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MINNESOTANS of today are familiar
with the young Mornion missionaries who
walk about our streets in pairs, engaging
people in conversation and patiently ex-
plaining the tenets of their religion. Smart-
ly dressed — commonly in matching suits
and hats—and seemingly never discour-
aged, they go from house to house, from
town to town, on mission in a service that
they accept as part of the demands of their
church, which recognizes no priesthood
apart from its members. To the historian
of nineteenth-century America, these mis-
sionaries, speaking excellent English and in
their every gesture revealing an easy iden-
tification with American life, contrast strik-
ingly with their predecessors of an earlier
date —men whose appearance and actions
revealed both their poverty and sense of
insecurity, and whose English, when they
spoke it, was marked by the accents and
intonations of the Scandimavian countries.

The missionaries of the 1870s and 1880s,
for example, were chosen because of the
Mormon interest in emigrants from the
northern lands of Europe and because they
were capable of meeting the common folk
of Minnesota. In addition to knowing the
Scandinavian languages, they were familiar
with English after having lived for a num-
ber of years in Utah. Of humble origin.
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they could understand and find common
ground with people who enjoyed few of the
goods of this world, On the other hand,
they were frequently ill-informed about
American life—in which they seem oddly
out of place—and apparently they were
not very successful in making converts,
except among persons who had been previ-
ously won over to Mormonism or had heen
strongly imfluenced by it in the homeland.
Their experiences, hurriedly recounted in
letters to friends and editors in Zion, tell a
story of courage and frustration that is
often touching, reveal the mentality of the
immigrant missionary, and offer a
tinetly proletarian view of Minnesota at a
time when the state was firmly shaping its
life and institutions from its American and
European resources.

dis-

MORMON evangelists began at an early
date to work among the Scandinavian im-
migrants settling in the Upper Midwest.
The chaotic social and religious conditions
of the region in the 1830s and 1840s had
guaranteed the proselytizers a measure of
success, especially in northern Illinois and
southern Wisconsin. When the temple at
Nauvoo was erected, Scandinavians aided
notably in its construction, and when
the original Mormon company crossed the
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plains and mountains on their way to
the Great Salt Lake in 1847, a Dane, a
Swede, and a Norwegian were counted in
its train.!

After 1847, new adherents to the religion
of the Latter-day Saints came largely from
abroad, and a large percentage of these
were the fruits of the British and Scandi-
navian missions, The British mission,
started in 1830, flourished even hefore the
great trek westward to Utah, but its Scan-
dinavian counterpart was the outgrowth of
a conference of the Saints held in Salt Lake
City in October, 1849, when it was decided
that missionaries should be sent to Eng-
land, France, Italy, Denmark, Sweden, and
the Society Islands.

The Scandinavian mission was founded
at Copenhagen in the summer of 1850, and
its activities quickly extended over all of
Denmark, into southern Sweden and Nor-
way, and eventually to Finland, Tceland,
and the northern part of the Scandinavian
Peninsula. Direct migration to Utah, en-
couraged and guided by church officials, be-
gan in 1852 and took a total of something
over thirty thousand Scandinavians to
Utah by the turn of the century. Mormaon
writers refer on various occasions to Utah's
“Anglo-Scandinavian” population of the
nineteenth century, and Danish-language
Mormon newspapers frequently estimated
the state’s Scandinavian population at forty
per cent.”

It was inevitable that so large a group
of Scandinavians, playing a vital part in
the building of Mormon’s “kingdom™ — a
unique religious and social experiment that
drew no distinction between temporal and
spiritual matters — would in time look to
their countrymen who had settled in the
Middle West as likely recruits to Mormon-
ism. In doing so, they were motivated as a
covenant folk whose thoughts were ex-
pressed in Old Testament phrases and
whose zeal was fired by visions of eternity.
Simple people who accepted the teachings
of their new church with a literalism that
is striking today, the missionaries who jour-
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neyed eastward to Minnesota and Nebraska
carried with them a deep sense of responsi-
bility for their gentile countrymen in
America, and gave expression to a specie of
Scandinavianism that was partly the prod-
uct of developments in Europe and partly
a policy agreed upon by -their religious
leaders.

