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FORM AND FREEDOM IN THE CHURCH
Francis A. Schaeffer . _ :

There are four things which T think are absolutely necessary if we are .
going to meet the need of our age.and the overwhelming pressure we

are increasingly facing. They are two contents and two realities.

THE FIRST CONTENT: SOUND DOCTRINE

The first content is clear doctrinal content concerning the central
elements of Christianity. There is no use talking about meeting the
threat of the coming time or-fulfilling our calling in the midst of the last ¢
-quarter of the twenticth century unless we consciously help each other |
to have clear doctrinal position. We must have the courage to make o
compromise with liberal theology and especially nec-orthodox existential |

theology.

‘Christianity is a specific body of truth; it is a system and we must
not be ashamed of the word systent. There is truth and we must hold. that ;
truth. There will be borderline things in which we have differences ©
among ourselves, but'on the central issues there must be no compromise. |

Evangelicals can fall into something which really is not. very far |

from existential theology without knowing. One form of such “evangel

jcal existentialism” is the attitude, if not. the words, “Don’t ask questions, &
just believe.” This sort of attitude was always wrong, but it is doubly |
wrong today when we are surrounded with a monolithic consensus |-

which divides reason from non-reason, and always puts religious things
in the area of non-reason. This conference is a failure if we do not call

each other away from this idea. It is not more spiritual to believe with- |
out asking questions. Tt is not more biblical. It is less biblical and ;
eventually it will be less spiritual because the whole man will not be |

involved, And so consequently, in our-evangelism, in our personal work,
in our young people’s work, in our ministry wherever we are, those of
us. who are preachers and are preaching.. those of us who are, teachers

and are teaching and those of us who are evangelists must be abso- |

iutely determined not to fall into the trap of saying or implying, “Don’t
ask questions, just believe.,” It must be the whole man who comes to
understand that the Gospel is truth and believes because he is convinced
‘on that which is good and sufficient reasons that it is truth.

. Moreover, we must be very careful t¢ emphasize content in our
messages. How much content will depend upon the people with whom
we are working. In a university setting, the content will be slightly
different than in a situation where people are not as educated. Never
theless, whether we work with a man or woman who is not as educated
or whether we work with an intellectual, in all instances, the Gospel
we preach must be rich in content. Certainly, we must be very careful

not to fall into the cheap solution {which seems so fascinating at first)

of just moving people to make decisions without a sufficient content,
without their really knowing what they are making a decision about.

We in L'Abri have had people come to us who have “accepted Christ .

