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HAIAKHIC AND AGGADIC DISCOURSE FOR SHABBAT HAGADOL 1975

I baeically reworked the deraehah for 1961, A-378, with the
followine eipnificant chaneces:

I kept all the questione, and the core of mv @3 ‘A was eub-
etantively the eame. However, I did not uee the rationale of women
not needing "holinese of time", becuaee of obeervance of "family
purityv," and therefore being exempt from time-condition positive
commandmente -~ which argument I preeented, quoting Rackman, in my

Hedee of Roeee, Rather, I developed an alternmative theory: that

women repreeent the negation rather than the celebration of time,

@:? *> rather than (ol!r7, and that ie why they are exempt from
time-comditioned poeitive commandmente, becauee the latter celebrate
time, whereae women suppreee it. Thie accorde much better with the
whole nature of the "count" of the "eeven clean dave," and all "countg"
in Halakhah (omer, jubilees, and the seven clean daye) are all
indicative of euppression rather than celebration of time.

The rationale for my typology ie thie: men are involved in
careare, in upbuilding thie world and eocietv, and therefore they
revel in time and hence come to the concept of the eanctificati on of
time. Women, however, are primdrily concerned with raieing the
next generation. They eeem to be engaged in trivialities, euch ae
thoee that apply to child-raieing, which can eaeilv loom large and
make life miserable, Indeed, thie ie the contemporarv critique of
houeewifery. However, in the Jewieh echeme of thinge, women develop
the orientation of /ﬂ’.fﬁ (P’P”> by which I mean that they can

ignore the troublee and woee and trivialitiee of the preeent becauee
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they are future-orientated, they know that for which they etrive and
which liee in the dietant future. Therefore women represent the
negation of the preeent for the sake of the future, whereas men
represent the affirmation of the preeent, with the attendant danger
of forfeiting the future.

Thie explaine beautifully why Ramban considere the counting of
the Omer ae a non~time conditioned commandment -~ becauee every
count ie in the nature of suppreseion of time, the reverse of all
other time-conditioned positive commandmente, and therefore falle
perfectly within the purview of womengorientation. Similarly, for

(Jﬂf\':\e which ie, ae the formulation of the bléeeing indicates,
ceared to ,,¢ , and therefore inapplicable to a commandment like
counting, which ie by nmature the euppreeeion tather than celebration
of time.

The other answers I give to the other two questions are
eeceentially the eame d4e in the original talk.

For the Aggadah, I developed the idea in a eomewhat different
manner. I abandoned the repreesentation of the two concepte by
hietorical periode -- Xxwax that wae quite weak in the firet place.
IRXEREXETEREXEIAERY Inetead, I applied it to Abraham and Moeee &2 W g
tha symbolic typology. Abraham ie patient, long-suffering, whereas
Moeee ie impatient, counting the days, pulling the blank eheete off
the calendar, rushing on to the future event which he aspires to.
Abraham can wait even until '"the fourth egeneration chall return here"

even for 2,000 yeare till hie children return to the land. See Racshi
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and Adid not ask (e A/n , whereae Moces did. Mosee, on the
very threchold of redemption ie impatient. Abraham ie by far the
moet tolerant individual in all human hietory: He tolerates Lot,

he toleratee the evil men of Sodom, he even toleratee Iehmael -- and
what a trving experience that wae! Whereae, Moeece is angrv at
evervone: Aaron, his people, hie tribe -- even at God. He ie the
perfectioniet. That ie why, when they die, Abraham who lived whikhk
with his people, [~ ﬁ: d:&'f, he ie gathered together with them;
whereae Moeee, the angry prophet, the perfectioniet-idealist, dies
alone: ASD 7)) Fv NIWAP N ek ¥ ¢di.

I then continue bv showing the need for both, how either
orientation alon= lead, paradoxically, to the oppoeite of what it
intende, and then I go on to the Haftorah and Eli jah.

Here, see the cards accompanving the talk. I interpret Eli jah
ae a Moeee-type. In the Baal story, you find Eli jah following the
whole pattern of Moeee. Both of them, ae people of ¢#»~> , have
a low threshold of fruetration. Ruzauxaxkmkhl With both of them,
xhmar the action takee place at Sinai-Horeb, there ie a hiatus of
40 dave and 40 nighte, there ie a cave, a theophanv, and a turning
acide of the eyes at the last moment. Eliijah, like Moeece, ie a man
of the desert who comee craehing into civilization, ehaking people
up, radicalizing them, in the hope of finding perfection =-- and both
are fruetrated. racde o9 Zfrhv meane, what doee a man of
your kind want with the N, khr with the preeent, the here and now?

And vet, vou have got to learn it. So he ehowe them the tornadoece --
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which accorde with the temperament of Eli'jah, that of doing thingse
quickly and radically, but » »nA &S . The eame for the
earthquake... the same for the fire ~-- inetead of war'r'l\inp people
elowly, Elifjah wante to sear and burn them. But ite only in the emall
etill voice that God ie found =-- the fine and eaey, patient, plodding,‘naib"
regular activity... Elijah emergee from the cave -- perhape outside
hie cave, in the real worldluh he will be able to adjuet to this
technique. But then he coveres his face -- he can't or won't do it.

So God save again to him the same thing: what are vou doing "here?",
and he gete the esame answer. Elijah will not go along with changing
hie Moeeewpattern of (7”73 . So then God told him to go to

Damascue =- here I comnect the two geographical locatione -- Beer
Sheba and Syria -- ae ;E?;ci or paramatere of Abraham'e career.

In other worde, Eliijah muet imitate not only Moeae he muet also
acsimilate the idea of Abraham and //_S:-s ﬁ?’}‘a.

I then go on to the kh® ecene where Eli jah givee over the
eucceeeion to Elicha. (II Kinpge). He telle hie etudent, 9@ o) e
three timee =-- vou must learn how to live in the here and now.

He givee Elicha the right for a last request. Elicha says:

-§> 7/\!?,3 )P P €) "/ -~ tyice vour epirit: Abraham ae well
ae Moses... Elijah says: d;kr/i,nqﬁhn -= it ie very difficult,
I could not do it too. Then Elijah dieappeare in Heaven -- like
Mosee, he goee off by himself and is alone in death as in life --
to reappear at the end of days, "before the arrival of the day

of the Lord, that ie great and awesome.” In this world we have to

live on the pattern of Abraham, the celebration of time, in the
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present. But as we become involved in the life of exile, and are
endangered by complacency, we need too the radical reminder of the
perfectionism of a Moses and an Elijah. Ae we draw close to redemption,
we nead the ability to look with contempt upon the present bescause

we are in a rush to attain the great future. Elijah thue represents

the one who will ueher in the climax of redemption, withheld from

him in thie life and in thie world and for which he pined and

vearned and struggded and etrived so mightily.

P.S. It has been suggested to me by Dr. Grajower to show the
difference between ‘?Nh and ’N{Vf, the former indicating the
value of time as such an-r..i the latter-indicating awsSa PrrRr->,
etriving for the future. Thie may explain the difference between

Rambam and Ramban on whether counting the omer ie time-conditioned.



