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|- '\w Ao VEINYY G "\' antabioagraphical
reasar s’ Whe me: 0o Yashiva feersity as an 13-year old
frashmar , tha mzapi Toir ek madd: proved  snormocusly
attract., @ t¢ M (ae [ nenti i i Tha ntrocuctory
paragrart cf (o R 2 e J ivi bieftare a2 a sumber of
cautstans i o ral Mz 1 rd I yeor ped both to urderstand and
perhaps zomz oay eoulet thewr recaskable syrthesis of such
apparent.y d wate o da. Torzr wmadds hecame foe me not
as so ma v of critic.. aver,; a SO CaE ot spioLtual and
religious  schizophrens, but, o] e Lo the countrary, &
opportun: fy-—becausa ot All ine creative tensiaons——for -
ultimate inner harnony, o viay to iite my doepest  Torah
commitments with  my grawing expsriences as a modern person
living in a scientific tecihnopelis, in a1 open and democratic
society, anc in a cultiu-e whioh, respitia all its terribnle
failings, 1€ wvibrant and progress:va. I could not accept the
position of the critics of Yeshiva ¢ho n nbly  excused going
to colleje vor vorational | S T reasons but were
horrified at the thought of actually getting a liberal
education. T was unimprezsed by the easv acceptance of going
to high <chocl without gquestion end yet obiecting on
halakhic or theologicdl grouads to chiversity., I felt that
If it was forticden to induloe in the secular disciplines,
hen we shouid desizt from them eve on an elementary level
and, if necessary, sufter the Lonssguences faor o
principles. For me,; that was the wa, of 1nrner dissonance and
self-delusion. It was Torah Umadda whtich held for me then and
now th= previse of spiritual he=iing, of 1nner
reconcil oation.
Could it b2 as well & way to spiri:tioal growth?
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A= the

| ideal ¥ is vunderstonod anc  actepc acd today 10 Mmany of the
yeshivot, i- is an interss inward-laokirg enterprise, D‘ft»?ﬂ

requiring an almost monastic dedication. This aspiration 1S

unguestionably a noble ane, aspaci al Ly in this narclisistic
era of wunbridlied hedonism and anbattoned ego display, and
hence deseirving of the greztest admiration. But is there ne
place +Jor Madda to be integrated irc the goal of shelemut 1n

a substantive manner? Can we not conceive of a shelemut which
is outgoing as well as inward looking, one not limited to
one’'s own psyche and moral character, embracing rather than

confir}ng“i) “’l A \(\JQ\_\_( W"‘\Nil()\'l

I beliz=ve that ther= certainly i= and that, indeed, it gives
new bresdth to the idesl of sheiznub.
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Geonic__ period, a_c\;_r.':)r‘din'g 0 the elsventh century R, Joseph ..3‘ e
Iw1rn (in hi«fa commentar y to the Song of Dongs), L w Hai ‘_ﬁ\‘
Gaon did not_hesitate to usa Arablc sSOUNCES, including Ara ;c;\,\g&J"

”DVE songs, Lo 'nf"m.y-? a Tgl mudic Do ;ﬂ."c, and I’,\E' quotes the ..\ “‘»‘er(\\

Karan a u Hs m (the sayings and doinge of  Horrammed) . o \r\

The same sour=e tells of the fomed R. Samuel Hanagid guoting _gs‘(i\a!‘

Christian exegetes. Moreover , he guotes R. Masliah, & well -
i : . . . — - ®

Fhown dayysan (thalarhic judqe? ., 1N Sicily who, 1n_3 letter to L

Wells a+_a persaonal experience with the o~ (1\("\
ame " Hai Geon who experier ced difficulty in understanding :.—\" r(;

a verse in Poalms, and dirgcied bim, K. Masliah, much to the .
latter ‘s concternpation, 0 _acproach tre Catholic of the 1‘/\\ '*\(‘ "
(Fristians and ack him what he knows aboac the interpretation S (e N
Tof this. verse. ' Notiring . Masliab's di stomiort, R. Hal”Q\ o

ws__ﬁa‘finq, "our ear fathers and righteous _man
nevei Esitated to _inguire from  people of different
Foing obsScure words 1in

. o——y .
religions, aven  from shepherds, CONCE!
cripture. ne T v -y R. Yehudah
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Shelemut requires breadth as well as depth. The dazziing
galaxy of Tocrah Umadda personaliiries come claoser to the ideal
of shelemut because of, not despgite,their Madda involvem=nts.

The knowledge of medi~ive did not detract +ron Mainonides ”
sense of wholenesg; Lndeed, Fiis Hilkhot Deict, where he
discusses thz format*on of character, benefits enormously
from the m=dical tiearies he had learned from the Greeks.

