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Preface:

There is actually very little if anything original in this thesis with the exception of the
interpretation of St. John 18:28. And what is original is only an articulation of what has always
been known and believed within the Church about Pascha and the Last Supper. However, what
has always been known and believed within the Church of the first few centuries is startlingly
different from what is popularly believed and commonly taught. Consequently, it is the purpose
of this thesis to restore the ancient patristic understanding of Pascha and the chronology of the
Last Supper. In essence, this thesis consists of a compilation of appropriate Scripture passages,
Patristic quotations, and Rabbinic discussions centered around the celebration of Jewish Feast of
the Passover in the late Second Temple period in Israel, with a focus on how that practice relates
to the Last Supper celebrated by Jesus Christ and His disciples. Some of the oral law and some
of practices from the Second Temple period lend greater and sometimes startling information
and understanding of the celebration of the Pesach, the Jewish Passover, which gives direct
support to the Orthodox understanding as articulated by the Patristic Fathers of the Church. In
turn the Patristic interpretation of the feast has implications for us in the 21st century.

In years past, I had mistakenly believed that Jesus had celebrated a true Passover Seder
on Thursday evening with His disciples and had been crucified on the following day, both of
these occurring on the 15th of Nisan. As a former “Evangelical Christian” and gentile supporter
of evangelical outreaches to the Jewish community, the concept of Jesus celebrating the Passover
as a “good Jew” had a romantic aura about it. To be sure the Passover Seder as currently
practiced among my Jewish friends lent ample support to this notion. In fact my first awakening
to this idea was when I was invited to a “Christian” Passover Seder organized by a former Jew
who had converted to Christianity. The types and antitypes present in the passover lamb (shank),
the matzah, the bitter herbs, the breaking of the middle of 3 matzahs (with its wrapping up in a
napkin called a “Unity” and being hidden away later to be discovered by one of the attending
children -- suggesting the burial and resurrection of Christ), and the 4 cups of wine including the
cup of blessing were more than enough to convince me of the truth of the matter. Later, as I
became more involved in Jewish ministry and explaining the Gospel and who Jesus Christ was
to my Jewish relatives, coworkers, and friends, I discovered the brilliance of Alfred Edersheim, a
19th century converted Jew who wrote a stunning account of the life of Christ in the context of
Jewish life in the land of Israel as it existed in His day. The wealth of historical, cultural, and
religious details that Edersheim gleaned from the rabbinic writings and incarnated into his
account of Jesus’ life was simply astounding. Any doubts that I had had concerning the apparent
discrepancies in the chronologies of the passion week of Christ (doubts that had arisen from
reading Gleason Archer’s Encyclopedia of Biblical Difficulties) between the synoptic Gospels
and St. John’s Gospels, literally vanished. I thoroughly enjoyed this intellectual voyeurism into
Messianic Jewish thought, and frankly, if the Holy Spirit had not driven me towards Orthodoxy,
I would have sought out a Messianic Jewish Christian Church -- having visited one in Jerusalem,

Dr. Seraphim Steger



and attended two in Southern California. I loved the music and the culture and the unique
perspective that Jewish history added to my understanding of Holy Scripture. I even helped
celebrate a “Christian” Passover Seder for our home Bible study group many years ago.

In the year I converted to new calendar Orthodoxy (1995), I met another convert, a
former Lutheran minister, who had also been burdened by the chronology of Passover. 1
hastened to photocopy a few pages from Edersheim’s The Life and Times of Jesus the Messiah
on the express topic of the interpretation of St. John 18:28, i.e., that the passover sacrifice that
the high priests and other officials of the Sanhedrin wanted to eat (and hence their need to avoid
ritual defilement) was none other than the festival peace offering called the “chagigah.” When I
happily gave this information to him, he said he was familiar with that, but he was thinking
about it from the opposite point of view, that Jesus was crucified on the 14th of Nisan as St.
John’s Gospel (without Edersheim’s analysis) appeared to affirm. For another year I thought
little more about it. Then I was reading a little book by the controversial greek orthodox lay
theologion Apostolos Makrakis, An Orthodox-Protestant Dialogue, in which Makrakis boldly
stated that Jesus had been crucified on the 14th and had not eaten the Passover supper. I was
awestruck. Consequently, I began to delve deeper into the controversy and to view the Gospel
accounts from that opposite point of view. Since I had to reverse many long held unorthodox
views during my catechesis, I thought why not submit this hypothesis to scrutiny. After the
initial research and writing which took the better part of 1995, I have left this thesis to collect
dust for the past 17 years wondering if there was really any value in it.

A few years later I came to realize that the true orthodox were the traditional so-called
“old calendar” orthodox, and not the new (modernist ecumenist) orthodox that I had first become
associated with, so I followed my spiritual father Archimandrite Sergios (Black), abbott of St.
Gregory of Sinai Monastery into the Traditional (Genuine) Orthodox Church. In 2012, I was
auditing an online seminary course from the Holy Three Hierarchs Orthodox Theological
Institute on the History of the Church taught by Bishop Sergios (Black) of the GOC. In one of
our textbooks the first of a 5-volume orthodox The Church in History, Volume 1: Formation
and Struggles: The Birth of the Church AD 33-200, Part 1, The Birth of the Church
33-200, by Veselin Kesich, St. Vladimir’s Seminary Press, Crestwood, NY 2007, in chapter 1
page 21, the author states, “The evangelists agree that the Last Supper took place on Thursday
evening, which is already Friday according to Jewish reckoning of the day from sunset to sunset.
For the Synoptics it was the first day of Passover, and the meal that Jesus had with his disciples
was a Passover meal. However, in the year of Jesus’ crucifixion, according to John, this Friday
was not the Passover day, Nissan 15 in the Jewish calendar, but Nissan 14, the day of the
slaughtering of paschal lambs. Hence the Last Super and the crucifixion would have taken place
on the eve of Passover, When early on Friday the temple authorities brought Jesus to Pilate,
they ‘did not enter the praetorium, so that they might not be defiled, but might eat the
Passover’ (John 18:28). It was ‘the Day of Preparation,’ and the Sabbath that followed ‘was a
high day’ (John 19:14, 31). The Passover in the year which Jesus was crucified, on the basis of
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these references, fell on a Saturday and not on a Friday. According to the lunar calendar used
by the temple authorities, Passover was a movable feast...”

So there was some confusion here again, although Dr. Kasich correctly concurs with the
interpretation of the chronology presented by St. John over the interpretation of those of Sts.
Matthew, Mark, and Luke. Consequently, it seemed to me as if the timing would again be ripe
for an in depth Orthodox review of the events of Pascha, i.e., dust off my thesis, review and
update it, and to see what if any implications that the proper chronology would have for the
Church, the Jewish people, and the heterodox of the 3% millenium.

Seraphim, Jan 2012
Acknowledgements:
I would like to thank my wife Vivien, daughter Angel, and son Stephen for their patience

and support over the years, as well as my spiritual father Bishop Sergios (Black) of Loch
Lomond and Abbott of St. Gregory of Sinai Monastery, Kelseyville, CA.

Stylistic Interpretation of Quoted Material:

Because of the length of various passages which have been quoted to show their general
context, [ have highlighted significant portions of the quotations by showing them in bold print
+/- underlining. The quoted author’s comments are always in brackets [] or parentheses (), while
my editorial comments are always in braces {}.
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CHAPTER I: INTRODUCTION

Chapter I: Introduction
THESIS

With the increased numbers of Jews converting to evangelical Christianity in
recent years, there has been a corresponding increase in interest in the Jewishness of
Jesus, the Jewishness of the New Testament,! and the celebration of Jewish feasts!?
Messianic Jewish-Christian Congregations as well as evangelical organizations targeting
Jewish people, such as Chosen People Ministries and Jews for Jesus, frequently capitalize

upon Passover Seders? as tools to introduce Jewish people to their Messiah Yeshua Ha-

Mashiach H’W?Jﬂ % (Jesus the Messiah). Their Messianic Passover Seders portray

how Yeshua, being a Torah abiding Jew Himself, truly celebrated a Pesach (Passover)
Seder with His talmidim (disciples) at the Last Supper.* In other words, Yeshua’s
disciples prepared the Pesach lamb in the Temple on Thursday afternoon the 14th of
Nisan. Then in the evening (Thursday 15th of Nisan), together with Yeshua, they roasted
and ate the Passover lamb as part of that Seder in which the New Covenant was
instituted. After supper, Yeshua was both betrayed and arrested on Thursday night, then
tried and condemned on Friday morning, crucified and mocked to his death that Friday
afternoon, and, finally, buried and anointed by Nicodemus and Joseph of Arimathea
before sundown on Friday the 15th of Nisan, i.e., before the end of Yom Tov (Lit. = the
“good day”), the 1st day of the festival, a special sabbath.

Strongly advocating these chronologies of the thesis that Jesus’ Last Supper was
a Passover Seder are the masterful arguments of the 17th century English scholar and
Cambridge University Hebraist John Lightfoot in his classic work: A Commentary on the
New Testament from the Talmud and Hebraica: Matthew--1 Corinthians (in 4 volumes)
written in Latin between 1658 and 1674 and translated into English in 1684.> This was
the first commentary on the New Testament based on the corpus of Rabbinical writings.

I Stern DH, translator, Jewish New Testament, Jewish New Testament Publications, Inc. Jerusalem, Israel,
1989.

2 Are these true celebrations of Old Testament Biblical holidays or are they instances of religious
syncretism of current Jewish practices?

3 Seder = Lit. “order,” referring to the traditional liturgical order of activities in the Passover dinner.
4E.g., Fuchs D, Israel’s Holy Days in Type and Prophecy, Loizeaux Brothers, Nepture, NJ, 1985.

> Lightfoot J, A Commentary on the New Testament from the Talmud and Hebraica: Matthew--1
Corinthians, Hendrickson Publishers, Peabody, MA, 1989, 1633 pp.
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John Lightfoot, AD 1602 — 1675)

English churchman, rabbinical scholar, educated at Christ’s
College, Cambridge, later became Vice-Chancellor of the
University of Cambridge and Master of St Catharine’s College,
Cambridge.

Two hundred years later, Alfred Edersheim (a converted evangelical Jew)
eloquently expounded on the tradition pioneered by John Lightfoot® with his book The
Temple: Its Ministry and Services As They Were At the Time of Christ ” and The Life
and Times of Jesus the Messiah.®

% Edersheim even remarks on Lightfoot’s argument concerning “the passover” being the chagigah of the
15th of Nisan. (see Edersheim A, The Temple: Its Ministry and Services As they Were At the Time of
Christ, Wm. B. Eerdmans Publishing Co, Grand Rapids, MI, 1985, p.399.)

7 Edersheim A, The Temple: Its Ministry and Services As They Were At the Time of Christ, Wm. B.
Eerdmans Publishing Co, Grand Rapids, M1, 1985, 414 pp.

8 Edersheim A , The Life and Times of Jesus the Messiah, Wm. B. Eerdmans Publishing Co, Grand Rapids,
MI, 1986, 1523 pp.
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Alfred Edersheim 1825-1889
Educated at the University of Vienna starting in 1841, studied
theology at New College, Edinburgh and at the University of
Berlin. In 1875 he was ordained by the Church of England. In
1882 he moved to Oxford and became Select Preacher to the
University 1884-85 and the Grinfield Lecturer on the Septuagint
1886-1889.

In supporting their interpretations of the Last Supper being a Pesach Seder, these
two authors concentrate more on the chronology suggested by the Synoptic Gospels.
Whereas Lightfoot nonchalantly discusses the Last Supper as if no one ever doubted it to
be a Pesach Seder, Edersheim castigates those who think it otherwise: {Edersheim
commenting on St. Luke: 22:7 ff. “Then came the day of Unleavened Bread, on which
the Passover lamb had to be sacrificed. 8 So Jesus sent Peter and John, saying, ‘Go and
prepare the Passover meal for us that we may eat it.”...13 So they went and found
everything as he had told them; and they prepared the Passover.” }

But St. Luke’s account of what actually happened, being in some
points the most explicit, requires to be carefully studied, and that without
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thought of any possible consequences in regard to the harmony of the
Gospels. It is almost impossible to imagine anything more evident,
than that he wishes us to understand that Jesus was about to celebrate
the ordinary Jewish Paschal supper. “And the day of Unleavened
Bread came, on which the Passover must be sacrificed.” The designation
is exactly that of the commencement of the Pascha, which, as we have
seen, was the 14th Nisan, and the description that of the slaying of the
Paschal Lamb. What follows in exact accordance with it: “and He sent
Peter and John, saying, Go and make ready for us the Pascha, that we
may eat it.” Then occur these three notices in the same account:
“And...they made ready the Pascha; ‘and when the hour was come, He
reclined [as usual as the Paschal supper], and the Apostles with Him;”
and, finally, these words of His: “With desire I have desired to eat this
Pascha with you.” And with this fully agrees the language of the other
two Synoptists, St Matt xxvi. 17-20, and St. Mark xiv. 12-17. No
ingenuity can explain away these facts.’

Both Lightfoot and Edersheim continue to comment brilliantly and extensively on
the sequence of events of the Passover Seder, the prayer and arrest in Gesthemane, the
following trial at the hands of the High Priests Annas and Caiaphas, the transfer of Christ
to Pilate, Christ’s crucifixion and burial. Importantly, they both rise to their pinnacles of
discussion regarding St. John’s enigmatic statement in 18:28: “Then they took Jesus from
Caiaphas to Pilate’s headquarters. It was early in the morning. They themselves did not
enter the headquarters, so as to avoid ritual defilement and to be able to eat the
Passover.” First, Lightfoot argues that the “Passover” refers to the obligatory
“chagigah” (or festival peace offering) and not to the paschal lamb:

“Ver. 28: AAA Tvo ¢A YOV TO TAOYO. But that they might eat
the Passover.] 1. We have already shewn, in our notes upon Mark xiv. 12,
that the eating of the Paschal lamb was never, upon any occasion
whatever, transferred from the evening of the fourteenth day, drawing to
the close of it; no, not by reason of the sabbath, or any uncleanness that
had happened to the congregation; so that there needs little argument to
assure us that the Jews ate the lamb at the same time wherein Christ
did. Only let me add this: suppose they had entered Pilate’s house, and
had defiled themselves by entering the house of a heathen, yet might not

that defilement come under the predicament of 237 513&? 10 If so, then

° Edersheim A , The Life and Times of Jesus the Messiah, Book V, Wm. B. Eerdmans Publishing Co, Gran
Rapids, M1, 1986, p. 481.
10 Tebul Yom = bathed of the day
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CHAPTER I: INTRODUCTION

they might wash themselves in the evening, and be clean enough to eat the
Paschal lamb, if it had to have been eaten on that evening: but they had
eaten it the evening before.

“II. T0 ma.oo. , the Passover, therefore here doth not signify
the Paschal lamb, but the Paschal chagigah: of which we will remark
these two or three things...

“...3. The proper time of bringing the Chagigah was the fifteenth

day of the month. Aruch in 2M: “They ate, and drank, and rejoiced, and

were bound to bring their sacrifice of Chagigah on the fifteenth day;” i.e.,
the first day of the feast, &c.

“There might be a time, indeed, when they brought their
Chagigah on the fourteenth day; but this was not so usual; and then it
was under certain conditions...

“For this and other reasons the Rabbins account the Chagigah of
the fourteenth day to be many degrees less perfect than that of the
fifteenth;...

“...1. the evangelist expresseth it after the common way of
speaking, when he calls it the Passover. ...

“...2. The elders of the Sanhedrim prepare and oblige themselves
to eat the Chagigah [the Passover] on that day, because the next day was
the sabbath; and the Chagigah must not make void the sabbath.

“PRAYWT DR AN TN N2°I7 The Chagigah doth not set aside

the sabbath. Hence that we quoted before, that the Chagigah was not to
be brought upon the sabbath day, as also not in case of uncleanness:
because however the Chagigah and defilement might set aside the
Passover, yet it might not the sabbath.” !

Now, Alfred Edersheim some 200 years later:

“Few expressions have given rise to more earnest controversy than
this. On two things at least we can speak with certainty. Entrance into a
heathen house did Levitically render impure for that day--that is, till the
evening. The fact of such defilement is clearly attested both in the New
Testament [Acts 10:28] and in the Mishnah, though its reasons might be
various. [Ohol. xviii.7,'2 Tohar. vii.3'3] A person who had so become

1 Lightfoot J, A Commentary on the New Testament from the Talmud and Hebraica: Matthew--1
Corinthians, Hendrickson Publishers, Peabody, MA, 1989, Vol. 3, Exercitations upon St John, Chapter.
xviii. 28, pp. 420-423.

