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“THERE IS A PROPHET IN ISRAEL” 

This address is dedicated, as is my yw 
tomorrow, to the memory or 4.79 Dr. Samuel Belkin 
5”t, whose tenth yahrzeit we commemorate in a 

few weeks, during Chol ha-Moed Pesach. 

Because Dr. Belkin was not only my teacher for 
one year—the last that he taught—but also my 
predecessor as President, | had the opportunity 
to appreciate the full scope of his prodigious talents 
and insights—his greatness not only as a p9n PIN 
and as an educator, but also as a leader. And it 

is this quality of leadership that | choose to discuss 
on this, his tenth yahrzeit and the one hundredth 

birthday of our Yeshiva. 

Dr. Belkin taught us by example that to be a 
pon 7ndn you need “n11719"; to be a p»nwW NI yOU 
need 72K; to be a teacher you need love of your 

pupils as well as your subject matter. But to be 
a 35, a rabbi in the classic Jewish sense, you need 
all these and much more: you need the gift of 
leadership. 

Dr. Belkin himself was an orphan from Lithuania 

who became a renowned »9n non at a young 
age, wandered to the U.S., got himself a doctorate 
at Brown University, and then came to Yeshiva as 
both a rosh yeshiva and professor of Greek. His 
contribution to the Jewish world, however, was not 

confined to what he knew and what he taught, 
but was distinguished by the way he combined 

these with his vision, his goals, his determination, 
his readiness to use either gentle persuasion or 
confrontation—in a word, his leadership. It was the 
ability to integrate his Torah and his Mada with 
his leadership qualities that ensured his place in 

Jewish history. 

Dr. Belkin was blessed with great gifts, both 
intellectual and personal, and few of us indeed can 
aspire to equal his achievements. But we can learn 
from him, each in his own way and in accordance 
with his own personality, to exercise leadership in 
our careers as rabbis; to bear in mind that the 

rabbinate is neither a service profession nor a life- 
long kollel at the expense of a congregation, but 

a challenge to take the initiative to dream dreams 
for the greater glory of God and Torah and Israel— 
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and implement them; to teach, but also to direct 
and orient and mold and build and create. 

Do not take this charge lightly. Leadership is not 
for the faint of heart, but neither is it for the light- 
hearted and the frivolous. If an ordinary person 
makes a mistake, he merely makes a mistake; if 

a leader errs, he misleads. Indeed, according to 
the »nax xnp°v9 (ch. 22), misleading, or the failure 
of a leader to exercise leadership, is a violation 
of one of the Ten Commandments! Thus, the 
Pesikta interprets the verse 7>p5N ’n DW NN NWN NI 

nw, not to take the Name of the Lord in vain, 
to Mean: 7A5V9 NNT ANN ON) DAY PSY DapHN Nd, 

not to accept an office when you are not worthy 
of it. The Netziv explains: the name 79x can be 
either wnp or 51n, sacred or profane, depending 
upon whether it refers to God or to a human source 
of power, such as a judge or a prince. One who 

is designated a leader therefore shares with God, 
as it were, the title p»75x, and if he proves unworthy 
of it by neglecting his responsibilities, he weakens 
and desecrates that Name—thus violating n> 
NIVS PPON ‘NA DW NN NWN, and taking the Name 

in vain. 

Leadership is not for the faint of heart, 

but neither is it for the light-hearted and 

the frivolous. 

But there is not only danger in undertaking 
leadership, there is also glory. If abuse or disuse 
of responsibilities as a leader puts one in violation 

of xwn xd, then the proper execution and positive 
assertion of one’s leadership is nothing less than 
a own wip, the sanctification of the divine Name. 

Let me explain this by referring to a fascinating 
story recorded in Tanakh (II Kings, ch. 5) and which 

will be read as the Haftorah this coming Shabbat. 

Some 2,800 years ago, there was a king in 
ancient Israel—Jehoram, and a prophet — Elisha, the 
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disciple of Elijah. The Kingdom of Israel was then 
effectively a satellite of Aram or Syria, and the 
Israelite king was a vassal of the king of Syria. 