Don Isasc Abravan2l was no less o full personality because of

his firancial prowess and diplomatioc kill; those acgquainted

with his commentary on the FEFible can attest +o the life
\
\
:
\

experiances  as o Mmal ot Madds that he drawe ucpor in his
exegesis. Grammar did rnot imooverish MOranam {bn Ezraj

philosophy did not diminish the stature of Hasdai Crescas;
secular poetry Sid not reduce the wholeness of either Soloamon
Ibn Gabircl or Yehudzh Halevii literary style and grace did
not chip away from the well earned “‘ame of Judah Messer

Leone; mathtematice did not maks the Gacn of Yilna any the
less a gaon; and generasl philosopny nas not lessened the

the Madds development of each coniributed not only to their
intellectual greatness but also to their shelemat, which
would hasve suffered withoul the derselopment of these gifts.
Wholensss 1e enhanced by mnany-si (:_%Jne.:at:-:) o -&\3\\\:\)*0 &V\ \,\(J\'\(\W ‘

-

|
" . . — . . |
greatnese [l Rabbi Jos=zph B. So’oveitchik. On the contrary,
|
\
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[This a=ans] one should study Torah in order to
know how to respond to the heretic, for just as it
ie a mitzvalb for a men tec study and acquire Torah
which is the "Torah of truta," so i1s it important
to barish fals= opiniors from the world in order
tnat truth be magnified ir. the world. For 1f one
regularly ignures falsehocd, 1t can uitimately,
Heaver farbid, destroy the truth and annihilate it
vhile falsehooo gains strength in the world.,
Thorefore [the Mishnahl warns us te deny that whicl
ie false by knounng what te inswer to a heretic.”®
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(Averroes’ ] words hold true for religion as well...
[t is not proper that we decpise the words [aof our
adversariesl, but rather we aust draw them close as
wa can. LAverroes] wrote there that if one doss not
do sa, and he -efuses to acc=pt the words of his
oppponents with love but -ejects them Cout of
handl, this certainly pointe to the weakness of his
own arguments. . .

Therefore it is or cper, out of love of reasaon and
kinawledge, that you not Csunrarilyl reject anything
that opposes vou- own ideas, especially =0 if the
(adversairyl does -ot intend merely Lo provoke you,
bu® rather to deciare his beliefs. And even if such

[beliefs) are oprased  teo vour own faith and
religion, do not sey [to your opponentl, "Speak
not; “lose yvour moulbh." I+ -hial happens, there

will Lake place no purification of religion. On the
contrary, you should, at such times, say, "Speak up
as  much as you want, say whatever you wish, and do
nobt say later thoat bad you been able to speak you
would have replied further." For one who causes his
opponent to hald his pesce ani refrain from
speaking, demonstratesg Ltherebyl the weakness of
his own religious taith, as we said. This is
thervefore the opposite of what come people think,
namely, that when you prevent zomeone from speaking
about religion, that strengthens religion. That is
not so, because curbing the wairds af an opponent in
religious matters is naught bal the the curbing and
enfeebling of religion [itselfl...

When ou- Rishonim found socmething written against
their faith, they did not reject it [out of handl,
Y or 1t stands to reason that [such oppositianl
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nught not be a Sauoe for rejecting it and for

silencing a man when 1t Comes Lo religlous matterss;s

for religion 1is given +to zl1. This 1S especially SO
with rega-d to the written wiard. . Shuuld rhere not
nave bea2nn a reaction  agains .+ the bcoks of the
lelDSOpherb vy Following thelr Qwn
xnvehtzg«LLbnu, repuiiar'd (traditional religlous
reachings] and asserted the Eternity o+ the
Universe and thus denied the creation al together?
nevertheless, {the Rishcocniml romad their bocks and
didg not dismies them. ror the proper way 1 order
to attain the truth is to hear fothers’] arguments
which they sincerely hald, not out of a desire to
pravoke you. Thus, it i= wrong simply +to reject  an
appone‘l's 1ceas: instaad, draw him close to you
and delve deeply 1nto fis words. ..
When a powerful man seeks oun an apponent 1n arder
tn demonsirate hie Lowns St -rength, he very much
wants NLs opporiant o exercliee as much st renghth 2%
he cang SO that 1f he b=ats him his OwWwn victory
will e mare @ ono aunced. What strength 1S there
wher the opponent 13 not permitted to fight?...
Hence, on chould not -ilence those who speak
against Feligl it - for rn do S0 1€ a8l axpression
of wezakness.
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