d in Jerusalem. Qnly a mass ingathering
of Jews, upholders of the Torah and observers of our faith,
will make Israel a land of Torah.

Therefore, we appeal to you, Torah-true Jews, wherever you
are: Muster strength and come unto Zion and help build the
Holy Land.

To those who, for one reason or another, are still not pre-
pared to come forth and delay their return to Zion—we appeal
are: Muster strength, come unto Zion and help build the Holy
Land.

Remember: It was a sacred Jewish custom to journey unto
Jerusalem, the Holy City, even after the destruction of the
Temple, in honor of G-d and in honor of the holidays. Praised
are those who come to shelter themselves in G-d's domain
and from the top of Mt. Zion behold the Temple Mount and the
Wailing Wall—the remains of the Holy Temple, may it soon be
rebuilt; the place where the divine presence abides, in the
belief that the rebuilder of Zion will bring about its return to
us in its entirety and reconstruct the Holy Temple.

We call upon you with lovingkindness: From afar may the
rememberance of G-d and Jerusalem be in your hearts and
awaken and encourage Aliyah to lsrael.

May we all merit the coming of the Messiah, soon, and in
our days and the complete redemption of our people.

Isser Yehudah Unterman Yitzchak Nissim

Chief Rabbi of Israel Rishon L'Zion
Chief Rabbi of lsrael



Rabbi Norman Lamm
The Jewish Center
New York City

"Qur Dependence Upon Israel’s Independence”

The Eighteenth anniversary of the independence of the State
of Israel, which we shall soon celebrate, affords us the occasion
to re-examine our own attitudes and orientations towards the
State.

| do not in all honesty believe that full justice can be done to
such a significant theme in the confines of a single sermon. Lel
us, therefore, merely outline some general principles which
ought to guide such considerations.

This introspection most characterized, above all, by a radical
frankness and an honesty which may prove painful. In the past,
economic exigencies, organizational bias, and the normal desire
to avoid confronting unpleasant dilemmas, have usually deterred
us from a self-analysis. Indeed, such a searching self-examina-
tion will probably leave many of us perplexed, and even deeply
disturbed. But it is a blessed perplexity that takes the place of
the pedestrian platitudes that have so long substituted for
thinking in the past.

The fact is that American Jews of all persuasions are in a
state of crisis concerning their position and orientation towards
the State of Israel. We are beset by certain paradoxes and con-
tradictions. If | be permitted to paraphrase the Perek which
we often read:

22TON MiPiAa BYY LATIAEA U8 LAMna By Ty abisn omaT o owhw by

On Torah, on Avedah (which means prayer or the sacrificial
service), and on charitable endeavors. So may it be said of the
American Jewish world with regard to Israel, that it is comprised
of three groups. First is “Torah": the Orthodox Jew, whose love
for Israel and devotion to the State is part of the larger context
of his commitment to Torah and Judaism. The second is Avodah
—literally the word means “work,” and here | include those
who are devoted organizational workers for the various Zionist
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groups. The third, Gemiilat Hassadim, comprises those many
people whose major expression of interest in Israel is through
financial support, such as the U.J.A. and Bonds for Israel.

The American Jews whose orientation lo Israel is expressed
as Avodah, that is, the political Zionists, especially the secular
Zionists, are in a state of deep crisis. Their dilemma is well
known: they have, paradoxically, been defeated by success.
Their stated purpose was the creation of an independent state.
They succeeded in this goal; bcause it was fulfilled they there-
fore are left without a purpose. It is fairly apparent to all objective
observers, that without institutional inertia, these organizations
would have disappeared with the emergence of the State of
Israel in 1948.

Gemillat Hassadim as an expression of loyalty to lsrael is
very important. Israel needs our financial assistance. But all of
us hope that the time is not far off when the State will achieve
economic independence from us as well as peace with its
neighbors. What then? When we shall no longer have to con-
tribute financially or politically to the State, how shall we relate
to the State of Israel? Is it conceivable that American Jews will
be left with no special relationship towards Israel?

We Orthodox Jews, whose position in lIsrael is expressed by
the word ““Torah,” have been spared, largely, the crises of the
other two. Our love for Israel is independent either of political
or economical conditions. Our program is not merely one of
supporting an economy or creating a government machinery.
Our purpose depends neither upon votes nor upon funds, though
it may inculde both. Therefore, neither independence nor peace
nor security constitute a threat to our relationship to Israel, for
these do not represent the fulfillment of our goals. Our end
is nothing less than the Messianic vision of the mnbw b,
the complete redemption, a term which includes a spiritual
renaissance of the Land of Israel and the People of Israel ac-
cording to the Torah of Israel, and, ultimately, the spiritual
regeneration of all mankind in universal peace and justice.

