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The theme of this morn ng's Sidra, kedushah, is the keymote and goal of all of

Torahe It is a hard doctrine to preach. Kedushah is so out of place in twentieth
century America. In the contemporary context of the Space Age holinessseems an almost
hopelessly outmoded 4heme ideal. We often wonder: is not holiness more indigenous
to the life of the semi=~hermit, mnﬁmdtnhialittla?aradium,intranquiln '
isolation, he can meditate and acheive the saingliness of the high-minded recluse?
Ismttheidaalofked\mhahirrelw?mboanageofutsailelandalifecmlded
with inventéries and taxes, mutd.ng and socializing?

-

The answer is that the Torah's command "ye shall be holy" was specifically
directed 10 ordinary men and women engaged in trade and business, medicine and law,
administration and caring for children, Our Rabbis pointed out that when Daniel
speaks of the angels, he mentions kedushah only once, whereas the Torah, speaking
of the nere-and-now (tachtonim) mentions kedushah twice.
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On earth and in the widst of life, where we are faced with the challenge of yetzer ha-ra,
that of temptation and ambition, profit and greed, secularism and profanity, that is

where true holiness can be forged - = in double measure, for here is the fiery test

of kedushah growing out of the encounter with real life. Not only is kedushah needed

as a weapon to do battle with t he yetzer ha-ra, but the evil in life is the very
* challenge which elicits the response of holiness, to use the langauge of a modern historiane
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Indeed if we consider the herces of our history whom we have come to regard
as our saints, we find that the greal majority of them were people who were intimately
concerned with and involved in the rigorous experiences of real, .ractical living;
people who neither secluded themselves from their societies, nmor allowed themselves
to becowe completely absorbed and utterly overwhelmed by their mundane problems,
Moges was the "man of G-d" not because he encountered a burming bush in the wildermess
of Sinal but because he brought its message into the lives of impoverished, miserable
slaves, because he presented its demands to an autocratic empire; because Be confronted
Pharoah with its claims, and because he had to double as a general and legislator
and judge. Rabbi Akiva engineered a rewolution, Resh lLakish emerged as a Sage from
a carrer as a fobin Hood of antiquity, Maimonides was s Prosperous physiciane
mofmmtannuofmmwmpﬂmiymmm
Isaac Nissim came to his eminent post after LO years as a successful merchant.
From the ranks of statesmen amd military figures, businessmen and bankers, scientists
and men of affiars have we drawn our "holy men." They are twice holy - = for they
amgfthiamldandi‘gthiswrld--yotmtloatinit.Mhamhnmm‘ggr_
ha-ra in its thousand guises, have learmed to live with it and overcome it - - and
thdrmnqmathuaddedimamahlytoﬂmirstam“mqtkm&.mwpmn

that not only can holiness thrive in a practical but that the challenges of
Ay e LA
mundane, prosalc living &= the stone on which 4e sharpen the blade of kedushah.
b

This idea was probably uppermost in the thiught of the Rabbi who, in commenting
montheopijgwr{notoursidra,madathiargt{wratqﬂingrn_arh
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What a disappointing definigion of kedushahl Is this how Judaism reduces the lofty
vision of holiness?
Yet tigls is precisely how kedushalt is acheived} Holiness is not at.t'a:lr.x_led by those

insulate themselves fmom the harahemerimofdadhlm,bmrtram,&rthou



- Kedoshim

who have to dirty their hands in the daily struggle with unbending reality — =

and then can wash them cleanl Kedushah is for those whose hands musi cage to grips
with real situations - - cold, brutal, unattractive, unfeeling; and who can wrest from
them cleanliness, warmth, pleasantness, kindness. Shen hands soiled by working through
the grime of life can be washed by the goodness of the human personality; when such
people can "come clean" and stay pure amidst the mud and slush and dirt of life's
demands - -~ they are indeed kedoshim. Hands that are prophylactic and protected by
the kid-glowes of self-interest need not be washed; ﬂw;lromampious’ but not
holy, dewout but not saints. Hands that grasp life in the raw, that-are ready to take
.&ﬁn—gxﬂmmpﬂnﬂ&—aﬁmﬁm,mﬂmclaundbﬁ}thanmﬂngpﬂof
mitzvot and the discipline of Torah - - they, when thus washed, make of their owners |
true saints, of this world as well as in this world, and worthy of all worlds,

both m and @tﬁm‘h.

That is why I am an optimist about the future of Urthedox Judaism in this land.

We have always thrived on challenge and grown stronger from the confrontation with

reality and the encounter with the unholye. The farmer in ancient Palestine whé had
wWMpmdayontofmmmmhmeatmformt)md thadniry._.
man who could not milk his few cows on this day = - they flaced terribly real problems, |
certainly no less severe than we do in our industrialised but prosperous society,

in their concern for Shsbbate They stmggled, they refused to yield — = and they

survived, with a doubke measure of kedushshe Kashrut was essily as difficult for

Jews of old as it is in our day of restaurants and frosen fioods. Yet difficulty did

ot defeat us. On the contrary, it preserved for us the religiously fittest.

The challenges of the Space Age - — to our observances and to owr ideology = =
will similarly play the yetzer ha-ra to our kedushah.The modern, secular world is the
challenge G-d casts at us. let us rise to it, accept it - - and rspond with twice

as much kedushah, N L



