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In a broad sense, Zionism hgas always been an 'integral

part of Judaism. Although the majority of Jews were aQay:from

the Land of Isrgel throughout most of the 3,500 years of Jewish

I
history, { L. has always loomed large, indeed

R indisﬁensable,
\ X |

in Jewish religious thought. It began at the beginniné = with

the divine promise to Abraham, and the blessing, which centered

about the relation of God, People, and Land. Thus, the Talmud

"
considers the settlement in ‘(c.as a mitzvah or obligation, and

the overwhelming majority of authorities hold that this obligation

is in force today too.

This relationship between Israel the People and Israel

the Land transcends historical memory or religious ideal or legal

obligation. It ig all these and more - a long,

8lorious love story. In the 7% halh (Lev.

painful, gnd

26:32) we read:
"And I will bring the land into desolation; and your enemies that

dwell therein shall be astonished ( IJU‘JJ_Q{( ) at it.n JHNNRI

means more than "astonished"

- some translate;"appalled." Even

more accurate, according to Jewish tradition, would be "desolatedn

pPrediction of doom:

that the enemies will find no satsifaction in the Land, for it

- Will be desolate of its inhabitantg,n People of Isrgel and Land .
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of Israel are like two lovers, husband and wife, who hane had bitter
argumenty and left each other. But it is g lover's quarrel = they

are angry with each other, they have separated, but neither w111

give its love to any other. The People will not transfer its ulti-

mate commitment to any other Land -- neither Uganda nor'Birobidjan.

And the Land will not yield its secrets nor offer 1tse1f up to any

other lover. Only Jews have ever succeeded in settling the Land

and making it flourish - not the Germans in days of the Kaiser,

not the Turks or English or Arabs,

Of course, with such a glorious history of mutual love,

longing, and soul-seizing nostalgia, it's a pity some Israelis

tend to play down any special love of the Land; in their attempt

to display their naturalness, in their typical Sabra effort to

understate sentiment, some Israelis = especially those who have
forgotten the history of the Holocaust - act as if the restoration

of People to Land makes any demonstrative love unnecessary. It

reminds me of the definition of "love" offered by the cynical

il
American humorist, Ambrose Beirce, at the turn of the century.

"Love is a state of temporary insanity that is cureable by narriage."

But this relationship is no simple love story. It is

conditioned by the berit or Covenant, first sealed between Abraham,

the Father of our People, and God, a Covenant of which the 51gn 1s

circumcision, and a Covenant which was affirmed and reaffirmed

through Biblical history and incorporated in Torah.

The terms of




the Covenant are quite clear:

they should be of considere s’

|
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we have the Land only as long as we .

: . " : P
accept God and live our lives according to His dictates. If we

1

fail, the Land will "vomit us out,.n

From this simple yet fundamental statement, one can at

once see the strength of, and the challenge to, Religidus Zionism
{

(=RZ2), its foundation and its problematica. The bond qetween Land

and Faith, between Nationalism and Religion, is obvious: the two

are inseparable, they are organically related. But this itself

raises a severe problem, both ideological and Programmatic: how

do we relate to those who acknowledge only one-half of this

organic core of Judaism, only Nation or Religion, and not the

other? More specifically -- since no Orthodox Jew can deny the

K4
importance of "c as such =- can we on principle i, and, prac-

tically, hoﬁB#ﬁ cooperate with those who Tecognize only Nationalism

and abandon Religion? It is not an easy question, and most of our

lecture will revolve around this relationship and this problem.

The solutions offered may or may ot appeal to you, but at best

...-@rest.
In order to set stage a bit more fully,

difference of opinion between two of most eminent medieval Jewish

philosophers on this relationship between Nationhood and Religion.,

R. Saadia Gaon: ‘our people is g people only by virtue of the
Welds A\t

Torah." R. Yehudah Halevih ¥since very beginning)individuals

Possessed special segulah, special spiritual capacity, which then

let me refer to a

R e




e

Torah given to them. 1Ip other words:
hood conditioned by Religion,
superior to Nationhood;
pPrecedes Religion., For Saadia,

of our faith, ang for Halevi we have thig

Religious Zionism rejects Ahag Haam, for whem Nationg]-

ism Supplants Torgh as the core of Judaism ang Jewish existen;:e;:

for whem an immanent ethic, Aizny D0 It

r\ = -
o PCAL 3ok

uperfluous. (Ahad Haam dig




he has a good Jewish heart. In the United States we refer to him

as a "cardiac Jew" and are worried that his failure to exercise the

rest of his anatomy may prove too heavy a burden on his sensitive

Jewish heart. In our hierarchy of American Jewish typology, he is

a notch below the "Alimony Jew" - he who would rather pay for Ju-

daism than live with it{)

Both Nationalism and Religion coalesce in the Messianic

longings, in the striving to emerge from exile to Redemption, to

realize the divine will and vindicate the divine promise of the

reunion of People and Land.