THE WORK of Lutheran and other pas-
tors after 1850 among the Scandinavians
who had settled in Illinois, Wisconsin, Towa,
and Minnesota substantially reduced the
religious anarchy that had given Mormon-
ism an early advantage among the immi-
grants. Furthermore, the ecrystallizing of
institutions, as Midwestern society slowly
matured, built strong defenses against the
sects generally. As a consequence, mission-
ary work met with strong resistance and
was, on the whole, ineffectual in what is
now called the Upper Midwest. Although
speaking of Minnesota in particular, Biku-
ben (“The Beehive™), the leading Danish-
Norwegian newspaper published in Salt
Lake City, might have been describing the
whole region in 1877 when it included this
statement: “There people know little about
Mormonism except many preacher and
newspaper lies; it is a hard and barren
field.”*

Nevertheless, Scandinavian Mormon mis-
slonaries were tireless in the struggle to
make converts among their countrymen in

*For the story of early Mormon conquests among
the Scandinavians in America, see William Mulder,
Homeward to Zion; the Mormon Migration from
Seandinavia, 7-13 (Minneapolis, 1957); Mulder, “Nor-
wegian Forerunners among the Early Mormons,” in
Norwegian-American Studies and Records, 19:46-61
(Northfield, 1956); and Kenneth O. Bjork, West of
the Great Divide; Norwegian Migration to the Pacific
Coast, 1847-1893, 74-134 (Northfield, 1958).

“On the Scandinavian mission and the early life of
immigrants in Utah, see Mulder, Homeward to Zion,
18-273, and Bjork, West of the Great Divide, 75-134,
293-273.

® Bil:uben, August 2, 1877. A complete file of this
paper, which began publication in 1876, is in the his-
torian’s office of the Church of Jesus Christ of Latter-
day Saints, Salt Lake City.

All passages quoted from Scandinavian-language
sources have been translated by the author. Ed.
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America. Early in 1856, Emigranten, a
leading Norwegian-American newspaper,
announced that a pair of Saints from Utah
had arrived in Jefferson Prairie, Wisconsin.
“They made their appearance,” the paper
said, “with all the self-sufficiency that char-
acterizes these people wherever they show
themselves.” The missionaries met with no
success because the people of Jefferson Prai-
rie invited them to carry on their activities
clsewhere. Emigranten, editorially close to
the Lutheran clergy, was pleased with this
resistance and hoped that the Mormons,
“wherever they might appear in the future,
will be received in a similar manner.”

The two missionaries thus described were
<aid to be Torsten Sighjgrsen and Chris-
tian Heier, from Norway. Both before and
after their appearance at Jefferson Prairie,
these men visited a number of Norwegian
and Swedish settlements in Wisconsin and
also the larger towns where Seandinavians
comprised a fair portion of the population.
They questioned the teachings of the Lu-
theran clergy, both during and after regu-
lar religious services, entered into public

* Emigranten (Inmansville and Madison, Wiscon-
sin), January 25, March 19, 1856. A file of this paper
is in the library of Luther College, Decorah, Iowa.

December 1959

ik iadliay ol g How,
at wedblive

| meskcem Logemer, oisler kan d
Deune Jurls Besibivlisle ware | Ulive 1 1o af 0 €4 Krratirs, Engla
w4 ow v im Hoongt | Paks el Liokia Logese ligemse
g donain U esssizts | Tt s af g ¥ bl
Juabin oz A bead | D Bk ere gigenl, Ordng
o Db ere g Seede of wa aviig | T8 Orud,
1| 8 o 0, 1 wesres Dbt | ahlom g Lov, Do grandons | % Cader Inmw-h-] ke e
T Py e f o e
L og Jushigraee, [fur don wlonakate L gy Verdeny | 4505
s Dogrialeien af verder ivet | K

vveid bigbe N ipern | Lo

Vi vily forndass, of
EViEsed af Liv, v .,:::
Orfuntistion, o Evlghiet af Lusel
Hgencn fra dan hilete ) dem b