12 Ohalot 8:8: “...Dwelling places of gentiles [in the Land of Israel] are unclean. How long must [the
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Levitically unclean was technically called Tebhul Yom (‘bathed of the
day’). the other point is, that, to have so become ‘impure’ for the day,
would not have disqualified from eating the Paschal Lamb, since the meal
was partaken of after the evening, and when a new day had begun. In fact,
it is distinctly laid down [Pes. 92a --not so in general] that the ‘bathed of
the day,’ that is, he who had become impure for the day and had bathed in
the evening, did partake of the Paschal Supper, and an instance is related,
[Jer. Pes. 36b lines 14-15 from bottom] when some soldiers who had
guarded the gates of Jerusalem ‘immersed,” and ate the Paschal Lamb.!* It
follows that those Sanhedrists could not have abstained from entering the
Palace of Pilate because by so doing they would have been disqualified for
the Paschal supper.

“The point is of importance, because many writers have
interpreted the expression ‘the Passover’ as referring to the Paschal
Supper, and have argued that, according to the Fourth Gospel, our
Lord did not on the previous evening partake of the Paschal Lamb, or
else that in this respect the account of the Fourth Gospel does not
accord with that of the Synoptists. But as, for the reason just stated, it is
we have only to inquire whether the term is not also applied to other
offerings. And here both the Old Testament [Deut xvi. 1-3; 2 Chron. xxxv.
1,2,6,18--"From flock and herd” can refer to sacrifices for the Community,
not for individual] and Jewish writings [quotes other 2ndary sources]
show, that the term Pesach, or ‘Passover,” was applied not only to the
Paschal Lamb, but to all the Passover sacrifices, especially [consider
the Community] to what was called the Chagigah, or festive offering

gentiles|] remain in them for them to require examination [to determine their status]? Forty days, even
though there is no woman with him. And if a slave or an [Israelite] woman was watching over it, it does
not require an examination.” in Neusner J, The Mishnah: A New Translation, Yale University Press, New
Haven, CT, 1988, p.980. The reason for the uncleanness is because of the gentile practice of burying
aborted fetuses in the house. The reason for the 40 days -- because that is the time necessary for the
formation of a fetus in the womb.

13 Tohorot 7:3: “He who leaves workers in his house -- ‘the house is unclean,’ the words of R. Meir. And
sages say, ‘Unclean is only [the space] up to the place to which they can reach out theirs hands and
touch.’” in Neusner J, The Mishnah: A New Translation, Yale University Press, New Haven, CT, 1988,
p-1050-1051.

14 Pesachim 8:8 (36b): And it was taught thus: R. Eliezer b. Jacob says, “Soldiers were guards of the
hinges [of the gates] in Jerusalem [and would become unclean from the uncleanness of those entering and
leaving the city] and [they] immersed and ate their Passover offering in the evening.” in Basker BM
(translator), Schiffman LM (editor), The Talmud of the Land of Israel, 13, Yerushalmi Pesachim, University
of Chicago Press, 1994, (36b, lines 34-48), p. 433.
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(from Chag, or Chagag, to bring the festive sacrifice usual at each of the
three Great Feasts).” According to the express rule (Chag. 1.3) the
Chagigah was brought on the first festive Paschal Day. It was offered
immediately after the morning-service, and eaten on that day--probably
some time before the evening, when, as we shall by-and-by see, another
ceremony claimed public attention. We can therefore quite understand
that, not on the eve of the Passover, but on the first Paschal day, the
Sanhedrists would avoid incurring a defilement which, lasting till the
evening, would not only have involved them in the inconvenience of the
Levitical defilement on the first festive day, but have actually prevented
their offering on that day the Passover, festive sacrifice, or Chagigah.
For, we have these two express rules: that a person could not in
Levitical defilement offer the Chagigah; and that the chagigah could
not be offered for a person by some one else who took his place [Jer.
Chag. 76a, lines 16-14 from bottom]."> these considerations and canons
seem decisive as regards the views above expressed. There would have
been no reason to fear ‘defilement’ on the morning of the Paschal
Sacrifice; but entrance into the Praetorium on the morning of the first
Passover-day would have rendered it impossible for them to offer the
Chagigah, which is also designated by the term Pesach.”'®

With documentation and insight like this, it is no wonder that both Lightfoot’s and
Edersheim’s chronologies and portrayals of the Last Supper as a traditional Jewish
Pesach Seder constitute a much-copied template for today’s Messianic Christian Passover
Seders. And there is no question that the efforts of these Messianic Christians have had
their intended success. Through these and other evangelical efforts, Orthodox Jews have

15 R. Bun bar Hiyya asked before R. Zeira, “What is the law as to sending one’s festal-offering with a
third party?” He said to him, “Let us derive the answer from the following: Men afflicted with blisters or
with a polypus are exempt from making an appearance, as it is said, ‘Thither shall you go...and thither
shall you bring’ (Deut. 12:6). “An unclean person is exempt from having to bring an appearance-offering,
for it is written, ‘When all Israel comes to appear before the Lord’ (Deut. 31:11). “He who is worthy to
make an appearance with all Israel brings an appearance-offering, and he who is not worthy to make an
appearance with all Israel does not bring an appearance offering.” And may he send his festal-offering
with a third party? Said R. Yosé, “That cited passage indicates that one may not send a festal-offering
through a third party.” in “Hagigah 1:1, XIV. A-F,” Neusner J (translator) Talmud of the Land of Israel,
20, _Yerushalmi Hagigah and Moed Qatan, University of Chicago Press, Chicago, IL, 1986, p. 15.

16 Edersheim A , The Life and Times of Jesus the Messiah, Book V, Wm. B. Eerdmans Publishing Co, Gran
Rapids, MI, 1986, p. 567-568.
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alarmingly proclaimed that “more Jews have come to Christ in the last 20 years than in
the previous 20 centuries!”"’

However, there is another side to this chronology. Although the opinions of
Lightfoot and Edersheim appear consistent, relatively thorough, and quite logical on the
surface, their analyses and conclusions concerning Pesach reflect a historical tradition
quite different from that of the Church Fathers. In fact, they directly contradict the Holy
Tradition of the Early Church!

Consider these comments addressed at the time of Pope Leo I (A.D. ¢.390-461)
by the early post-Nicene Church in the context of the calculation of the date of Easter:

“...Besides this Cyril [of Alexandria] showed, in a letter to the
Pope, what was defective in the Latin calculation; and this demonstration
was taken up again, some time after, by order of the Emperor, by
Paschasinus, Bishop of Lilybaeum and Proterius of Alexandria, in a letter
written by them to Pope Leo I. In consequence of these communications,
Pope Leo often gave preference to the Alexandrian computation, instead of
that of the Church of Rome. At the same time also was generally
established, the opinion so little entertained by the ancient authorities of
the Church--one might say, so strongly in contradiction to their
teaching--that Christ partook of the passover on the 14th of Nissan, that
he died on the 15th (not on the 14th, as the ancients considered), that he
lay in the grave on the 16th, and rose again on the 17th. In the letter we
have just mentioned, Proterius of Alexandria openly admitted all these
different points.” '8

In other words, for the first 4 centuries of the Christian era, the Church taught that Jesus
was crucified and died on the 14th of Nisan, the Eve of the Passover. In the early
afternoon, at the time the Passover lambs were being sacrificed in the Temple in
preparation for the Passover Seder that evening. Jesus Christ, the Lamb of God that takes
away the sin of the world, was shedding His blood on the cross so that the wrath of God
would “passover” those who would trust in Him as Lord and Savior. Thus, the early
Church did not consider that the Last Supper was a Passover Seder. Instead, it believed

17 Rabbi Moise Leider, Chabad of La Jolla, in Lecture Series, What Every Jew Should Know About
Missionaries, ”’Session 1: The Obsesssion to Convert Jews, the Roots of Christian Anti-Semitism,” Nov. &,
1989, (attended by author).

18 Percival HR, The Seven Ecumenical Councils, in Schaff P, Wave H, (editors), Nicene and Post-Nicene
Fathers, 2nd Series, Vol. 14., Hendrickson Publishers, Peabody, MA, 1994, p.56. {This author could not
acquire a copy of the actual letter of Cyril to Pope Leo I in any of the English language editions of Cyril’s
collected works.}
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CHAPTER I: INTRODUCTION

that the Last Supper was a singularly important dinner, a mystical supper, that took place
between the Jesus and His disciples one night prior to the Passover Seder. That night was
the night when the Jews traditionally selected the barley for the “omer” [Lit: “sheaf”
which would later be presented as a meal offering of First-Fruits on the 16th of Nisan]. It
was also the night when the Jews traditionally lit candles and searched the house for the
removal of leaven. This was one complete day before the Yom Tov, the “good day”, the
first day of the feast of Passover. In other words, Jesus didn’t eat the passover lamb, but
in the words of the Church Fathers, He was the Passover Lamb! Additionally, on
Resurrection Sunday morning, by the words of those same Church Fathers, He was the
First-Fruits of those risen from the dead. If, instead, we abided by Lightfoot’s and
Edersheim’s chronology, Jesus would typologically be our Festival Chagigah slain for our
celebration of the passover -- a simple peace offering. According to Edersheim’s
chronology and conclusions," it follows that Jesus would no longer have been our First-
Fruits to God.

Consequently, if we believe that “that no prophecy of scripture is a matter of
one’s own interpretation,” (2 Pet 1:20) then the testimony of the early Church is critical
if not paramount to our doctrine if not to our very salvation. Indeed, the Apostle Paul has
exhorted us “fo stand firm and hold fast to the traditions that you were taught by us,
either by word of mouth or by our letter.” (2 Thes 2:15). If the Bible alone were
sufficient in and of itself to provide the truth, all would understand it the same way. But
the truth is, the various confessions and denominations within “Christendom” don’t view
things similarly.*® Moreover, virtually every Christian heresy that has arisen has been
proposed on a “Biblical” basis.

Thus, this author asserts, by returning exclusively to the writings of the Jews
without considering the Holy Tradition and Fathers of the Church, Lightfoot and
Edersheim have brilliantly misinterpreted the Scriptural chronology of the last events of
Jesus’ life. Based upon their reading of the Scriptures and the Rabbis, as well as their
analysis of the prominent commentators of their day, they both retrospectively
ascertained that the Last Supper was a Passover Seder -- that Jesus truly ate the Jewish
Passover meal with His disciples early Thursday evening (15th of Nisan); that He was
arrested, tried, and then later crucified on Friday afternoon (15th of Nisan) as the festal

19 “First, we have, as the commencement of the new harvest, the Lord Jesus Himself, risen from the dead,
the ‘firstfruits’ -- the first sheaf waved before the Lord on the second Paschal day, just as Christ actually
burst the bonds of death at that very time.” Edersheim A, The Temple: Its Ministry and Services As they
Were At the Time of Christ, Wm. B. Eerdmans Publishing Co, Grand Rapids, MI, 1985, p. 385. However,
according to Edersheim in The Life and Times of Jesus the Messiah, Friday was the 1st Paschal day, and
Saturday the 2nd. Hence, his Jesus rose on the 3rd Paschal day -- one day after first-fruits!

20 Stylianopoulos T, The New Testament: An Orthodox Perspective. Vol One, Scripture, Tradition,
Hermeneutics, Holy Cross Orthodox Press, Brookline, MA, 1997.
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Chagigah.; that He was buried late on Friday afternoon between the 15th and 16th of
Nisan -- the 16th being the Sabbath; and that He arose early on Sunday morning, the first
day of the week, the 17th of Nisan, one day after the festival of First-Fruits! Although
their arguments may sound convincing, and certainly the days of the week that they give
are correct, according to the testimony of the early Church their dates are wrong. Their
erudite scholarship and analysis are contradictory to the received tradition and
inconsistent with the Church’s theology. They should have prospectively tracked the
Holy Tradition from the 1st century forward. The Rabbinic Testimony which they
studied extensively and marshaled formidably to support their claims, when subjected to
further scrutiny actually contradicts their claims and overwhelmingly supports the claims
of the early Church’s chronology. Perhaps they should have heeded the advice of
Vincentius in his Commonitory of A.D. 434.

St. Vincent of Lérins, died c. AD 445

Vincentius, a monk of Lérins, formulated general rules for helping those in his
day to distinguish Catholic truth from heresy. His rules were based only in part on the
authority of Holy Scripture, because he noted that men differed in their interpretation of
the Holy Scriptures. Therefore, his rules were supplemented by “an appeal to that sense
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of Holy Scripture which is supported by universality, antiquity, and consent: by
universality, when it is the faith of the whole Church; by antiquity, when it is that which
has been held from the earliest times; by consent, when it has been the acknowledged
belief of all, or of almost all (for there is some disagreement among them, but their
testimony is extremely one-sided), whose office and character gave authority to their
determinations. Or ‘Quod ubique, quod semper, quod ab omnibus.’”?!

“I have often then inquired earnestly and attentively of very many
men eminent for sanctity and learning, how and by what sure and so to
speak universal rule I may be able to distinguish the truth of Catholic
faith from the falsehood of heretical pravity; and I have always, and in
almost every instance, received an answer to this effect: That whether I or
any one else should wish to detect the frauds and avoid the snares of
heretics as they rise, and to continue sound and complete in the Catholic
faith, we must, the Lord helping, fortify our own belief in two ways; first,
by the authority of the Divine Law, and then, by the Tradition of the
Catholic Church.

“But here some one perhaps will ask, Since the canon of Scripture
is complete and sufficient of itself for everything, and more than sufficient,
what need is there to join with it the authority of the Church’s
interpretation? For this reason,--because, owing to the depth of the Holy
Scripture, all do not accept it in one and the same sense, but one
understands its words in one way, another in another; so that it seems to
be capable of as many interpretations as there are interpreters. For
Novatian expounds it one way, Sabellius another, Donatus another, Arius,
Eunomius, Macedonius, another, Photinus, Apollinaris, Priscillian,
another, lovinian, Pelagius, Celestius, another, lastly, Nestorius another.
Therefore, it is very necessary, on account of so great intricacies of such
various error, that the rule for the right understanding of the prophets and
apostles should be framed in accordance with the standard of
Ecclesiastical and Catholic interpretation.

“Moreover, in the Catholic Church itself, all possible care must
be taken that we hold that faith which has been believed everywhere,
always, by all. For that is truly and in the strictest sense ‘Catholic,’
which, as the name itself and the reason of the thing declare, comprehends

21 Essentially, “Everywhere, Always, and by All.*“ Vincent of Lerins, The Commonitory, Heurtly CA
(translator), in Schaff P, Wave H, (editors), Nicene and Post-Nicene Fathers, 2nd Series, Vol. 11,
Hendrickson Publishers, Peabody, MA, 1994, p. 128.
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all universally. This rule we shall observe if we follow universality,
antiquity, consent. We shall follow universality if we confess that one
faith to be true, which the whole Church throughout the world confesses;
antiquity, if we in no wise depart from those interpretations which it is
manifest were notoriously held by our holy ancestors and fathers;
consent, in like manner, if in antiquity itself we adhere to the consentient
definitions and determinations of all, or at the least of almost all priests
and doctors.”

Essentially Vincentius was appealing to the historical Tradition of the Church, the
mind of the Church, to interpret scripture.

...Tradition was not, according to St. Vincent, an independent instance, nor
was it a complementary source of faith. “Ecclesiastical understanding”
could not add anything to the Scripture. But it was the only means to
ascertain and to disclose the true meaning of Scripture. Tradition was, in
fact, the authentic interpretation of Scripture. And in this sense it was co-
extensive with Scripture. Tradition was actually “Scripture rightly
understood.” And Scripture was for St. Vincent the only, primary and
ultimate, cannon of Christian truth.??

Consequently, it is the contention of this dissertation, that Scripture rightly
understood affirms that Jesus Christ was crucified on the Friday, the 14th of Nisan, the
Eve of Passover; and that the Last Supper was not a Passover Seder. Yes, Jesus attended
Passover Seders His entire life.>* However, the Last Supper was not a Passover Seder!
Rather, it was a mystical supper between a “Rabbi” and His pupils, the 12 disciples, and
took place one day before the Paschal feast, i.e., on the evening of 13-14 Nisan, not 14-15
Nisan.

22 Vincent of Lerins, The Commonitory, Heurtly CA (translator), in Schaff P, Wave H, (editors), Nicene and
Post-Nicene Fathers, 2nd Series, Vol. 11, Hendrickson Publishers, Peabody, MA, 1994, p. 132.
23 Florovsky G, “The Function of Tradition in the Ancient Church,” Bible, Church, Tradition: An Eastern
Orthodox View, (Vol 1., Collected Works of Georges Florovsky), Nordland Publishing Company, Belmont,
MA, 1972, pp.74-75.
% Luke 2:41-2  “Now every year his parents went to Jerusalem for the festival of the Passover.