Yet, American Orthodox Jews do face a problem that they
cannot continue to avoid indefinitely. Qur critics in Israel, both
those who are Orthodox and those who are not, have pressed
this problem upon us, and we ought to consider it seriously



and courageously, not—as we have done—polemically. That
is, that bxaw» pax 2w, the act of settling in the Land of Israel,
is one of the 613 commandments. In a remarkable passage, the
late Rav Kook points out that, surprisingly, Maimonides in his
“nmgnn 900, does not include as detailed commandments those
precepts which are fundamental to the whole of Torah; and
therefore Sxnw» pax 2w is not reckoned by him as an indi-
vidual commandment because it is an underlying principle of
the whole of Judaism. It is too important to be regarded as just
a mitzvah.

In the past, our people did not emigrate to the Land of Israel
en masse because of the extremely difficult conditions that
prevailed: hostile government, harsh and forbidding environ-
ment, and the absence of a community large enough and stable
enough to absorb immigrants.

But today Israel is a free and independent State, and is even
blessed with a measure of prosperity. Hence, the question is
asked: Why not practice and stress this great precept of Aliyah?
And we ought honestly ask the same question of ourselves:
indeed, why not Aliyah. There has been some trickle of Amer-
ican Jews emigrating to Israel, almost exclusively of the Has-
sidim; but how about the rest of us? How can we square our
religious conscience and intellectual integrity with our apparent
non-concern with Aliyah?

There are of course a number of objections to Aliyah that are
offered as an excuse for our neglect of this great principle of
Jewish life. Upon reflection, most of them are not worth taking
seriously. Let us, for the sake of analysis, consider them briefly.

We are told by some people that American Jews are not in
exile, in galut, and that therefore Aliyah is not obligatory upon
us. Some of those who propose this comparatively novel thesis
are motivated by an exaggerated Americanism. They fear that
the assertion of our exilehood is an act of disloyalty to the
United States. Historically, this false. There were amongst our
ancestors some who lived in countries of the Diaspora that were
blessed with benign governments and that allowed full freedom
to Jews and Judaism. Yet they never doubted that they were
in exile, and never were aware of any conflict between their
loyalty to their government and their desire for redemption. Only
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a totalitarian government insists upon the total loyalties of its
citizens. A democratic government asks only that its citizens
perform their civic duties and affirm their allegiance to the con-
stitution; it does not forbid them to cherish ancient dreams,
present prayers, and visions of a future redemption. It is odd
that those who protest loudest against the idea that we are in
exile in this country, do so largely because they are afraid of the
impression that will be made upon other Americans if American
Jews consider themselves in exile. What greater exile is
there than this?!

Indeed, we are in galut! To deny this is to abandon our hopes
for geulah for redemption, to scuttle our belief in the Messiah,
to make a shambles of our Torah, to invalidate all of our Jewish
past and its sublime dreams for the future, and to reduce our
prayers—including many of those we recited today—to a kind
of sanctified hypocricy. Ours may be a comfortable galut, a
galut in which we have a large measure of freedom; but a con-
venient galut remains a galut!

The Baal Shem Tov once taught this principle in one of his
inimitable comments. We read in Isaiah (Chapter 27) a verse with
which we are familiar because we recite it on Rosh Hashanah:
Q%A PR QMTIT MWK PN QUTANT WD DT 9wa ypnt Xinan ora
—on that day (the day of the redemption) a great shofar will
be sounded, and those who are lost in the land of Ashur (As-
syria) and those who are dispersed in the Land of Egypt will
return to the Holy Land. But, asks the Baal Shem Tov, will
Assyria and Egypt be the only countries from which the exiles
will return in the future? He replies that these two countries
represent two types of exile. He explains these symbols by re-
arranging the vowels. Egypt, or a'sn (Mitzrayim), can be re-
arranged to read o»zn (Metzarim)—narrow straits, difficulty,
oppression. Assyria, mwx (Ashur), can be read as =wwx (Osher),
happiness, prosperity, plenty. In other words, there are two
types of exile: one of them, symbolized by Egypt, is the clas-
sical form of galut, that of oppression and hatred and bigotry,
in which our people are persecuted and dispersed. But there is
also another kind of exile which is just the reverse. It is the
one symbolized by Assyria. It is the exile of Jews in =u
(Osher) or luxury, in which we are @»1a%, lost, because our
sublime aims and lofty goals have become deflected as a result



of the abundance of convenience and comfort and plenty and
prosperity.

Indeed, the greatest exile—as one great Jew once said—
occurs when we do not know that we are in exile. The more we
forget our exilehood, the deeper we are caught in it. And what
is our condition in America if not exile when we read of the
increasing assimilation and growing intermarriage, when non-
Jews nationally proclaim that we are the ‘'vanishing Jews of
America''? One need not be a pessimist as to the future survival
of our people in this country to admit that we are suffering a
terrible attrition. Galut indeed! The argument against Aliyah
because we American Jews are not in exile is a spurious one,
and does not deserve to be taken seriously.

Then there are those who turn the argument around, and
would discourage Aliyah, or excuse our neglect of it, because of
faults they find in the State of lIsrael. Israel, they tell us, is
itself not exactly a complete religious state; not all of its
citizens are totally observant. The lIsraelis too are in galut in
Israel!