as Savior” but are not even sure that God exists. They have never been
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confr.o'nted \Jt’il’h. the question of the existence of God. The acceptance
of Christ as Savior was a thing abstracted. It had an insufficient C(I:nt t
In riglgty it was just another kind of trip. o
_ Likewise, in a Christian school or college we ¢ i i-
iglogl_sly move the students on the basis of s()m%thing z;l)grtt rg"c)}rll}nsthteoirfeli
r.;r;) s :saillzg}cd fI‘OI‘I'.l the disciplines and the whole study. We must say
What we need to do is to understand o.ur a i ‘
subtl-e r(?ligious and political manipulation, mafi%ﬁ?aggnaﬁyaizgif c?rg
mpmcatmn, communication without content. And as wé see all these
thmgs,‘ we must lean against them., We have a message of conteﬂt'
_th«_are is a system to Christianity. 1t is not only a 'system true enou, h:
it is not a dead scholasticism, true enough; but it is a syst,em in that tghf,:
person who accepts Christ as his Savior must do so in the midst of the
uﬁlder_standmg that pFi(-)r to the creation of the world a personal God on
g e‘,mgh level of trinity existed. And if they “accept Christ as their
avior” and do not understand that God exists as an infinite-personal
God and do not understand that man has been made in the image of
God and .has value, and do not understand that man’s dilemma is not
metaphysical because he is small but moral because man revolted against
god in a space-time fall, in all probability they are not saved. If we
“evangelize byl asking for such “acceptance of Christ as Savior,” all
we have done is to gnarantee they will soon drift away and be(,:ome
harder to reach than ever. Not everybody must know everything —
nobody knows everything; if we waited to be saved until we knew every-
thing, nqbody would ever be saved — but that is a very different thil;ly
from deliberately or thoughtlessly diminishing the content. g.
A}nother way to fall into an “evangelical existentialism?” is to treat
$e first half‘of Genesi§ the way the existential theologian tends to treat
the whole Bible. The first half of Genesis is history, space-time history,
e f.a!l is a space-time fall, or we have no knowledge of what Jesus cax'n):a,
g)dm for and we have no way to understand that God is really a good
od. Qur who'ie answer to evil rests upon the historic, space-time fall
There was a time before man revolted against God. The internal é:v'i'-
fience of the whole book of Genesis and the external evidences ('given
in the New. Testament in the way the New Testament speaks of the first
half of .G&negls) show that the first half of Genesis is really meant o be
space-time hlstqry. We must undersiand that here we are dealing with
history — t!_lat is, space and time, the warp and woof of history
In reiatignshlp to this is the danger of diminishing the cn.)ntent' of
the'G:ospel in a reverse fashion. Bible-believing Christians who stand
against the liberal theologian when he would say there are no absc;iutes
in the Bible can make the opposite mistake by adding other elements
as though they were equally absolute, In other words, the absalutes of
the Wm:d of God can be destroyed in both directions. That is, the liberal'
theoioglap.can say, “After all, there is no such thing as a;l absolute
and specifically the Bible does not give absolutes,” or the eVangelicai
can reach over into the middle-class standards and say, “These standards
are equai to the absolutes of the Word of God.” '
The obvious illustration is how the church treats the hippie or a
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person dressed in this different way. Young people come to us at
I’Abri from the ends of the earth, become Christian, and go home and
then try to find a church that will accept them without all the change of
life-style. I do not mean they try to retain a promiscuous sex life which
would be against the Word of God or a drug life. 1 mean, for example,
the way they dress or talk. It is one of my greatest sorrows. The evangel-
ical church often will not accept the person with his lifesstyle unless it
fits into the middle-class norm in that particular geographical Jocation.
And unhappily, we often do not realize what we have done when we do
this. Tt is not only a lack of love. We have destroyed the absolutes of
the Word of God by making something else equal to God’s absolutes.

It you ask me why the evangelical church has been so often weak
in the guestion of race in the past, I think it was the same. We were
surrounded by a culture that had racial prejudices and did not look at
all men as equal, and we allowed this to infiltrate the church. We made
taboos apart from, and even against the Word of God, and we held
them to be equal with the absolutes of the Bible. But to exalt a cultural
norm to an absolute is even more destructive today because we are
surrounded by a totally relativistic society. As we make other things
equal to the absolutes of the Word of God, it may not be more sinful
in the sight of God than' it was in the past, but it is more destructive.
Consequently, when we talk about content, we are talking about some-
thing very practical indeed. We must lave a strong, strong doctrinal
content. - : '

And as we have a strong doctrinal content, we must practice the
content, practice the truth we say we believe. We must exhibit to our
ovn children and to the watching world that we take truth seriously.
It will not do in a relativistic age to say that we believe in truth and fail
to practice that truth in places where it may be observed and where it
is costly. We, as Christians, say we believe that truth exists. We say we
have truth from the Bible. And we say we can give that truth to other
men in propositional, verbalized form and they may have that truth.
This is exactly what the Gospel claims and this is what we claim. But
then we are surrounded by a relativistic age. Do you think for a moment
we will have credibility if we'say we believe the truth and yet do not
practice the truth in religious matters? i we do not do this, we cannot
expect for a momernt that the tough-minded, twentieth-century young
person, including our own young people, will take us seriously when we

say, “Here is truth” when they are surrounded by a totally monolithic - :

consensus that truth does not exist.