In the view of two of the earliest ideologists of Reli-

gious Zionism, R. Zvi Hirsch Kalischer and the Kabbalist R. Eliyahu

Gutmacher, this Redemption will not burst upon the world unexpect-

edly. The sequence of Redemption, they held, was: first the

settlement of the Land and Ingathering of the Exiles, and then, in

response to this human initiative, the appearance of Messiah and

the completion of Redemption. Thus, Kalischer writes:

As to the redemption of Israel for which we wait,

let no one imagine that the Lord will suddenly descend
from heaven to earth to say to His people, "Go out,"

or that He will send His Messiah from Heaven to sound

a great Shofar, summon the scattered remnants of Israel
and gather them into Jerusalem... Indeed not, for the
beginning of redemption will come through the awakening
of the spirit of individuals and through concessions
granted by governments which will lead to the ingather-
ing of the Jewish people in the Holy Land.

In this passage from Kalischer one can already notice a

distinctive element emerging: the Redemption is neither an exclu-




sively human nor exclusively divine achievement. It will come about
as a cooperative venture between God and man -=- and man must take
the first steps. The "impulse from below," to use the Kabbalistic
terminology, must come first, and then evoke the "impuxse from

above." We have here the beginning of the formulation of g ma jor
tenet of Religious Zionism. |

Actually, of course, the most illustrious exponents of
the Jewish tradition were divided over the question of whether the
Redemption would be g divine initiative or a divine response to
the initiative of Isragel. "All our early authorities," writes
Rabbi J. J. Keines, another important ideologist of Religious
Zionism in its earlier days, "dealt with the theme of Redemption.
Some held it would be a miracle. But Nachmanides, R. David
Kimche, and R. Yom Tov Lipman Heller maintained that it would come
about by natural Mmeans, and that the nations of the world would play
a role in aiding Israel to win back its land and renew its days as
of old." Here we must read the equation as: miracles = divine
intervention; natural means = human initiative.

Indeed, a glance at Biblical history reveals that the two
redemptions there recorded differed fundamentally on this point.
The redemption from Egytpian exile was exclusively a divine act.
Our people, sunk in the quagmire of Egyptian idolatry, had to learn
dramatically and quickly the omnipotence of God, Who was Lord of

all creation and not just another local deity. Hence, only God




redeems, not man. Moses was only His agent, and not the originator

of the Israelite victory. Thus, as Rabbi Joseph B. Soloveitchik often

points out, Moses is known as Mosheh Rabbenu -- Moses our Teacher,

never as our redeemer or general or hero. On the very night we

celebrate that redemption, namely the Seder night of Passover, we do
not even mention the name of Moses (except in an unimportant passing

reference), as if to emphasize that there was only one Kedeemer,

God.

The second redemption, however, the Return to Zion through
Ezra and Nehemia, was indeed a redemption =-=- but it was engineered
by Jews who, while possessed of great religious idealism, played
the international politics game quite skillfully. The Biblical
record speaks of the Return in the most natural, almost secular

manner. It sees it, of course, as part of an over-all divine plan,
indeed as the fulfillment of a specific prophecy, but it allows the

events to speak for themselves; and the events are humanly initiated

and executed. Man is active, and while God is never passive, He

does not preempt the stage in the drama of Redemption.
Yo wan st yole of (Rod v

Moreover, evenﬁthe Egyptian redemption must be qualified.
First, while God's actions were manifest and man was silenced, it

was not a sudden appearance of salvation, but a step-by-step process.

There was plenty of time foﬁphe major actors in the drama to become

discouraged and change their minds. So while the deliverance may have

been miraculous, it was not magical. Furthermore, Tradition tells
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that even the splitting of the Red Sea, that archetypical miracle,
could not have taken place did not a great Jewish leader, Nachshon
the Prince of Judah, plunge into the Sea up to his neck. God is

reluctant to manifest His redemptive powers unless man is ready to

do his share -- even if it is a minor one.

