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This is a year of hope. Internationally, the clouds that have darkened our world
horizons have cautiously begun to part. The cold atmosphere of the past ten years has
slowly but perceptibly begun to warm upe. Medically, we have thrilled to the news of the
great stri*es in preventive medicine which promise to eliminate one of man's most dreaded
childhood diseases and ensure hope for thousands of ,s yet unborn human beingse. Religiously,
the growing return to tradition, whatever its motivation, and the increased growth of

schoold teaching maximal Judaism are a good, welcome and hopeful omen for the future.

Yet so frequent have been our disappointments in the past, and so painful our
disillusiomnments, that we moderns have found ourselves almost incapable of hope, almost
afraid to hopee Our fondest and most cherished hopes have been dashed to splinters of
frustration so often, that we no longer dare to hope. Perhaps Geneva is just another:
diplomatic maneuver. Perhaps the vaceine will not ultimately work out, or other and

more terrible diseases will appeare Perhaps the return to Religion is only a passing fad.

Well, is hope justifiable? Do we, who have flocked to this holy place on this holy

day, have the right to hope? Dare we hope?

The answer of Judaism is is expressed in one verse, the crowning conclusion of the
Penitentaal Psalm, composed by King David and recited twice daily by Jews the world over
during this High Holiday season: KAVEI EL HA'SHEM, CHAZAK VE'YA'AMEITZ LIBECHA VE'KAVEI

EL HA'SHEM, Hope to G-d, be strong and have courage of heart — and hope to G-de

Rewawle, s crrawnstomese yndty which X Wo golowed wasHeet o renetrctRy,

C This is a Declaration of Hope first uttered by the Shepherd King of Israel while
hiding out in a cave, hunted like a wild animal by the sick King Saul, not knowing if he
would ever again see the light of days It is an Affirmation of Hope prayerfully chanted by
David as his own son Absalom came at him with sword in hand and hatred in heart. It is an

Ode to Hope sung by the penitent King as the Prophet Nathan chastised him for his sin
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and warned of the wrath of G-d at his dealings with Urish and Bathsheba. Tt is a glorifica~-
tion of Hope which beat in his weakening heart even as he lay tn his death~bed, informed tha
there was no peace amongst his children, and that already the& were dividing his estate,
anxiously waiting for his last breath and contesting the diwision with bitterness, forgettin
they ever had a father. Even at such times, when it is so tempting to despair and give up,

David would say, KAVEI...Hope to G-d, be strong and have courageof heart and hope to G-de

S0 you see that the answer of Judaism is clear and unequivocal. KAVEI ~ there is

hopes That is the most comforting and glorious message Judaism offers us on this Holy Daye

I dare say there is no man or woman ﬁere today who has no need of hope. Behind your
healthy and happy faces there is some kind of desparate, anxious yearning. As human beings,
we are caught in the complexities that are the web of life. We have each his problems,
and to us they are big, even overwhelming, no matter how they appear to others. We approach
our G-d humble and lowly in spirits Someone here may be undergoing an acute finanecial
crisis, wondering whether he will ever be able to face his creditors and meet his household
obligationse. Another may be deeply worried about how to guide a good-natured but stumbling,
wayward child who doesn't know what he wants ewb from life. Perhaps there is in this
synagogue now a couple wk burdened with domestic, marital problems. What a tragedy when
one begins to notice his marriage crumbling, or even feel: the first draughts of coldness
and distance chill the warmth of a happy home. There are here today elderly people who feel
they have so little to look forward to, dreading a future in which they must turn to their
children for help. Some here are laden with grief and miserable in their loneliness
as they miss a dear husband or wife or parent or childe There is sickness that threatens,
which perhaps no one else knows about yet. ‘here is the plain boredom with the drudgery
of everyday existence, There is doubt and worry and perplexity of every kind and shade.