P Do galianeichgn| Thesom, T e bava Tro pos Op.
- T idewy syeet dem A o “'_’;'_m—»dnnﬂ: Vark

fay, bva

debate over such questions as infant bap-
tism, the Book of Mormon, latter-day
revelations, and plural marriage. As in
Europe, they liked to circulate stories that
they had worsted the Lutheran clergy n
private debate, in which they sought to win
the pastors over to an acceptance of the
teachings of the Latter-day Saints. Some
ministers, such as the Reverend Gustay F.
Dietrichson at Luther Valley in southern
Wisconsin, engaged the Mormons in public
debate. Sigbjgrnsen, when pressed during
this discussion, described his religious views
in detail and explained that it was his in-
tention to wander from house to house in
Wisconsin, Illinois, lowa, and Minnesota —
or anywhere that he might find Danes,
Swedes, and Norwegians to hear his mes-
sage. A writer for Emigranten expressed
the hope that Sighjgrnsen’s mission would
“end as it began,” so that he might “return
to his lord and master President Young
and say to him: ‘Twonno proselyvtes among
my countrymen. My fee per head does not
cover the costs.” Mincing no words, the
writer called Mormonism hoth “erroncous
and unchristian.”’

Though constantly frustrated and gen-
erally unsuccessful in their work, the Saints
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continued to return to the Seandinavian
communities of the Midwest. As the immi-
grants moved into Minnesota in ever-in-
creasing numbers, they tended to shift
their emphasis to that state. August Svend-
sen and Nils Hendriksen were in Minnesota
in 1876, and B. . Wulffenstein was active
in Isanti and Anoka counties the following
summer. Wulffenstein, in a letter to Biku-
ben, wrote that the pastors of the tradi-
tional churches visited his meetings, were
given an opportunity to speak, but *mod-
estly excused themselves.” According to
him, they conceded that the Mormons
“were right if they would leave off talking
about new prophets and celestial marriage.”
At the time of writing, Wulffenstein had
walked forty-one hundred miles in Minne-
sota, had conducted three hundred meet-
ings, and had admitted forty adults and
thirty children into the Mormon commu-
nity. Seven grown persons and eight
children had recently emigrated to Zion.
Speaking also of the activities of Svendsen
and Hendriksen, Wulffenstein summed up
the work accomplished in 1877 in these
words: “Things go well with us and we re-
joice in our mission,” but economically
times were bad. At a later date he wrote
that he was returning to Utah, by way of
Minneapolis, traveling with a company of
emigrants.”

Hendriksen was perhaps typical of the
Mormon missionaries to Minnesota. "It is
now seven and a half months,” he wrote on
October 6, 1877, “since I left Salt Lake
City. For five and a half months I wan-
dered about in Minnesota in the company
of A. Svendsen of Spanish Fork, Utah. To-
gether we covered eighteen hundred miles
on foot, held thirty-eight gatherings, and
haptized a few persons. We also discovered
that the so-called Christians who live there
are not very liberal. We had to suffer many
insults and persccutions: we were also very
hungry at times. Since Brother Svendsen
returned home, two months ago. I have
traveled around alone, have conducted some
meetings, and baptized five persons; the
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prospects for future work in Minnesota are
now better.”*

Elder A. E. Anderson, who was in Min-
nesota on a mission in 1878, also traveled
extensively and conducted many meetings,
but apparently baptized very few. He be-
lieved, however, that he had made many
friends and hoped that the fruits of his la-
bor might be harvested at a later date. His
work was carried on, after his departure,
by C. 8. Winge and John Larsen. C. N.
Lund, together with 8. P. Henrichsen, went
to Minnesota in May, 1879, to work in
Brown and surrounding counties. “Our
meetings,” Lund wrote from Linden in Qc-
tober, “have generally been well attended
and no disturbance has ever taken place. I
can say that God has blessed my work, so
it has not heen entirely fruitless. Many
have been aroused to seek after truth, and
a few have entered into a covenant with
the Lord through baptism. . . . There are
several good and loyal Saints here who
have been in the church several years but
who have not yet migrated because they
have not been able to dispose of their prop-
erty.”