And when he was twelve years old, they went up as usual for the festival.“
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The approach used for proving this thesis is as follows: 1). review the Pesach,
Feast of Unleavened Bread, and Festival of First-Fruits from the Scriptures of the Old
Covenant (primarily the Torah) and from the New Covenant (primarily the Gospels);
2). prospectively review the testimony of the Church Fathers (pro and con) and of the
Rabbinic schools; 3). lay out a chronology of the Passover as suggested by them
supporting the thesis that Jesus was crucified on the Eve of Passover when the traditional
Jewish Passover Seder was to take place, and was subsequently laid in the tomb; 4).
summarize the Biblical laws of offerings in the Torah; 5). have a detailed look at the
Rabbinic testimony about the Passover, chagigah, and First-Fruits showing where there is
support for the Patristic chronology; 6). exegete and interpret John 18:28 in a manner
which is in full accordance with the Biblical, Patristic, and Rabbinic evidence previously
reviewed, 7). refine a chronology of the Passover based on all the above arriving at a
harmony of the gospels consistent with the Biblical, Patristic and Rabbinic evidence; 8).
and lastly consider the implications of this interpretation for us in the 21st century.”

“White Crucifixion” by Marc Chagall
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Chapter ll: The Testimony of the Torah, the Prophets, and the
Writings

The following section quotes several extended Biblical passages which bear
significantly on the Egyptian Passover and its subsequent remembrance by the children of
Israel in the Festival of Unleavened Bread. Although very familiar to students of the
Holy Scriptures, it is worthwhile to review them and emphasize a few small and often
overlooked details. Bold lettering and underlining are at the author’s discretion for
highlighting certain aspects of Passover which have importance for the discussions which
follow in subsequent chapters. Some bible quotations are taken from the New Revised
Standard Version and many from from the Orthodox Jewish Art Scroll Tanach Series,
Mesorah Publications, Inc., Brooklyn, NY, where Hebrew language/terms are useful.

From the TORAH, the 5 Books of Moses

The Egyptian Passover and the Command to Celebrate It in Remembrance:

Exodus Chapter 12 documents the historical Egyptian Passover, in which the
Lord, after subduing the Egyptians with 10 destructive plaques, delivered the nation of
Israel out of slavery in Egypt. The celebration and remembrance of this event was
indelibly impressed on the memory of Israel and is re-experienced year after year in their
celebration of the Passover Seder.

Exod. 12:1 The LORD said to Moses and Aaron in the land of Egypt: 2 This
month shall mark for you the beginning of months; it shall be the first month of the year
for you. 3 Tell the whole congregation of Israel that on the tenth of this month they
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are to take a lamb for each family, a lamb for each household. 4 If a household is too
small for a whole lamb, it shall join its closest neighbor in obtaining one; the lamb
shall be divided in proportion to the number of people who eat of it. 5 Your lamb shall
be without blemish, a year-old male; you may take it from the sheep or from the goats.

6 You shall keep it until the fourteenth day of this month; then the whole assembled
congregation of Israel shall slaughter it at twilight. 7 They shall take some of the
blood and put it on the two doorposts and the lintel of the houses in which they eat it. 8
They shall eat the lamb that same night; they shall eat it roasted over the fire with
unleavened bread and bitter herbs. 9 Do not eat any of it raw or boiled in water, but
roasted over the fire, with its head, legs, and inner organs. 10 You shall let none of it
remain until the morning; anything that remains until the morning you shall burn. 11
This is how you shall eat it: your loins girded, your sandals on your feet, and your staff in
your hand; and you shall eat it hurriedly. It is the passover of the LORD. 12 For I will
pass through the land of Egypt that night, and I will strike down every firstborn in the
land of Egypt, both human beings and animals; on all the gods of Egypt I will execute
Jjudgments: I am the LORD. 13 The blood shall be a sign for you on the houses where
you live: when I see the blood, I will pass over you, and no plague shall destroy you
when I strike the land of Egypt.

{Comment: On the night of their original deliverance from slavery and oppression in
Egypt, the Israelites were to gather in family groups, slaughter a 1 year old male lamb or
goat at twilight on the 14th of Nisan, eat it that night roasted with bitter herbs and
unleavened bread, and paint the lamb’s blood over the doorposts and lintel of their
dwellings. If they were obedient, the LORD would pass over them and not strike them
as He would the Egyptians and their gods. This section in Exodus forms the heart of the
passover history, and forms the basis for the later yearly celebration of the Pesach/
Passover required by the LORD. Most of the rabbinic discussions in the Mishnah and
Babylonian Talmud revolve around it. It is also the typological and homiletic heart of the
Passover for the Church.}

Exod. 12:14 This day shall be a day of remembrance for you. You shall celebrate
it as a festival to the LORD; throughout your generations you shall observe it as a

perpetual ordinance. 15 Seven days you shall eat unleavened bread; on the first day
you shall remove leaven from your houses, for whoever eats leavened bread from the
first day until the seventh day shall be cut off from Israel. 16 On the first day you shall
hold a solemn assembly, and on the seventh day a solemn assembly; no work shall be
done on those days; only what everyone must eat, that alone may be prepared by you.
17 You shall observe the festival of unleavened bread, for on this very day I brought your
companies out of the land of Egypt: you shall observe this day throughout your
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generations as a perpetual ordinance. 18 In the first month, from the evening of the
fourteenth day until the evening of the twenty-first day, you shall eat unleavened bread.
19 For seven days no leaven shall be found in your houses; for whoever eats what is
leavened shall be cut off from the congregation of Israel, whether an alien or a native of
the land. 20 You shall eat nothing leavened; in all your settlements you shall eat
unleavened bread.

{Comment: This passage introduces the idea of the “chag” or “festival” (A7 = hag or
chag) in the form of verb from which the rabbis derived the necessity of bringing the
“chagigah” or “festival peace offerings” during the course of the feast: ﬂ]ﬂ’)? piniieh

Dljﬁijj (Literally: And you shall celebrate it as a festival to the LORD.) Further

instructions regarding the removal of leaven and eating of unleavened bread are given
here which form the basis for extensive rabbinic discussions. For the New Testament
Church, Jesus (Matt 16:6) allegorically warned about the leaven of the Scribes and
Pharisees which corrupts the pure teachings of the Torah. St. Paul (1 Cor 5:6) equated
leaven to sin -- thus leaven is the “type” and sin the “antitype.”}

Exod. 12:21 Then Moses called all the elders of Israel and said to them, “Go,
select lambs for your families, and slaughter the passover lamb. 22 Take a bunch of
hyssop, dip it in the blood that is in the basin, and touch the lintel and the two doorposts
with the blood in the basin. None of you shall go outside the door of your house until
morning. 23 For the LORD will pass through to strike down the Egyptians,; when he
sees the blood on the lintel and on the two doorposts, the LORD will pass over that door
and will not allow the destroyer to enter your houses to strike you down. 24 You shall
observe this rite as a perpetual ordinance for you and your children. 25 When you
come to the land that the LORD will give you, as he has promised, you shall keep this
observance. 26 And when your children ask you, ‘What do you mean by this
observance?’ 27 you shall say, ‘It is the passover sacrifice to the LORD, for he passed
over the houses of the Israelites in Egypt, when he struck down the Egyptians but
spared our houses.” ” And the people bowed down and worshipped.

{Comment: Note that none of the Israelites were to go outside of their houses during the
night, lest the destroyer perhaps strike them down as he would the Egyptians.
Furthermore, for the children of Israel, Passover was to be celebrated perpetually--
possibly including not going out of their houses that night. Now having received their
marching orders, the following verses show that the Israelites obeyed every word!}

Dr. Seraphim Steger 16



CHAPTER II: THE TESTIMONY OF THE TORAH,
THE PROPHETS, AND THE WRITINGS

Exod. 12:28 The Israelites went and did just as the LORD had commanded
Moses and Aaron.

Exod. 12:29 At midnight the LORD struck down all the firstborn in the land of
Egypt, from the firstborn of Pharaoh who sat on his throne to the firstborn of the prisoner
who was in the dungeon, and all the firstborn of the livestock. 30 Pharaoh arose in the
night, he and all his officials and all the Egyptians; and there was a loud cry in Egypt, for
there was not a house without someone dead. 31 Then he summoned Moses and Aaron
in the night, and said, “Rise up, go away from my people, both you and the Israelites!
Go, worship the LORD, as you said. 32 Take your flocks and your herds, as you said,
and be gone. And bring a blessing on me too!”

Exod. 12:33 The Egyptians urged the people to hasten their departure from the
land, for they said, “We shall all be dead.” 34 So the people took their dough before it
was leavened, with their kneading bowls wrapped up in their cloaks on their shoulders.
35 The Israelites had done as Moses told them; they had asked the Egyptians for jewelry
of silver and gold, and for clothing, 36 and the LORD had given the people favor in the
sight of the Egyptians, so that they let them have what they asked. And so they plundered
the Egyptians.

Exod. 12:37 The Israelites journeyed from Rameses to Succoth, about six
hundred thousand men on foot, besides children. 38 A mixed crowd also went up with
them, and livestock in great numbers, both flocks and herds. 39 They baked unleavened
cakes of the dough that they had brought out of Egypt, it was not leavened, because they
were driven out of Egypt and could not wait, nor had they prepared any provisions for
themselves.

Exod. 12:40 The time that the Israelites had lived in Egypt was four hundred
thirty years. 41 At the end of four hundred thirty years, on that very day, all the
companies of the LORD went out from the land of Egypt. 42 That was for the LORD a
night of vigil, to bring them out of the land of Egypt. That same night is a vigil to be kept
for the LORD by all the Israelites throughout their generations.

Exod. 12:43 The LORD said to Moses and Aaron: This is the ordinance for the
passover: no foreigner shall eat of it, 44 but any slave who has been purchased may eat
of it after he has been circumcised; 45 no bound or hired servant may eat of it. 46 It
shall be eaten in one house; you shall not take any of the animal outside the house,
and you shall not break any of its bones. 47 The whole congregation of Israel shall
celebrate it. 48 If an alien who resides with you wants to celebrate the passover to the
LORD, all his males shall be circumcised, then he may draw near to celebrate it; he shall
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be regarded as a native of the land. But no uncircumcised person shall eat of it; 49 there
shall be one law for the native and for the alien who resides among you.

Exod. 12:50 All the Israelites did just as the LORD had commanded Moses and
Aaron. 51 That very day the LORD brought the Israelites out of the land of Egypt,
company by company.

{Comment: Those who were obedient survived the plague of the first born. Whether or
not they believed in the LORD, if they were obedient they lived!}

Feast Peace Offerings of Celebration: The Heave Offering of the Shelmai Chagigah
and Role of the Kohenim

The peace offerings were extremely important sacrifices for the Passover
celebration in the days of the Temples. Because Lightfoot and Edersheim highly
emphasize the peace offering known as the chagigah in their speculations, it will be
essential to be intimately familiar with this particular form of peace offering.

Lev. 7:28 HASHEM * spoke to Moses, saying: 29 Speak to the children of Israel,
saying: when one brings his feast peace-offering® for HASHEM, he shall deliver his
offering for HASHEM from his feast peace-offering. 30 With his own hands shall he bring
the fire-offerings of HASHEM: the fat atop the breast shall he bring; the breast in order to
wave as a wave-service before HASHEM. 31 The Kohen ? shall cause the fat to go up in
smoke on the Altar; and the breast is for Aaron and his sons. 32 You shall give the right
thigh as a raised-up gift **to the Kohen, from your feast peace-offerings. 33 Anyone
Jrom among the sons of Aaron who may offer the blood of the peace-offering and the
fat -- the right thigh shall be his as a portion. 34 For the breast of the waving and the
thigh of the raising-up have I taken from the children of Israel, from their feast peace-
offering, and I have given them to Aaron the Kohen and his sons as an eternal stipend
from the Children of Israel...””

2 HASHEM is a common Jewish way of rendering LORD, i.e., 171",

2 T’Q‘?W M27 zeh-vach sh’la-mav, Lit: “the sacrifice of his peace-offering” -- This verse is the Biblical
basis for the rabbinic shelmai chagigah, i.e., the feast peace offering.

2 Kohen = Lit. “priest.” The pleural is Kohenim

28 713170 terumah = a “heave offering,” in this case from an animal

2 Scherman N, Goldwurm H (translators) Vayikra (Leviticus: A New Translation with a Commentary
Anthologized from Talmudic, Midrashic and Rabbinic Sources, Vol. IIla, ArtScroll Tanach Series, Mesorah
Publications Ltd., Brooklyn, NY, 1989, pp. 121-123.
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Lev. 10:12 Moses spoke to Aaron and to Eleazar and Issamar, his remaining
sons...14 And the breast of the waving and the thigh of the raising up are you to eat in
a pure place, you and your sons and daughters with you; for they have been given as
your portion and the portion of your sons from the feast peace-offerings of the
Children of Israel. 15 They are to bring the thigh of the raising-up and the breast of the
waving upon the fire-offering fats to wave as a waving before HASHEM, and it shall be for
you and your sons with you for an eternal decree, as HASHEM has commanded.” *

{Comment: In summary, the meat of the festal peace offering was shared by the children
of Israel and the priests, the Kohenim. The priest received the breast and the right thigh
of the peace offering as his rightful portions. Both he and his family could eat it in a
clean place. As we shall see, the rabbis have much to say about the chagigahs and the
heave offerings.}

Ritual Bathing of the Priests is Required for Cleansing from Contamination so They
Will be Able to Eat Their Share from the Holy Offerings.

Lev. 22:1: “HASHEM spoke to Moses, saying: 2 Speak to Aaron and his sons, that
they shall withdraw from the holies of the Children of Israel -- that which they sanctify to
Me -- so as not to desecrate My holy Name, I am HASHEM. 3 Say to them: throughout
your generations, any man from among any of your offspring who shall come near the
holies that the Children of Israel may sanctify to HASHEM with his contamination
upon him -- that person shall be cut off from before Me, [ am HASHEM. 4 Any man
Jfrom the offspring of Aaron who is a metzora or a zav shall not eat from the holies
3luntil he becomes purified; and one who touches anyone contaminated by a corpse, or
a man from whom there is a seminal emission; 5 or a man who touches any creeping
thing through which he can become contaminated, or a human through whom he can
become contaminated, whatever his contamination. 6 The person who touches it shall
be contaminated until evening; he shall not eat from the holies unless he has immersed

his body in the water. 7 After the sun has set he shall become purified; thereafter he
may eat from the holies, for it is his food.” 2

30 Scherman N and Goldwurm H (translators) Vayikra (Leviticus: A New Translation with a Commentary
Anthologized from Talmudic, Midrashic and Rabbinic Sources, Vol. Illa, ArtScroll Tanach Series, Mesorah
Publications Ltd., Brooklyn, NY, 1989, pp. 157-159.

31 DWW ha-kadashim = Lit: “the holies” = sacred flesh of certain offerings

32 Scherman N and Goldwurm H (translators) Vayikra (Leviticus: A New Translation with a Commentary
Anthologized from Talmudic, Midrashic and Rabbinic Sources, Vol. IIla, ArtScroll Tanach Series, Mesorah
Publications Ltd., Brooklyn, NY, 1989, pp. 379-381.
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{Comment: The priests were required to be levitically clean before eating. When
contaminated, ritual bathing was a prescribed mode of cleansing for certain types of
uncleanness. If a priest were to draw near to the God of Israel in impurity, he would be
cut off from His people--a very severe punishment.}

Celebration of the Feast of Unleavened Bread in Remembrance of the Passover

Lev. 23:4 These are the appointed festivals of the LORD, the holy convocations,
which you shall celebrate at the time appointed for them. 5 In the first month, on the
Jfourteenth day of the month, at twilight, there shall be a passover offering to the
LORD, 6 and on the fifteenth day of the same month is the festival of unleavened
bread to the LORD; seven days you shall eat unleavened bread. 7 On the first day you
shall have a holy convocation; you shall not work at your occupations. 8 For seven
days you shall present the LORD’s offerings by fire; on the seventh day there shall be a
holy convocation: you shall not work at your occupations.