So that, in the comprehensive view of Religious Zionism,
Redemption as such need not be conceived of necessarily as a purely
divine act, miraculousi and supernatural, while man refuses to 1ift
a finger to help. While Neturei Karta hold that human activity is
sinful and arrogant, Religious Zionism holds that in the Redemption
towards which we are now laboring human passivity is criminal
indolence which frustrates the divine design for our national re-
demption. Redemption, like every other significant activity
in life, whether health or sustenance, represents an intersection
of destiny and choice, an interpenetration of divine plan and human
striving. The very concept of "hoping" to God or "waiting" upon
Him does not imply a surrender of human effort. As Prof. Abraham

J. Heschel writes (Israel, p. 97):

Waiting did not mean a state of repose or inaction,
putting off activity until later; it meant, rather,
that the success of all human efforts towards redemp-
tion remained contingent and indecisive without God's
action. While the world was chiding, Israel persisted
in its dream. Religious Zionism maintained that
Israel's initiative must open the power of redemption,
that waiting must not be separated from pioneering.

This old-new conception of the nature of redemption, par-

ticularly the one yet to come, developed from an idea into a movement
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under the leadership of Rabbis J. J. Reines and Samuel Mohliver,

WA

founders of the Mizrachi. Mohliver is much less concerned with the

Messianic and mystical interests so dear to his predecessors, and
much more moved by the tragedy and agony of exilehood. (He had a
practical turn of mind, revealed both in his ideology and his
activity.

The most eminent theoretician of Religious Zionism, and
a godfather of Mizrachi though he never joined it, was the first
Chief Rabbi of the Holy Land, Rabbi Abraham Isaac Kook. Kook was

an illustrious Talmudic scholar, a gifted Hebrew stylist,
ave Nw
nPersonal charisma.

the most

prolific Kabbalist of our times, and man of

Kook pointed to a Kabbalistic notion as the source of

his nationalism, the peculiar nationalism of Religious Zionism,

God, Israel and Torah are related to each not only in the obvious

ideational sense, but according to the Zohar, they are mystically

united, they form an ultimate as well as primordial Unity: "The

Holy One, Israel, and the Torah are One." To be g full Jew means

to yearn for and aspire to enter into that Unity. One should,
ideally, strive to do so by all the available means, namely:
spiritual longing for and faith in God; study of Torah and obser-
vance of its commandments, and seeking always the welfare of the
People of Israel. However, thus Unity is 1ikei§heel with three

spokes extending beyond the rim; one can find his way into the

totality of the Unity by grasping on to any one of the spokes.
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Let a Jew genuinely develop his native religious-spiritual personalityy
or let him immerse himself in the study of Jewish sources or the
practice of the Jewish way of life; or let him participgte in the

great struggle for Jewish national resurrection and political self=-

respect -=- and any one of these three, God, Israel, or Torah, will

lead him into the combined, unified core of Jewish life'so that he

ultimately will be at one with all three.

For Kook, then, Jewish nationalism was the expression of a

divine endowment of the Jewish soul. The nationalist was heading in-

to a higher, spiritually fertile realm, even if he was unaware of it.

He was doing God's work even i1f, like Ahad Haam, he denied Torah,

or, like Berditchevsky, considered himself a pagan. The normal Jew,

Kook held in keeping with a ma jor theological principle of HaBaD

—
Hasgidism, is religious. As a homo religiosus, he inwardly aspires

to all three elements of the unity of the Zohar. Atheism or agnos-

ticism is therefore an aberration, a psychic abnormality. If this
Jew is at least a nationalist, we may have hopes for his safety in
resisting the inexorable press of assimilation, and look forward
to his recovery and ultimate full spiritual health.

For many, many years, however, Jews have neglected the

element of nationalism, without which the Jewish soul is rent apart,

fragmentized. Therefore, Kook reasoned, we must begin to relearn
all those skills which together will make us into a full nation

capable of surviving in the modern world.
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Actually, Kook tells us, the inreaction between National-
ism and Religion goes in both directions, and implicit in the Jewish
religious way of life is a precious mine of nationalist|values.