Naaman, the general of Syria, was a leper. A 

captive Israelite girl told Naaman that he could find 
relief by consulting Elisha the prophet. The king 
of Syria thereupon sent his general to Jehoram, 
the king of Israel, asking that the latter provide 
the cure from his leprosy. Jehoram panicked, for 
he had no idea how to cure lepers, and suspected 
that the Syrian king was using this as a pretext 
for attacking him. 

When Elisha heard about that, he sent word to 
Jehoram that he, the prophet, will effect the cure: 
bxqwea xa) Ww? 9 79, let him know that there is 

a prophet in Israel. Elisha then sent a messenger 
to Naaman telling him how to proceed in order 
to be cured. Naaman’s advisors prevailed upon him 
to follow the prophet’s advice, which he did, 
whereupon he was healed. 

The story then reaches it climax in the words 
of Naaman: °2 YINF 993 D°PSN PN 0D NYT? NI AIN 

bsxnwea ox, Now | know that there is no God in 
all the world save in Israel. It is the act of wrnp 

own, the glorification or sanctification of God's 
Name. 

Three things stand out in this story, and they 
make of it a parable of eternal and cogent 
relevance. 

First is the description of Naaman: 123 997 worn 
yay 9°, the man was a mighty hero, but a leper. 

What a startling juxtaposition, what a striking 
contrast: mighty, but a leper... 

The yay 9m 3a is a symbol and picture of 

modern society, expressive of a painful paradox 

of Western civilization: technologically powerful, 
but ethically leprous; scientifically progressive, but 
spiritually regressive; materially mighty, but morally 

a midget. From the distance, when you behold this 
5»nm 5929 who symbolizes modern society, you think 
he is self-confident, assertive, optimistic, problem- 
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solving. But draw closer to him and you see that 
he is—a ywyn, a leper, corrupt, frightened, in 

despair and disrepair, uncertain and perplexed, 
rotting and withering away inside. 

Second, within the camp of Israel itself, there 
is a troublesome tension between king and 
prophet. The captive girl recommends the prophet, 
but the king of Syria sends Naaman not to the 
prophet, but to the king of Israel. The latter, in his 
despair, rends his clothes out of sheer frustration 
and worry—and he does not even think of sending 
the leper to the prophet! Ultimately, however, it 

is only the prophet who can, by imploring God, 
heal the leper: 5x .w7a N»a9 W? 29 79, SO that all 
may know that there is a prophet in Israel. 

In Israel there is always the tension between 
prophet and king, between the sacred and the 
profane, between that aspect of the life of Israel 
that is represented by the king—wordly knowl- 
edge, power, material wealth, cleverness—and that 
represented by the prophet: nwi77, the supreme 
word of the Lord, Torah, the spirit, and Jewish way 
of life. We have often erred and misled others, by 
offering to the world the king instead of the prophet 
as the source of Jewish healing. We have told 
ourselves and others that the ancient vision of 
salvation from Israel will come through a Jewish 
government or through Jewish nationhood, 
through Jewish scientists or Jewish Nobel prize 

winners, through Jewish wealth or through Jewish 
writers or Jewish intellectuals. 

Not so! Those who are symbolized by the king 
of Israel can help; they are, indeed, indispensable. 
Without Mada, without a material framework, 
without a proper natural and national context, 
without secular knowledge, without the profane, 
the prophet cannot flourish. But the main task of 
healing the Naamans of the world of their spiritual 
ills, of resolving their inner contradictions, of 
banishing the leprosy of the heart and soul, can 
come only through prophecy and Torah, »9 919 

5NIW9a NPA YW. 

The third thing we learn from this passage is that 
if and when the prophet is ready to take the 
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initiative and let the kings, Jewish and non-Jewish, 
know that there is a prophet in Israel ready to heal 
the moral sickness that plagues the world, the result 
is—pwn wrrp, the sanctification of the divine 

Name. 

What held true for Elisha the prophet holds true 
for each of you: Lead, for Heaven's sake; lead nw? 
pnw; and 5x3 NPA) W? °9 _ 9799, let the world know 
that there is anewand reinvigorated and energetic 
and authentic rabbinate, that there are still prophets 
in Israel! There is hardly a greater pwn wip than 
the awakening awareness that n39 is alive and 
well and that Torah is thriving in Israel! 

