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The Zohar (LEV. 98a'$0 offers a marvelous interpretation

of the meaning of Shofar, and presents it in the heaxteninsg

symboli—
beautifulklanguage o the Kabbalah. It is an immensely profound

)
interpretation, which must not mislead us, because it is ;:;::“ wk

narrative, into accepting it as ;:ggiy a superficial "story."
The Zohar considers each of the first three series of

sounds of the Shdar -- each series consistming of tekiah, shevarim-

teruah and tekiah -- as having a different agpiritual effect.

The first series arouses Father Abraham, who awakens from his
eternal slumber and proceeds to the Throne of God to plead
for his people. The second series arouses Father Isaac, who
proceeds to do the same. And the third blast of the Shofar
arouses Father Jacob who takes his turn in joining Abraham
and Iaaac for the Divine Throne to plead for their matual
descendents. Then, the Zohar concludes, Sbraham and Jacob
go towards Isaac and they hold him by his arms: Abraham holds
(ve- & )Y \\J‘ oW T L (A s
him by his right arm, Jacob by his left. As a result, the hOeﬁtVUV'L\‘
N
decree of judgment against Israel cannot be issued. The three
together thus form one unit of appeal before God for Israel. :
What does this mean?

What an intruiging and strange explanationy! /Much more
than #is apparent at first blush. For Abraham, Isaac and Jacob
each represents a different quality. A, raham symbolizes the

quality of hessed, that of love. Isaac represents din or

justice. Aand Jacob is identified with the theme of emet, truth.
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In order for Israel to survive on the Day of Judgment,
Abraham and Jacob, or hessed and emet, love and truth, must
surround Isaac or din -- justice -- and thus appear before
the Divine Throne. Justice must be subdued and surrounded
with love and truth, i®s divine &ompassion for Israel is to

prevail.
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hJustice is more than just an abstraction discussed by
philosophers, analyzed by jurists, and debated by lawyers.
Itx is a way of looking at life -- a critical, ethical, profoundly
moral way. It is the way of reward for virtue and punishment
for vice. It is the way of fairness.

"Life," said the late John F. Kennedy, "is not fair,"

Balancing the favors life bestowed upon him -- riches, influence,&\fw(
& fut Yooy,
mind,kattractiveness -=- against the tra‘&edies, the illness,

the agonies km which it dealt him, he concluded that this world

deal.

(1M 3
ere puzzled by life's injustice, )/Feey=were

e
heirg to the great Prophetic traditi;;N‘f’;;;the Prophets too

bxemdd brooded over the disturbing phenomenon of tzaddik ve'ra lo,

does not give man a fair, ijus

the righteous man who suffers, and the wicked man who prospers.
Death, misery, edarthquakes, holocausts -- who will say that these

ae just and fair?qhhuiyet who dares to say that life, created

\_——k
by God, is unjust! Therefore the Raggzghfoncluded’\sekhar mitzvah

he'héﬁglag leka, the reward for obedience to God is not given

to man in this world,'f;ére is another world bgyond us and beyond

our comprehension, in which justice is ultimately done: the

righteous are rewarded, and the wicked are punished. &k "Lif%,“
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may not be fair; God is. It is an act of faith on our part
that ultimately din, justice prevails.

But before we rush to premature conclusions, complementing
ourselves on our righteousness and wallmowing in self-pity at

the injustice in which we are victims, let us take stock. The

Prophets and the Sages spoke of tzaddik ye'ra lo, of the righteous

man who suffers. But who here is willing to declare himself
a tzaddik ? 'ihere is a tremendous difference between tzaddik
ve'ra lo and tle complai nt of each individual. Not every man
and every woman is a Job who can successfully challenge his God
to prove the injustice of the Divine decree apainst Him.

The whole tenor of this season, from selihot to the end

of Yom Kippur is% ein anu azei panim ... lemor tzaddikim anahnu

¥e'lo hatanu, we are not so impudent as to maintain that we

are righteous and have not sinned. We know, indeed, that by the
standard of din and justice we will be found wanting, lacking,

we will be fmumx discovered to be moral failures. Ki lo yizku

E:ginekha ba-din. No mortal can be flound guiltless whan measured
apainst the standard of din or justice.
Is there here any person who does not have some skeleton
in his closet? Take ouff g Jewish community. Could it survive
by the standard of din? Why, even when compared to our non-

Jewi sh neighbors, we discower -- and know full well inwardly f --
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that we look pale by comparison, that they are more loyal
to their faitl:us than we are to ours!

