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mh g this essay). I -aw befare me a wumber of 
eo magel: ) end To yeu oed beth to urderetand and 

perhaps Lome Gay Bnulety their remarkable syrthesis of such 
apparentiy d.icsarate ..elds. Terer Umadda became for me nak, 
as SG mary oF critics. aver, a szource af spir. tual ang 
religious schizaphren:. buty Qu.e to the cantrary. an 
opportuni t&y~-because cit aid hoe creative tensions—-—for- 
ultimate inne 
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living in a 

society, ana 

failings, i 

position of 
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ro Rermaony, «© way to anite 
with my growing experiences as a modern person 

scientific tevhnnopolie, in an 

my deepest Torah 

Open and democratic 
in a culture which, -respite all its terrible 
vibrant aad meagress: va. I could not accept the 

the critics of Veshiva cho ninbly excused going 

t 
ror voratiora} or Cer eer reasons but were 

the though of actually getting a liberal 
Was Unimpressed by the ear. acceptance of going 

to high ¢chocel without question end yet objecting on 
halakhic or theological grourds to :, iniversity. I felt that 
if it was foriicden toa indulae in the secular disciplines, 
hen we shouid desist from them evel on an Blementary Level 

and, if necessary, suffer the LcOnSsequences for our 
For me, that was the way of inrer dissonance and 

self-delusion. It was) Torah Umadda which held for me then and 
proiise af epirbtual hesiing, oF inner 

reconcil .ation. 

principles, 

now th: 

Could it be a5 well 6 way to spiritual growth? 
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)ideal" is understood) ana accepred todey im many of the 

yeshivot, i+ is an interss inward-Laoking enterprise, often 

requiring an almost monastic dedicat? on. This aspiration 25 

unquestionably a noble cane, aspecial.y, in this nmarcisistic 

era of unbridled hedonism and anbuttaned ega display, and 

hence deserving of the greatest acmiration. Fut is there no 

place for Madda to be integrated im the goal of shelemut in 

a substantive manner? Can we not conceive of a shelemut which 

is outgoing as well as inward looking, one not limited to 

one’s own psyche and moral character, embracing rather than 

confiring™®, DR OK YOR WA 1 

I belizve that there certainiy is and that, indeed, it gives 

new breedth to the ideal of sheiemut. 
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Ce eer ee ee 
In the 

Geonic period, according to the eleventh cemtury R. Joseph 23f ee 

Ibn Aknin (im his commentary ta the Sone of S0ngs), te Hal me 

Gaon did not_hesitate to use Arabic sources, including Ara Sc ytg lear * 

oo ove Songs: to prove a Talmudic DoO.nt, and he quotes the Salyers PPO) 

Koran a i fth (the sayings and doings of fs) mm S) 

The same sour ~e tells of the fomed R. Samuel Hanagid quoting a wt GB 

Christian exegetes.- Moreover, he quotes R. Masliah, 4&4 well ~fea\> ° 

fnown dayyan thalarhic judqe?), in Sicily whe, inva letter to (: ~ 

R. Sanuet aa oe per ita personal experience with the aN ascr 

ame Hai Gaan who experie! ced difficulty in understanding aw Jes 

averse in Psalms, and dingcted him, R. Mastiah, much ta the 

latter's consternation, to apaeroach the Catholic of the pornten 

Christians and ask him what tke knows about the interpretation 

“or this Vereen, Noticing 2- Masliah.s discomrort, R. Haig 

rebuked him, Saving, "our ear fathers and righteous men 

never hesitated to. inguire from people cot different 
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religions, even fron shepherds, concerning obscure words in 

cripture."° Tr . ~ meee R. Yehudah 
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Shelemut requires breadth as well as cepth. The dazziing 

galaxy of Torah Umadda personalities come closer to the ideal 

of shelemut because of, not dessite,their Madca involvements. 

The knowledge of medicine did not detract fram Maimonides’ 

sense af wholeness; indeed, hos Hilkhot  Deiot, where he 

discusses the formation of character, benefits enormously 

from the medical tCoeories he had learned from the Greeks. 