Lund described the people of Minnesota
as “a blending of many nations. A large
part of Scandinavia’s enterprising sons
have found a home here. There are also
many Germans with whom unfortunately I
am unable to talk in their own language,
and the majority of them understand Eng-
lish poorly. With respect to religious con-
fessions, I can perhaps say with truth that
they are legion . . . and many change af-
filiations from time to time. The pastors
zealously watch over the people and spare
no pains in stirring them up against us, but
thus far the Lord has protected us against
their malice.” Lund expected several new
missionaries to arrive during the winter. He
proposed that Scandinavians having rela-
tives or friends in Minnesota should send
their names and addresses to him; he would

* Biltuben, June 15, August 2, 23, October 25, 1877.
* Bikuben, October 11, 1877.
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“try to wvisit them if they are not alto-
gether too far away.” "

Winge testified that “the great majority”
of the Scandinavians in Minnesota were
“obstinately opposed to the Gospel,” and
one must conclude that he had little sue-
cess among them. At the little town of
Clitherall in Otter Tail County, he found
a community of defected Mormons who
had been led out of the church at the time
of Joseph Smith’s death by a man named
Alpheus Cutler. The villagers, most of
whom had relatives in Utah, were headed
by a bishop, a president, and a patriarch.
They had a meetinghouse, lived together
co-operatively in a “united order,” and be-
lieved that Cutler, not Brigham Young,
rightly succeeded Joseph Smith.*

At times the Mormon missionaries met
firm opposition from local authorities in
Minnesota. At Orlando in Sherburne
County, officials in 1880 called off a meet-
ing scheduled to be held in a school build-
ing; as a result, three missionaries were
forced to conduct services under the open
sky. Nevertheless, Elder Jens Frantzen, re-
turning to Utah in 1882 after a year in
Minnesota, reported that he had heen
happy in his work there and had baptized
a total of thirty persons; about an equal
number, he said, had migrated to Utah dur-
ing the year. Despite much unpleasantness,
Frantzen thought Minnesota offered good
prospects for future years. “The mission-
aries,” he wrote, “have experienced many
trials, but have also found many honorable,
pious, and hospitable people.”?

Missionary activity of the 1870s in the
Middle West was by no means limited to

7 Bil-uben, October 3, 1878. November 6, 1879.

® Morgenstjernen (Salt Lake City), 4:129-141 (Sep-
tember, 1885). This biographical-historical Mormon
publication is a valuable record of missionary activ-
ity. A complete file is in the historian’s office, Salt
Lake City. See also Alta Kimber, “The Coming of
the Latter Day Saints to Otter Tail County,” in
Minnesota History. 13:385-394 (December, 1932).

® Bikeuben, March 25, 1880, June 8, 1882,

¥ Scandinavian Jubilee Album, 1850-1900, 120 (Sall
Lake City, 1900).
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C. 8. WINGE, a Mormon missionary

Wisconsin and Minnesota., Numerous Jet-
ters appearing in Bikuben described the
experiences of Mormons in Nebraska and
lowa, especially along the overland route
of travel to Zion; at many points along the
trail lived Saints, apostates, and partially
indoctrinated drop-
pings or backwash of a migration that saw
a heavy percentage of deserters. When F.
F. Hintze of Big Cottonwood, Utah, was
sent on a mission to Nebraska and Iowa in
1877 and 1878, he was able to organize a
new conference there.

Hintze, a Dane, left an interesting record

Scandinavians — the

of the Nebraska mission. “We found here,”
he wrote in 1878, “a people that in a re-
ligious sense is cnormously deviationist,
and often met persons who were once mem-
hers of our church but who at one time or
another left the path of truth and em-
braced one or another of the apostate
‘isms,” of which one finds an oversupply in
the vieinity of Omaha and Council Bluffs.
Some of these renegades have lulled them-
selves into a kind of sleep, from which it is
to be hoped some will awaken and still seek
salvation in Ephraim’s mountains.” During
the meetings conducted by Hintze and his
co-workers. the apostates refrained from
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disorderly behavior, but “their distortions
and perversions of the truth were naturally
not pleasant to listen to.” Hintze wrote at
considerable length about the “heresies”™ of
the Seventh Dav Adventists, Kenanites,
Josephites, and Campbellites, all of whom
apparently had made gains among former
Scandinavian Mormons. He had talked
with Joseph Smith the Younger, president
of the Josephites, who in the presence of
others “admitted that the father had never
ordained him as his successor.” "