{Comment: Leviticus Chapter 23 outlines all the Festal celebrations for Israel. For the
first time in Scripture, the first day of the feast is said to be a holy day, a type of sabbath
in which no work was to be done.}

The Second Passover To Be Celebrated In the Second Month By Those Who Were
Unclean Or Away on a Journey During the First Passover

Num. 9:1 The LORD spoke to Moses in the wilderness of Sinai, in the first month
of the second year after they had come out of the land of Egypt, saying: 2 Let the
Israelites keep the passover at its appointed time. 3 On the fourteenth day of this month,
at twilight, you shall keep it at its appointed time; according to all its statutes and all its
regulations you shall keep it. 4 So Moses told the Israelites that they should keep the
passover. 5 They kept the passover in the first month, on the fourteenth day of the month,
at twilight, in the wilderness of Sinai. Just as the LORD had commanded Moses, so the
Israelites did. 6 Now there were certain people who were unclean through touching a
corpse, so that they could not keep the passover on that day. They came before Moses
and Aaron on that day, 7 and said to him, “Although we are unclean through touching a
corpse, why must we be kept from presenting the LORD'’s offering at its appointed time
among the Israelites?” 8 Moses spoke to them, “Wait, so that I may hear what the
LORD will command concerning you.”

9 The LORD spoke to Moses, saying: 10 Speak to the Israelites, saying:
Anyone of you or your descendants who is unclean through touching a corpse, or is
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away on a journey, shall still keep the passover to the LORD. 11 In the second month
on the fourteenth day, at twilight, they shall keep it; they shall eat it with unleavened
bread and bitter herbs. 12 They shall leave none of it until morning, nor break a bone
of it; according to all the statute for the passover they shall keep it. 13 But anyone
who is clean and is not on a journey, and yet refrains from keeping the passover, shall
be cut off from the people for not presenting the LORD’s offering at its appointed time;
such a one shall bear the consequences for the sin. 14 Any alien residing among you
who wishes to keep the passover to the LORD shall do so according to the statute of the
passover and according to its regulation; you shall have one statute for both the resident
alien and the native.

{Comment: The Passover was a mandatory celebration for all of Israecl. However, if one
were unclean through touching a dead person, since one was contaminated for 7 days, he
could not properly celebrate the Passover. This is clearly outlined in the Torah:

Num. 19:11-13 Whoever touches the corpse of any human being
shall be contaminated for seven days. 12 He shall purify himself with it
on the third day and on the seventh day become pure; but if he will not
purify himself on the third day, then on the seventh day he will not become
pure. 13 Whoever touches the dead body of a human being who will have
died and will not have purified himself -- if he shall have contaminated
the Tabernacle of HASHEM, that person shall be cut off from Israel;
because the water of sprinkling has not been thrown upon him, he shall
remain contaminated, his contamination is still upon him.??

Furthermore, if someone had become contaminated through a dead human, he would
need to be sprinkled with the water of sprinkling made with the ashes of the Red Heifer.
If he neglected to purify himself with the latter, even though he immersed himself in a
mikveh (ritual bath), he would remain in his state of contamination. Were he to enter the
Temple and contaminate the Temple, woe to him! He would be cut off from all Israel --
and hence from HASHEM and salvation itself. Consequently, the LORD decreed that
those who were contaminated through a corpse must not celebrate the first Passover, but
should celebrate a later Passover in the second month. }

The Tamid = the Perpetual Daily Offering, Still Required During Passover With Its
Meal and Drink Offerings.

33 Scherman N, Zlotowitz M, The (Stone Edition) Chumash: the Torah: Haftaros and Five Megillos with a
Commentary Anthologized from the Rabbinic Writings, ArtScroll Series, Mesorah Publications, Ltd.,
Brooklyn, NY, 1994, p. 841.
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Num. 28:1 The LORD spoke to Moses, saying: 2 Command the Israelites, and
say to them: My offering, the food for my offerings by fire, my pleasing odor, you shall
take care to offer to me at its appointed time. 3 And you shall say to them, This is the
offering by fire that you shall offer to the LORD: two male lambs a year old without
blemish, daily, as a regular offering.>* 4 One lamb you shall offer in the morning, and
the other lamb you shall offer at twilight 5 also one-tenth of an ephah of choice flour
for a grain offering, mixed with one-fourth of a hin of beaten oil. 6 It is a regular burnt
offering, ordained at Mount Sinai for a pleasing odor, an offering by fire to the LORD. 7
Its drink offering shall be one-fourth of a hin for each lamb; in the sanctuary you shall
pour out a drink offering of strong drink to the LORD. 8 The other lamb you shall
offer at twilight with a grain offering and a drink offering like the one in the morning;
you shall offer it as an offering by fire, a pleasing odor to the LORD.

{Comment: The timing of the slaying and offering of the tamid is important for
understanding the correct timing of the slaying of the passover lambs in the Temple.
Unlike the bones of the Paschal lamb, however, the bones of the tamid were broken. It is
important to note that the tamid is a perpetual offering -- offered day and night, day after
day, year after year.}

The Sabbath Offering Still Required During Passover

Num. 28:9 On the sabbath day: two male lambs a year old without blemish, and
two-tenths of an ephah of choice flour for a grain offering, mixed with oil, and its
drink offering — 10 this is the burnt offering for every sabbath, in addition to the
regular burnt offering and its drink offering.

{Comment: The Sabbath, being a day of greater holiness, was enjoined with the
requirement for additional sacrifices beyond the tamid.}

The Passover Offerings for the Community

Num. 28:16 On the fourteenth day of the first month there shall be a passover
offering to the LORD. 17 And on the fifteenth day of this month is a festival; seven days
shall unleavened bread be eaten. 18 On the first day there shall be a holy convocation.
You shall not work at your occupations. 19 You shall offer an offering by fire, a burnt
offering to the LORD: two young bulls, one ram, and seven male lambs a year old; see
that they are without blemish. 20 Their grain offering shall be of choice flour mixed

** 912D tamid = a “continuat perpetual offering”
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with oil: three-tenths of an ephah shall you offer for a bull, and two-tenths for a ram; 21
one-tenth shall you offer for each of the seven lambs; 22 also one male goat for a sin
offering, to make atonement for you. 23 You shall offer these in addition to the burnt
offering of the morning, which belongs to the regular burnt offering. 24 In the same
way you shall offer daily, for seven days, the food of an offering by fire, a pleasing odor
to the LORD:; it shall be offered in addition to the regular burnt offering and its drink
offering. 25 And on the seventh day you shall have a holy convocation; you shall not
work at your occupations.

{Comment: Community animal offerings were required during Passover in addition to
the personal offerings. In the community offerings of the 2 bulls, a ram, and the 7 male
lambs, one recognizes offerings that come from both the herd and the flock. Edersheim
takes this concept of “herd or flock” and then applies the appellative “the passover” to the
individual chagigahs thereby overlooking the communal chagigahs (See page 6).
Rabbinic commentary in the Talmud amplifies not only the personal chagigah, but all
these communal offerings as being from the herd and the flock. Meal (and drink)
offerings were required to accompany these. Note that as in Leviticus 23, the first day of
the passover festival was to be a special day, a holy convocation without work, i.e., a
festival sabbath day, the “Yom Tov.” Another special sabbath fell on the seventh day of
the festival.}

Moses Review of the Torah Just Prior to His Death and the Jews Entry Into the
Promised Land

Deut. 16:1 Observe the month of Abib by keeping the passover for the LORD
your God, for in the month of Abib the LORD your God brought you out of Egypt by
night. 2 You shall offer the passover sacrifice for the LORD your God, from the flock
and the herd, at the place that the LORD will choose as a dwelling for his name. 3 You
must not eat with it anything leavened. For seven days you shall eat unleavened bread
with it —the bread of affliction —because you came out of the land of Egypt in great
haste, so that all the days of your life you may remember the day of your departure from
the land of Egypt. 4 No leaven shall be seen with you in all your territory for seven
days; and none of the meat of what you slaughter on the evening of the first day shall
remain until morning. 5 You are not permitted to offer the passover sacrifice within
any of your towns that the LORD your God is giving you. 6 But at the place that the
LORD your God will choose as a dwelling for his name, only there shall you offer the
passover sacrifice, in the evening at sunset, the time of day when you departed from
Egypt. 7 You shall cook it and eat it at the place that the LORD your God will choose;
the next morning you may go back to your tents. 8 For six days you shall continue to eat
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unleavened bread, and on the seventh day there shall be a solemn assembly for the LORD
your God, when you shall do no work.

{Comment: Moses reviewed the law for the Israelites before they entered the promised
land. They were told to celebrate the passover sacrifice in the month of Abib 3 and only
in the place that the LORD chose as a dwelling place for his name -- Jerusalem. Since the
destruction of Jerusalem by the Romans in A.D. 70, no Jewish passover sacrifice has been
performed. The Passover Seders of the Askenazi Jews today do not include the eating of
lamb unlike those of the North African and Sefardic Jews.*® Instead a lamb shank is
placed on everyone’s plate in remembrance of the Pesach lamb. [In contrast, the
traditionally despised Samaritans, though few in number, continue to sacrifice their
Passover lambs on Mount Gerizim in Israel and consume lamb for the Passover.”’]}

From the KETUBIM,* the WRITINGS:
The Second Passover Celebrated in Uncleanness by Israel Under King Hezekiah

2Chr. 30:15 They slaughtered the passover lamb on the fourteenth day of the
second month. The priests and the Levites were ashamed, and they sanctified themselves
and brought burnt offerings into the house of the LORD. 16 They took their accustomed
posts according to the law of Moses the man of God;, the priests dashed the blood that
they received from the hands of the Levites. 17 For there were many in the assembly
who had not sanctified themselves; therefore the Levites had to slaughter the passover
lamb for everyone who was not clean, to make it holy to the LORD. 18 Fora
multitude of the people, many of them from Ephraim, Manasseh, Issachar, and Zebulun,
had not cleansed themselves, yet they ate the passover otherwise than as prescribed. But
Hezekiah prayed for them, saying, “The good LORD pardon all 19 who set their hearts
to seek God, the LORD the God of their ancestors, even though not in accordance with
the sanctuary’s rules of cleanness.” 20 The LORD heard Hezekiah, and healed the

35 Abib is the original Biblical name for the first month of the year (see Exodus 13:4, 23:15, 34:18, and here
Deut 16:1. It was later changed to Nisan during the Babylonian Exile (see Neh 2:1 and Esth 3:7). Abib

(pronounced “aviv”’) = m| ’: S means “fresh young ears of barley” and ties Passover to the agricultural
cycle in Israel. It is the month in which the barley ripens. Passover chronologically falls at the time of the
full moon, i.e., the middle of first month in which the barley is fully ripe by the time of the full moon.

Nisan = Q’J is a loan word from Babylonian -- it is the name of the Babylonian god of “spring.”

3 Cantalamessa R, Easter in the Early Church, The Liturgical Press, Collegeville, MN, 1993, p. 125.
37 Moore PN, The End of History: Messianic Conspiracy, The Conspiratory, Inc., Atlanta, GA, 1996,
pp-221-222.

38 Ketubim = Lit. “writings,” the third section of the Jewish Scriptures (Law, Prophets, and Writings)
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people. 21 The people of Israel who were present at Jerusalem kept the festival of
unleavened bread seven days with great gladness,; and the Levites and the priests praised
the LORD day by day, accompanied by loud instruments for the LORD. 22 Hezekiah
spoke encouragingly to all the Levites who showed good skill in the service of the LORD.
So the people ate the food of the festival for seven days, sacrificing offerings of well-
being® and giving thanks to the LORD the God of their ancestors.

{Comment: Here is an instance where the 2nd Passover was celebrated; the lambs were
sacrificed in cleanness by the priests yet were eaten in uncleanness by the Congregation
of Israel. This is the Biblical basis for extensive rabbinic commentary in the Talmud
regarding eligibility for eating the Pesach lamb, the Chagigah, the Terumah (heave
offering), and the Kodashim (holy things).}

¥ Lit: Offerings of peace.
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Chapter lll: The Testimony of the Church Fathers

In this section, we will let the Fathers of the Church and other early “christian”
writers speak for themselves. Their opinions are often clearly stated and very specific.
Their consensus (with the exception of 1 or 2 dissenting votes) is that Jesus did not eat
the Jewish Passover, He was the Passover. The Last Supper was not a Passover Seder but
took place 1 day earlier. In some cases the Last Supper is called the Pascha, but this
usually refers to the “Christian Passover” celebrated by the Church and contrasted with
the Jewish Passover Seder celebrated according to the Torah. Those who believe that
Jesus ate the Jewish Passover according to the Law are considered by some of the Fathers
to be ignorant, to be schismatics, or to be heretics. The Fathers are introduced in
chronological order. {All bold and underlined script is the author’s and is for the purpose
of highlighting what the author deems most important and worthy of the greatest
attention in the quoted passages.}
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St. Justin the Philosopher & Martyr A.D. 110-165

A gentile philosopher, turned Christian and apologist, Justin sealed his testimony
of Christ with his life in Rome. In his Dialogue with Trypho, Justin gives a brief
statement regarding the Passover:

And the blood of the passover, sprinkled on each man’s doorposts
and lintel, delivered those who were saved in Egypt, when the first-born of
the Egyptians were destroyed. For the passover was Christ, who was
afterwards sacrificed, as also Isaiah said, ‘He was led as a sheep to the
slaughter.” And it is written, that on the day of the passover you seized
Him, and that also during the passover you crucified Him. And as the
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blood of the passover saved those who were in Egypt, so also the blood of
Christ will deliver from death those who have believed.

{Comment: This Apostolic Father’s somewhat ambiguous statement could be interpreted
in more than one way and has been erroneously used to support the view of Lightfoot’s
and Edersheim’s chronology. Yet, since Justin says the passover was Christ, and that the
blood of Christ delivers those who believed just as did the blood of the passover lamb
save those Egypt, one should interpret Justin’s statement as follows: at the beginning of
the 14th of Nisan in the evening He was seized (i.e., on the date of the passover
sacrifice), and that afterwards and also on the next morning and afternoon (also the 14th
of Nisan) during the passover, 1i.e., the time the pesach lambs were being slaughtered in
the Temple, the Jews crucified Him. Then Justin’s argument would make sense to a Jew--
and he was talking to a Jew, Trypho the Jew. Since Trypho did not press the issue any
further, Justin did not further explain his chronology.}

40 Justin Martyr, Dialogue with Trypho, Coxe AC, (translator), in Roberts A and Donaldson J (editors),
Ante-Nicene Fathers, Vol. 1, Hendrickson Publishers, Peabody, MA, 1994, p. 254.
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St. Irenaeus Bishop of Lyons A.D. ¢.130-¢.208

This great bishop of Lyons and early Western Apostolic Father, Irenaeus was
born in Asia Minor and spoke both Latin and Greek. Irenaeus knew Polycarp, the
disciple of John the Theologion. He was a great defender of the faith against heresies,
especially Gnosticism. In his Against Heresies, he initially appears to cast a vote for the
pro-Lightfoot, pro-Edersheim chronology on this issue when he discusses the three
instances of Jesus celebrating the passover during His earthly ministry:
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‘He came to Bethany six days before the passover,” and going up
from Bethany to Jerusalem, He there ate the passover and suffered on the
day following. *

{Comment: Irenaeus appears very direct and to the point in this passage -- Jesus ate the
passover, and suffered on the day following! But appearances can be deceiving. The
Early Church as a whole, did not accepted the Lightfoot/Edersheim chronology. If we
think Irenaeus did, then we are mistaken. In the context of this particular passage,
Irenaeus was not arguing for or against a particular date for the passover and crucifixion.
Rather, he was attacking the heretical Gnostic scheme of “Aons.” Secondly, as a pupil of
Polycarp of Smyrna, he had celebrated the Pasch in the same manner as did Polycarp,
who had observed the celebration with his teacher St. John (the Theologion and author of
the Fourth Gospel). I.e., the Christians of Asia Minor followed the Jewish chronology
and celebrated the “Christian Passover” by observing a solemn fast on the 14th of Nisan
(the day of Christ’s crucifixion) then ending the fast at twilight -- not by eating the
Jewish paschal lamb, but by the celebration of the Eucharist and a love-feast. It was the
“festival of redemption” completed by the death of Christ and already anticipated the
resurrection [-- which necessitates that the crucifixion was already complete by the
evening of the 14th of Nisan]! In other words, Irenaeus considered the Last Supper to be
a “Christian Passover” as practiced in the early Christian era, not a Jewish Passover Seder
according to the Law. The Last Supper was Christ’s special meal with His disciples on
the day before the official Jewish Passover. Unfortunately, the confusion results from the
celebration of the “Christian Passover” by the Church on the date of the Passover Seder
of the Jews (post-crucifixion) rather than on the date of the Last Supper (pre-crucifixion).
What is called the “passover” by Irenaeus is Jesus’ mystical breaking of the bread and
offering of the cup of wine to His disciples foreshadowing His crucifixion, death, and His
inauguration of the new covenant. This Asiatic Johannean practice of the Eastern
Churches was later termed the “Quartadecimanian” observance.** Although more ancient
a practice and a practice fixed to the historic calendar date but varying as to the day of the
week, the Quartadecimanian practice eventually gave way to the Roman practice in

4! Irrenaeus, Against Heresies Book 11, xxii, 3, Coxe AC, (translator), in Roberts A and Donaldson J
(editors), Ante-Nicene Fathers, Vol. 8, Hendrickson Publishers, Peabody, MA, 1994, p. 391.

