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"THE TASTE OF TORAH"

The law of the Prah Adumah (P.A.) or Red Heifer, which forms the content of this
morning's special reading, has always proved a source of difficulty and even embarass-
Q(M!&‘-{A (loaky,
ment to sensitive, alert Jews., Rashi, quoting bur Sagesakalready told us of the perplexity
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caused us by P.AT\whea—beawrites LEFI SHEsHA-SATAN V'UMOS HA-OLAM MONIN ES YISRAEL
MAH HA-MITZVAH HAZOS UMAH TAAM YESH BAH, that Satan and the Uentiles would taunt the
Jews and say, what does this commandment mean, and what sense does it make? What is the
reason for this strange rule? For indeed it is strange: one who has been defiled, declared
TAVEL because of contact with a cadaver, is to be purified by a ceremonious sprinkling
with the ashes amnd-blood of a redkseifeg; yet t he priests who participated in preparing
’\-‘L'\el(, I\ ]
the animal which would purify arehdeclared impure as a vesult of thiéir contact with it
P.A. purifies the impure, and defiles the purel What an irrational paradox! And
so the UMOS HAOLAM, the Higher Anti-Semites, and the Satan, or our inner skepticism,
challenge us and taunt us and tell us that all this is simply absurd, irratiionale
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And the Rabbis' ammwer, quoted by Rashi, does noﬁ\help us overmuch: CHUKAH HI, GEZERAH

MILEFANAT - - it is a decree, one which you may not question.

2+ Indeed, in the history of Jewish HASHKAFAHe or religd ous philosophy, whole schools have
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been built about this central idea of whether or not we can know the reasons for the
know

observances required of us by the Torah. Some deny we can ever/or should ever search

for the TAAMEI HA'MITZVOS, the reasons for the commandqﬁsts. In fact, the MITZVOS

have no reasonsl lMaimonides, rationalist that he is, disagrees. Every command of G=-d

mist have a reason, He is, after all, the Source of Intellect. How then explain P.A.?
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There is a reason for its strange paradox, but we do nob know ite Bu%—wi%%c)ther ,
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MITZVOS e can and often do know the reacons @)u{\ ‘\N‘“‘{"“\"% d \W‘\MX
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What P.A. means therefore,is that man is to be reminded of the limits of his mind
and the boundaries of his intelligence. We are presumptuous if we think we can fully

know the mind of G-d. Only through submission to the greater intelligence of the Creator
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fi§g? can we acheive the TAHARAH, the purity which P.A. comes to bestows P.A. tells us to
Eg%% call a halt tocur intellectual arrogance and cultural haughtiness: you cannot understand
2 : ,
‘?i $ > this law, you cannot fathom this paradox, you may plumb the depths of the atom and
ISAT
;i_f % extend your grasp into the Heavens - - but you camnot understand the mind of G-d
;xég WL W Y awn oy puanled aad
s S«*J "for My ways are highers than your ways, saith the Lord." s el Wit wand] g o ey W
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,31§,§)4. To the modern Jew thes idea has special relevance. We are a generation that has had
g e Q . wik \W‘t (\,‘»).trh(: RQ;.E\,\W &
ddggﬁr its intellect pampered into believikng that everything can be known and understoo@:"gfq
S5t %
‘%%i%;é lany a Jew rejects whole sections of Torah and Yiddishkeit only because he hags not
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S g 2 satisfied his rational curiosity as to why not ride on the Sabbath, why not non-Kosher,
e il kO~
*Zg,g 35 why repeat prayerss P.A. tells us that a central idea of Judaism is the limitation
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é fj% of man in the face of G-deP.As teaches us the virtue of intellectual humili%} as well
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as humility of charaﬁzer. Hasidim relste that the origin of the custom off wearing
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- the yarmulke isﬁ?umiliiy. Just as #e wearimgemes clothes &8 nolt only because of warmth
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and protection, but also because of modesty in covering the body, so the yarmulke covers

PN

the cranium, testifying that he who wears it acknowledges the limits of his thoughts,