To you - nay, to us - Judaism says, first of all, KAVEI - hopel There is indeed something

to hope for, for help comes from the most unexpected sources. KAVEI - hopel

He who has seen a sick man recover from near-death knows there is hope, He who has seen

a shambles of a people build a state about a hymn called HATIKVAH - the Hope - knows
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that it is real and ever-present. He who has seen people of broken spirit and sick mind
recover and regain happiness and stability believes the truth of KAVEI. He who has seen

whole areas rally from the ravages of flood and disease knows Hdpe is not a lie. He who has see
a helpless, introverted infant grow in the short space of 25 months into a smiling,

responsive and learning child knows that KAVEI - one can hope for more, for Hope is the
Vitamin “of lifee I tell you, each and every one of you, that in your particular predicament,
whatever it might be, there is still is hopes And not because I say so, but becuase the

Torah says so - KAVEI, hope.

* *The second great fact about hope #im: KAVEI EL HA'SHEM, Hope to G—-de That is, the only

€ A6
{ ,.g'_ true source of hope, the only justifiable, redeemable and meaningful hope, is that which

j’}a comes from trust in G-de

J'"9’§a

Chassidim tell of the Chassid who was terribly ill with a dangerous disease and who
ﬁg came to Re.lMordecai of Nishchiz for édvice and blessings The Rabbi instructed the poor
Chassid to take off immediately for the town of Anipoli and there see the Professor. When
£ ?i the Chassid arrived -tired,sick and broke - he found a tiny hamlet with no professor and

no doctor, not even a nurse, Upon his return he complained sobbingly to the Rabbi, who

Rt

v

i ~ > said, "if so, what does one do if,Heaven forbid, he gets very sick in Anipoli?" Answered
§ the Chassid, "What can he do, nebech? I suppose he has no choige but to rely on G-d and

X /L‘ hope for the best." "Ah," replied the great Rabbi, "That is the great Professor of Anipoli
?g_ I spoke to you of., He who heals the sick and miserable and poor of Anipoli and a thousand

“Sother such hamlets will heal you if you have faith, and hope to Him,"

;,% Certainly, that is a prime requisite in the Jewish teaching of hopesKAVEI EL HA'SHEM,
hope to G-d. The greatest Prof.of Medecine is G—d - ANI HA'SHEM ROFECHA. The greatest Diplomat
g " and Maker of Peace is G-d - OSEH SHALOM BIMROMAV. The greatest Supplier of Food is G-d -
9" ZAN UMFARNEISS LAKOLe The greatest Psychiatrist and Consoler of the Greivous is G-d -
ANOCHI ANOCHI HU MENACHEMSHEM. Hiope without Faith is just a wild guess. Hope without
§§ Religion is just foolish optimism. Hope without Torah is a dangerously misplaced confidence.

Hope without G-d is just a false, pagan superstition.
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We Jews have always prayed ME'OLAM KIVINU LECHA -~ ME'!'OLAM means not only "forever,!
thus "forever we hope to Thee", but it also means, literally, "of all the world." It
means that to place our hope in G-d we must not place it in anything else or anyone else
in the worlde. And has not the violation of that principle been the sin of the modern
world? We Americans placed Qur hopes in the invulnerability provided us by two great

Mqutas Sound 1vq ,
oceans and in A legal docwnentgfmmding_tha_mague-of_ﬂaiions-— and we had World War I.

We trusted the word of a mad, demonic dictator in Munich - and we had World War II. We
placed our hopes thereafter in the goodness of the Russian bear -~ and we have a Cold Wars,
We hoped a Bevin would keep his word - and almost lost the State of Israel. We place our
complete, absolute and undivided hopes in Science, in Psychiatry, in an economic theory,
(:o\\-’f\ ced Sy
aperdy; in an individual, in all the idols of our day. No wonder we are an apprehensive,
whho ave ayveid A4 !
frustrated, disappointed peopl?\l We have naively entrusted our most sacred hopes to every