42 The Judaizing practice of the Quartodecimanians which always celebrated Easter on the fourteenth of
Nisan, became a heresy after the Council of Nicaa. Yet that practice continued in many parts of the East.
“In the time of Epiphanius, about A.D. 400, there were many Quartodecimanians, who, as he says, were
orthodox, indeed, in doctrine, but in ritual were addicted to Jewish fables, and steadfastly held the
principle: ‘Cursed is every one who does not keep his passover on the fourteenth of Nisan.”” Epiphanius,
Her. 1.c.1. as quoted in Schaff P, History of the Christian Church, Vol. III, Nicene and Post-Nicene
Christianity, A.D. 311 - 600, Wm B. Eerdmans Publishing Company, Grand Rapids, MI, 1994, pp. 405-406.
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which the crucifixion was commemorated on Friday and the resurrection on Sunday.
Could Irenaeus have confused this “Christian Passover” observance with the Jewish
Seder -- thus equating the “Christian Passover” with the Last Supper, rather than with the
celebration of the “festival of redemption” resulting from the atoning death of Christ?
Not really! How could the Christian Pascal Fast end and celebration of the Feast of
Redemption begin before the crucifixion had taken place? How could part of the Early
Asiatic Church feast before experiencing (in commemoration) the crucifixion --
especially when the whole Holy Catholic and Apostolic Church has fasted every Friday
for over 19 centuries! The proof of Irenaeus’ position is readily supplied in a later
passage in the same book Against the Heresies!}

...And it would be endless to recount [the occasions| upon which
the Son of God is shown forth by Moses. Of the day of His passion, too,
he was not ignorant; but foretold Him, after a figurative manner, by the
name given to the passover; and at that very festival, which had been
proclaimed such a long time previously by Moses, did our Lord suffer,
thus fulfilling the passover. And he did not describe the day only, but the
place also, and the time of day at which the sufferings ceased, and the
sign of the setting of the sun, saying: “Thou mayest not sacrifice the
passover within any other of thy cities which the LORD God gives thee; but
in the place which the LORD thy God shall choose that His name be
called on there, thou shalt sacrifice the passover at even, towards the

setting of the sun.” *

{Comment: Here Irenaeus definitely tells us his understanding of the chronology of the
crucifixion and passover. He states that Moses not only predicted the day, but also the
time and place of death of the Lamb of God through the typologic passover lamb -- a
figure of the Lamb to come! The harmony of this passage with the former is now readily
apparent now that we understand what the word “passover” meant to Irenaeus:

Everything seems to indicate that Irenaeus followed the Johannine
chronology and put the death of Christ on 14 Nisan; for this would fulfill
the immolation of the lamb which took place on that day, and to which the
quotation from Deuteronomy 16:5-6 refers. In this case, his phrase,
“eating the Pascha and suffering on the following day” (Against the

43 Schaff P, History of the Christian Church, Vol. II, Ante-Nicene Christianity, A.D. 100 - 325, Wm. B.
Eardmanns Publishing Company, Grand Rapids, MI, 1994, pp. 206-219.

# Irrenaeus Against Heresies Book IV, x, 1, Coxe AC, (translator), in Roberts A and Donaldson J (editors),
Ante-Nicene Fathers, Vol. 8, Hendrickson Publishers, Peabody, MA, 1994, p. 473.
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Heresies 2, 22, 3) would indicate that he puts the Last Supper on the
night of 13-14 Nisan and also recognizes it as a Pesach meal *}

4 Cantalamessa R, Easter in the Early Church, The Liturgical Press, Collegeville, MN, 1993, p. 145.
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Claudius Appolinaris, [known active period A.D. 160-180]

Appolinaris was bishop of Hierapolis on the Maeander (Asian Minor), and was
probably known to St. Polycarp and influenced by his example and doctrine. From his
book concerning the Passover he writes:

There are, then some who through ignorance raise disputes about
these things (though their conduct is pardonable: for ignorance is no
subject for blame -- it rather needs further instruction), and say that on
the fourteenth day the Lord ate the lamb with the disciples, and that on
the great day of the feast of unleavened bread He Himself suffered; and
they quote Matthew as speaking in accordance with their view.
Wherefore their opinion is contrary to the law, and the Gospels seem to
be at variance with them...

The fourteenth day, the true Passover of the Lord; the great
sacrifice, the Son of God instead of the lamb, who was bound, who
bound the strong, and who was judged, thought Judge of living and
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dead, and who was delivered into the hands of sinners to be crucified,
who was lifted up on the horns of the unicorn, and who was pierced in His
holy side, who poured forth from His side the two purifying elements,
water and blood, word and spirit, and who was buried on the day of the
passover, the stone being place upon the tomb. *°

{Comment: Appolinaris, our first unequivocally affirmative patristic witness, cuts to the
quick by decrying as unlawful and ignorant the opinion of those who say that Jesus ate
the Passover lamb with His disciples and then suffered on the great day of the feast (Yom
Tov). Even more enlightening is his rebuke of those, who in error, based their opinions
on the Gospel of Matthew as speaking in accordance with their view. Appolinaris’
reading of the Gospels is at variance with them, as are virtually all the readings of the
Church Fathers which follow. }

46 Claudius Appolinaris, in Pratten BP (translator), “Remains of the Second and Third Centuries,” in
Roberts A and Donaldson J (editors), Ante-Nicene Fathers, Vol. 8, Hendrickson Publishers, Peabody, MA,
1994, pp. 772-773. Source of this extract is the preface to the Chronicon Paschale. Since the Chronicon
Paschale is a anonymous Byzantine fragmentary chronological work covering the years A.D. 284-628, the
preface is specific to the edition used by the author. The only English language edition Whitby M &
Whitby M, Chronicon Paschale 284-628 A.D., Liverpool University Press, Liverpool, England, 1989, does
not contain this material.
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St. Melito of Sardis, A. D. ¢.1?? - 177.

St. Melito was the bishop of Sardis, the capital of Lydia. Although a supporter of
the Quartodecimanian practice, he was a model of orthodoxy and defended the faith
against pagans and before the Roman Emperor Marcus Aurelius. Brilliant and prolific, an
eloquent genius, Melito compiled the first list of the canon of Old Testament Scriptures.
He also composed a richly theologic Easter Homily which has recently been discovered
as a completely intact papyrus. He is known primarily through the Church historian
Eusebius of Caesarea (writing in regard to the Quartodecimanian controversy):

But the bishops of Asia led by Polycrates, decided to hold to the
old custom handed down to them {quartodeciman}. He himself, in a letter
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which he addressed to Victor and the church of Rome, set forth in the
following words the tradition which had come down to him:

“We observe the exact day; neither adding, nor taking away. For
in Asia also great lights have fallen asleep, which shall rise again on the
day of the Lord’s coming, when he shall come with glory from heaven, and
shall seek out all the saints. Among those are Philip, one of the twelve
apostles, who fell asleep in Hierapolis; and his two aged virgin daughters,
and another daughter, who lived in the Holy Spirit and now rests at
Ephesus; and, moreover, John, who was both a witness and a teacher, who
reclined upon the bosom of the Lord, and being a priest, wore the
sacerdotal plate. He fell asleep at Ephesus. And Polycarp in Smyrna,
who was a bishop and martyr; and Thraseas, bishop and martyr from
Eumenia, who fell asleep in Smyrna. Why need I mention the bishop and
martyr Sagaris who fell asleep in Laodicea, or the blessed Papirius, or
Melito, the eunuch who lived altogether in the Holy Spirit, and who lies
in Sardis, awaiting the episcopate from heaven, when he shall rise from
the dead? All these observed the fourteenth day of the passover
according to the Gospel, deviating in no respect, but following the rule
of faith...”"

{Comment: Melito was a brilliant, faithful, and spiritual celibate bishop who observed
the celebration of the passover in the Quartodecimanian fashion that he had inherited
through the Apostle John and the blessed Polycarp among others. Although most of his
writings are extant only in fragments, his Paschal Homily “On the Pascha” is a masterful
complete and sublime composition. In it he reveals his preferred chronology -- that Jesus
was being laid in the tomb when the Jews were laying down on their soft couches
according to tradition to celebrate the Passover Seder:

79 So then, you set these things aside,

and rushed to the slaying of the Lord.
You prepared for him sharp nails and false witnesses

and ropes and scourges

and vinegar and gall

and sword and forceful restraint as against a murderous robber.
For you brought both scourges for his body

and a thorn for his head;

and you bound his good hands

which formed you from earth;

47 Eusebius, The Church History of Eusebius, McGiffert AC (translator), in Schaff P and Wace H, Nicene
and Post-Nicene Fathers, Second Series, Vol. 1, Hendrickson Publishers, Peabody, MA, 1994, p. 242.
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and that good mouth of his which fed you with life
you fed gall
And you killed your Lord at the great feast.

80 And you were making merry,
while he was starving;
you had wine to drink and bread to eat,
he had vinegar and gall;
your face was bright,
his was downcast;
you were triumphant,
he was afflicted;
you were making music,
he was being judged;
you were giving the beat,
he was hung nailed up;
you were dancing,
he was being buried;
you were reclining on a soft couch,
he in a grave and coffin.*

Comment: The great feast in paragraph 79 is ambiguous and could mean either the
entire feast of unleavened bread or the passover seder. However, the intimation in
paragraph 80 is much stronger -- Jesus was lying in a cold dark tomb while the Jews were
reclining on soft couches (a direct reference to the tradition practice of reclining in the
seder -- see page 126) festively celebrating their deliverance from affliction by eating
bread and drinking wine, dancing and singing, while He bore affliction for those who
deserved the punishment.}

48 Hall SG, Melito of Sardis on Pascha, Oxford University Press, Oxford, England, 1979.
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Clement of Alexandria, A.D. 140-220

Originally named Titus Flavius Clemens, he was first a pagan philosopher. After
his conversion to Christianity he sought out the best teachers and became the Church’s
first religious philosopher. A brilliant scholar, he later became the head of the illustrious
Catechetical School in Alexandria. Origin was one of his pupils.

“Accordingly, in the years gone by, Jesus went to eat the passover
sacrificed by the Jews, keeping the feast. but when he had preached He
who was the Passover, the Lamb of God, led as a sheep to the slaughter,
presently taught His disciples the mystery of the type on the thirteenth
day, on which also they inquired, ‘Where wilt Thou that we prepare for
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Thee to eat the passover?’ It was on this day, then that both the
consecration of the unleavened bread and the preparation for the feast
took place. Whence John naturally describes the disciples as already
previously prepared to have their feet washed by the Lord. And on the
following day our Saviour suffered, He who was the Passover,
propitiously sacrificed by the Jews...

“Suitably, therefore, to the fourteenth day, on which He also
suffered, in the morning, the chief priests and the scribes, who brought
Him to Pilate, did not enter the Praetorium, that they might not be
defiled, but might freely eat the passover in the evening. With this
precise determination of the days both the whole Scriptures agree, and the
Gospels harmonize. The resurrection also attests it. He certainly rose on
the third day, which fell on the first day of the weeks of harvest, on
which the law prescribed that the priest should offer up the sheaf.”

{Comment: Clement of Alexandria, our second definitive patristic witness, is
exceedingly precise on the dates for the Last Supper. He specifically states that the
disciples came to Jesus on the 13th of Nisan inquiring of Him where He wished to have
the Passover prepared. He was sacrificed by the Jews on the following day. So that the
supper took place that evening, at the transition between the 13th and 14th of Nisan.
Furthermore, he specifies the 14th of Nisan as the morning when the Chief Priests and
scribes brought Jesus before Pilate so that they might eat of the Passover that evening
without defilement. Lastly, he introduces the concept that Jesus arose on the day when
the priest should offer up the sheaf, the meal offering of the barley corn otherwise known
as First-Fruits (see page 174ff).}

4 Clement of Alexandria, in Coxe AC (translator), “Fragments,” in Roberts A and Donaldson J (editors),
Ante-Nicene Fathers, Vol. 2, Hendrickson Publishers, Peabody, MA, 1994, p. 581.
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Tertullian, A.D. ¢.155-225.

Tertullian *

Quintus Septimius Florens Tertullianus was born in Carthage and educated in
Rome. He was the first of the great Western Latin speaking churchmen. Converted to
Christianity in A.D. 193, he returned to his native Carthage to serve the Church.
Sometime after A.D. 199 he became captivated with the Montanist heresy, particularly
because of its moral austerity, and later became a Montanist presbyter. He was a prolific
writer and remained a zealous advocate of the faith he professed.

...For that you would do thus at the beginning of the first month of
your new (years) even Moses prophesied, when he was foretelling that all
the community of the sons of Israel was to immolate at eventide a lamb,
and were to eat this solemn sacrifice of this day (that is, of the passover of
unleavened bread) with bitterness,” and added that “it was the passover
of the Lord,” that is, the passion of Christ. Which prediction was thus
also fulfilled, that “on the first day of unleavened bread” you slew Christ;
and (that the prophecies might be fulfilled) the day hasted to make an
“eventide,” -- that is, to cause darkness, which was made at mid-day; and
thus “your festive days God converted into grief, and your canticles into
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lamentations.” For after the passion of Christ there overtook you even
captivity and dispersion predicted before through the Holy Spirit.

{Comment: In his above work (An Answer to the Jews) Tertullian is evidently following
the chronology of St. John as have almost all the Fathers of the Church --but with a
unique twist! He shows that Christ was crucified on the same day as the sons of Israel
were told by Moses to immolate a lamb -- the first day of unleavened bread (see page
16). Since the Egyptian Passover lambs were to be slain at eventide, but Jesus was hung
on the cross at the 6th hour, the darkness which spread over the land was creation’s
response to fulfill the ancient Mosaic prophesy by hastening to make an “eventide.”}

In like manner does He also know the very time it behoved Him to
suffer, since the law prefigures His passion. Accordingly, of all the festal
days of the Jews He chose the passover. In this Moses had declared that
there was a sacred mystery: “It is the Lord’s passover.” How earnestly,
therefore, does He manifest the bent of His soul: “With desire I have
desired to eat this passover with you before I suffer.”” What a destroyer
of the law was this, who actually longed to keep the passover! Could it
be that He was so fond of Jewish lamb? But was it not because He had
to be “led like a lamb to the slaughter; and because as a sheep before
her shearers is dumb, so was He not to open His mouth,” that He so
profoundly wished to accomplish the symbol of His own redeeming
blood? *!

{Comment: In his arguments against the Gnostic heretic Marcion, Tertullian states that
the law (i.e., the sacrifice of the paschal lamb according Mosaic Law) prefigures Jesus’
passion on the cross. Jesus not only desired to eat the pesach lamb with his disciples, He
longed to keep it -- not because of any fondness for Jewish lamb, but because He wanted
to accomplish the symbol, the mystery -- the breaking of the bread (His body) and the
cup (the New Covenant in His blood). Although not specifically chronologic, Tertullian’s
inference that Jesus suffered on the cross just as the passover lambs were being slain,
conforms to the patristic chronology. Secondly, the reason for Jesus’ great longing for the
Passover was to inaugurate the New Covenant, the one sealed in His own blood, not just
to have one more Seder with His disciples and friends.}

30 Tertullian, An Answer to the Jews, Chapter X, Coxe AC, (translator), in Roberts A and Donaldson J
(editors), Ante-Nicene Fathers, Vol. 3, Hendrickson Publishers, Peabody, MA, 1994, p.167.

3! Tertullian, Five Books Against Marcion, Chapter XL, Coxe AC, (translator), in Roberts A and Donaldson
J (editors), Ante-Nicene Fathers, Vol. 3, Hendrickson Publishers, Peabody, MA, 1994, p.417-418.
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St. Hippolytus, A.D. 170-236.
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He was a member of the presbyterium in Rome, very conservative and erudite,
who wrote in Greek.