Congsider an example in the academic world. One girl who was teach:
ing in one of the major universities of Pritain was a real Christian and
very bright. She was teaching in a sociology department whose head was
a behaviorist, and he told her she had to teach in the framework of
behaviorism or lose her post. Suddenly she was confronted with the
quéstion of the practice of truth, She said no, 'she could not teach be-
haviorism, and she lost her post. This is what I mean by practicing truth
when it is costly. And this will come in many, many places and in many,
many ways. It will come in the area of sexual life form, being surrounded
by permissive sexualists and asexuality. We must be careful by the grace
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of God to practice what we say the Bible teaches, the one-man, one-
woman relatlonsh_ip, or we are destroying the truth that we say we bélie\i:
B}ltv nowhere is practicing the truth more important than in the arez;
of rehglo}ls cooperation. If I say that Christianity is really eternal truth
anc_i thg liberal theologian is wrong — so wrong that he is teachin that’
which is contrary to the Word of God — and then on any basis (incl%;din
for the sake of evangelism) I am unwilling publicly to act as though th %
ma’s religious position is not the same-as my own, I have destwj%ed t}?e
practice of truth which my generation can expect from me and which it
anl a’ema.nrf’ of me if 1 am to have credibility. How will we have a credibilit
in a relativistic age if we practice religious cooperation with men who iﬁ
their .books and lectures make very plain that they believe nothin
pracIucgély ltml;hin% of the content set forth in Scripture? £
neidentally; almost certainly if we have a latitudinarianism i igi
cooperation, the next gemﬁratim}:tr will have a latitudinailizli:lril;illlliixngggtg;;:lus
;:llild ;s:;c;f;call.y a w_eak'n'ess toward the Bible. We are seeing this happe(;’
degr p()s(i)ti :;angelncahgm today..We must have the courage to take a
But let us beware. We certainly mus
ondary distinctives and elevate thesxln tg :)en ?}t}ct ?;ﬁxftv:gegg ?ﬂgfrgytfséet%
have fellowship on-any level with those who do not hold them. It i
t_he ‘central things of the Word of God which make Christianit 'C]rir'l‘fj
tianity. These we must hold tenaciously, and, even when it is cgst'l f:)s
us anq even when 'we must cry, we wiust maintain that there is notyo'nlr
an an;nthesm of truth but an antithesis that is observable in practice. O :
gf a qualty to the infinite-personal God who is there and whg has-se' ki n
1 Seripture and out of compassion for our own young péople ‘and 'cﬁgegl
we who.are evangelicals..dare ‘not take a halfway position conceming,

truth-or the practice of truth. i :
‘ Th}:s, with regard to the first content there are three tﬁings to rec::o -
nise: first, there must be a strong emphasis on content; second thefe
must ,be a strong emphasis on the propositional nature of the,Bibl
esp;:caally the ‘early chapiers of Genesis; and third;, there must b e
strong err'lphas_;s on the practice of truth. We can tailk" about meth:dsa
we can stlr.egch other up, we can call each other o all kinds of action,
but uniess it is rooted in a strong Christian base in the siea of c'onten£

and the practi i -
of our dilk)y. ice of truth, we build on sand and add to the confusion

THE SECOND -CONTEi*IT' HONEST ANS
: ] WERS .
TO 'II:II?NEST QUESTIONS -
e second content is that Christianity is- ' i
. . y is truth, and wi t
Iﬁ.onest answers tf) l:m_nest questions. Christianity is truth, tru&l?i;l:t (%ltrfi
as ;:ﬁd us, and if it is truth it can answer questions. ' ’
eré is no dichotomy in -the Bible betweeq the inte '
: tellect
;ultural on th_c-ouc hs_mq and. the spiritual on the other. But oftel;flthgg
; (:)asdt;gie; a strong platonic emphasis in evangelicalism, a strong tendency
¢-man into two parts - his spiritual nature and ew ri
. " . . " i th
;:;se. Wf} must take that conception like a piece of baked clay,"irr}éaléni%
our hands and throw it away, and consciously reject the platonic
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glement which has been added ‘to Christianity:. God made the whole
‘man; the whole man is redecmed in Christ, and after we are Christians
the lordship of Christ covers the whole man. That includes his so-called
spiritual things and his intellectual, creative and cultural things; it in-
cludes his law, his sodiology and psychologys it_includes every single
part and portion of a man and his being. o _ :
~_The Bible does not. suggest that there is something in man which is
gpiritual and that the rest of man is unrelated to. the commands and
norms of God. There is nothing in the Bible which would say, “Mever
mind the intellectual, nevér mind the cultural. We will follow the Bible
in the spiritual realm, bui we will take the intellectual and the creative
and put them aside. They are not important.” S
1f Christianity is-truth as:the Bible claims, it must touch every aspect
of life. If I draw a pie and that pie composes the whole of life, Chris-
tianity will touch every slice. At every sphere of our lives Christ will be
our Lord and the Bible will be our norm. We will stand under the Scrip-
ture. It is not that the “spiritual” is under Scripture but {hat the intellec-
tual and creative are free from it. Consider the ministry of Paul. Paul
went to the Jews, and what happened as he talked to.them? They asked
Paul questions, and he answered. He went to the non-Jews, the-Gentiles,
and they asked him questions, and he answered. He went into the market-
place, and there his ministry,. was a ministry of discussion, -of giving
honest answers (o honest questions. There are three places in the Bible
where Paul was speaking to the man without the Bible (that is, to-the
Gentiles), without the man with the Bible (the Jew) being present. The
first was at Lystra and his discussion there was cut short. Then we find
him on Mars Hill where they asked questions and Paul answered; this
too was cut shiort. But one place; happily,-where he was. not cut: short
is in the Hrst two chapters of the book of Romans. And therg we find
carried out exactly the same kind of “argumentation’ that he began at
Lystra and on Mars Hill. .. ...+ _ e :
Many Christians think . that I Corinthians speaks against the use of
the intellect. But it does not. What I Corinthians speaks -against is for
a man to pretend to be autonomous, .to draw from his own wisdom and
his.own knowledge without recousse to the. revelation of the: Word of
God. Tt is a humanistic, rationalistic intellectualism ~ a wisdom that
is generated from man himself as opposed to the teaching of the Scrip:

ture — that we must stand against with all our hearts. Paul was against.

the early gnosticism, wherein a man could be saved on the basis merely
of such knowledge. Paul-did answer questions. He answered questions
whenever they arose. AR S

_ Consider the ministry of our. Lord Jesus himself. What. was his
ministry like? He was constantly answering questions. Of course they
were different kinds of guestions than those which arose, in the Greek
and. Roman world, and therefore his discussion was, different.. But as
far as his practice was concerme , he was a man who answered quéstions,

this Jesus Christ, this Son of God, this second person-of the Trinity, our.

Savior and our. Lord. But someone will say, “Didn’t he say that to - be
saved you have to be.as & little chi!d?”_(_)f course he did. But did you
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ever see a little child who didn't ask questions? People who use this
argument must never have listened to a little child or been one! My four
chlildre{i gave me a harder time with their endless flow of qucst.iong than
?i?};z;rslaty people ever hfive. Jesus did not mean that coming as a Iittlé
Zh; Uts;:lfﬁgtlil;:?itttl;;a;llg% an ﬁlppi"ﬁtl;)ry leap. What Jesus was talking
ild, when he has an adequa
the answer. He has the simplicity of not having aqbuiif-iingggr;vﬁzizgts
regardless of the validity of the answer, he rejects it. And that is hY1
ratl%n}itl_lstlc-man, humanistic man, does. - e
r:st}anity demands that we have enou i
the questions of our generation. The trouble g&itgozgaﬁla{.)% tc?f i?; ri?.
that we want to be able to answer these questions instantly, as though
v:le could tgke a funr.le_], put it in one ear and pour in the facts and
then go out and regurgitate them and win all the discussions. It cannot
]t\}e. Answering questions is hard work. Can you answer all thé-questions‘?
0, ’but you must try. Begin to listen with compassion, ask what thié
man’s questions really are and try to answer. And if you don’t know th
anS\ger try to go some place or read and study to find some ansWers. )
ot W(;ltezveéybody is called to answer the questions of the intellectual,
e you go down to thf: shipyard worker you have a similar task.
ha{r;fggig II{).ast-:)rat‘e was with shipyard workers, and I tell you they
av them\ theesglrfstﬁ;;_ as the university man. They just do not articu-
Answers are not salvation. Salvation is bowi ¢ i
as Creator and Christ as Savior. I must bow tv\;r;r(l:i fl: db;:gr‘:i%n;lgcgrqg
tian. I must bow and acknowledge that I am not autonomous; amlb
creature created by the Creator. And I must bow and acknowle,d d thaE:
:. am a guilty sinner who needs the finished work of Christ for m;;g salva-
Imn. !}nd. there must be a work of the Holy Spirit. Nonetheless, what
am talking about is our responsibility to have enough compass;ion to
pray and do the hard work which is necessary to answer the. honest
questions. Of course, we are not to-study only cultural and imellectu;xi
issues. We ought to study them and the Bible and in both ask f
helpI of the Hely Spirit. ' or the
tis not true that every infeflectual question is a "
are honest intellectual questions and S(;lmebody ﬁus?géaéglgdg: -arlzgxgg
them. Mf}ybfﬁ not everybody in your church or your young people’s
society can answer them, but the church should be iraining men and
women whg can. Our theological seminaries should be committed t
th:s,’licgo. It) is part of what Christian education ought to be all about. ¢
- Cc; nBzilngl plutslé} tremendous emphasis on content with which the
ind oan . In 1 John we are ‘toid what we should do if a spirit or a
prophet knocks on our door tonight. If a prophet or spirit knocks on
your dpor, how do you know whether or not he is from God? I have a
great respect for the occult, especiafly after the things we l-xave seen
and fought gn('i wrestled against in L’Abri. If a spizit comes, how do
Z;)usjsgg;e him? Or if a prophet comes, how do you judge him? John
arg :;)f (;o({);eg, \beheve not every spirit, but test the spirits whether they
A * because many false prophets are gone out into the world.
y know ye the Spirit of God: eveéry spirit that confesses that Jesus