He therefore proceeds to reexamine the mitzvot, and he éiscovers
in them nationalist values. His ascription to the religious per-
formances of a nationalist teleology embraces such commandments as
the Sabbath, the Kashrut laws, the Sukkah. The national values
they inculcate are, amongst others: egalitarianism, cohesiveness,
distinctiveness. The Sabbath, for example, is a foretaste of the
Messianic era, and the function of Israel is to prepare the world
for the Messianic goals of universal peace, justice, and brother-
hood. Kook's nationalism is never parochial; its ultimate ends are
universal. In this he reflects the tension inherent in the entire
Jewish tradition between the national and the international, the
particularist and the universal, t\ soacvid ool A Sacvlar.

But of course Kook does not meanito invalidate Jewish
religious expression where no nationalist teleology can be found.
That would be a distortion of both Judaism and Rav Kook.

A word is in order here for those who are secular nation-
alists and who, in considering the historical data, have contrived
their own explanation of the peculiar role of Jewish religion in the
development of Jewish national consciousness: that Religion served

cowndovan
as a way of reemtexing national consciousness in the Diaspora -
WY el € oo syt

but has no innate-value. It is not the kind of theory that is

conducive to fruitful exchange of ideas.
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Israelis, I believe,\éhould dispense with their cherished

pet theory that Judaism was a temporary prop enabling Jews to survive

until the emergence of the State of Israel.

A similar pseudo-historical theory was put forward by

wheeh

classical Reform who maintained that Eretz Israel was a primitive
nationalist phase allowing Jews to survive until they could be

dispersed into the Diaspora in order to bear a mission to the

nations. -
Ao pries”
Both/are equally odious. They are reminiscent of the

mtg e W o Called nile Gl N
most arrogant of Christian atti udes,Rnam ly, the charge that both

AN
Jews and Judaism wexe obsolescent, for, having made way for

Christianity, they are now superfluous.

" To argue on such a basis is to make dialogue amongst

Jews of different commitments well-nigh impossible.
RN ENASTLS e

Nﬁs a religious Jew -- indeed, a sage and saint -- keck is

confronted with a problem that is indigenous to all of Religious

Zionism and that, despite its apparent solution, bedevils Religious

Zionists in Israel to this day. That is: how can I cooperate with

secular Zionists, who deny my most fundamental convictions? Theo-

retically, he had already undertaken a solution, as we have just

indicated: they are unconscious agents of redemption. But true

national unity cannot be achieved by theory alone, by the mere

wave of the magic wand of ideology.
S \w\\{:\w\
is similarly too powerful to overcome by mere intellection.

The clash of ultimate commitments

‘The only
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answer i1s == the holy alchemy of love. Only ahavat Yisrael can

allow all Jews to coperate in rebuilding our State out of the

ashes of 2,000 years of exile.

It is love, then, which allows the Religious Zionist to

work together with other Zionists though they are opposed on most

other

major principles. It is that which allows the Orthodox Jew to be g
WA MNRECRGT p ke
Zionis%i Of course, it was not a blind love, and, as we indicated,
was based upon a well-prepared theoretical groundwork. Love of
Israel came easier to Religious Zionism than it did as an answer for
the Neturei Karta, for while the Neturei Karta considered Zionism
a substitute for Messiah, hence a true ghger to the coming of
Messiah, Religious Zionism regarded Zionism as a necessary and legi-
timate precursor of Messiah, as part of the Messianic process rather
than an attempt to supplant the Messiah. Love does indeed come
easier when the gap of ultimate commitments is somehow narrowed by

theory.

The following passage, translated from his Chazon Ha-geulah,

i1s a revealing expression of how the East European-born and bred

Talmudist and Kabbalist, viewed the bronze-faced, khaki~-clad, bare-

headed Chalutzim who professed neither to believe nor to practice

Judaism:

Our present generation is a wonderful one, altogether
amazing. It is difficult to find another like it in
all our history. It consists of many opposites, light
and darkness coexisting in it. It is lowly and des-
picable, yet elevated and lofty; altogether guilty =--

and altogether innocent! It is a strange generation:
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mischievous and wild, yet exalted and noble,..
You find, on the one hand: increasing "hutzpah"
the son unashamed before his father, youngsters
insulting their elders; and on the other hand:
charity, decency, justice, and compassion gaining
strength, idealistic and intellectual power break-
ing out and ascending. A generation of this kind,
ready to meet death bravely because of goals it
considers worthy, often solely on account of inner
feelings of righteousness and justice, cannot| be
considered lowly, even if its goals
) v VAN CA“&\W\\O UYIVN AWER DU S Yo A )

Now, the ideology of Rav Kook cannot be appreciated without

are all wrong.

explicitly identifying one of its ma jor foundations.which, while

he certainly is not its originator, nevertheless serves to disting=-

uish between Religious Zionism and any of the secular varieties.
Religious Zionism is predicated on the uniqueness of the Jewish

people, which in the Bible is referred to as the Chosen People.