Let the world know that there is a new 

and reinvigorated and energetic and 
authentic rabbinate, that there are still 

prophets in Israel! 

As we induct you Officially into the m235, we 
charge you with the holy burden of spiritual, Torah, 
intellectual, and communal leadership. 

Leadership means creating, encouraging, and 
inspiring followers. py 93 Jon yx, there can be no 
king without a country. And this task will demand 
of you new talents, largely untried during your 
student days—talents of motivation and organi- 
zation and personal vigor and communal relation- 
ships. Rabbis must have “baalebatim” and congre- 
gations, and teachers must have pupils and schools. 
And if they're not there waiting for you, go out 
and beat the bushes, find them and mold them 
and elevate them, 9N1w92 N»3) W> »D YT. 

Yeshiva is, in many ways, a social cocoon. 
Although we are much more open to variety than 

other yeshivot, nevertheless, we are more or less 
homogeneous. In the exercise of rabbinic leader- 
ship, you must learn to be open to all Jews from 

all backgrounds—Ashkenazim and Sephardim, old 
and young, men and women, Orthodox and non- 
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Orthodox, affiliated and non-affiliated, those 
already on the way to 7awn and those not yet 
at that level, confirmed secularists and those who 
simply go along with the crowd unthinkingly —you 
must be the 39 of all of them, whether or not they 
belong to your shul, whether or not they identify 
with our worldview. They—all of them—must 
know that you represent the prophet in Israel, the 

navn of n239; that you bear the ring of authenticity; 
that your love and concern is broad and not 

parochial; that even the Naamans of life can come 
to you for help. 

To be a 02m non you need a head. To 

be a pnw x you need a heart. To be 

a o70N 3n1) you need hands and feet. 

To be a w17 you need a mouth. But to 

be a leader—you need a 7577 vIn, a 

spine, a backbone. 

At a time when the vacuum in Jewish leadership 

in the community is being filled by well-meaning 
people who often lack any Torah orientation, it is 
time for our 09934 to take their place in community 

leadership — whether of mawan 49) or AYP”, UJA or 
Federation, Soviet Jewry or PACs. You must breathe 
a nnw) into the established Jewish leadership by 
forthrightly articulating what we stand for, and 
doing so with 0919 997. 

But, of course, you must never become just 

another “macher.” You must ever remember that 
the source of your legitimacy as rabbis is—your 

status as AN 2 and ONIN Nn. Unless you 
continue and deepen your 771n 19n, unless you 
teach and are 7)n Y~a9N, your credentials are 
suspect, your legitimacy is in question, your 
effectiveness is crippled. 

This is a time of growing Jewish literacy among 
an emerging group of our Orthodox “baalebatim,” 
and many of you will be undergoing a 72»na every 
time you give a yw or NWT Or answer a ANY. 
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Only through your knowledge of Torah will people 
know 9x4W93 N23) W? 99. 

To be a pan ndn you need a head. To be a 
pnw x you need a heart. To be a p-70N dynIa 

you need hands and feet. To be a }w17 you need 
a mouth. But to be a leader—you need a win 
nytwn, a spine, a backbone. And in age when, as 
we are told, the majority of the population suffers 
from back pain, that is no simple matter. 

Leadership means not only marching at the head 
of a column of loving and admiring followers, but 
also the ability to put up with criticism, justified 

and unjustified, often harsh and pitiless; with 
sarcasm and innuendo and vicious rumors; with 

yes-men who shield you from the truth and, more 
often, implacable adversaries who expose you to 
falsehood; with inertia and with hysteria; and with 

a lot more. Leadership means to put up with all 

this, and yet to hold fast to your principles despite , 
all; to draw strength from your supporters—and 
even from your critics. 