374 LET THE EARTH HEAR HIS VOICE

Christ has come in the flesh is of God” (I Jobn 4:1-2). Now that is 2
very nice answer; it has two halves. First, it means Jesus had an eternal
pre-existence as the second person of the Trnity, and then it means he
came in the flesh. When a prophet or a spirit comes 10 you, the test of
whether he should be accepted or rejected is not the experience. that
the spirit or the prophet gives you. Nor is it the strength of the emotion
which the spirit, the prophet, gives you. Nor is it any special eutward
mamifestations that the spirit- or the prophet may give you. The -basis
of accepting the spirit or prophet — and the basis of Christian fellow:
ship — is Christian doctrine. There is no other final test. Satan can coun-
terfeit, and he will, T am not speaking against emotion in itself. Of
course there should be emotion. | am saying that you cannot trust your
emotions or the strength of your emotions or the boost your emoticons
give you when you stand in the presence of the spirit or the prophet.
This does not prove for one moment whether he is from God or the
devil or simply from himself. And the same is true with Christian fellow-
ship. These are o be tested, says the Word of God, at the point at whick
the mind can work and that is on the basis of Christian dooctrine. .

S0, therefore, there are two gontents, the content of a clear doctrinal
position and the content of honest answers to honest questions. 1 now
want to talk about two realities.

THE FIRST REALITY: TRUE SPIRITUALITY

The first reality is spirtual reality. Let us emphasize again as we have
betore, we believe with all our hearts that Christian truth can be pre-
sented. in propositions, and that anybody who diminishes the concept
of the propositionalness of the Word of God is playing into twentieth:
century, non-Christian hands. But, and it is a great and strong but, the
end of Christianity is not the repetition of mere propositions. Without
the proper propositions you cannot have that which should follow, But
after having the correct propositions the end of the matter is to love
God with all our hearis and souls and minds. The end of the matter,
after we know about God in the revelation he has given in verbalized,
propositional terms in the Scripture, is to be in refationship to him. A
dead, ugly orthodoxy, with no real spiritual reality must be rejected as
sub-Christian.

Back in 1951-52 T went through a very deep time in my own tife.
T had been a pastor for ten years, and a missionary for another five,
and 1 was connected with a group who stood very strongly for the truth
of the Scriptures. But as [ watched, it became clear to me that I saw
very little spiritual reality. I had to ask why. I looked at myself and
realized that my own spiritual reality was not as great as it had been
immediately after my conversion. We were in Switzeriand at that time
and 1 said to my wife, T must really think this through.”