Other missionaries followed in Hintze's
footsteps. They told people that they were
God's servants, ordained by apostles and
sent out to bring salvation and new life
to fallen mankind. They met opposition
but also “good and sincere people almost
everywhere.” Mads Jgrgensen was typical.
He moved on into Iowa from Omaha, found
Scandinavians there who had once been
Mormons and, in a few instances, mission-
aries. Some of the apostates had joined the
“sects”; others, in a doubting mood, were
uncertain about their faith; a few wished
to return or to go on to Utah. He also
found a number of emigrants who, though
they had once planned to travel to Zion,
had stopped off in Towa for one reason or
another and were still working there at a
variety of occupations. Jgrgensen reported
a strange uncasiness—not unlike that of
Europe in the sixteenth century —among
the people he had met, and fear of a great
misfortune to come.™”

MEANWHILE, in August, 1880, Mads
Andersen wrote from Monticello, a little
town on the Mississippi River in Wright
County, that he had then been in Minne-
sota for four months, had made many
house calls, and had held meetings in
schoolhouses and other buildings made
available to him and his companion from
Utah. They had succeeded in breaking
down considerable anti-Mormon prejudice,
he reported, had exposed many lies against
the Saints as a people, and had made many
friends. In Minnesota he had met relatives
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of persons living in Utah, and he therefore
suggested to Bikuben’s readers that they
write letters as a means of winning con-
verts in the Midwest.*?

Andersen and a co-worker traveled about
Minnesota during 1881 and 1882, appar-
ently making special efforts to visit Danish
settlements. Near Colfax they met the
stern resistance of a Lutheran clergyman,
but they apparently enjoyed some measure
of success at Burbank, Roseville, and New
London, where special interest was shown
in polygamy and where a small number of
Latter-day Saints already resided.**

It would seem almost inevitable that
Minneapolis should have become the cen-
ter of Mormon activity in Minnesota. In
September, 1883, twelve missionaries from
Utah held a conference there, after first
announcing the meeting by means of hand-
bills and advertisements in the newspapers.
According to C. M. Nielsen, a few of the
city’s leading men “warned us against hold-
ing meetings and preaching our doctrines
in the city. They said that we would cer-
tainly be bombarded with raw eggs and
perhaps even be hanged from the Minne-
apolis bridge. One person let us understand
that he was willing to be of assistance in
this, despite the fact that he professed to
be a Christian.”

Nevertheless, the missionaries gave the
city an opportunity to “hear the message
that God has sent us out to proclaim be-
fore He passes judgment on the ungodly.”
The people of Minneapolis in general were
“very hitter against” the missionaries, and
there were “very few” who visited the pub-
lic meetings. “T observe from time to time,”
Nielsen writes, “that the baseless lies that
originate with the Salt Lake Tribune are
translated and reprinted in the Scandi-
navian papers here in the States; and they
do much to incite the people against us.”
Why, he asked, didn’t editors take their

" Bikuben, June 27, 1878.

" Bikuben, September 5, October 24, 1878.
** Biluben, August 19, 1880.

" Bikuben, January 19, 1882.

minnNesora History



stories from Bikuben?! From Minneapolis
the elders went in pairs to their various
fields of work. They took comfort in the
fact that between May and September
they had baptized ten persons and were
interesting others in preparation for church
membership. Furthermore, they were “full
of life and spirit” in spite of opposition.”
On December 1 and 2, 1883, the mission-
aries gathered in conference at Monticello,
where the atmosphere apparently was
friendlier than in Minneapolis; seventeen
elders were present to report on their mis-
sion activities. They spoke of walking hun-
dreds of miles out in Dakota Territory
during the year, but of baptizing only two
people there, of being met by “frightened
pastors” armed with hauspostiler (family
devotional books) to be used against the
“false prophets,” of persons in Minnesota
so hostile that it was “often difficult to oh-
tain lodging for the night, because we
travel without purse and preach the Gos-
pel without pay,” and of missionaries re-
turning to Utah after serving as many as

¥ Bikuben, September 20, 1883.
% Bikuben, December 13, 1883.