For the sake of the few who may not know it, may I state categorical-

ly that this concept of Chosenness has absolutely nothing to do with

'racial chauvinism or ethnic superiority; it is, rather, the Biblical

expression of the noblesse oblige to which the People of the Covenant

is obligated. But in order to avoid any emotional prejudices and

to broaden the canvass somewhat, I shall change the semantics and

refer to the Uniqueness of the people of Israel.

In national-political terms, this concept of uniqueness

begins with a negation: YICSQ,' -)\Ip P"(() ED.D lc%- --

of Israel is unlike the other nations.

the House

As a covenanted people, our

destiny must transcend that of "mormal™ national existence. When

secular Zionism pleaded for "normalization," Religious Zionism
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answered that for the Jew such normalcy is abnormal. Sécular
Zionism did indeed notice that Jews were different =-- bﬁt it did
not consider it g historically valid part of innate Jewish char-
acter. It was a burden, the heritage of exile, and the faster

we unload it the happier we shall be. It regarded this different~-
ness as a disgrace: political exile, national homelessness, economic
rootlessness. Religious Zionistm, however, holds that the unique-
ness of Israel is, to a large extent, a compound of innate and
acquired characteristics. What was acquired in exile had to be
abandoned: the political shame, the social Subservience, the economic
helplessness. But Israel is g coalescence of the divine and the human,
and the spiritual aspect of its collective personality is what makes

it different. Our efforts, therefore, must be directed Cowards poli=-
tical normalization and spiritual distinctiveness -- a distinctiveness
that would flourish in our own Jewish State, in which the way of

life of the collectivity would reflect thke eternal Jewish spirit.

The true religious genius of Israel, Religious Zionism taught, cannot
flourish amidst the shambles of exilehood. The fullness of a Godly
life require that we return to Zion, Religious Zionism strives, as

the late R. Yehudah Leib Miamon put it, not for a Judenstat, for a

Medinat Yehudim or State of Jews,

but for a medinah yehudit, a Jewish
State. T, e true uniqueness of Israel is the source of its life, health

b

vitality -- and must therefore be enhanced in the State of Israel.
This uniqueness of the Jew is something that many of us,

in our liberal, egalitarian, democratic societies)tend to shun.
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We are often embarrassed by it. Yet Jewish history, the facts

of our remarkable survival, the phenomenal upswing fromlHolocaust

to Statehood =- what are these if not unique? I recall the story

circulated several years ago of one Sabra talking to another non-

religious Sabra and saying, "You know, Mosheh, I still do not

believe in God, but I certainly believe that He performs miracles,.n

let me offer at least this observation: certainly

we Jews are the heirs of one consequence of uniqueness -- namely,

loneliness. What other people has been as friendless throughout

its long pilgrimage in human history? What other nation today has

as few friends and allies as doesg the State of Israel? One can

hardly blame Jews on psycholg ical grounds for thirsting after

recognition by non-Jews as a means of compensating for this loneli-

ness == this unique loneliness. But one can certainly fault them

on moral grounds, on grounds of national znd ethnic self-respect,

A gentile prophet of Scriptural days already proclaimre d as our

Source of strength and anguish at once: "Behold, they are a people

who dwell alone" (Numbers 23:9) . W Wt o Iy nas . BuT W can Wave ‘3«»&-

How does Religious Zionism interpret contemporary Jewish

history? There is a considerable risk, even danger, in attempting

a consistent and comprehensive evaluation of political occurrences

as religious events. The endeavor entails the inevitable forcing
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of historical data into a predetermined framework thatiresults in
either conscious ideological distortion or in a primitive simplicism.
Yet, Biblical history does teach us that politics is a|concern of
God as well as of Caesar, and should therefore not be outside the
range of interest of the God-fearing man. What we must do, therefore,
is to venture to understand events from a religious perspective
with the the following two provisions: first, an awareness of the
tentativeness of our conjecture, abjuring any dogmatic certainty,
and second, an appreciation of the fact that God speaks to man only
intermittently through historic events. It is up to us to under-
stand and interpret, but never to pretend to absolute certainty.

