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2.Agadah 

Kiddush, as we pointed out in our halakhic 

section, combines two distinct motifs: 1"pn, the 
celebration of the divine Creation, and n"xX*, the 

commemoration of the Exodus or Redemption. Whether = or 
not, and to what extent, these two are halakhically 

required ane *11akTH in the Kiddush is, for our present 

purposes, irrelevant. The fact is that we do mention 

both in our Kiddush, and each of these is posited in 

the hi1watmT Mop, one in the first set, in 17M’, and 

the other in the second set, in 1 3mNR1. 

The theme of 12"9N is primarily metaphysical. It 
speaks of the creation of Nature: the free act of the 

supernatural Deity is responsible for calling the 

world into existence. The Shabbat, according to this 

motif, is the symbol of man’s creatureliness, his 

subservience to God, his acknowledgement that Nature 

is not his to plunder, shape, or claim as his absolute 

property, because it is the possession of its Creator. 

This metaphysical theme translates easily into 
the halakhic structure of naw nidz7n. The forbidden 

NIRA represent the withdrawal from creative 

interference in the natural realm, and thus constitute 

the recognition of God as the Creator. Students of the 

writings of Rabbi Samson Raphael Hirsch, and 

especially students of the Rav &"v"°?W, need no further 

instruction in this relationship between the 

metaphysical concept of Shabbat as 1"DN and the 

Halakhah on Shabbat. 

The second theme, that of Mn"X*, is obviously 

historical. It calls to mind our liberation from the 

Egyptian oppression, the special meaningfulness of the 

Shabbat as a gift (njann) for the Israelite slaves, and 

the observance of Shabbat is thus an invocation of the 

first most critical and epochal event in Jewish 

history. n"¥* is thus, in contrast to A"DN, a 

historical rather than a metaphysical motif. We know 

well, from R. Yehudah Halevi’s "*1119," the value of 

the historical as the expression of the personal 

element. The metaphysical theme addresses our minds, 

our abstract view of the world and our place in it. 
n"X* adresses us as persons, as subjective beings; by



recalling to us our history, it adds an existential 

element. 

The historical aspect of OD7°73N NR? WT is 

obvious in such N1xN as the D°*TDIN, which clearly are 

meant to be reminders of the historical event of the 

Exodus. In the first of the Ten Commandments, &"n *31R8 

M"AN TNRRIN WR, God, as it were, presents His 
credentials as our personal Liberator and Redeemer. 

(Indeed, it is specifically with regard to this that 

Halevi makes his point.) How did a Hasidic Rebbe put 

it? -—- 119 VID7WHVAIOVIIN WT ONN VAT YONA YA*T FAA TA 

‘DORIA VDT 

However, categorizing f"X* as a historical and as 

a personal or existential theme does not yet exhaust 

its complete or even major significance. The Torah 
invokes the n"X* theme with regard to a whole array of 

commandments which cannot easily be construed as 

either historical or personal. 

It is my contention that n"xX* represents 

primarily a moral category, and that this moral 

dimension comprehends the other two. It includes the 

personal for the obvious reason that morality is not 
to be confused with the philosophy of ethics; it is 

not an abstract "system" but an intensely = personal 

matter that speaks directly to man’s soul and engages 
him in his deepest subjectivity. It includes the 

historical, because the references in the Torah to 

history are not meant to be mere chronological 

recollections. The Torah is not a history text book, 

and Judaism is not a series of chronicles. History, in 

and of itself, is of no relevance and no importance to 

the Torah. (I believe it was Henry Ford who once said 

that history was "nothing but one damned thing after 

another." From the point of view of his materialistic 

vision, he may not have been so wrong after all.) It 

is only when history is conceived of as the record of 

the divine workings in the affairs of man that it 

attains religious significance. There is an 

ubridgeable gap that separates secular or profane 

history -—- even Jewish history -—- from sacred history. 

And n"X* is clearly the latter -- sacred history. But 

what is "sacred history" if mot the teaching that 

there is justice in the world, that in the long run 
obedience to God and His Law is rewarded, and



rebellion is punished? And what is this teaching if 

not the sum and substance of what we call morality? 

That the God of Israel kept His word to the Fatriarchs 

and redeemed their seed; that the slaves were freed 

and the tyrant destroyed; that the heavenly Father 

hears the cry of the oppressed ard laughs at the 

arrogance of the arrogant and the mighty; that, 

despite seemingly contrary evidence in the short run, 

the long sweep of history vindicates the faith of the 

faithful and brings the unjust and the cruel to 

account -- this is the nature of sacred history, the 

critical event of which is n"X*, and it is moral 

through and through. 