2 that his mind cannot penetrate the inner thoughts of G-de
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S5e But lest anyone here come to a wrong conclusion, let me say hat this does not mean
that we are not to investigate the MITZVOS for their r easons. It does not mean that we
ar%not to search for the motives and meanings of our observances. On the contrary, one
of the greatst and most urgent tasks facing religious educators today is the rational
and reasonable presentation of Jewish way of life to our youthe BUTee.. we must always
remember that the reasons we ascribe our only tentative, only afterthoughts, that
the observance itself MERELY BECAUSE G=D COMMANDED IT is the important thing. Our reasons

that we ascribe - = they may change from one generation to the next as we gain new insights

into the world; but the act of obedience and love and fear of G-d - - that remains forevers
B> \\\3"(\“’
Héw inetersbing that the word TAAM - reason, as in TAAMET HAMITZVOS - - in earl;bﬁebrew

meant not "reason" but "taste.," When I observe G-d's commandment, then the observance itself

the religious devotion and ecceptance of diwine discipline - - that is the substance,
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the essence, the meats The extraneous reasons I assign to my observance -~ - such as
the healthfulnessof kashruth, the psychological benefits of Taharat Hamishpachah,
the so%?al good inherent in Shabbat law - - these are TAAM,'they add taste and flavoréqrﬁ<'
M. JeAae _
to th%\mnaltKIt is important that our meals be flavored and tastyy S$o[if\is) important to
learn and discover the TAAMEI HAMITZVOT. But ultimately, we must remember that it is
possible B0 survive on a bland diet as long as we have our vitamins and proteins; but
°t SCAAC AP acbsgele X
it is impossible to survive on a diet of flavoring,alone, much as we may delight in ite
o\?lM«\Nbl aSuhmus gty
The essential vitamin of our spritual Torah diet is:«the command of G=~d merely because He
is Creator and I am creature. The taste & flavoring iﬁy:he expendable reasoning I ascribe

to the divine MITZVAH,

6e Many people ask why we recite a BRACHAH only over MITZVOS in the realm of man's duties to
G-d, such as Tefillin, Kiddush, Caﬁdles,Shofar, not oker our religious obligatiéns t o
our fellow men such as love of neighbor, charity, paying one's employees on time. One
great Sage gave this answer: the BRACHAH over a MITZVAH is worded as g£ollows: BARUCH ATAeeses
ASHER KIDESHANU BEMITZVOSAV VETZIVANU, "Blesseds.sssescommanded us to peform such-and-such
MITZVAH"s Now when I ferform a social ot ethical obligation, I may not always do so
because of the commandment but also out of humanitarian reasons, for inherent motives
of civilized conduct, which I might do even without Torah. Hence my act is not because
VETZIVANU, not because G-d commanded. When I perform a ritual MITZVAH, however, there is
no real reason other than G-d's command for my doing it. And only when a Jew acts because
G-d commanded, out of love of G-d Himself, does he acheive KEDUSHAH - - ASHER KIDESHANU.
And only when a Jew's submission to G-dly discipline leads him to holiness can he attain
BERACHAH or blessinge That is what P.A. wants to teach us: to do because G-d cgmpanded?{v
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A our mortal, fallible, inadequate intellec%\convinced use Only thus do we

arrive at KEDUSHAH and BERACHAH and the THARAH of P.A.

7. This is a hard doctirne which we are enunciating. And we must be prepared to face the

challenge of the American Jew reared on thebgiberal fare of our day: "Is not that a matter