twenty months without witnessing any re-
sult of their labors.t®

It is elear from the reports of another
meeting held at Monticello, in April, 1884,
that the most successful mission field in the
Minnesota conference was actually in the
area of La Crosse, Wisconsin, and that
the greatest gains in that region were being
made by Nielsen, apparently the only elder
from Utah working in Wisconsin in 1884.
Nielsen, a Norwegian, had been called to
go to Wisconsin during the December,
1883, conference in Monticello. He stopped
off in Minneapolis en route and visited with
members of a family who had been con-
verted in Sweden. In La Crosse he met a
Norwegian who had become a Mormon
fifteen years earlier in the homeland. Thus
encouraged, Nielsen began holding a series
of meetings in La Crosse that resulted m
bitter opposition as well as a number of
baptisms, He discovered that some of the
Scandinavians in the area read a Metho-
dist newspaper, Den christelige talsmand
(“The Christian Advocate”), and thus were
familiar with what the paper called the
“God of the Mormons.”

To the local pastors, Nielsen was a “wolf

STREET scene tn Monticello about 1870
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from Utah,” and they warned their flocks
to stay away from him. Many, however,
were overcome by curiosity and went to
hear him. “Now,” Niclsen reported, “they
have changed the name from wolf to proph-
et.” He conducted meetings in English as
well as in Norwegian and was optimistic
concerning the future of his mission despite
the opposition to his work. The La Crosse
Norwegian newspaper, Fedrelandet og emi-
granten, spoke of Nielsen as a “gifted man
and very industrious, so there is fear that
he will be successful in making several con-
versions. There is considerable commotion
in town these days over the matter, and it
is not unlikely that the missionary will be
forced to leave.”

Nielsen’s health and courage remained
strong after fifteen months in the mission
field. Letters from people in Utah. he said,
gave him names and addresses of friends
and relatives in Wisconsin. The Deseret
News was a useful tool in his work among
English-speaking people, and Bikuben was
invaluable in dealing with the Secandina-
vians. But he was forced to conclude: “Tt
is a terrible thing to be a Mormon elder
here in the States. In most places doors are
locked on us, as soon as people hear that
we are elders from Utah. Threats and in-
sults are hurled at us and we must stop at
from five to ten houses before we are in-
vited to spend the night.” Being pelted
with rotten eggs and exposed to physical
injury were risks that were part of the job
they had assumed. As for the pastors, one
had recently told him that Mormons were
unwelcome only because of their belief in
polygamy. What nonsense, was Nielsen's
reply; the Mormons were hounded long be-
fore plural marriage was introduced.”

Meanwhile others, among them N. L.
Lund, went to the Midwest in 1884. For
him, Minnesota was the first mission field.
With a companion he was sent to Dakota,
where he had meager results. The Dakota
weather being such that the missionaries
were unable to travel on foot over the
prairie, they returned to Minnesota, at-
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tended the conference at Monticello on
December 1 and 2, and later worked in
Meeker, Blue Earth, Brown, Chippewa,
and other Minnesota counties. Lund used
strong words in describing the newspapers
of Minnesota, but saved his choicest am-
munition for Den christelige talsmand and
Martinus Nelson, a Methodist missionary
in Utah—both “apparently zealous in
doing the work of their father (the Devil).”
He had also found many “good people” in
Minnesota, “a large number of whom are
Scandinavians, mostly Norwegians.” He
added that “Many of them became in
America what we call freethinkers, and this
is not surprising.” 1*

A SMALL STREAM of Mormon mission-
aries went to Minnesota in the 1880s and,
after completing their labors, returned to
their homes in Utah. The experiences in
the field were as varied as the missionaries,
but most of them, like Mads Andersen on
his second mission in 1884, hoped that per-
sons showing a friendly attitude toward the
Saints would take the final step and be con-
verted; they noted, too, an increasingly cal-
lous spirit among some of the people they
met in their travels. Andersen thought it
a downright shame that young missionaries
of Scandinavian descent often were unable
to speak the language of their parents and
thus were handicapped in Minnesota.”