This point is elaborated in the comment of the 

"nor naw" (to R¥N 73) who searches for a common’ theme 

in the variety of commandments which the Torah relates 

to n"X*. He finds that common theme in nin*n, freedam 

—- not political freedom but moral freedom in the 

sense of self-sufficiency of the moral person, his 

autonomy in the face of his many "needs." This, 

according to the "nnrk naw," is what connects” such 

apparently disparate commandments as N?°R*X (freedom 

from clothing in excess), “nT1TH (freedom from the 

demands of luxurious housing), 1851 nw wp? (from 

material needs generally), and so on. The 

understanding of the n"xX* theme as fundamentally moral 

is evident in such n13n as: »UIN7R TAL ,Npavn, and 

(D°7WAANNM DINRXA JITA D77n7 ...nWY WA NR W19T) NVI VII 

and the like. 

Both these themes —-- l"yn, that of metaphysics, 

and n"X*, that of morality -- are equally expressive 

of the Torah’s outlook -- its theology (i.e., 1"yn) 

and its anthropology (i.e., n"X*). Neither of these 

may be overlooked. 

To ignore 1"9n in favor of n"X* is to cut out the 

grandeur of Judaism’s vision of God, world, and man 

and, consequently, to reduce morality to moralizing, 
Prophecy to preaching, sentiment to sentimentality. 
Ethics and culture alone, without a theistic 
metaphysical anchor, tend to produce any one of a 

variety of “Ethical Cultures," which are not 

remarkably successful as either ethics or culture.



But to be flippant towards fW"X* because 1"yn 

translates more easily into rigorous halakhic 

categories, and to avoid 17°17? OTR 372 by retreating 

into the more comfortable and less psychologically 

threatening DIPN? DR 372, is to reduce Judaism either 

to a lifeless metaphysics or, as the late Prof. 

Abraham Joshua Heschel put it, to a kind of "Sacred 
physics." Either "theology" alone or Halakhah alone, 

without the Torah’s moral dimension, is a travesty of 

Torah. I tend to agree with the "JIi*n non" that 
WIT*R without DAN NR*X7 19T is simply inadequate 

and unfulfilling. 

In reviewing how we Orthodox Rabbis have, over 

the years, oriented our appeal to the uninitiated —- 

our WenT n120n --I am taken aback at how we have 

failed to make good use of the wealth of the moral 
instruction available to us. For instance: we "sell" 

niqwW> by variations on the trichinosis theme which, 

while it may have some roots in Maimonides, certainly 

has little appeal to our sanitized generation. Should 

we not rather highlight the Torah’s emphasis on n17W) 

as a way of N?7Tan between Jews and other nations, 

thus safeguarding the integrity of the Jewish people 

-—- aS an instance of ethnic ecology, the preservation 

of a national species, surely a compelling theme in an 

age when ethically sensitive and assertive people 

agitate for the preservation of giraffes, whales, 

seals, and buffallo? Or, if that is too sophisticated, 

the preference for herbivorous over carnivorous 

animals aS an expression of our favoring the gentler 

and less violent species? The same can be said for the 

way we try to attract people to aATa0nNn Nninv. The 

"cancer" argument is never strong enough to overcome 

the healthy skepticism of even the least medically 

sophisticated, except perhaps for those who harbor 

deep phobias about cancer. Why not speak of the laws 

Of nT] as enhancing the marital bond -—- as did %27 

Wan -- and the moral integrity of the Jewish home, 

and the innate dignity of the woman as more than a 

mere sex object? 

Now, I by no means am advocating Jewish moral 

teaching as a form of apologetics, which often entails 

a misrepresentation of the sources. I do refer toa 

discriminating choice of the right note in the 

symphony of reasons, purposes, and significatiaons at 

our disposal.



It sometimes seems to me that we Orthodox rabbis 
have abdicated our moral role, our role as the Torah’s 

conscience of the community, and assigned it to the 

non-Orthodox. Indeed, in our internal discourse and in 

the "“insider’s language" to which we we most naturally 

respond, it often appears that we are suspicious of 

any moral argument, as if it bespeaks a dangerous non- 
halakhic, assimilationist, Reform, even Christian 

influence. Hence, the invocation of such great Torah 

themes ass W971 21vn ,D7°nMN) TOM ,YVNWNI PTX, etc., 

are relegated to the extra-halakhic Siberia of Agadah 

and wWiqt. Check that out, if you will, by thinking 

about the n27W0n %7D1 we have enlisted in our ranks. 
How many call us for MmM7RW in 2771 WA, and how many 

in .1W7n no7nw ‘7nN? Indeed, how do we ourselves’ fare 

by this criterion?... 

Look at how we come across in the public’s 

perception of us —- as ecclasiastical politicians or, 

at best, as religious legal technicians, with little 
or no compassion, sensitivity, or moral concern. 

Of course, that picture is largely and cruelly 
false. As Jews committed to Halakhah, there are times 

we cannot follow our primitive moral impulses and have 

to yield to the higher wisdom of the Torah, which may 

not be that evident to us immediately. Moreover, I 

would venture that there is more active and organized 

TOM going on in our circles, especially those af the 

Hasidic groups, than in all the rest of the Jewish 

community. 