“Now Hippolytus, a martyr for piety, who was bishop of the place called Portus,
near Rome, in his book Against all Heresies, wrote in these terms:--

‘I perceive, then, that the matter is one of contention. For he
speaks thus: Christ kept the supper, then, on that day, and then suffered;
whence it is needful that I, too, should keep it in the same manner as the
Lord did. But he has fallen into error by not perceiving that at the time
when Christ suffered He did not eat the passover of the law. For He was
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the passover that had been of old proclaimed, and that was fulfilled on
that determinate day...’

“And again the same (authority), in the first book of his treatise on the Holy
Supper {On the Pascha? }, speaks thus:

‘Now that neither in the first nor in the last there was anything
false is evident, for he who said of old, “I will not any more eat the
passover,” probably partook of the supper before the passover. But the
passover He did not eat, but He suffered; for it was not the time for Him
toeat.””

{Comment: Hippolytus emphatically states that Jesus did not eat the passover which was
obligated by the Mosaic Law on all males in Israel, but was Himself the true Passover on
that specific day. Thus far, the churches in Rome, Lyons, Asia Minor, and Alexandria are
all in agreement with the same chronology!}

52 Hippolytus fragments from On the Pascha preserved by the author of the Chronicon Paschale, ex ed.
Cangii, p.6 as quoted in Coxe AC (translator), Roberts A, Donaldson J, editors, Ante-Nicene Fathers, Vol.
5, Hendrickson Publishers, Peabody, MA, 1994, p. 241. Source of this fragment is the introduction or
preface to the Chronicon Paschale (ex.ed. Cangii). Since the Chronicon Paschale is an anonymous
Byzantine fragmentary chronological work covering the years A.D. 284-628, the page is specific to the
edition of Cangii used by the author Coxe. The only English language edition, Whitby M & Whitby M,
Chronicon Paschale 284-628 A.D., Liverpool University Press, Liverpool, England, 1989, does not contain
this material.
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Pseudo-Cyprian, Computus for the Pascha, 2, A.D. 243.

This anonymous work of unknown origin attempts to correct Hippolytus’
Demonstration of the Times of the Pascha (perhaps the same as On the Pascha above)
with quotations from Scripture. The chronology at first seems to follow the Lightfoot/
Edersheim scheme, but then the argument becomes rather confused.

Therefore God commanded the whole assembly of the sons of
Israel through Moses in the new month, which is “the beginning of
months, the first of the months of the year” (Exod 12:2), to wear certain
clothes when they ate the Pascha on the fourteenth of the moon,
doubtless with the purpose of manifesting his divinity to us who believe in
Christ and of demonstrating, already from the beginning of the world, the
murderous act of those who in Egypt at eventide (Exodus 12:6), that is,
in the last age of the world, came out “with swords and clubs” (Matt
26:47, 55; Mark 14:43, 48), girt and shod (cf. Exod 12:11), against the
immaculate lamb (cf Exod 12:5) of god “on the first day of the
Unleavened Bread” (Matt 26:17, Mark 14:12) at eventide (cf. Matt
26:20, Mark 14:17), and did to him everything that had been foretold by
the Prophets. And therefore we, who celebrate the Pascha, no longer
symbolically, as they did, but in truth, to commemorate the passion of the
son of God, ought to search out carefully, with all the forces of our faith,
nothing other than the new month -- which one it is, and when it begins
and ends. And then we shall find that the Pascha cannot be observed by
the Jews themselves before or after the fourteenth of the moon.>

{Comment: The author of this work compares the clothes worn by the Israelites in Egypt
on the night of the Egyptian Passover with the those of the lawless mob who arrested
Jesus in the Garden of Gesthemane -- apparently, with regard to the eventide, which he
considers it to be a foreshadowing of the end of the age. The implication being that the
rather ambiguous chronology is not the main point at all. When the author really gets
down to days and times, he concludes that the Jews can only celebrate the Passover on
the evening of the fourteenth and that Jesus was arrested at eventide on the first day of
Unleavened Bread. That the latter can easily be considered the evening of the 13-14th of
Nisan (see page 16 and [Josephus] page 89). However, what Pseudo-Cyprian meant by
his writings remains uncertain. }

33 Pseudo-Cyprian, Computus for the Pascha, 2, in Cantalamessa R, Easter in the Early Church, The
Liturgical Press, Collegeville, MN, 1993, p. 93, 194.
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Sextus Julius Africanus, A.D. 200-245.

Julius was the first Christian chronographer and universal historian, having been
schooled in Alexandria, Egypt. Writing in reference to the crucifixion he states:

As to His works severally, and His cures effected upon body and
soul, and the mysteries of His doctrine, and the resurrection from the
dead, these have been most authoritatively set forth by His disciples and
apostles before us. On the whole world there pressed a most fearful
darkness; and the rocks were rent by an earthquake, and many places in
Judea and other districts were thrown down. This darkness Thallus, in the
third book of his History, call, as appears to me without reason, an eclipse
of the sun. For the Hebrews celebrate the passover on the 14th day
according to the moon, and the passion of our Saviour falls on the day,
before the passover ; but an eclipse of the sun takes place only when the
moon comes under the sun. And it cannot happen at any other time but in
the interval between the first day of the new moon and the last of the old,
that is, at their junction; how then should an eclipse be supposed to
happen when the moon is almost diametrically opposite the sun? >

{Comment: Continuing the Alexandrian School of chronology, Julius states that the
Hebrews celebrated the passover on the 14th -- i.e., they slaughtered their pesach
offerings in the afternoon of the 14th, but the eating of the lamb occurred after sunset at
the start of the 15th of Nisan. Our Lord and Savior’s crucifixion, however, fell on the day
before the passover. Thus, the Passover meal was eaten on the day following the passion
of our Saviour -- a complete day after Jesus’ partook of the Last Supper with His
disciples.}

34 Julius Africanus , Five Books of the Chronography, (Extent Fragments), Coxe AC, (translator), in
Roberts A, Donaldson J, editors, Ante-Nicene Fathers, Vol. 5, Hendrickson Publishers, Peabody, MA, 1994,
6, xviii, p. 136.
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St. Peter, Bishop of Alexandria, A.D. 260-311.

St. Peter became Bishop of Alexandria in A.D. 300, and lived during the terrible
persecutions of Diocletian. He was beheaded by order of Maximian in A.D. 311. Bishop
Peter was known for his piety, his knowledge of the Scriptures, and his wise
administration -- sealing them all with his martyrdom. His testimony is perhaps the
clearest, strongest, and most conclusive of all the Patristic writers. In fact, were his
writings on the Passover widely known in the contemporary evangelical world, there
would be little need for this paper.
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That therefore up to the period of the Lord’s Passion, and at the
time of the last destruction of Jerusalem, which happened under
Vespasian, the Roman emperor, the people of Israel, rightly observing the
fourteenth day of the first lunar month, celebrated on it the Passover of the
law, has been briefly demonstrated. Therefore, when the holy prophets,
and all, as I have said, who righteously and justly walked in the law of the
Lord, together with the entire people, celebrated a typical and shadowy
Passover, the Creator and Lord of every visible and invisible creature, the
only-begotten Son, and the Word co-eternal with the Father and the Holy
Spirit, and of the same substance with them, according to His divine
nature, our Lord and God, Jesus Christ, being in the end of the world born
according to the flesh of our holy and glorious lady, Mother of God and
Ever-Virgin, and being seen upon earth, and having true and real converse
as man with men, who were of the same substance with Him, according to
His human nature, Himself also, with the people, in the years before His
public ministry and during his public ministry, did celebrate the legal
and shadowy Passover, eating the typical lamb. For “I came not to
destroy the law, or the prophets, but to fulfill them,” the Saviour Himself
said in the Gospel.

But after His public ministry He did not eat of the lamb, but
Himself suffered as the true Lamb in the Paschal feast, as John, the
divine and evangelist, teaches us in the Gospel written by him, where he
thus speaks: “Then led they Jesus from Caiaphas unto the hall of
Jjudgment: and it was early; and they themselves went not into the
Jjudgment-hall, lest they should be defiled, but that they might eat the
passover.” And after a few things more. “When Pilate therefore hear that
saying, he brought Jesus forth, and sat down in the judgment-seat, in a
place that is called the Pavement, but in the Hebrew, Gabbatha. And it
was the preparation of the passover, and about the third hour, > as the
correct books render it, and the copy itself that was written by the hand
of the evangelist, which by the divine grace, has been preserved in the
most holy church of Ephesus, and is there adored by the faithful. And
again the same evangelist says: “The Jews therefore, because it was the
preparation, that the bodies should not remain upon the cross on the
Sabbath-day (for that Sabbath-day was a high day), besought Pilate that
their legs might be broken, and that they might be taken away.” On that

55 Current texts of St. John’s Gospel read “about the sixth hour.” No textual variants to John are noted in
the UBS 4th edition of the Greek New Testament, corresponding to Nestle-Aland 26th edition. Peter,
however, in a lapse of memory could be referring to Mark’s Gospel here, since Mark’s Gospel refers to the
3rd hour.
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day, therefore, on which the Jews were about to eat the Passover in the
evening, our Lord and Savior Jesus Christ was crucified, being made the
victim to those who were about to partake by faith of the mystery
concerning Him, according to what is written by the blessed Paul: “For
even Christ our Passover is sacrificed for us;” and not as some, who,
carried along by ignorance, confidently affirm that after He had eaten
the Passover, He was betrayed; which we neither hear from the holy
evangelists, nor has any of the blessed apostles handed it down to us. At
the time, therefore, in which our Lord and God Jesus Christ suffered for
us, according to the flesh, He did not eat of the legal Passover; but as 1
have said, He Himself, as the true Lamb, was sacrificed for us in the
feast of the typical Passover, on the day of the preparation, the
fourteenth of the first lunar month. The typical Passover, therefore,
then ceased, the true Passover being present: “For Christ our Passover
was sacrificed for us,” as has been before said and as that chosen vessel,
the apostle Paul teaches.*

{Comment: Peter of Alexandria is perhaps the strongest witness of all the Church
Fathers. Not only does he deny that Jesus ate the Passover, but rather was the true
Passover Lamb sacrificed on the 14th of Nisan, but additionally, accused those of
ignorance who professed otherwise. In good orthodox fashion, to seal his arguments, he
calls both the written gospel and the oral apostolic traditions to the witness stand -- both
reflecting the Holy Tradition of the Church. That none of the Apostles has handed down
a tradition of Jesus eating the Pesach lamb is incontrovertible evidence for Peter of Jesus
Himself being the Passover, and He not eating the Passover!}

% Peter, Bishop of Alexandria, in Apud Galland, Ex Chronico Paschal., (fragments), as quoted in Roberts
A, Donaldson J, editors, Ante-Nicene Fathers, Vol. 6, Hendrickson Publishers, Peabody, MA, 1994, p. 282.
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Eusebius of Caesarea, A.D. 260-339.

This Greek Christian writer was born in Palestine and educated at Caesarea,
where he later became Bishop. Theologically he sympathized with the Arians, although
he eventually sided with the Orthodox at the First Ecumenical Council in Nicaea. He is
considered the greatest historian of the early church. In his work “On the Paschal
Solemnity” Eusebius affirms that the Thursday night Last Supper was not the Seder of the
Jews, but rather He kept a passover with His disciples the night before the Jewish
Passover:

9. Nor did the Savior observe the Pascha with the Jews at the
time of his passion. He did not keep his own Pascha with his disciples at
the time when the Jews were sacrificing the sheep; for they did this on
the Parasceve, (the day) on which the Savior suffered. That is why “they
did not enter the pretorium,” but “Pilate went out to them” (St. John
18:28-29). Rather, he reclined (at table) with his disciples a whole day
before, on Thursday, and while he was eating with them he said, “With
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desire I desired to eat this Pascha with you” (Luke 22:15). You see how it
was not with the Jews that the Savior ate the Pascha. Because this was
something new and strange, against the custom and practice of the Jews,
he had to insist saying, “With desire I desired to eat this Pascha with you
before I suffer.” For the primitive, or rather antiquated, customary
Joods which he used to eat with the Jews were not the objects of his
desire; it was the new mystery of his new covenant, which he gave to his
disciples, that he actually desired...

10. But before he suffered he did eat the Pascha and celebrate
the feast -- with his disciples, not with the Jews. After he had feasted in
the evening, the high priests, in alliance with the traitor “laid hands on”
him (Matt 26:50); for they were not eating the Pascha in the evening or
they would have left him alone...But on the very day of the passion they
ate the Pascha to their souls’ destruction, having demanded the Savior’s
blood, not for but against themselves (cf. Matt 27:25). But our Savior
kept the feast which he desired, reclining with his disciples, not then but
on the previous day.”’

{Comment: Eusebius is superb in his analysis of the Paschal chronology stating that
Jesus reclined a day before the Jewish Pascha with His disciples, that the institution of the
New Covenant was something new and strange and important to Him and that the foods
of the Pascha were of little importance to him. More importantly, Eusebius notes that
the Chief Priests would not have abandoned their own Pesach Seders to arrest
Jesus, but instead chose the earlier part of the day of the Pesach sacrifice to have
Jesus crucified. Admittedly, he states that Jesus did eat the Pascha and celebrate the
feast -- with his disciples. But here the Pascha means the bread and the cup of the Last
Supper. It was a sacramental dinner with His disciples, but could not have been a true
Jewish Paschal Seder according to Mosaic Law and Rabbinic practice as will be
demonstrated in a later chapter. Instead, the Last Supper was an anticipatory sacramental
“Christian Passover.”}

57 Busebius of Caesarea, “On the Paschal Solemnity,” in Cantalamessa R, Easter in the Early Church, The
Liturgical Press, Collegeville, MN, 1993, p. 69.
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Aphraates (Mar Jacob) A.D. c. 270-345.

A Persian, who wrote in the Syriac language, he was also known as Mar Jacob the
Persian Sage.

6. Our Savior ate the Pascha with his disciples in the hallowed
night of the fourteenth, and he performed the sign of the Pascha in truth
for his disciples. For, after Judas departed from them, “he took bread and
blessed and gave it to his disciples and said” to them, “this is my body;
take, eat of it, all (of you).” Likewise over the wine he blessed and said to
them, ‘This is my blood, the new covenant, which is shed for many for the
remission of sins. Do likewise in memory of me’ when you gather” (cf.
Matt 26:26,28; Luke 22:19-20). Our Lord said these things before he was
arrested.

And our Lord rose from where he had performed the Pascha and
given his body to be eaten and his blood to be drunk and went with his
disciples to the place where he was arrested. Now one whose body is
eaten and whose blood is drunk is counted among the dead. With his own
hands our Lord gave his body to be eaten, and before being crucified he
gave his blood to be drunk. And he was taken in the night of the
fourteenth, and his trial lasted until the sixth hour, and at the time of the
sixth hour they sentenced him and lifted him up in crucifixion. When
they were judging him, he said nothing and answered not a word to his
judges: he was of course able to speak and answer, but it is impossible for
one who is counted among the dead to speak.

And from the sixth to the ninth hour there was a darkness, and
he gave over his spirit to his Father at the ninth hour. And he was
among the dead in the night in which the fifteenth dawned, the night of
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the Sabbath, and for the whole day, as well as for three hours on the
Parasceve. And in the night in which the first of the week dawned, at the
time when he had given his body and blood to his disciples, he rose from
the dead...

8. Indeed the Pascha of the Jews is the fourteenth day, its night
and its day; but our great day of the passion is the day of the Parasceve,
the fifteenth day, its night and its day. After the Pascha Israel eats
unleavened bread for seven days, until the twenty-first of the month (cf.
Exod 12:18); we too observe the Unleavened Bread -- as the feast of our
Savior. They eat the unleavened in bitterness, but our Savior rejected this
cup of bitterness and took away all the bitterness of the nations when “he
tasted and would not drink” (Matt 27:34). The Jews call to mind their
sins from year to year, but we remember the crucifixion and insults of our
Savior. On the Pascha they escaped the slavery of Pharaoh; on the day of
the crucifixion we were delivered from the service of Satan. *

{Comment: Aphraates continues the long patristic witness of Jesus’ crucifixion being on
the 14th of Nisan. Jesus was among the dead in the night in which the fifteenth dawned,
the night of the Sabbath, and for the whole day, as well as for three hours on the
Parasceve. Or more properly, Jesus was among the dead for three hours on the day of
Preparation, (from the 9th hour) the 14th of Nisan till dusk, plus all of the next day the
15th. Here Aphraates, like Irenaeus (see page 29), calls the Last Supper the “Pascha,”
i.e., the “Passover.” In the last paragraph of his explanation he gives details of the Asiatic
celebration of the “Christian Passover” (our great day ) on the Parasceve as contrasted
with the Jewish Passover. The former is truly a celebration of the redemption that we
have in Christ Jesus and begins at dusk at the beginning of the 15th of Nisan when the
Pascal fast ends and celebration of redemption in anticipation of the resurrection begins --
again reflecting the Eastern Church’s Quartodecimanian practice. Remember, it was only
after the Council of Nicea in A.D. 325 that Constantine attempted to unify the celebration
of the Paschal season after the Roman practice.}

8 Aphraates, Demonstration 12: On the Pascha, 6-8, as quoted in Cantalamessa R, Easter in the Early
Church, The Liturgical Press, Collegeville, MN, 1993, p. 84-85.
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St. Ephrem the Syrian, A.D. 306-373.