This has been the policy which our Yeshiva has 
followed for itself for one century—and 7”¥2 will 
do so for at least another one. We did not become 
what we are by timidity and fear of criticism. 

| have been connected with Yeshiva for 40 of 
its 100 years, ever since | came here as an 18- 
year-old student. | know something of its previous 
history. The way that Drs. Revel and Belkin chose 
for us was often beset with pain and controversy. 
It was never easy. We were told by Jews who were 
authorities in the world of secular education that 

“yeshiva” and “university” were antonyms, that 
they could never coexist in one institution. And 

| the rivals of Yeshivain certain non-Orthodox camps 
which today speak so admiringly of “pluralism,” 

sneered at us, mocked us, wrote our obituaries. 
We were too Orthodox, too East European, too 
Old World. 

At the same time, other yeshivot refused to 
recognize our existence—they too believed that 
“yeshiva” and “university” could never live 
together, conveniently ignoring the tradition of 

“THERE IS A PROPHET IN ISRAEL”



“THERE IS A PROPHET IN ISRAEL” 

py °bnNa no? Sw inv9%9”. For them, we were too 
Modern, too American, too New World. To this 
day, at a wedding or nm at a funeral where our 
people mingle with those of certain other yeshivot, 

the others will be announced as the Rosh Yeshiva 
of this or that yeshiva, this or that Kollel, this or 

that Beis Medrash. But our Roshei Yeshiva, 
distinguished »21~a and 9x Iw? 9172 Of this, the 
Mother of American yeshivot, are introduced with 
all kinds of devious euphemisms—the Rav of such 
and such a shtetl, the 1»”n of such and such ))xa, 
the son-in-law of such and such 917.9—but rarely 

AS JINN PNY? 1939 NIwAa AIw? °YN. 

Yet the greatness of our Yeshiva is that we kept 
to our 757 with strength and with courage, that 
we conducted ourselves with individual and 
institutional dignity, that we refused to reciprocate 
petty insults and trade invectives, but continued 
to relate to others according to the principles of 
myran Nad and Awnn 139. This will continue to 
be our policy—one from which we will not be 
deterred, neither by flattery nor by threats. »> 9199 

NIU? NPD) W?. 

There is only one way: straight ahead. 
Only with such firmness of method 
wedded to sacredness of purpose will 

the world know 9x43 83) & »9. 

What is true for Yeshiva as an institution is true 
for each of you as individuals. Only a few years 
ago, the rabbi of a significant congregation in this 
city was beset by problems and attacked viciously 
for a ruling he had made in good faith. He was 
pressured and buffeted by all sides. 

Because he was not a nv of our yeshiva, he 

asked me to introduce him to our revered mentor, 
the Rav x”vdw. | did so. It was xy nwa. The 

Rav heard him, thought silently for a few minutes, 
and said to him the following: “Our Sidra ends with 

“THERE IS A PROPHET IN ISRAEL” 

» 



“THERE IS A PROPHET IN ISRAEL” 

the words 0°75xN »2Nd99 1399299) 19979 TOM APY», and 
Jacob went upon his way, and he was met by the 
angels of God. That is my advice to you: Go upon 
your Own 797, your own way, without looking right 
or left; and if you do so with sincerity and truth 
and honor, with the conviction that this is what 

Torah demands of you at this time and in this place, 
then you will be met by 0°75x »aNdn. 

That wisdom is worth sharing with you, our 
newest pranviw. If you are to be leaders, if your 
goal is the honorable one of 0°79N »2Nd1 13 192999, 
then don't be overly concerned with what others 
say Or press you to say; don’t pander to the Left 
and don’t cower before the Right. In Torah there 
is neither left nor right—if your “way” is »9 dy 
qY WwN ANA, then what follows is Aan WON Nd 

INNW) pn? 77 17929Y. There is only One way: straight 

ahead. Only with such firmness of method wedded 
to sacredness of purpose will the world know »> 
INIWWD NPA) V?. 

| hope | have not frightened you with this charge 
of leadership. Truth to tell, it is a hard, often painful 
way. But remember: nothing is easy. The “wn yn” 

writes wistfully, in one of his letters, m»7277 52 
*NWID NIV VYND IP TAT) DANN, everything comes 
with difficulty, and | have rarely encountered 
anything that is easy. If it was so for him, how much 
more so for us! 

It is a mission that you dare not take lightly, but 
of which you must not despair. It will raise you 
up even as it wears you down. It will both exhilirate 
you and exhaust you. It will inspire you and scare 
you. You have chosen it—and it has chosen you. 
A IVAN PIN J ANN Nd 99D AINdNA TOY Nd. 