idea, movement and agency - evry, but G-di

The sazme holdsy-e true, only more so, for our hopeé for Judaism. There is no man or
woman here who does npt want to see Judaism live on and thrive, his children live by it
and marry in ite But let us remember:KAVEI EL HA'SHEM. Hope, especially for Jews, lies
only in G-d. Not in Jewish country clubs, not in Jewish camps, not in Jewish charities,
not in Jewish steam-rooms, not in Jewish foods - important as all these are - but only
#w EI, HA'SHEM - in G-de Hope in G-d means belonging to and supporting a synagogue. It
means praying in it regularly with warmth and fervor. It means lending a hand to every
project which seeks to advance the cause of Torah. It means working for Jewish education

and acquiring one yourselfe That is where hope lies - in G=de

And yet, friends, I feel that there might be somebody here this morning who might want
to challenge me and askj Rabbi, is there not something disturbing about this affiimation

of hope by Judaism? Is 1t not a confessio dn of impptence to have to resort to hope? Is it
WL e

not the escape of weakllngs? Is not hope in G-d, as the Nietzches of all ages have malntained,

a false mirage con;]ured Aﬁ) by and for the weak, the desparate and the lazy? The strong
Sy sl anet 058Gy {4
and the capable 'fesn.gn themselves to fate, the weak, the lazy - they just hopee.
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& Tt is in response to this piece of cynicism that David's third point comes to us like

\af\°1igk:5 out of the darkness. KAVEL EL HA'SHEM - CHAZAK VE'!'YA'AMEITZ LIBECHA. In order to

hope to G-d you must have strength and courage of heart. Hope in G-d, David wants to tell us,

is not a confession of weakness and the practice of the inadequate. It requires moral

strength and real courage. To place yourself comp“letely in the hands of G-d means, in the

language of diplomatic negotiators, to lead from strength. In the Torah view, G-d should not be

the LAST resort for hope, but the FIRST. In the Jewish view, it is not sufficient to say

SHMA YISRAEL after the doctors have given up hope and the patient is in a coma. It means

coming to the synagogue before there is a patient, coming despite the sneers of those who

may label such practice as nold-fashioneg" and "outmoded", coming and thanking G-d for

good health and expressing a hope that He will grant many more years of the samee It means not

crying and complaining when a man has lost his fortune, but having the fortatude of

character to recognize G-d as the One Who fave it - G-d and not luck, G-d and not shrewdness,
q.pu.rw-a\\a.\'va T~ ttw W ePaes vefoe 4 S A iy &d-uw\w’r’w, ML7

G-d and not salesmandhip - and expressing that hope byk sharing the bounty He has given

you so far. Hoping to G-d is indeed a first resort, not a last resort; leading from strength

and not following from weakness. Strength and courage of heart is the prerequisite of

KAVEI EL HA'SHEM, of religious hope.

Remember how Abraham and Sarah, of whom we read this morning, wamted a child? It was
the all-consuming desire of their lives. They had both dedicated their lives to the teaching
of G-dliness, they had suceeeded greatly in these endeavors, they had thrived and prospered
financially, and they had all a couple could ask for as they settled back in thei old age.
All, that is, except a child - and that was everything, Their unhappiness was intolerable.
Who would don the mantle of Abraham and keep the Sabbath candles burning in the tent of
Sarah after they breathed their last? What emptiness, what hollowness, what a complete
vacuum their home was - the house too neat, the books untouched, the stilness unbroken

by youthful voice. Instead their was bitternesse

Was it easy for such people to hope to G-d for a child? Put yourself in their

predicament and you will find the snswer. “‘emember that Abraham was an old man who had