Ephrem is perhaps the best known father of the Syriac Church. He is a
universally recognized in the Church as a monumental scholar, theologian,
hymnographer, and poet. Both his as well as Aphraates’ corroboration of the 14th as the
day of the crucifixion adds the testimony of the Syriac Church to those of the Roman,
Alexandrian, and Asian Churches.

In his Commentary on Exodus, St. Ephrem poignantly notes that Jesus was slain
on the 14th of Nisan. It couldn’t be more clearly noted.

And so, on the tenth [of Nisan] [when the lamb was confined, our
Lord was conceived. And on the fourteenth, when] [the lamb] was
slaughtered, its type was crucified.”

In his Commentary on Tatian’s Diatessaron he likewise confirms that Christ was
crucified on the same day that the pharisees slew their lambs of their salvation--again a
clear reference to the afternoon of the 14th of Nisan.

“‘They seized him and led him to the door. They gave him into the
hands of Pilate, but they themselves did not enter into the tribunal, so as

9 Ephrem the Syrian, , “Commentary on Exodus,” in Mathews EG, Amar JP, (translators), Ephrem the
Syrian Selected Prose Works, (The Fathers of the Church Series Vol. 91), Catholic University of America,
Washington, D.C., 1994, p. 247.
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not to be defiled, and to be able to eat the lamb in purity.” O pharisees!
You have heard [it said], ‘This is the Lamb of God, this is he who’ through
his sacrifice, ‘takes away the sins of the world.” Was it therefore,
necessary that, on the day when the lamb of your salvation was
sacrificed, that too should have been [the day on which] the Lamb of
our salvation was [likewise] sacrificed?” ©

{Comment: Here Ephrem’s explanation of Tatian’s Diatessaron (a Harmony of the 4
Gospels composed in the late second century), suggests that Tatian considered the
“passover” in St. John 18:28 to be the lamb (from the flock) of their salvation and not a
chagigah from the herd of the 15th of Nisan as Edersheim has proposed (see page 6).}

In contrast, in one of his Hymns on the Crucifixion Ephrem seems to favor the
15th of Nisan as the date of crucifixion:

1. On the fourteenth was slain the paschal lamb --

toward evening, as it is written.

It was written beforehand (a testimony for him)

that he would prophesy even his time.

The time of the true lamb’s slaying

shows us how fulfilled (he was):

on the fifteenth he was slain -- on the day on which both sun and moon
were full.

2. Blessed art thou also, final evening!

For in thee the evening of Egypt was fulfilled.
In thy time our Lord ate the little Pascha

and became himself the great Pascha

Pascha was mingled with Pascha,

feast joined to feast;

a temporary Pascha, and another that abides;
type and fulfillment.*!

{Comment: In this hymn Ephrem’s introductory verse indicates the 14th, towards
evening, as the correct date and time for slaying of the paschal lambs during the Egyptian
passover. The passover sacrifices were to be a type and a prophecy of the slaying of the

8 McCarthy C, (translator), Supplement 2: St. Ephrem’s Commentary on Tatian’s Diatessaron, Oxford
University Press, Oxford, England, 1993, p. 300.

6! Ephraem the Syrian, Hymns on the Crucifixion, 3, 1-2, in Cantalamessa R, Easter in the Early Church,
The Liturgical Press, Collegeville, MN, 1993, p. 87.
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great Paschal Lamb, and indicate the latter’s time of slaying, i.e., his time. So we
anticipate the slaying of the passover lambs and the true Lamb of God to be on the same
date, toward evening on the 14th. However, that is not what Ephrem’s text apparently
states. Rather, the Lamb of God was slain on the 15th -- “on the fifteenth he was slain.“
St. Ephrem implies that Jesus ate the Paschal lamb on the evening of the 14th but fulfilled
the prophetic utterance with respect to His being slain on the 15th! If that is the case,
then that “final evening” in the second stanza has to correspond with either the evening
of the 14th or the 15th. If the 14th, then the final evening is that in which the Lord ate the
little Pascha. But how could He do that and also become the great Pascha corresponding
in typology to the exodus from Egypt at the same time (though not yet slain)? Is Ephrem
confused? If the 15th is the final evening the obverse obtains!?! Is this hymn poorly
translated or perhaps based a corrupted text? A substitution of the fourteenth for the
fifteenth would clear this muddled hymn up, chronologically in the 1st stanza, and
typologically in the 2nd. But unfortunately, that is not what the above text of
Cantalamessa’s translations states. In reviewing Cantalamessa’s referenced source text
(Syriac with German translation by E. Beck based on Syriac manuscript B #14 627 from
the British Museum),® one notes that the German translation by Beck is essentially the
same as the English quoted above in regard to the dates: “...Am fiinfzehnten wurde es
geschlachtet, am Tag, -- an dem die beiden Gestirne voll waren.” l.e., “...On the 15th it
was slain, the day on which both of the stars were full.” Significantly, in translating and
editing the text, Beck also noted the chronologic disparity and inserted a footnote to
reflect his dissatisfaction with this phrase: “So der Text! Ist « vierzehnten » zu
korrigieren?” l.e., “So the text reads! Is « (the) 14th » (needed here) to

correct?” [Note: the Syriac text underlying the German translation definitely reflects the
two dates being different.®*] If this truly is copyist error, then this first stanza makes
perfect sense with the “14th” inserted in place of the “15th” as does the second stanza
when interpreted typologically. If there is no copyist error, then we are left with an
illogical and chronologically irreconcilable hymn. If the latter pertains, then the
incongruity between 14 and 15 of Nisan remains, as does the time of the “two stars” (the
full sun and full moon), and the time of the eating of the little Pascha and of the
becoming of the great Pascha. All must then be regarded as Ephrem’s attempt to
poetically express what indeed is an irreconcilable mystery interpreted poetically and
typologically! Without a manuscript that reflects an alternative text one is at an impasse. }

Resurrectione, Beck E (editor), Corpus Scriptorum Christianorum Orientalium, Vol. 249, Scriptores Syri
Tome 109, Secrétariat du Corpus SCO, Louvain, 1964, p. 40 (German).

%3 Ephraem des Syrers, Des Heiligen Ephraem des Syrers Paschalhymnen (De Azymis, De Crucifixione, De
Resurrectione, Beck E (editor), Corpus Scriptorum Christianorum Orientalium, Vol. 248, Scriptores Syri
Tome 108, Secrétariat du Corpus SCO, Louvain, 1964, p. 49 (Syriac).
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St. Cyril of Jerusalem A. D. c. 315 - 387.

St. Cyril was a presbyter and later bishop of Jerusalem. Caught up in the midst of
the Arian heresies, he was three times deposed from his episcopal chair for his defense of
orthodoxy. He attended the Second Ecumenical Council in Constantinople in A.D. 381.
He is best known for his 25 baptismal Catechetical Lectures (extant in the original Greek)
which are invaluable for understanding the practice of and the meaning which the Early
Church gave to the principal sacraments. Since catechesis culminated in baptism at
Pascha in the early church, it is not unexpected that Cyril would indoctrinate his pupils
with teaching on the Passover:

Christ, then, was crucified for us; He was judged in the night,
when it was cold, and therefore, a fire of coals was laid. He was crucified

Dr. Seraphim Steger 56



CHAPTER 1II: THE TESTIMONY OF THE CHURCH FATHERS

at the third hour; and “from the sixth hour there was darkness until the
ninth hour”; but from the ninth hour there was light again. Are these
details written down: Let us inquire. Zacharia says: “And it shall come
to pass in that day, and there shall be no light, but cold and frost through
one day, (the cold on account of which Peter warmed himself,) and that
day shall be known to the Lord.” (What? Did He not know the other
days? There are many days, but “this is the day [of the Lord’s patience]
the Lord has made.”) “And that day shall be known to the Lord, and not
day nor night.” What dark saying does the prophet utter? That day is
neither day nor night. What then shall be call it: The Gospel interprets it,
telling of the event. I was not day, for the sun did not shine without
interruption from the rising to setting, but from the sixth hour to the ninth
there was darkness. the darkness was interposed; but God called the
darkness night. Therefore it was neither day nor night; for it was neither
all light, so as to be called day, nor all darkness, so as to be called night;
but after the ninth hour the sun shone forth. This also the prophet
foretells; for after saying “not day nor night,” he adds: “And in the time
of the evening there shall be light.” Do you see the exactness of the
prophets? Do you see the truth of the events foretold?

Do you seek at what hour exactly the sun failed: Was it the fifth
hour or the eight or the tenth? Give the exact hour, O prophet, to the
unheeding Jews; when did the sun set? The prophet Amos says: “On
that day, says the Lord God, I will make the sun set at “midday” (for
there was darkness from the sixth hour) “and cover the earth with
darkness in broad daylight.” What season is this, O prophet, and what
sort of day? “I will turn your feasts into mourning” (for it was in the
Azymes that this event took place, and at the feast of the Pasch); then he
says: “I will make them mourn as for an only son, and bring their day
to a bitter end.” For the day of Azymes and at the time of the feast the
women mourned and wept, and the Apostles who had hidden themselves
were overwhelmed with anguish. How wonderful the prophecy!” *

{Comment: St. Cyril is wonderfully inventive in his use of Old Testament Scripture.
Using Amos’ prophetic judgment against the northern kingdom of Israel:

Amos 8:9 On that day, says the Lord GOD,
I will make the sun go down at noon,
and darken the earth in broad daylight.

64 St. Cyril of Jerusalem, “Catechesis XIII,” 24-25, in McCauley LP (translator), The Works of Saint Cyril
of Jerusalem, Vol. 2, Catholic University of America Press, Washington, D.C., 1979, pp. 20-21.
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Amos 8:10 I will turn your feasts into mourning,
and all your songs into lamentation;

I will bring sackcloth on all loins,
and baldness on every head;

I will make it like the mourning for an only son,
and the end of it like a bitter day.

Cyril projects the interpretation far beyond the Assyrian captivity to the time of Christ’s
crucifixion noting the noonday sun turned to darkness (from the 6th to the 9th hour), the
joy of the Feast of Unleavened bread and the Passover Seder was turned to lamentation
for the Jesus’ Apostles and women followers at seeing the Passover Lamb slain, and,
finally, instead of eating the maror (bitter herbs) with salt water after the custom of the
Jews, that evening they ate the bitter herbs of anguish -- weeping and mourning for Jesus
as for an only son. What a powerful scriptural allusion to the chronology of the Pascha
has Cyril presented! Even creation groaned as the Son of God was revealed to be the
Lamb of God that takes away the sin of the world.

With Cyril and with Eusebius of Caesarea the Patriarchal See of Jerusalem has

been added to all the other Patriarchal sees espousing Jesus’ death on the 14th of Nisan,
prior to the celebration of the Jewish Seder according to the Law!}
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St. Epiphanius of Salamis in Cyprus, A.D. ¢.315-403.

This well-educated son of poor Jewish parents embraced Christianity at age 16,
becoming, after St. Paul, the only example among the ancient fathers of a learned Jewish
convert. Trained in the monastic life by Hilarion, he was a zealous laborer for
monasticism in Palestine and a staunch supporter of orthodoxy. He was considered by
his contemporaries as a saint and a patriarch of orthodoxy. Fluent in 5 languages
including Hebrew, Syriac, Egyptian, Greek, and some Latin, he wrote extensively on
heresies and their antidotes. The historian Philip Schaff writes that he was “a man of
earnest monastic piety, and of sincere but illiberal zeal for orthodoxy. His good nature
easily allowed him to be used as an instrument for the passions of others, and his zeal was
not according to knowledge...lacking in knowledge of the world and of men, in sound
judgment, and in critical discernment. He was possessed of a boundless credulity, now
almost proverbial, causing innumerable errors and contradictions in his writings.”® He is
an interesting character to be sure, full of anecdotal information, but not always to be
trusted! Nonetheless, his opinions (right or wrong) on the date of Passover were clearly
expressed in his writings.

In his Panarion [“Medicine Chest”’] which contains the spiritual “antidotes” for
the poisons of some 80 heresies -- several of them Jewish Messianic sects, Epiphanius

% Schaff P, History of the Christian Church: Vol III: Nicene and Post-Nicene Christianity A.D. 311-600,
Wm. B. Eerdmans Publishing Company, Grand Rapids, MI, 1994, pp. 405-406.
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clearly states that Jesus ate the Jewish Passover lamb and unleavened bread in a passage
in which he is refuting the beliefs of the Ebionites and of their altering of Holy Scripture:

22,1 But how can their stupidity about eating meat not be exposed
out of hand? In the first place, the Lord ate the Jewish Passover. Now
the Jewish Passover was a sheep and unleavened bread -- the flesh of a
sheep roasted with fire and eaten, (2) as his disciples say to him, “Where
wilt thou that we prepare for thee that thou mayest eat the Passover?”
And the Lord himself says, “Go ye into the city, and ye shall find a man
bearing a pitcher of water and ye shall follow withersoever he goeth, and
say ye to the goodman of the house, Where is the guest-chamber, where |
shall keep the Passover with my disciples? And he shall show you an
upper room furnished; there make ready.”

22,3 But the Lord himself says in turn, “With desire I have desired
to eat this Passover with you.” And he said, “this Passover,” not simply
“Passover,” so that no one would practice it in accordance with his own
notion. Passover, as I said, was roast meat and the rest. (4) but of their
own will these people have lost sight of the consequence of the truth, and
have altered the wording -- which is evident to everyone from the sayings
associated with it -- and made the disciples say, “Where wilt thou that we
prepare for thee to eat the Passover?” and the Lord, if you please, says,
“Have I desired meat with desire, to eat this Passover with you?”

22,5 but how can their tampering go undetected, when the
consequence cries out that the “mu” and “eta” are additions? Instead of
saying €miOvuiq émebvunco they added the [17) as an afterthought.
Christ actually said, “With desire I have desired to eat this Passover with
you.” But they misled themselves by writing in meat and making a false
entry, and saying, “Have I desired with desire to eat this Passover with
you?” But it is plainly demonstrated that he both kept the Passover, and
as I said, ate meat.*

{Comment: In this chapter and especially by what follows the above quotation one
readily discerns that Epiphanius was arguing against the Ebionite practice of not eating
meat and the justification for their position based on their distortion of certain passages in
Holy Scripture. Epiphanius counters their heretical practice by “demonstrating” that
Jesus ate meat (i.e., the Jewish Passover lamb) as did St. Peter and that their Scriptural
justification was erroneous, an invention of their own tampering. Hence, the discussion
here is not specifically regarding the true day or date of the Last Supper, but rather a

% Epiphanius, “30. Against Ebionites,” in Williams F (translator) The Panarion of Epiphanius of Salamis:
Book I (Sects 1-46), E.J. Brill, New York, 1987, pp. 137-138.

Dr. Seraphim Steger 60



CHAPTER 1II: THE TESTIMONY OF THE CHURCH FATHERS

polemic against not eating meat. Nonetheless, Epiphanius clearly believes that Jesus ate
the Jewish Passover lamb and the unleavened bread at the Last Supper. }

In a later section of the Panarion where Epiphanius was refuting Marcion -- the
most earnest, dangerous, and zealous of the Gnostics, he again insists that Jesus ate the
Jewish Passover:

Scholien 61: “And he said unto Peter and the rest, Go and prepare
that we may eat the Passover.”

Elenchus 61: Marcion, the text contains a cloud of arrows against
you in one Testimony...The ancient Passover was nothing but the slaughter
of a lamb and the eating of meat, and the partaking of flesh with
unleavened bread. And who but the truth itself -- as I said -- has kept you
from suppressing you refutation altogether? To keep the Passover as
prescribed in the Law, the Lord Jesus has eaten these meat-dishes that you
abhor, with his disciples.