Perhaps conditions in Israel are less than ideal, but this
argument is only a semantic trick. One need not equate the
State of Israel with the nnbw a%Ra, with the complete redemption
and the ultimate Messianic state, in order to promote the idea
of Aliyah. The fact is that there is more “Yiddishkeit” and op-
portunity for the practice of Judaism in Israel than any place
else in the world—Brooklyn and Manhattan included.

It is true, that to the untrained eye of a tourist, it sometimes
seems as if Judaism is in exile in the Holy Land. However, it
requires a special insight, an extraordinary gift, in order to be
able to see the truth: that Judaism is much more vibrant, much
more prevalent, much more real in Israel than it is any place in
the world. A great Rabbi once explained, with regard to this
special insight, one of the prayers in our Amidah. We pray
thrice daily, omnaa pogh 2wa ey nrmm, ‘'may our eyes be-
hold when Thou returnest to Zion in love.” Why, he asks, do we
pray that our eyes behold that God returns to Zion; why do we
not simply pray that God returns to Zion? The answer is that
even if God returned to Zion, we might not notice it. Some-
times He is there in His full holiness and glory—only we fail to
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see it! We are blind to the great and sacret realities of God's
presence in th Holy Land. Therefore we implore Him fomm
Wy —Almighty God, allow our eyes to see what already is
a fact: o'mnna 3% qawa that Thous hast indeed returned to
Zion!

The only real objection to Aliyah is not theoretical but prac-
tical. We have made our lives here in this couniry. We have
settled here, raised our families, struck our roots, built our
businesses, advanced our careers and professions. Aliyah proves
very difficult for us, no matter how genuine our commitment
to it.

This is a more honest position than to attempt to argue away
our responsibility and justify our failure. It is a frank admission
of a practical failure, and not an attempt to rationalize our
inadequacy by discarding the ideal as such.

Nevertheless, we must never remain satisfied with merely
abstract ideals, for that which is unrealizable is essentially un-
real. Aliyah must be not only an ideal but a principle. It must
govern behavior and conduct. Therefore, if we ourselves, for
very practical reasons, cannot emigrate to the Holy Land, we
should encourage and assist those who can.

But that too is insufficient. Such an approach might well lead
us into the classical position of the two Zionists who express
their Zionism by deciding that a third must go on Aliyah to
Israel. If we are honest about our reasons for not emigrating
—that they are practical, not theoretical—then we must at least
see to it that our children will go. We must prepare our children
for Aliyah before they have settled here. If not all our children,
at least each family must decide that the one child most fit for
emigration ought to be prepared for it. We must decide to train
at least one child in that kind of career or profession or business
which will enable him to go on Aliyah. We must imbue him with
the spirit of Israel, and creale in him that idealism which will
help him fulfill the destiny which all of Israel must ultimately
share.

No parent regards it as a tragedy if his child becomes a
lawyer in California or marries an engineer in South America,
or goes into business in Alaska. The world is smaller today
than it ever was before. It will be smaller yet ten years from
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now. We should regard it as a blessing if a child of ours fulfills
our dreams, our duties, our highest spiritual and national voca-
tion, by directing him to settle in the Holy Land, on Aliyah, and
live a full vibrant Jewish life.

Our religious integrity requires it. Israel needs olim from the
United States. And America needs it! The American Jewish
community will be able the better to survive if it sends some of
the cream of its youth to the Holy Land. American Jewish youth
has begun to look elsewhere for the outlets for its native ideal-
ism. We must redirect our children and their idealism to the
State of Israel. These precious olim will be the permanent
human bond between lIsraeli and American Jewry. For indeed,
if we will not be olim, we will be yordim. If we will not “go up,”
we may, heaven forbid, go down!

The solution is not overly difficult, and is not too easy. Facing
this issue is no easier for me than for anyone else. But we
ginore it at the peril of our own souls and our own integrity.

Now that Israel is independent, we must consider Aliyah as
an opportunity. The future of American Jewry itself will be en-
hanced by such Aliyah. We are, in a large measure, dependent
upon Israel's independence.

As seen in this perspective, the question of Aliyah is not a
problem but a prospect, not a perplexity but an opportunity.

Let us never lose sight of our attachment to that Land. Let
us never substitute for our real loyalty to it a mere financial
commitment or political interest or sentimental association. For
the land is indeed very very good. Through our loyalty to it,
may it continue to be very, very good for us, for our children,
for all Israel, and ultimately for all mankind.
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Information on
“OPPORTUNITIES IN ISRAEL™
may be obtained from the Israel Aliyah Center nearest you:

National

Office

515 Park Avenue
New York, N. Y. 10022
PLaza 2-0600

Regional

220 South State Street
Chicago, lllinois 60604
922-5938

590 North Vermont Avenue
Los Angeles, Calif. 90004
NO 2-2181

805 Peachtree Street, N.E.
Room 635

Atlanta, Georgia 30308
872-1967

Offices

1247 Guy Street
Montreal 25, Quebec, Canada
931-1804

188 Marlee Avenue
Toronto 19, Ontario, Canada
787-6171

13947 Cedar Road
Cleveland, Ohio 44118
Room 202

321-0757