Does the world deserve to survive)measured by din? We
have science; we have misdirected it to the construction of
machines of death rather than elixirs of life. We have the
gifts of writing and we have produced a pernographic literature
far more extensive and influential than that lﬁte:a;u;a.ﬁha;;awhA\J}\
inspireg man to moral heights. We have vulgarized chlture and
cheapened tme ci¥ilization.

It is therefore presumptuous of us to approach God on
this Bay‘of Judgment and demmand our vindication by the standard
of din or justice. It is vain of us to protest to God on the
basis that we deserved more, that life is not fair to us. Dr.
Viktor Frankl, founder of logotherapy, a fascinating new 1nterpreta-
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tion of psychotherapy which, for the first time ta e li e of
the spirit into consideration, has said that it is not we who ought

to question life; it is life that questions us. It demands of us

that we rise to new heibhts, to find meaning and purpose in what

Nu, wan W vy AWK A e\ A deA e
v do. ROSIR EATLTAN dlevape e

If there is only din, only justice, then it is we who are
unfair, not life and a& not God. A mature individual, therefore,
does not challenge fate; rather, he listens closely and then answers
to destinys challenge tohim. If we makexdmam demands of God, we
want help, we watt luxury, we want comfort and convenience, on

the basis of din or fairnesshye are fools or even worse.QnDin

alone, we are doomed ae Jfe, the world, owr nation, and individuals.
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Sofithat the middle tekiot alone, in'Py Lﬁee&ﬁ, Isaac
without his father or son'spell tragedy: our sins remain
exposed, our failures revealed.

But if din or justice finds us wanting, how then can
we survive? How can we begin a New Year confident of God's
compassion, of our own self-respect, of our moral integrity?

The answer is that we must surround din with &Ek the
two qualities of hessed and emet, of love and truth. All
three can be encouxntered in Torah. But hessed and emet
RRE¥X prevail. For while the Torah contain$ the quality of
din, it is known by the name of hessed (Torakt hessed) and

—

i cmet (Tordl emet). Hessed is a quality of love, of social

decency, of true character, of elementary human kindness ttwards
our fellow men. Hessed refers to our consideration for others.
The quality of hessed is that of overflowing generosity which

lovt
is not withheld and restrained; it is our inherent and intrinsic

Kindliness.
M
As such, as a sense of overflowing goodness,'; nows no

bounds. It must bless, with its beneficence, all the world, all
men of different colors and flifferent faithsJ {ﬁe stranger as
well as the neighbor. This is indeed was the mu¥a quality of
Abraham: His hedsed let him rise to G::Jheights andtgieadod
with God even for the wicked sinners of Sodom.

There are thes two tests of hessed: how we conduct our-
selves to those who are distant, remote, and vastly different
from us; and how we react th those vho are closest to us, to

thomaxdukwe see every day, to those who may compete with us for
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affection ad the center of the stage, for those who most
(VTS

irritate us, far those wheg\because they are close to us, we

maintain ambivalentm feelings, such as: husband, wife, brother,
sisters, parents, children.
Hessed means we must ask with basic decency and kindness

to both these extremes, each of which is more diffiait to treat
with goodness than those in between. Hessed to those mott distant
means that we, eastern, mm urbanized, socially accepted Jews

must react with compassion even to the hungry, unemployed,
‘Vegro slumdwellers of the w&ha-ts area in Los Angeles. Even

while condemning lawhessness and plunder, we must react with
compassion and undesstand what it is to feel a quiet anger

all one’s life, what it means for a youngster to grow up in a

se;éﬁing hot=bed of frustration ml at a world which denies

him elementary rights to advance himself, which denies himself
the opportunities that every himan being deserves. And hessed
to those closest to us i s a challenge to each and every person
here today to examine his own conscience. Have I a:owored with
enougﬁ# love towards my spod;e Have I treated my children with
enough patéence,or have I been overly irritable? Have I payed
my parents only a token respect, or have I indeed been a deeent
son or daukhmx daughter? Have I learned to control my sibling
rivalry for my brother or my sister, or have I aweweed myself

to grow into maturity as one still tainted with the petty envies

of childhood? De ¥ A \J\\vw'wwh\
o e D e i el Vg 1

Din‘therefore, must be hemmed in at one side by hessed.