Don Isaec Abravanal was no less « full personality because af 

his financial prowess and diplomatioc skill: thoss acquainted 

with his commentary on che Bible can attest to the life 

experiences aS «a meal of Maceoa that he draws ucpor in his 

exegesis. Grammar did not impoverish Abraham Ibn Ezra; 

Philosaphy did not diminish the stature of Hasdai Crescas; 

seculéer poetry sid not eeduce the wholeness of either Solomon 

Tbn Gabirol oar Yehudsh Halevi; literary style and grace did 

not chip away from the well earned ‘ame of Judah Messer 

Leone; mathematice did not make the Gaon of Vilma any the 

less 4 gaon3; and genersi philosopn. has not lLessened the 

greatness of Rabbi Joseph B. Seloveitchik. Om the contrary, 

the Madds development of each contriduted not only to their 

intellectual greatness but also to their shelemut, which 

would have suffered without the development of these gifts. 
Wholeness 18 enhancec ty nany-sicsedness > OrtXS La\\uses ky V\arrnnre? ‘ 2 
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CThis means? one should study Torah in order to 

know how to respond to the “eretic, for just as it 

is a mitzvah for a man te study and acquire Torah 

which is the "Torah of truta," sa is it important 

to banish false opiniors from the world in order 

tnat truth be magnified ir. the world. For if one 

regularly ignteres falsehood, it can ultimately, 

Heaver farbid, jestroy the truth and annihilate it 

while falsehoca gains strength in the world,, 

Therefore Cthe Mishnah] warns us te deny that which 

is false by knowing what to answer to a heretic.” 
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CAverroes’] words hold true for religion as well... 
ft is not proper trat we despise the words Cof our 
adversaries], but rather we must draw them close as 
we can. (Averroes] wrote there that if one does not 
do sa, and he refuses to accejt the words of his 
Oppponents with ilove but ejects them Cout of 
hand], this certainly points to the weakness of his 
Own arguments... 

Therefore it is-oroper, out of love of reason and 
knowledge, that you not Csummarilyd reject anything 
tnrat opposes) vou- own ideas, especiaily so if the 
Cadversary] does rot intend merely to provcke you, 
bus rather to declare his beliefs. And even if such 
[beliefs] are Opceased te your own faith and 
religion, do not sey [to your opponenti, “Speak 
nat, close your mouth." If “hat happens, there 
will take place no purification of religion. On the 
contrary, you should, at such times, say, “Speak up 
as much as you want, say whatever you wish, and do 
nol say later that had you been able to speak you 
would have replied further." For one who causes his 
Opponent to held his Peace and refrain from 
speaking, demonstrates Ctherebys the weakness of 
his own religious faith, as we said. This is 
therefore the opposite of what some people think, 
namely, that when you Prevent =aneone from speaking 
about religion, that strengthens religion. That is 
not so, because Curbing the wards of an Opponent in 
religious matters is naught but the the curbing and 
enfeebling of religion Citselfl... 

When our Rishonim found something written against 
their faith, they did not reject it Cout of handid, 
for zt stands to reason that ECsuch Ooppositiangs 
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ought aot be a cause for rejecting it and for 

silencing a mam waned it comes to reirgroaus matters; 

for religion is given ta zli. This 145 especially $9 

with regard to the written war dew Should there not 

have been 4 reaction against the books of the 

philosophers 
wh, following 

their awn 

inveetigations
, repudiated firaditional 

religious 

teachings] and asser ted the Eter nity at the 

Universe and thus denied the creation altogether? 

' Cthe Rishonimd read their books and 

ismies them. For the proper way in order 

he truth is to hear Cothers ‘4 arguments 

which they sincerely hold, mot out of a desire to 

pravoke you. Thus, it is wrong simply to reject an 

opponent's 1Ce@as3 instead, draw him ciose to you 

and delve deeply into nis words... 

When a powerful man seeks out ah apponent im order 

to demonstrate 
his CLowns strength, he very much 

wants his opponent to exercise as much strength As 

he can, 30 thak if he beats him his own victory 

will be more pronounced. What strength is there 

when the opponent is mot permitted to fight?--- 

Hence, ane should not silence those who speak 

against religiace.+. for to do so 1s an axpressioan 

of weakness. 
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