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The rabbis were intrigued by the word \Ei » which gives the
name to today's Sidra and which concerns, specifically, the
’WSI l ! They detected in it a certain directness that is
not as evident in the synonyms most frequently used, in the Bible,
YAlc and HP3 » say and speak. Thus, the ¢ ) M , as
quoted by Rashi, reads: AW YIS IS \Q kﬂq 13 (e
. 019 Y'\on IR ro\'\ﬂ‘a 2P rn AT \\*LML 57~ k(e

The relevance of the element of °'D \:“015 is obvious:

the 2 J 3N is one from which there is ho benefit for the

\JQVD bec usé it is completely consumed on the altar. However,
in what manner does the word |3 iﬂmly N8IV S -- zest, eaterness,
or avidity? The author of K' ) 3 b tells us gs follows:
the Talmud decides that \Q M3 né'l& AR AU HIS A [19¢
and Tosafot ( 7 ) \EVVN) explaitrs that one who is under a
command is always concerned and nervous, lest he not do enough, lest
he be a failure. Therefore, he performs with verve an eagerness.
However, one who volunteers his performance, the DL l‘%“3 }2“(,
does not possess this anxiety, since his non-performance is not
mark of failure, and therefore does not imply guilt. Hence, one
who is not under the 5\3 A may be lackadaisical in his performance.
The word \3 » the concept of ;\;3,( s therefore implies \5\‘\\5 .

Now, whereas the Sages here were concerned with an individual
law, that of D rb PP s I believe that the same concept applies
to thetotality of the orah. After all, in the Torah itself the
entirety of Judaism is ypeferred to as AR 3\IAD , as in the
expression of ‘\QJ‘ f M M, , that the entire Torah was
commanded to us, or i{§ in the category of a M3K .

One of the great problems of modern Jewish theology is the
element of autonomy. Since the times of the German philosopher
Kant, Western thought has been committed t~ the idea that man
himself is the ultimate authority, that tre > of man should be
spent in pleasing man, not in pleasing Goc or ~me other external
power. This idea of the autonomy of man has z<erred an enormous
influence on Western thought. Hence, many Jews wno are searching
for meaning in life, who are involved in a spiritual and religious
quest, and have come to Judaism after years of alienation, have
returned armed with Western prejudices in favor of autonomy. Thus,
they have not been able to make: their full peace with Torah and
especially Halakhah.
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§ So it is that we find the problem full-blown in the works of
such a deeply Jewish thinker as Franz Rosenzweig. In a treatise

to Buber, and expanding on one of the ideas of Buber, Rosenzweig
tells us that a Jew must expose himself to all of Halakhah, from
which he must then choose what is meaningful and relevant to him.
As Rosenzweig put it, I observe only if I feel addressed personally
by God through this commandment. '

It so happens that, towards the end of his life, Franz
Rosenzweig observed all of Halakhah, he felt "addressed" by all of
‘it. Yet, this theology which is now espoused by so many non-
Orthodox Jews, is incomplete, it shows the signs of unreconciled
and undigested conflict. It means that those who seek to return,
but only on the condition that they feel addressed, have never .
learned the true concept of HR3 AN . And that is.Jﬂ\\?Sg PN MONS,

{3 or 3*3 N, the concept of command, means that everyone
is addressed, even if he does not feel it. It means that he must
perform with 305 |, with urgency and passion and A3 J/ 3 /AN,
for once and forever.

A genuine Jew cannot be an eclecticé¢ and practice selectivism
when he approaches the commandments of the Torah. It is true that in
practice many people pick and choose. As it is often said, "everyone
has his own "% |\ nfX " But there is a difference between
recognizing this! fact and sanctioning it. Making your own
compromises is a personal predilection, an individual idiosyncracy;
never should it be elevated to the mlm of faith for a whole people.
Orthodoxy maintains its full commitment to the concept of )13 or

A3 A s holding that when you come to the most fundamental decision,
it must be thenonomous (God-centered), and not autonomous (man-
centered). This means that the Torah must be accepted as a
commandment, and the performance must be accomplished even if I do
not "feel" it, even if I do not recognize its "relevance," and even
if I fail in so many ways to live up to it.

\3 as AY5 means® improve, grow! If I compromise in my
personal life ~- whether it is in income tax, skirting AINLL
skipping MMJA or in violating a moral commandment =~ the
concept of 1 A means that I must remember never to remain
stationary, but must learn to transcend my limitations and grow on
and out. 13 as 4175 also means that if I have turned dull and
routinized and lifeless in my Judaism, I must inject with new passion
and alacrity and warmth. (3 means that even if I find my
performance taxing ,discomforting, and expensive, I still am under
command and must fulfill that charge despite oV gWOf\ , the
expenses it poses upon me. Hence, the _, W3 A or all the Torah are

\ s a command performance.
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I would now like to bring to your attention one specific
ncommand performance" of the greatest urgency, and one which is
our special responsibility =-- Yeshiva University.

(Here =-- appeal for Y.U.)