The classical anticipation of what the era of Redemption
will look like follows this general rubric: first there will take
place terrible events, wars and disasters, and special anguish for

Israel -- the period called ikveta di'meshicha. Following this

will be the at'chalta di'geulah, the Beginning of Redemption, and

then at the end, the geulah shelemah, the Complete Kedemption.
Part of the redemptive process will be the Ingathering of the
Exiles, settlement of the Land, independence, the Messiah, and
collective repentance and return to God by Israel, and the
acknowledgement of God as the God of all the earth by all mankind.
From this brief sketch, we will appreciate why so many
Orthodox Jews, especially Religious Zionists, see in the events of

our times the outlines of the Beginning of Redemption. The Holocaust
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was the ikveta di'meshicha == one neither explains nor justifies it by so

classifying it == and what follows bears the signs, or at least some of them,
of redemption: ingathering, liberation, national revival, The State of

Israel, as Heschel puts it, "is not the fulfillment of the Messianic promise,

but it makes the Messianic promise plausible,"

In the Bible (Ex. 6:2,3) we are told that God appeared by one Name
to the Patriarchs and by another to Moses, The difference between them is
that the Patriarchs were given a promise == of redemption == and they lived
with that promise in faith, Moses and his generation, however, were to }
experience fulfillment of that very promise. Some generations are given only |
the promise and charged with hope and faith., Others are given fulfillment ==
and charged with hunility and understanding, In times of promise we must
not despair of fulfillment, And in times of fulfillment == such as ours ==
we must not delude ourselves and imagine that all this is the work of our’
hands and the result of our wisdom and courage. We must not ascribe Redemption
to accident and power, but know that beyond all this it is the end of an ancient
process, it is the vindication of a primordial promise made to the founders of
our people,
While most Religious Zionists view current events through the
spectacles of redemption~history, not all do So. Others prefer to be more
wary, especially in the light of so much unfortunate premature proclamation
of the arrival of pseudo-Messiahs as authentic, They therefore suspend any

effort to read events in this light and offer other, alternative interpretations

which, while eschewing Messianic elements, do bear practical consefuences for
our times, The lack of time, however, prevents me from going into them at the

present,
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"Religious Zionism offers our generation not an answer but

a challenge: what are we prepared to do in order to achieve the full-
ness of Redemption? Our national duty is clear enough: to strengthen
the State of Israel, to reenforce Jewish consciousness In the Diaspora,

and, above all, aliyah. Our people was almost utterly destroyed in
Auschwitz. Every effort at survival and national self-assertion is a

mitzvah,

'But there Is another, silent Holocaust that has been going
on, longer and less dramatically: the wholesale abandonment of Judalsm
by so many Jews. We are, to put it bluntly, confronted by spiritual
disaster. If we fail to return to the source of our tradition, if we
fall to reaffirm the Covenant today as we have in critical moments in
the past, If we fall to open ourselves to the word of God, then we
fail to advance the ‘complete redemption,® which cannot be realized

without the spiritual renalssance.of Israel.
'"But Israel must live, it must experience both redemption

and repentance = and the chain of Jewish tradition must conttnue."‘ir\w werds l'j

N

Isaiah (59:20,21): '@ redeemerf{ shall come to Zion and to those in Jacob who

turn from sin, says the Lord" ==notice that repentance must follow the séxzaﬁce-

ment of redemption =- ''as for Me, this is My covenant with them, says the Lord:

it is WMy spirit which shall be upon you; and My words which | have put in your

mouth shall never leave your mouth, nor the mouths of your children or children's

children, says the Lord, henceforth and forever,' Redemption means a renewal

of the Covenant, and the reawakening of the spirit of the Lord upon us and

those who follow us,

Perhaps it is best to conclude with a tale told by Rav Kook when he

. - . . \h
visited New York City in thel930's., As a child he lived in a town the frozen

areas of White Russia, where the winters were fiercely cold, The hodses were
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on a hilltop, and the school in the valley, When the children arrived in

school, they were dishevelled, bruised, tattered, But the teacher was

clean, unhurt, neat. When the young Kook asked the Rabbji to explain how

he managed so well, the latter replied: 'Do you see the rope leading from

the stake driven into the top of the hill and coming down? Hold on to that

and you will be safe. \(P\\[C (b?ﬂ,st/_’s j‘lt WN P‘I\¢ ST
. )j‘l“ G(,i:) rm‘ \7@,\7‘@. |




