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I hesitate to engage in a recitation of the instances 

of bigotry and shallow-mindedness that afflict us. We all know 

of them either by hearing about them or by actually experiencing 

them -- and our heart aches. Little self-contained clumps of 

self-righteous super-piety come into being, each specializing 

in condemning and attacking some phantasmagoric heretic: those 

aaa : Rad who celebrate Yom Ha'atzma'ut; those who build an Eruv in 

, — Manhattan or Brooklyn or wherever; those who May not eat "glatt" 7 Cirvre Ah Mandie 1S iw TAMA yore ; “hawt La meat or drink Halav Yisrael; and certainly, re who take any- 
wk f aa : ~ v . e Thalagk Pane : : Cind-Yoste wae FOG; comet eat 9/2) % ee Wy, thing but a grudging attitude to higher secular education, jerry —<) 

wo nde There are even those who have set themselves up as censors of ACP UST 

BIT HEE HO the Rishonim: Ibn Ezra is non-Kosher; Seforno usually unacceptable; 

Sh Maimonides - sometimes good, often dangerous; Abarbanel - usable, H- ysho 
except where he may corrupt young, innocent minds!._. ea, 

A WAIL ROK 3 
é t that such totalitarian, authoritarian 

~ 
narrowness is the proper way of Torah, the Torah "whose ways are 

eS the ways of pleasantness."™ i—refuse—to—aceept the proposition 

Fe fhat piety can flourish only in closed minds, and fhat Judaism sy on 

to be authentic must be intolerant. Were that true, then we 

should have to concede that the late Professor Arnold Toynbee 

was right in his fulminations against Judaism. 
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Bo est Dou dated Se Quarts. Fee Vt alen SUE AQN Beare 

Oak Se wy CoH iN od MiH0 oi (Yes 81) - - 
cause we must-all.of us beware of a,d¥eadful error 

Eee ee -some of us make if we think=inthe privacyor 2 

our consciousness, that somehow it is the extremists 

who are authentic and that moderation is merely 

pragmatic rather than principle and thus an un- 

worthy compromise. _ 

Rg ee a a eee ot so! These-who throw rocks do not represent ___ 

i en a3, the “Rock of Israel!” Those who 

era wrenching inner self-contempt and express 

_ itLin arrogant self-righteousness—they do not rep-_ brs, 33 

resent Torah and Judaism. Remember: it is the way 

ee ____________ of moderation which Maimonides refers to as the _ 
“way of the Lord.” mS 

e teaching of moderation is not a policy of 

prudence but a philosophy of character and society. ——— ML, Pk 

Extremism may be far more successful in whipping 

We must be articulate, firm, and cogent in advancing our x 

own views and perceptions as Orthodox Jews -- whether they 

concern our relationship with Israel, with the academic world, with 

the wider Jewish community, with society at large. We must Wee 

~~ be intimidated. But we shall have to proceed, aheee all, Si a 

_....... affording the same courtesy to others that we demand for 

ourselves, by practicing what we preach, at the same time that 

we assert our view rigorously. Without in the least vieiaing’h 

| ORs ESS ne us ) NVA 

ness, denigration with dignity. “The soft answer turneth away wrath," 

as Proverbs taught. , 
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y, we are not called upon 

ice. We are not restricted to the 

Karta" or assimilation. 

t is this that is at the core story of the cave, 

Yhe Talmud (Shabbat 33b) tells us: R. Simeon 

bar Yohai and his son R. Eliezer made slurring remarks 

about their advanced contemporary Roman civilization. By an 

indiscretion, they were found out and condemned to death, 

They fled and eventually hid in a cave, where they were 

forced to spend some twelve or thirteen years. During this 

time they lived on nothing more than carobs and water. This 

long interval was spent by them in growing spiritually, in 

the study of Torah, and, according to tradition, in achiev- 

ing tremendous mystic insights which were later incorporated 

in the book Zohar, After the end of this period they were 

told that Caesar was dead, and it was safe for them to leave 

their hiding place. When they emerged, they saw people -- 

their compatriots-- occupied in the normal business of liv- 

ing: planting, reaping, buying, selling. They were shocked: 

Is there no one who studies Torah all his days? Kol makom 

she'notnim enehen miyad nisraf, wherever they Looked and 

whatever they looked at was immediately consumed by fire! 