T took about two months, and T walked in the mountains whesever
it was clear. And when it was rainy, 1 walked back and forth in the hay
loft over our chalet. I thought and wrestled and prayed, and 1. went all
the way back to my agnosticism. [ asked myself whether 1 had been right
to stop being an agnostic and to become a Christian. I told my wife, if
it didn't turn out right. I was to be honest and go back to America and
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put’ ]?t all aside and do some other work.
~ Lcame to realize that indeed I had been right in becomi i~
tian. But tht'en I went on further and wrestledgdeeper Zlfd azie?i'c‘{llgﬁ}t
then, where is the spiritual reality, Lord, among most of that which c,alls it
self orthodoxy?” And gradually 1 found something, 1 found something that
I had' not been taught, a simple thing, but profound. 1 discovered the
meaning of the work of Christ, the meaning of the Blood of Christ
moment by motnent in our lives after we are Christians — the momen‘i
h'y moment work of the whole Trinity in our lives, because as Chris-
tians we are indwelt by the Holy Spirit. This is true spirituality. - ' '
We went out to Dakota, and 1 spoke at a Bible conference. And the
;ord_use‘d it and there was a real moving of God in that pldce. I preached
it back in Switzefland. And graduaily it became the book, True Spir
ftuality; and 1 want to tell you with all my heart that i thinjk we could
have all the intellectual answers in the world at L’Abri, but if it had not
been for thoge b.attles in which God gave me some knowledge of some
spmtuffd rea_llty in those days, not just theoretically, poor as it was, of
a relationship with God moment by moment on the basis of the blood
of Jesus Chrl'st5 I.don’t believe there ever would have been a L'Abri.
Do we minimizé the intellectyal? 1 have just pled for the intellectual
I I_nave pled lfu:f)r the propositional. 1 have pled against doctrinal co'mpro:
mises, ‘speclfacally at the point of the Word of God being less than
propositional truth all the way back fo the first verse of Genesis. But
ut the‘saple time there must be spiritual reality. .
©OWill it be_ perfect? No, I do not believe the Bible ever holds out to
us that 'anybody is perfect in this life. But it can be real, and it must be
shown in some poor way. [ say poor because 1 am sure when we get to
heaven and look back, we will all see how poor it has been. And yet
there must be some reality. There must be something real of the work
of Christ in the.moment by moment life, something real of the for-
giveness f)f -specﬁic sin brought under the blood of Christ, something
real in Lhr{st_ bearing his fruit through me through the indwelling of
Fhe Holy Spirit. These things must be there. There is nothing more ugly
in all the world, and which turns people aside, than a dead orthodoxy
This, then, is the first reality, real spiritual reality. o

THE SECOND REALITY:
THE BEAUTY OF HUMAN RELATIONSHIPS
"‘I“he };econd reality is the beauty of human relationships. True
Chrlstlap;ty produces beauty as well as truth, éspecially in the specific
areas of human relationships. Read the New Testament carefully with
thl.s in mind; notice how often Jesus returns us to this theme, how often
fha;.ﬂbs_g.eal_{? 0; itl.l-We are lto show something to the watchiﬂg world on
asis of the human relationships we he i ' i
e asls of he. 0 relationships we _have_wx_th other men, _not just
. Christians today are the people who understand who man is. Modern
man is in a dilemma because he does not know that man is qualitatively
different from non-man. We say man is different because he is made in
the image of God. But we must not say man is made in the image of
God unless we look to God and by God’s grace treat every man with
dlgn:t.y. We stand against B. F. Skinner in his book, Beyond Freedom and
Dignity, but I dare not argue against Skinner's determinism if I then
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treat the men 1 meet day by day as Jess than really made in the image
of God. : -

1 am talking first of all about non-Christians. The tirst commandment
is to love the Lord our God with all our heart and soul and mind, and
the second is to love our neighbor as ourselives. After Jesus commanded
this, someone said, “Who is our neighbor?” and Jesus then told the story
of the good Samaritan. He was not just talking about treating Christians
well; he was talking about treating every man we meet well, every man
whether he is in our social statug or not, every snan whether he speaks
our language, or not, every. man whethey he has the color of our skin
or not. Every man is to be treated on the level of truly being made in
the image of God, and thus there is to be a beauty of human relationships.

This attitude is to operate on all Jevels. T meet a man in a revolving
door. How much time do 1 have with him? Maybe ten ssconds. L am to
tredt himn well. We look at him. We do not think consciously in every
case that this man is made in the image of God, but, having ground into
our bones and into our consciousness (as well as our doctrinal state-
ment) that he is made in the jmage of God, we. will treat him well in
those ten seconds that we have. . .

We approach a red light. We have the same problem. Perhaps we
will never see these ather people at the intersection again, but we are
to remember that they have dignity. ' .

And when we come to the longer relationships, for example. the
employer-employes relationship, we are to f(reat each person with
dignity. The wusband-and-wife relationship, the parent-and-child rela-
tionship, the political relationship, the economic relationship — in every
single relationship of life to the extent {o which I am in contact with 2
man or woman, sometimes shorter and sometimes longer, he or she is
to be (reated in such a way that — man of woman — if they are thinking
at all, will say, “Didn’t he treat me well?”