You will not, in the exercise of your rabbinic 

leadership, avoid mistakes. But if you approach 
your tasks with a stout heart and deep commitment 
to n”apn and to Torah; if you are frank enough 
to admit an error and correct it; if you are bold 
enough to stand up to others in the name of what 
you know to be right and proper and truthful— 
you will ultimately bask in the warmth of knowing 
that you brought to bear in your communities the 

presence of the contemporary counterpart of a 
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9x92 NA; that you made a genuine and lasting 
contribution to reducing the manifold leprosies of 
our ailing people and diseased times; that you did 
your share in effecting a pwn wip; that you made 
it possible to be met by 9°75x »2Ndn in the form 
of children you sent to yeshivot, adults who 
deepened their life of Torah and Mitzvot, of a 
community endowed with a new and proper 
respect for Torah Judaism, of other young people 
whom you directed to our Yeshiva and who will 
some day take their place as 02019 and as leaders. 

Such rewards are enough to give you the 
courage to survive all the tests and rigors and pains 
of leadership. Not all of you have all the requisite 
personal attributes for great leadership, but each 
of your has some capacity for moving ahead and 
inspiring others to follow you, whether in the 
congregational rabbinate, in 7)2°n, or in any area 
of wnpn nay. Take that capacity, great or small, 
work on it, develop it, and express it A7n 91nd 
AVINAD. 

The mantle now is given to you as the dawn 
breaks on a new century for our beloved Yeshiva. 
You are not only our alumni, but our pride and 

joy, our emissaries to the Jewish community. 

Wear the mantle, the mantle of the prophet who 

wanted all the world to know that 9x.w»a 3) WY, 
with distinction, with resolve, with hope. 

And may the y”wa9 grant you and your families 

the years, the health, the strength, some day to 
pass it on to a new generation, and another one 
after that, yx 199093 TIANA SNA NN? TY. 

You are not only our alumni, but our 

pride and joy, our emissaries to the 

Jewish community. 
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RIETS TODAY 
Study of Torah 
Rabbi Joseph B. Soloveitchik Center of 

Rabbinic Studies 

Marcos and Adina Katz Kollel (Institute for 
Advanced Research in Rabbinics) 

Kollel L’Horaah (Yadin Yadin) 

Caroline and Joseph S. Gruss Kollel Elyon 
(Post-Graduate Kollel Program) 

Chaver Program 

Caroline and Joseph S. Gruss Institute in 
Jerusalem 

Jacob E. Safra Institute of Sephardic 
Studies 

Brookdale Chaplaincy Internship Program 

Morris and Nellie L. Kawaler Rabbinic 
Training Program 

YESHIVA UNIVERSITY HIGH SCHOOLS 

The Marsha Stern Talmudical Academy— 
Yeshiva University High School for Boys 

Alexander P. Hirsch Computer Center 

Joseph Alexander Foundation Library 

Tonya Soloveitchik Yeshiva University 
High School for Girls at the Olga Gruss 
Lewin Educational Center 

Mary E. Hirsch Computer Center 

Leo and Beatrix Kern Library 

Service to the Community 
Max Stern Division of Communal Services 

Pre-Rabbinics 

Rabbinic Services 

Rabbinic Alumni 



Reaching Out 
Cantorial Services—Cantorial Council of 

America (Affiliate) 

Community Outreach Programs 
Project SAGES 
Kiruvy Campus Program 
Shanah 
Kehillah 
Summer Kollel 

Educational Services—Educators Council 
of America (Affiliate) 

Maybaum Sephardic Fellowship Program 

Philip and Sarah Belz School of Jewish 
Music 

Gindi Program for the Enhancement of 
Professional Rabbinics 

Stone-Sapirstein Center for Jewish 
Education 

National Commission on Torah Education 

Camp Morasha (Affiliate) 

Holocaust Studies Program 

New Communities—Synagogue Services 

Sephardic Community Activities Programs 

Dr. Joseph and Rachel Ades Sephardic 
Community Outreach Program 

Youth Services 

Yeshiva University Museum 
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