At which a bat kol, a Heavenly voice, issued forth and 

exclaimed: lethabariv Olami_ yetzatem? Have you left your 

cave only to destroy My world? Hizru_le'maaratkhem, return 

to your cave! This they did, remaining in the cave another 
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twelve months, Then another bat kol called forth: Leave 

your caves, The two scholars left, and, surveying the 

scene about them, were again deeply distressed. R. Simeon 

turned to his son and said: dai le'olam ang viata, appar- 

ently you and I are the only ones left. The two of us shall 

have to continue Judaism by ourselves. But then something 

remarkable happened: it was behadei pania de'maalei shabbeta, 

Friday afternoon, just before the beginning of the Sabbath. 

They saw hahu sabba, an old man who was carrying in his hands 

trei_medanei_assa, two bunches of myrtle twigs, ve'rahit bein 

ha-shemashot, he was rushing just before twilight. "What are 

you doing this for?", asked the two scholars, He answered: 

li'khevod shabbat, I am preparing the sweet-smelling myrtle 

in honor of the Sabbath. "But why two bunches?", father and 

son asked the old man. He replied: one in honor of the | 

commandment of shamor, to observe the Sabbath day, and the 

other in honor of zakhor, to remember the Sabbath to keep 

it holy. Whereupon father turned to son and exclaimed: 

kamah havivin mitzvot al Yisrael, how this people Israel 

loves the commandments! As a result, yativ daataihu, their 

spirits were assuaged, they were pacified and happy. 

R. Simeon and his son became reconciled to the world. 

What does the Talmud mean to tell us in this , 
Coram Kamdo yb 

story? R. Simeon and R. Eliezer are the symbols of, the 

gedolei Yisrael of all generations. They recognized the 
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rot and the decay of their contemporary civilization and 

hence preferred to retreat into their own enclave of Torah 

and piety. They would not pollute the pure spirit of Torah 

and piety with the corruption of the world. When they did | 

venture forth to meet the rest of the world, they were 

dismayed, Their own standards had grown during their isola- 

tion, while the rest of the Jewish world had remained static. 

Everywhere they looked, there was fire; the institutions 

they beheld were" burned--they reduced the pretense of normal 

life to ashes. They had finally honed their own spirit to 

a keen edge, so they could not tolerate people engaged in 

their regular and profane pursuits of business or pro- 

fessions or universities--anything, indeed, but the Yeshivah, 

the Beit Ha-Midrash or the Kollel. From that vantage point, 

the rest of the world was, indeed, nothing! 

But -- the bat kol calls out: this can destroy 

the Jewish world! Back to your cave! With an attitude of 

this sort, you are not yet fit to live in the community. 

Neturei Karta may be fit for Meah Shearim, but the rest of 

the Jewish community cannot live this way. Such attitudes 

are dangerous and destructive and deleterious, precisely 

because they are too holy, too remote, too demanding. The 

Jewish community cannot abide such 4 perspective--and God 

wants to save his world even as he wants his Torah to prevail, 

But then R, Simeon and R. Eliezer do finally 

leave their cave and are finally reconciled with the world. 
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They do learn that Judaism can survive outside the cave, 

even in the Roman environment. How are they reconciled? 

How are we -- who consider Torah absolute and modernity 

relative, who yearn for the beauty of pristine pure Jewish 

life and fear contamination and pollution in our semi-pagan 

technological society -- how are we to be reconciled with 

the rest of the world? What in short, are the sources of 

our optimism and confidence, of our faith that Judaism will 

survive without retreat into caves and enclaves? 