If we are to survive our rightful doom on the basis on justice,
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we must support muxsikk¥x ourselves on one side with the quality
of love and kinq;ss/M 5.‘0.”\ Ws\'\"\
And on the other side there must be: emet, truth. By

truth we mean our loyalty to the Will of God, even as Hessed

e

means our consideration for our fellow men. No wonderhtwice

‘0\5\'\&

t‘u

a day we recite a passage in which we combine two different

- -

elements, and we unite them as one:; Ani hashem elokechem emet.

A
I am the Lord your God =-- truth. Truth is the acknowledgment
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in practice and in real life, that the Lord is God.
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Every mitzvah is a source of truth. Everyx averah is
! i - b L3 averan
a lie.

Take, for instance, the mitzvhh of Shabbat. By observing

the Sabbath I declare a truth: that the earth is the Lord's,
that man is not the master of his own destiny; that, therefore,
we are mesponsible to God for how we dispose of our material

wealth and our material possessions.

- [
h our observance of the festivals ie—ews-way—e& declarins
heir 'Y
that we are/im fof a great ﬁicI::; which whese festivals

summarize and recapitulate for us, from the exodus from Egypt
to the receiviing of Torah at Sinai. It is a way of reminding
mB ourselves of the ennobling truth that we are not merely
salesmen or cutters, merchants or customers, not merely lawyers
or executives, college students or housewives or grocerymen.

We arethhe children of Prophets. We ar the newest link in the
golden chain that cort inues fmom Abraham through Isaac to a

great future beyond us. We bear the burden o&’a divine history,

and we are each of us not insignificant ciphers but ambassadors of
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God and Jewish destiny ©o S world at large.
sk Kashruth is a way of declaring an emet. For kashrut

not
means/that certain foods are forbidden, but that they are
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¥ permitted! For originally all meat was forbidden to Adam, for
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1ife was too precious for man to devour it in any form. Ondy

Vs
-}.-eeer-d'bleod permit;honly certain kinds of foods, -- what we

» call kosher foods. 4§5'observing kashruth, therefore, we declare
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that life is sacred ard that we must always stand in reverence

of it. We declare at the same time that through kashruth we
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acknowledge that Israel is separate, different, and that this
difference is expressed in the most intimate ®@ay known to man:
his diet. A man who eats in accordance with the déctates of
the divine faith, will not marry out of that faith, and Wi 11
not onduct his moral and ethical life out of keeping with the

LOWS AV A
d.i.ﬁ!&'.iﬂiﬁi-of that faith.

This is how we can survive the standard of din% by
enhancing the hessed and the mmkm emet aspects of our eharacters

of our lives.

wl oVt wa <
The world cansurvive withAjustice; it also caqﬁsurvive

with justice adone. Isaac, who represents denuine justice,

oWt
is therefore held on eaeh side by Abraham,am# grepresenting
T L Qb

hessed or love, and’gacob representing emety§ or religious truth.

The three sounds of the shofar Eagst represent those three, And

-

when they arem united’\wéth justice in the middle, with love
- v

on this right hand, aadesdfl truth on the left hand’\then all

three together will make the stirring and effective appeal to

Almighty God to grant us a blessed year of compassion.
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This is the meaning of the Zohar's interpretation of
the Shofar. We arouse Abraham, the patron of hessed or love.
We arouse Isaac, the patron of din or justice. We¥ arouse
Jacob, the patron of emet or truth. With love and with
truth, and with justice firmly wesst set between them, we
march forward before the Divine bar of justice, before the
Divi ne throne.

With three such distinpuished'}eaders, we sound the
Shofar in the confidence that Almighty God will grant us a

year of rahamim, a year of peacd and blessings and happiness.