of a blind religion? Isn't that too uch like the Catholies? Are we to do something we
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Let us not answerhtnat all of us do things we do not completely comprehend as long as it
benefits uss The skeptic who will not trust G-d's word usually fails to question the
wisdom of his physician's precription. Let us rather answer that not only in the spiritual
realm but in the hatural-physical realm there are things we do not and never shall
understand. liodern science does not confirm the popular impression that there is little
ge do not or cannot know about naturee lodern science shows the futility of this Bogma-
ﬂthat we can know all and thalt what we do not know is nonsense.
Thus a Prof. Conant ~ - eminent educator and leading chemist - - declares, "I would
subscribe to the answari;ﬁﬂen in the Book of JOE] that t he unuverse is essentially
inexplicable." Or listen to the words of one of the wisest of modern physicists, Prof,
P.W, Bridgman, "the most revolutionaronf the insights weto be derived from our recent
experiences in physics [is thaé) we are now approaching a bound beyond which we zre
forever stopped from pushing our inquirkis, not by the construction of the world, but
by the constructuon of ourselvese." Or the astounding words of the "father of the atom
bomb," Profs. Robt.Oppenheimer: "we willhave to accept the fact that no one of us will
really know very much Kﬁor we are of course an ignorant lot." TUell then, if we cannot
know all about the BERIAH, how much more so abpmt the BOREY? If we are to remain ignorant
of the created world, how can we dare to expect to know and understand all about its
divine Creator? Thatis precisely what P.A, has come to tell us:CHUKAH HI, GEZERAH HI,
there are laws in the spirit as there are laws in nature that are simply beyond man.
The TAAVET HAMTTZVOS are the flavoring, the taste of Torahe The essence, however, is:

CHUKAH = - the will of G-~d, periode

our new generation of American Jews finds this a hard pill to swallows And there

is a reason for it - = early childhood and youth, Until recently the psychology

book replaced the father as master of the hous d no child was expected to obey unles

an adecuate reason was presented by the docile parents. Well-meaning nts therefore
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inadvertantly led their children to reject discipline - - for discilpline means obedience

even when I can not see any valid reason for the commend -~ and believé that only what

they can understand and agree to is worthwhile doing. Henc he Dogma of Total Omniscience
No wonder then that for some people the mentality of the prgverbial college sophomore

who believes himself,the possesssor of allwigdolm holds sway over so many pedple for

so longs No wonder so many young people cease to observe the precepts of Yiddishkeit

when they have entertained their first doubt and e—wEse discovered that not everything

can be explained in /s,i,ng)fé termss If he needn't obey his earthly father without being

-~

convinced of :i,ts{easonableness first, the same , then, with his Heavenly Fab herl

There /;48 dlrect $ieconnection between children's educatlon at home and their religious
= At ode A Wertuira y Quisogy 2l ! p\y.t,

&a.em:bah.on-aa—-adﬂw In both cases 5 P.A. comes to tell us that we must use our minds

R, Samuel Belkin,President of Yeshiva U., is right when he maintains that it is far
itful to look for the purpose than for the reason of the commandmnets, For
the purpose wpderlying all commandments is ASHER KIDESHANU BEMITZVOSAV - - the holiness
that is acheived living the G-dly life. Only theough this kind of KEDUSHAH, this
selfless flight of the deul to G-d, can we attain BERACHAH or blessing in our,livess
Purpose we indeed do have., Fox\our Torsh way of life is purposeful and meaningful,
But reason - - that is another mattére We are humans therefore we search forreasons:
whether the reason why millions of Jews done to death, the reason why we were chosen
to be saved, the eason why our religion 11nuts\qur diets, the reason our Sabbath must

ob i »Ba-‘ia—-any reaspns we may discover are, after all,
only flavor in our spritual 3d(j(.$}“:"\; 3’%@'{\&1}&%{5@@T are both Q;me as;?tngihiczﬁri }:he COm=
mandments and the taste of the Tprah’: But the substance of the religious 11fe,r the
real, true, basic motivatuon for obeying G-d - - is VEZOS CHUKAS HAT(R AH, that this
is the decree of Torgh, the will of G~d: imponderable, inexplicable, impenetrables

T4 45 here that man comes face-to-face with G-de It is here that, stripped of his
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false props and ambitions and nls pretense, man realizes that the inscrutable
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Will of G—d{\ i Fpety-grester-than-nisown-mind, And here,too, man discovers, is

the road not only to KEDUSHA and TAHARAH and BERACHAH, to holiness and purity and

cmk\f‘%
blessing, but to hope and happiness and 3 H

BEYADO AFKID RUCHI, B'EIS ISHAN V'!'A'IRA

VIIM RUCHI GEVIYAST, HA'SHEM LI VE'LO IRA

In His hand do I trustfukky commend my spirit,
When I lie down to sleep and again when I awaken
And with my spirit - - my body,

For the Lord is with me, I shall not be afraide
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