S\YJ‘.\"
reached his 100th rea® and that Sarah was past her prime- she was 90. To hope for a child at
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that age was sheer folly. As a matter of fact, when G-d informed them that such hope
was possible of fullfilment, Sarah laughed to Berself. Bear a child when you should be
rocking away on the porch of an old age homel KOL HA'SHOMEIA YETZACHAK LI, Sarah said,
whoever hears of this will laugh at mel And our Rabbis tell us that when Sarah was with
child, the LEITZANEI HA'DOR, the cynics of that age, began to spread evil rumors about
the child and said it was not Abraham's, To hope for a child under such conditions
means braving the stares of strangers, the quizzical looks and raised eyebrows of so-
called friends, the ugly rumors that could ruin reputations built over a lifetimee No,
a weaker person, a "softie", one without strength and courage of heart, would have
preferred continuing childlessness for the few years left in life to the punishment

and cruelty of the knowing smiles and anxious whispers and wise remarks, i
Sor A v vp\) nf@.ai{* lonry 2 ol R get? XMaye w FIR Swreld Uty feaens
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That would be a "normal® reaction - scrap the hope and spare the criticism/.\ Its
took spine and spirit and toughness to hope and plan and prepare nontheless. Yet that is
what tﬁey did: they hoped, they planned, they prepared. The world laughed - but G-d redeemed
their hopes. And they did have a child, and they called him YITZCHAK -~ Isaac -which derives
from the word meaning "laughter" - the laughter and ridicule this elderly couple had

oVt Yo Rope Yo =4 -
to bravg\. So that the very name of one of our great Patriarchs is a testimony to that
great fact we have been discussing -~ the fact that KAVEI EL HA'SHEM, hope to G-d,
requires CHAZAK VE'YA'AMEITZ LEBECHA, strength and courage of heart. It means G-d as a

First Resort, not Last; leading not from weakness but from strength.

To those wke of us, then, who have come here on this Rosh Hashanah day burdened
by anxieties, miserable in their solitude, deeply disturbed by some knowledge that no
outsider shares, thirsty for hope and longing for a sign of help, our Torah tells us in
eternal syllables of encouragement:KAVEI EL HA'SHEM - hope to G-dl It is a hope which will
not be misplaced. It is a hope which will be redeemed by the Eternal Source of all Iife
in whose hands are the secrets of healing, the seeds of security, the comfort of companion-

ship, the solutions to all the agonizing problems of men.
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And to those who have been blessed by G-d with life, with ease and tranquility,
with security and health and peace of mind, our Torah presents the great challenge:
CHAZAK VE'YA'AMETITZ LIBECHA VE'KAVEI EL HA'SHEM, you more than others need hope. For you

to hope requires moral courage, the strenght of the heart and the insight of the soul.

SHIR HAMAALOS MIMAAMAKIM KRASICHA HA'SHEM, Out of the depths I called unto Thee,

0 Lord: My G-d, listen to my voice...if Thou, G-d, should beunt our sins, who could survive?
For with Thee is forgiveness, so that Thou art revered. KIVISI HA'SHEM KIVSAH NAFSHI, I
hope to Thee, O G-~d, my soul hopes and I await Thy amswer; my soul hopes for the Lord

more than anxious watchmen hope for the dawn. YACHEIL YISROEL EL HA'SHEM, O Israel, |

hope to G-d, for with the Lord is mercy, with Him redemptiion abounds. V'HU YIFDEH ES

YISROEL MIKOL AVONOSOW, and He will redeem Ispael from all its sins, Jjustify our cherished
hopes that we offer up to Him, and inscribe us and all Israel in the Book of Life, Peace,

Health and Happiness. Amen.

e

Do

e e _SU‘*\Q.).":}\“)?Q'L &
L,v.’t s * v\ Yonr \roug.‘( O W X )(\'—b\y\ MLW\MX(
Yo Sﬂ\’m 3:*4";“\ oW bl"\:\i\’bM‘/ Sywo-f vquR . (7)) M‘%

73 A’B\.wr MrSeoVAR F TV oveha X:R‘rm + M!XW‘VJ\'J
)(\A;/,»\'A—L‘\\‘V\MW\ W’K R\t dxta.v , MM s%vwﬂ\vwwr»\»m
WM Bk . MMWWJ nan %~¢\W~




	nls553001.tif
	nls553002.tif
	nls553003.tif
	nls553004.tif
	nls553005.tif
	nls553006.tif
	nls553007.tif