It is easy enough to point to youth and day 
Ca Way PARADA OLN VIN | 

schools and Yeshiva University, True, these are the symp- 

toms of a revival. But without encouragement from our 

elders, our whole enterprise is doubtful. Hence, the Talmud 

tells us: the giants of Torah who emerged from the cave 

beheld a most remarkable sight - an old man in the dusk of 

his life, the Friday night and the twilight of his career, 

was racing and running. Where to and what for, old man? 

Preparing for a new Shabbat! Carrying that which will make 

Torah sweet, which will endear Yiddishkeit to all! When 

questioned closely as to why he had two myrtle trees, his 

answer was illuminating: one for zakhor, remembering, and 

one for shamor, observing. The old man not only performs 

the commandment to remember, he not only entertains ancient 

memories, espouses «religion of murky sentiments, recalls 

faded glories. No! It is true that there are hosts of 

noble memories worth cherishing, but the old man at the 

dusk of his life also affirms shamor, "observe the Sabbath!" 

Guard your heritage for the future, transmit Judaism to a 
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new generation, prepare for posterity, The old man does 

not despair, does not give up and return to the womb of 

yesteryear's memories, He is oriented to a future which 

he wishes to sweeten and to adorn. His Shabbat is not a 

relic of the past, but the symbol] of the future. 
Avd\wre vk QV Cam sy vQvt— avi XKWeavel 

That old man's indomitable optimism is some- 

thing we dare not fail to learn. If the mature generation 

of our times is sufficiently motivpated to provide for the 

future, for shamor; if it will do so with sweetness and not 

with bitterness; if it is confident and working and striv- 

ing, even if sometimes all this effort seems irrational; if 

it so loves and adores our precious heritage -- then there 

is indeed a future for Judaism even outside the cave, If 

those approaching the dusk of their lives can look beyond 

the night to a new dawn, then Orthodoxy does not need 

isolation in order to survive; then Yiddishkeit can and 
WO owry wr let alon 

will flourish « outside Meah Shearim and Williamsburg, 

Bnei Brak and Boro Park, The rest of the world is re- 

deemable! ‘ 

ead in our Perek Avot, s afternoon we shall 

(Chapter 4) ana ical remark, The Rabbis 

say that el _teshuvah u-maasim tovim, one 

hour of repentence and go deeds in olam aa-zeh, this world, 

is more beautiful ife of the world-to-come, 

However, by the“same token, one hottx of korat ruah, satis- 

faction, i 6lam ha-ba, the world-to-co is worth more 

the life of this world. 

Dw bak Yoo yest s i 



Orthodox Judaism in our generation is Wavy XK 
Drrwevdla of 

b its cave. It must never reject 

that cave entirely. There will and should always be some 

who will guard that cave and prefer to live in it. God 

bless them. But, as R. Simeon and R. Eliezer learned 1800 

years ago, that cannot hold true, for the entire people of 

Israel, To insist upon it is to wish, Heaven forbid, 

destruction upon the Jewish people and particularly the 

Jewish State, If there are such, then the divine voice 

commands them: hizru_le'maaratkhem, return to your caves 

and do not impose your wish upon the community. As a 

people we must leave our self-contained caves and risk the 

great perils - and they are many and tragic - of attempting 

to live the life of Torah in the wide community, joining 

the rest of the world in the daily pursuits of all mankind, 

and endeavoring to be mekadesh shem shamayim ba-rabbim, to 

Sanctify the Name of God in public. 

Our God-ordained duty is to bring the smei 

medanei assa, the-ewo-myttte-twies—of—sudetem, to the entire 

world; to offer all Jews and all mankind the sweetness and 

pleasantness of Torah; to challenge them both to recall the 

glories that were and prepare for those that yet will be; to 

inspire teshuvah u-maasim tovim wherever we are; to look 

confidently towards what destiny is yet to bring us; to 
“oven wh 

acknowledge the mitzvot as our most precious and most beloved 

possessions, 
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