The Minnesota conference met in con-
vention at Rockford on October 11 and 12,
1884, clected Andersen its president, and
announced that since the previous confer-
ence thirty-nine persons in the Minnesota
area had been won over to the Mormon
faith, It was noted, too, that during the
same period a total of twenty had migrated
to Utah from the Upper Midwest. After
being in Minnesota for a period of eighteen
months, Andersen reported that during this
time eighty-five converts had been bap-
tized by the Mormons.2?

" Biluben, February 7, March 18, July 3, 1884
* Bikuben, June 26, 1884.
" Bikuben, September 4, 1884,

MINNESOTA History



An interesting iusight into how mission-
aries got in touch with potential converts
among the immigrant Scandinavians can
be gleaned from the columns of Bikuben.
An example is to be found in an article
signed by N. Henriksen, a Norwegian liv-
ing in Utah, who explained in 1884 that
seven years earlier he and two youthful
friends, obviously influenced by Mormon
teachings in the homeland, had been living
together in Wisconsin. In the evening hours
they had studied the Bible and read the
religious literature they had brought with
them from Europe. “Often we were drawn
into debate with the numerous Methodists
and Lutherans among whom we lived,”
Henriksen wrote, “but we defeated them
all and finally no one dared to engage us.
I was asked if T really was a Mormon, to
which T answered that T had had no oppor-
tunity to be one yet, hut that T was deter-
mined to go to Utah.”

Henriksen had indeed gone to Utah and
was glad of the change. Some weeks before
writing, he had received a letter from the
older of his two friends, brothers who in
the meantime had moved to Chippewa
County in Minnesota. Henriksen reported
that “Both say they have an unshakable
belief in Mormonism, as a result of which
they have met unfriendliness from some of
their neighbors and must often engage
them in spiritual battle, but they always
win the victory.” The younger of the broth-
ers, R. V. Johnsen, decided to throw in his
lot with the Saints in Utah, and the older,
Paul A. Johnsen, intended to go too, but
he had to wait until he could sell the farm
on which they were living. In the meantime

* Bikuben, October 29, 1885.
2 Biluben, February 21, 1884.
** Biluben, February 26, 1880.
“ Biluben, April 26, 1883,

THE FACSIMILE of Bikuben on page 286 and the
likeness of Winge on page 289 are published threugh
the courtesy of Mr. Earl E. Olson, librarian in the
church historian’s office, Church of Jesus Christ of
Latter-day Saints, Salt Lake City. The portrait is re-
produced from the frontispiece of Morgenstjernen,
volume 2, January, 1883.

December 1959

he was eager to meet an elder on mission,
Shaortly a letter from Paul posted at Hagan,
Chippewa County, appeared in Biluben.
He reported that he had seen Henriksen’s
article and had received a letter from Niel-
sen, at La Crosse, who would be a welcome
visitor on his farm.**

From time to time and in almost routine
fashion Mormon missionaries told of mir-
acles that took place in the course of their
labors, Typical is the experience recounted
by F. F. Hintze who addressed a letter to
his parents from Sioux City, Towa, in Feb-
ruary, 1880. Ie felt blessed of God, he said,
not so much because he had recently bap-
tized four persons in that city, but because
of the effect of baptism on one of these, a
man whom he had found lying in bed sick
with rheumatism and barely able to get on
his feet. ITintze had taken this man to the
river (presumably the Missouri), had cut
a hole in the foot-thick ice, and had then
immersed him in the frigid water. The sick
man improved immediately; next day he
walked without a cane, and soon appeared
to be in excellent health. Shortly thereafter
the man’s wife and another woman were
baptized. The wife, whose health also had
been poor, appeared strong after emerging
from the water, and that night she slept
soundly. Commenting on the miracles,
Hintze said, “No one can say that there
wag any recovery to be had from being
baptized under such conditions, unless it
was to result from God’s command.” *

Hurt, puzzled, and indignant at the crit-
icisms and hostility that they met every-
where, the Mormon missionaries of the
1870s and 1880s never ceased to remark on
the fact that everywhere scoffers employed
“all their industry to tear us down and tell
lies about us as a people,” but they were
quick to add that others “listened atten-
tively to our witness.”” People say, one
writer summed it all up, “that we are false
prophets, but what greater proof of the
contrary is there than this—that we are
willing to give up everything in Zion in
order to go out on mission?” *?
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