The problem is that we have failed to be 
proactive in aggressively advocating moral positions 

in the public forum and, when we do, we fail to relate 

such stances to our halakhic and Torah outlook in a 

way which will be cogent and compelling and not make 

it appear that we are seeking only our collective or 

individual self-interest. 

And, of course, an even greater problem is that 

we are not morally perfect. There is too much, much 

too much, that is going on that is TANIA pikds VR T10 8 

that, when exposed, will continue to sully our image 

in the eyes of the outside world, both Jewish and 
non-Jewish. This is, in a word, OWN 717°TT.
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That same view of us as halakhic technocrats’ who 

have forgotten to recite n"X¥"7 191 as part of their 

communal W1T*R, is aggravated by our tendency towards 

violence, whether of action or rhetoric. The recent 

break-up of Niapn at a Reform service in Israel -- and 

the details are quite murky -—- fortunately ended in an 

embrace. But long after that embrace fades from 

memory, the act of aggressive physical intrusion will 

be added to the already long list of complaints about 

the Orthodox lack of etiquette if not ethics, our 

resorting to strong-arm tactics, and the DWn 717T will 

be reenforced. People will overlook the Reform 

shenanigans at wresting funds from Zionist agencies 

far out of proportion to their educational needs; they 

will forget the ugly political and financial pressures 

exerted by the Conservative movement on Israeli 

legislators by banning their opponents from appearing 

in their temples; they will remember only that a few 

exciteable Orthodox Jews in Jerusalem, acting on their 

Own and out of outrage at the Reform "shtick," broke 

up a service in violence. 

And maybe they are right. Maybe Jews are right 

when they expect more of Orthodox Jews than from 

others. Maybe they are no more wrong than 0°**11 who 

keep Jews to a higher moral standard than others. 
Orthodox Jews ought to be more compassionate, more 

sensitive, more sharing, more honorable, more ethical, 

more just -- because we are people of Torah and 

Halakhah, because those who regularly make Kiddush 

should recite Wn" 3°? 19T as well as lA"DN?7 15T. 

We have been aware of this for a long time. We 

must now begin in ernest to present ourselves as we 

really believe we ought to behave —- as proponents) of 

the Torah’s sacred morality. Our Centrist community —-- 

Yeshiva, UOJCA, RCA, RAYU, Young Israel, and others —- 

must not hesitate to use the idiom of moral discourse 

in a way that issues from our 11710nN and is”) persuasive 

as well in the public forum. If we are ready, as well 

we ought to be, to defend our community and our view 

even if we seem vulnerable, certainly we ought to be 

ready to proclaim the truths of Torah when they are 

understandable and acceptable to ever wider circles. 

That this emphasis on the moral dimension is 

integral to naw is evident not only from the halakhic



structure of W1IT?p, but also from thet psalm of D*?77nNNn 

that is most characteristic of NAW, namely, WW WINN 

nawn 017%. I have long brooded over the relevance of 

this particular psalm to Shabbat. After a good 

beginning, the psalm seems to warder off into areas 

that have, apparently, no relation to Shabbat. After 

the introduction off JT? *WDnA [7D92 “nN AANnMN’W 75 

1398, one would expect a typical oO°77nN display of 
poetic rapture in describing the grandeur of Nature as 

pointing to the glory of its Creator. That would seem 

to be the appropriate psalm for Shabbat. But that 

never comes; instead we are told about the ultimate 

downfall of the wicked -- TY *TD DTNWN? —-- and the 

flourishing of the righteous: 7159* Wnd pT. 

What is going on here? Nothing other than the 

D°77"nNn version of the Halakhah on Kiddush! A verse or 

two is dedicated to the celebration of the divine role 

as Creator, the A"yn 12317, and all the rest toa 
profound expression of God’‘s faithfulness as the moral 

Governor of the universe and human affairs. In our 

jumbled and transient world, it so often seems that 

there is no difference between the destiny of the yw 

and the 2773, and that no moral law seems to prevail. 

But on Shabbat, King David expresses his indomitable 

faith in divine justice. Here is the n"X"°2?2 15T theme 
in another garb. It is this, even more than the grand 
sweep of the marvels of natural creation, that 

inmspires the Psalmist and results in a psalm that is 

worthy of Shabbat. 

Perhaps this is what the win WT had in mind when 

it offered the following pithy comment:  ]7*WpDNn 1771 nn 

MN wn AT -—— FNIAWMMH PND WARN 51"DN AT —-- ‘ne 

The divine "greatness" is evident in the power and 

wisdom reflected in Nature. But divine "depth" is 

revealed in the moral order of the universe which, 

even more than the secrets of Nature, remains 

impervious to man’s cognitive reach and is truly 77n0 

niin, the mystery of mysteries in Torah and of life 

itself -- but which, nevertheless, we accept out of 

profound faith and trust and in the knowledge that, in 

the fullness of time, that faith and that trust will 

be fully vindicated as He surely will be proved to be 

12 NN71D N71 7712.