What about the liberal theologian? Yes, we are 1o stand against his
theology. We are o practice truth, and we are not to COMPromise. We
are to stand in antithesis to his theology. But even though we cannot
cooperate with him in religious things, we are to treat the liberal theo
logian in such a way that we try from our side to bring our discussion
into the circle of truly human relationships. Can we do these two things
together in our own strength? No, but in the strength of the power of

the Holy Spirit it can be done. We can have the beauty of human refa- -

tionships even when we must say 1o _ :

Now, if we are called upon to love our neighbor as ourselves when
he is not a Christian, how much more — ten {housand times ten thou
sand times more — should there be beauty in the relationships between
true Bible-believing Christians, something so beautiful that the world
would be brought up short! We must hold our distinctives. Some of us
are Baptists; some of us hold to-infant baptism; some of us are Lutheran
and so on. But to true Bible-believing Cheistians across all the lines, in
all the caimps, I emphasize: it we do nol show beauty i the way we
treat each otber, then in the eyes of the world ‘and in the eyes of our
own children, we are destroying the truth we proclaim.

Every big company, if it is.going to make a huge plant, first makes a
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pilot plant-in order ‘to'-show that ‘its plarn will-work: Every church; every
$ﬁ$§;z%h::§ri¥ iChglst;fn liicl;jool, every Christian group, regardieés-'g;
_ | it ¢ in, should be a pilot plant that the ‘world ok
and see there a beauty of human relati i hich stands ot
‘ elationships which stands in '
conirast to the awful :ugliness-of what : ' i ® choir .
fir : v ness. t anodern men paint win. their art
\;ﬁ;jﬂt l:heyf rn_ak_t_?, wlth their sculpture,:what they show in. their 'cinemra!
alternaetivwedgrt?;y treat ea(c‘i:h othiet. Men should see in-the church o Eoolci
o the way modeérn mien treat: people as animals and i
: J od . ! 7 machines
tggidy. Thc?re should be-something so different that they will listen som:-
thing so d;fferent it will commend the Gospel to them. - = PR
grmﬁ;egl g:l(t)ligguglh]i t(:hbe-hi}l;e that, and our relatiotiships between our
: to'be like that. Have they been? The answer all to
rou gh e like _ ? o oft
i:: nol‘;?Ve have sqmef;hmg to aslk thie Lord to forgive us for: Evangelioa?sn
usef(»; .?hgre ]t}'ue_ Blb_l;vbehevmg Christians, must ask-God to forgivei
o ugliness with which. we have L1e 1
we are in-different camps. e oft@ t..reg.ted eacl:1 other _when
N I.zlim tallkmg now .about beauty-and T have chosen this word wlth
Oftre.- co_u‘d. call_lt l_ove, but we have-so demoted the word that it is
Ob:‘;vrzgfs;ng?glef:s. ?0 I'Ill,lse'the word “beauty. There should be beauty
s beauty, for ithe’ : 1 ty: 4 istians
observab ¢ o‘ther-.-y.-, for 4 el wad .§0-Se.ta. in ‘the.wayi all true Christians
“We need two orthodoxies; first; : . o and,
Ve n orth ; “first; ‘an orthodoxy: of doctring and
f:i(t:}?il}}d’ an f)rthodoxy of -comutunity. Why was the Barly: Church able,
i ". Oggeccézltltﬁ;y,ltod‘sprea% from the Indus River to-Spain? T-h-inklof"
tione- ry; India 16 Spain. When we read in Acts j
Fpistles, wé find a church that’ ' eed both. e odenien
5, t* had- and- practiced ‘both. ort i
{doctrine and communit id - thi uld b o by e e,
) v), and this. would be observed by -
Thus they commended the Gos 3 g ot o Hols
s . el toit at.day - '
Spirit was not grieved. P : he x.v.orld .O-f thfit'd&y and the FHoly
There is a tradition (it is not.in- i ¢ the- world §
re is a| -inthe Bible) that the world said ab
im: Christians in the Early Church, "Beliold, how they love eacii--oth:ru’t’
Wer:i ;;?;i :zxrct; i_Ell_nd_tfhta Epistles we realize that these early Christiarls
uggling’ for :a practicing community. W lize
of the marks of the Early Church wa ity a o oty
mar! : 5 a real community, a it
that- reéachéd down- all -the b unity, a community
that reached down al «.35. way to tl.l.en.'. care for eagh ..-othekr. in .th‘eil_“
Wan??ges :renexhébite’dat}!lis‘commuﬁity= in our evaugelical'churche;;‘.?. I
e y no, by and large, no. Our churches have often b
e o _ ¢ € . een .- tw
;21:152 Spefgteeaghugg P(ntr;ts and activity generators, ' When a-person? real-l(;?
s desg ceds in the area of race, or economic ma
logical matters, dGes-he naturally y i 1o Mations, or Deycne:
‘ 'S, y expect to:find a supporting communit;
in 0;; evange_hcai churchies? We must say with tears, };hany gtime-s. 'ngi'“:ty
Ch.u- g fax:;)n_t‘e chm“ch in“Acts and; 1 guess, in. all- of history; ig .thé
chn é*cag :itn dgtm;:l:l-. -II-love the church at-Antioch. I commend t6.you to
about it. It was a place where something new happe ‘ ;
great; proud Jews whoe'despised the Gentiles (t was an e,
; s (there was an’ anti-Gentili
ainong the Jews, just as so oftén, unhappi : . emitism
WS, s ppily, there has béen- anii-semitish
among Gentiles} came to a breakthrough. Thi o silent. They
G s) 5 ld not-be silent: Tt
told their-Gentile neighbors--abou e el a b on the
told e ; t the ‘Gospel, and suddenly, on th
basis of the bleod of Christ and the truth of the Word-of God,-)?he raciael:
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thing was solved. There were Tewish Christians and there were Gentile
Christians and they were one! , S :

More than that, there was a total span of the social spectrum. We
are not told specifically that there were slaves in the church of Antioch,
but we know there were in other places and theve is no reason to think
they were not in Antioch. We know by the record in Acts that there
was po less a person in that church than Herod’s foster brother. The
man at the very peak of the social pile and the man at the bottom met
together in the church of the Lord Jesus Christ and they were one in a
beauty of human relationships. .

And I love it for another reason. There was. & man called Niger in
that church and that means black. More than likely he was a black man.
The church at Antioch on the basis of the blood of Christ encompassed
the whole. There was a beauty that the Greek and the Roman world did
not know — and the world looked. And then there was the preaching of
the Gospel. In one generation the church spread from the Indus River
to Spain. If we want to touch out generation, we must be no less than this.

1 would emphasize again that commuiity reached all-the way down
into the reabm of maierial poSsEsSions. There is no COMMUNISIH, as We
today know the word communism, in the book-of Acts, Peter made very
plain to Ananias and Sapphira that their jand was their own and when
they sold their land they were imasters of what they did with their money.
Mo state or church law, no legalism, bound them. What there was was
a love in the Barly Church that was so overwhelming that they could
not imagine in the church of the Lord Jesus having one man hungry and
one man rich. When the Corinthian church fell into this, Paul was very
scathing in I Corinthians in writing against it. ,

Note, too, that deacons were appointed. Why? Because the church
had found difficulty in caring for one another’s material needs. Read
James 1. James asks, “What are you doing preaching . the Gospel to 2
man and trying to have good relationship to him spiritually if he needs
shoes and you do not give him shoes?” Here is another place where this
awful platonic element in the evangelical church has been so dominant
and so deadly. It has been considered spiritual to give for missions but
not equally spiritual to give when my brother needs shoes. That is never
found in the Word of God. Of course the Early Church gave 1o missions;
at times they gave money so that Paul did not have to make tents. But
Paul makes no distinction between collections for missions and collec-
tions for material needs; as it one were spiritnal and the other not, For
the most part when Taul speaks of financial matters, he does so Because
there was-a group of Christians somewhere who had a material need
and Paul then calls upon other churches to help. : _

Moreover, it was not only in the local church that Christians cared
for cach other’s needs: they did so. at great distances. The church of
Macedonia, which was made up of Gentile Christians, when they heard
that the Jewish Christians, the Jews whom they would have previously
despised, had material need, took. an offering and sent it with care
hundreds of miles in order that the Jewish. Christians might eat.

So, there must be two orthodoxies, the orthodoxy of doctrine and
the orthodoxy of community. And both orthodoxies must be practiced
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down into the war |

p and the woof of lif ip of
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