And do not tell me that, in saying, “I desire to eat the Passover with
you,” he was naming in advance the mystery he intended to celebrate. To
shame you completely the truth does not put the mystery at the beginning,
or you might deny the truth. It says, “After supper he took certain things
and said, this is such and such,” and left no room for tampering. For it
made plain that he proceeded with the mystery after eating the Jewish
Passover, that is, “after supper.”

{Comment: Epiphanius is quite clear again. Jesus ate the unleavened bread and the
meat-dishes of the Jewish Passover and then proceeded with the mystery , the institution
of the Eucharist. The eating of meat is again a focus of his arguments against Marcion.
Obviously if Jesus celebrated a Jewish Passover Seder according to the Mosaic Law or
Rabbinic tradition He would have to have eaten His paschal lamb! Such an irrefutable
proof demands the premise that the Last Supper was a Passover Seder. Then the
argument is iron clad. But was Epiphanius’ premise tainted by his Jewish upbringing
(which no doubt included his personal celebration of the Jewish Passover Seder)? For, if
he was intimately familiar with Scripture and the Jewish cultural practices in the
Diaspora, although not necessarily familiar with the historic Second Temple practices as
recorded in the Mishnah and later in the Talmud Bavli, and then read the Synoptic
Gospels, would he not probably consider the Last Supper to be a Passover Seder -- just as
our Messianic Christians of today do? I believe this to be the most likely origin of his
chronology.}

7 Epiphanius, “42. Against Marcionites,” in Williams F (translator) The Panarion of Epiphanius of
Salamis: Book I (Sects 1-46), E.J. Brill, New York, 1987, pp. 309-310.
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In another absolutely brilliant work, “An Homily on the Burial of the Divine
Body of Our Lord and Saviour Jesus Christ, on Joseph of Arimathaea, and on the Lord’s
Descent Into Hades which, After His Saving Passion, Wondrously Ensued on the Holy
and Great Saturday,” Epiphanius reverses himself and suggests the alternative
chronology, that Jesus was slain on the cross at the same time as the passover lambs were
bound and slaughtered in the Temple:

But hearken now to the sublime tale of Christ’s suffering! Hearken
and offer praise, hearken and glorify, hearken and preach the wondrous
works of God: how the Law retires; how grace blossoms forth; how the
types pass away; how the shadows vanish; how the Sun fills the whole
world; how the Old [Covenant] has grown old; how the New is
established; how things of ancient times have perished; how things new
have flourished. There were two peoples on Sion at the time of Christ’s
Passion, that of the Jews and that of the nations; and two kings Pilate and
Herod; and two high priests, Annas and Caiaphas. And this was so that
simultaneously there be two Paschas, the one terminating and Christ’s just
beginning. On that evening two sacrifices were performed, since two
salvations, I mean of the living and of the dead, were accomplished. The
Jew bound a lamb and sacrificed it by slaughter; but he from the nations
[sacrificed] God in the flesh. The former gazed upon the shadow; the
latter ran to God, the Sun. The Jews bound Christ and sent Him away;
but they from the nations eagerly received Him. The first offered as
sacrifice an animal victim; the second the body of God. The Jews
commemorated their passing over from Egypt, whilst they from the
nations heralded their deliverance from error.%

{Comment: If on that evening two sacrifices were performed, one by the Jews and one
by Pilate, then Jesus was slain at approximately the same time as the paschal lambs,
hence, He could not have eaten the Passover, but was the true Passover!}

% Epiphanius, “An Homily on the Burial of the Divine Body of Our Lord and Saviour Jesus Christ, on
Joseph of Arimathaea, and on the Lord’s Descent Into Hades which, After His Saving Passion, Wondrously
Ensued on the Holy and Great Saturday,” in Lamentations of Matins of Holy and Great Saturday, Holy
Transfiguration Monastery, Boston, MA, 1986, p. 35.
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Jerome, A.D. 337 - 419/420.

Sophronius Eusebius Hieronymus, the great translator of the Latin Vulgate Bible,
was born in Dalmatia, educated in Rome in rhetoric, baptized in A.D. 367, entered the
monastic life, and traveled to the East to learn Greek in Antioch, and Hebrew from the
Jews in Syria and Bethlehem. A profoundly intellectual individual, his Latin was learned
and eloquent, his knowledge of Greek was relatively good, and he was the best scholar of
Hebrew that the Church had for centuries -- far better than Epiphanius. “His principle in
studying was, in his own words: ‘To read the ancients, to test everything, to hold fast the
good, and never to depart from the catholic faith.””® His translation of the Bible from
the original languages of Greek and Hebrew into Latin proved fortuitous as the
knowledge of the original languages soon faded into oblivion in the Roman West. “It is
certain that the Masoretic text [Hebrew text] which he used is of later date than that
which can be reconstituted from the Septuagint and the first Latin translations.”” Yet,
because Jewish scholars in his day refused to acknowledge the authority of the Septuagint
for scriptural debate, he translated directly from their Hebrew text. In addition to
translating the Scriptures, he authored many works including commentaries on the entire

% Schaff P, History of the Christian Church: Vol. III: Nicene and Post-Nicene Christianity, A.D. 311 - 600,
Wm. B. Eerdmans Publishing Company, Grand Rapids, M1, 1994, p. 968.
70 Clément O, The Roots of Christian Mysticism, New City, London, 1995, p. 348.
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Bible. In the following Homily on the Exodus for the Vigil of Easter one can sense
Jerome’s understanding of Paschal chronology:

Today, the People of Israel, truly man-seeing-God (that is the
meaning of Israel), receive the command to depart from Egypt. Today the
Lamb of God that takes away the sins of the world is slain for the
salvation of all. Today, the doorposts of the houses, our foreheads are
being painted with His blood. Today, the Egyptians are destroyed, and
God’s people are liberated from the slavery of Pharao. Today, the first-
born of the Egyptians are struck down, and not only the children of the
Israelites, but even brute beasts are saved. To men, indeed, and to beasts
of burden alike the Lord brings salvation. Let us prepare ourselves for
the sacrifice of the Lamb, and obtain the victim, not when the light is
faint and the mood is a crescent, not when it begins to wax or wane, but
on the fourteenth day, when the light of the moon is most perfect and full,
when its rays are undimmed and its circumference filled out...”

{Comment: Jerome parallels the Egyptian passover with Christ’s sacrifice and indicates
the fourteenth day as the day when the victim is to be obtained -- before the eating of the
roasted lamb with bitter herbs and staff in hand. As the blood of the lamb was applied to
the doorposts and lintel of the Israelites homes, so the blood of Christ is painted on our
foreheads so that the angel of death will passover us as the first-born of the Egyptians is
struck down. All proclaims a chronology of Christ’s death on the 14th of Nisan before
the Passover Seder.}

"I Jerome, “Homily 91: On the Exodus: The Vigil of Easter,” in Ewald ML, The Homilies of St. Jerome,
Vol 2: Homilies 60-96, Catholic University of America Press, Washington D.C., 1965.
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St. John Chrysostom, A.D. 344-407.

A native of Antioch, this “golden-mouthed” monk, priest, and patriarch of
Constantinople, is still considered one of the foremost interpreters of the Scriptures in the
Eastern Church. Commenting on Matthew 26:17-19:

“Now the first day of the feast of unleavened bread the disciples

came to Jesus, saying unto Him, Where wilt Thou that we prepare for Thee
to eat the Pascha? And He said, Go into the city to such a man, and say
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unto him, The Master saith, My time is at hand; I will keep the Pascha at
thy house with My disciples.”

“By the first day of the feast of unleavened bread, he means the
day before that feast; for they are accustomed always to reckon the day
Jfrom the evening, and he makes mention of this in which in the evening
the passover must be killed; for on the fifth day of the week they came
unto Him. And this one calls the day before the feast of unleavened
bread, speaking of the time when they came to Him, and another saith on
this wise, “Then came the day of unleavened bread when the passover
must be killed;” by the word “came,” meaning this, it was night, it was at
the doors, making mention plainly of that evening. For they began with

the evening, wherefore, also each adds, when the passover was killed.” 7

{Comment: In other words, Chrysostom states the disciples came to Jesus on Thursday
during the daytime asking Him where He wanted to eat the Pascha. The day that the
paschal lamb had to be slain (from Mark 14:12 and Luke 22:7) began that evening at
sunset, with the paschal lambs being slain the next afternoon after the tamid™ offering. }

Then on St. John 18:28:

“And observe the ridiculous conduct of the Jews. They who had
seized the innocent, and taken up arms, do not enter into the hall of
Jjudgment, ‘lest they should be polluted.” And tell me, what kind of
pollution was it to set foot in a judgment-hall, where wrong-doers suffer
justice? They who paid tithes of mint and anise, did not think they were
polluted when bent on killing unjustly, but thought that they polluted
themselves by even treading in a court of justice. ‘And why did they not
kill Him, instead of bringing Him to Pilate?’ In the first place, the greater
part of their rule and authority had been cut away, when their affairs were
placed under the power of the Romans; and besides, they feared lest they
should afterwards be accused and punished by Him. But what is, ‘That
they might eat the Passover?’ for He had done this on the first day of
unleavened bread.” Either he calls the whole feast “the Passover,” or
means, that they were then keeping the Passover, while He delivered it to
His followers one day sooner, reserving His own Sacrifice for the

2 Chrysostom J, Homilies on the Gospel of St. Matthew, Homily LXXXI, Prevost G, (translator), in Schaff
P, editor, Nicene and Post-Nicene Fathers, Series 1, vol. 10, Hendrickson Publishers, Peabody, MA, 1994,
p-485.

73 Tamid = The continual or daily burnt-offering, sacrificed every morning and evening.
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Preparation-day, when also of old the Passover was celebrated. But they,
though they had taken up arms, which was unlawful, and were shedding
blood, are scrupulous about the place and bring forth Pilate to them.”™

{Comment: Unfortunately, Chrysostom does not elaborate on why the chief priests,
officers, etc., thought they might be defiled by entering Herod’s praetorium. Here,
Chrysostom presents us with two alternative interpretations of what the phrase the
Passover could mean. The second alternative definitely favored Jesus eating a
“passover” with his followers one day sooner than the true passover of the Jews, on the
first day of unleavened bread, on Thursday evening, the 14th of Nisan. In the other case
it is difficult to ferret out exactly what Chrysostom mean and what the implications would
be.}

4 Chrysostom J, Homilies on the Gospel of St. John, Homily LXXXIII, in Schaff, P, (translator & editor),
Nicene and Post-Nicene Fathers, Series 1, vol. 14, Hendrickson Publishers, Peabody, MA, 1994, p.310.
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Aurelius Augustinus (Blessed Augustine of Hippo), A.D. 354-430.

The most influential “Father” for the Western Church, he was born in North
Africa. Originally a highly gifted orator and later a follower of the Manicheans, he
converted to Christianity in adulthood through reading the Life of Anthony by Athanasius
the Great, through listening to the sermons of St. Ambrose of Milan, through reading the
Letters of St. Paul, and most especially through the prayers of his devout mother. He was
a prolific writer, but non-Orthodox in several important doctrinal stances, thus
responsible for heresy in the Roman Catholic Church.

“And it was morning; and they themselves,” that is, those who
brought Jesus, “went not into the judgment hall,” to wit, into that part of
the house which Pilate occupied, supposing it to be Caiaphas’ house. And
then in explanation of the reason why they went not into the judgment
hall, he says, “lest they should be defiled; but that they might eat the
passover.” For it was the commencement of the days of unleavened
bread: on which they accounted it defilement to enter the abode of one of
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another nation. Impious blindness! Would they, forsooth, be defiled by a
stranger’s abode, and not be defiled by their own wickedness? They were
afraid of being defiled by the pretorium of a foreign judge, and had no fear
of defilement from the blood of an innocent brother: not to say more than
this meanwhile, which was enough to fix guilt on the conscience of the
wicked. For the additional fact, that it was the Lord who was led to death
by their impiety, and the giver of life that was on the way to be slain, may
be charged, not to their conscience, but to their ignorance. ™

{Comment: St. Augustin declares that it was at the commencement, i.e., the beginning of
the days of unleavened bread that Jesus was brought before Pilate. Thus, Augustin is in
agreement with the overwhelming majority of Church Fathers that Jesus’ trial before
Pilate was at the beginning of the days of unleavened bread, i.e., on the morning of the
14th of Nisan -- interpreting passover as the immolated lamb slain in the Temple later
that day and eaten that evening after twilight.}

75 St. Augustin, Homilies on the Gospel of St. John, Tractate CXIV, Chapter XVIII 28-32, Gibb J,
(translator), in Schaff, P, (editor), Nicene and Post-Nicene Fathers, Series 1, vol. 7, Hendrickson Publishers,
Peabody, MA, 1994, p.421.
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St. Cyril of Alexandria, A.D. 376-444 (see page 8).

A profound theologian of the Egyptian Church, Cyril was a prolific writer and the
Patriarch of Alexandria for 30 years. He is best known for his defense of Orthodoxy
against Nestorius. In the following Homily on the Gospel of Luke, Cyril sides with those
who believe Jesus was crucified on the 14th of Nisan, in agreement with his Alexandrian
predecessors Clement and Bishop Peter. So it must have been a “Christian Passover”
rather than the Jewish Passover according to the Torah that Cyril refers to later on in his
Homily when he says that Christ ate it with them:

...But when “the fullness of time was come,” as Paul says, in which
the Only-begotten Word of God was about to submit unto the emptying of
Himself, and to endure the birth in the flesh of a woman, and subjection
also unto the law, according to the measure that was fitting for human
nature, then He was also sacrificed for us, as the lamb without blame and
true on the fourteenth day of the first month. And this feast-time was
called “Pascha,” a word belonging to the Hebrew language, and
signifying the passing over; for so they explain it, and say that this is its
meaning...
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When, then, the disciples had prepared the pascha, Christ ate it
with them, being longsuffering towards the traitor, and deigning to admit
him to the table from His infinite loving kindness; for he was already a
traitor, because Satan was lodging within him. And what did Christ also
say to the holy apostles? “I have desired a desire to eat this pascha with
you.” Let us examine the deep purport of this expression; let us search
out the meaning concealed therein, and what it is which the Savior
intends.

Since, therefore I have already said that the covetous disciple was
seeking an opportunity to betray Him; and that he might not deliver Him
to His murderers before the feast of the pascha, the Savior did not declare
either the house or the person with whom He would celebrate the feast. To
explain, therefore, to them the cause of His unwillingness openly to tell
them with whom He would lodge, He says, “I have desired a desire to eat
with you this pascha;” apparently meaning, I have used all diligence to
enable me to escape the wickedness of the traitor, that I might not endure
My passion before the time.

“But I will not eat of this pascha until it is fulfilled in the kingdom
of God.” And in this again Christ utters a profound and mysterious truth,
of which He Himself, however, reveals to us the meaning. For it is His
custom to give the name of the “kingdom of heaven” to justification by
faith, to the cleansing that is by holy baptism and the participation of the
Holy Spirit, and to the offering of spiritual service, now rendered possible
by the entering in of the gospel laws. But these things are the means of
our being made partakers of the promises, and of our reigning together
with Christ; therefore, He says, I will no more draw near unto such a
pascha as this, one namely that consisted in the typical eating--for a lamb
of the flock was slain to be the type of the true Lamb--"until it is fulfilled in
the kingdom of God,” that is, until the time has appeared in which the
kingdom of heaven is preached. For this is fulfilled in us, who honor the
worship that is superior to the law, even the true pascha; nor is it a lamb
of the flock which sanctifies those who are in Christ, but Himself rather,
being made a holy sacrifice for us, by the offering of the bloodless
oblations, and the mystical giving of thanks, in which we are blessed and
quickened with life. For He became for us “the living bread that came
down from heaven, and giveth life unto the world; by Whom and with
Whom to God the Father be praise and dominion, with the Holy Spirit,
unto the ages of ages. Amen.’

76 St. Cyril Patriarch of Alexandria, “Homily 141,” Commentary on the Gospel of Saint Luke, Studion
Publishers, Inc., 1983, p. 566-567.
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Blessed Theophylact, A.D. 1050?-1108?

-
CTRIN
’ 4}

ANILET

A Byzantine deacon and priest in Constantinople, a renowned preacher of the
gospel and master of rhetoric, and later Archbishop of Bulgaria, he wrote a complete
series of commentaries on the New Testament, the Explanation of the New Testament, at
the request of the princess Maria, wife of Emperor Alexius I Comnenus. So based in the
Church Fathers were these commentaries, that they are considered to represent the
expression and consensus of the mind of the Orthodox Church, particularly Chrysostom.
In the following excerpt Theophylact clearly expresses the opinion that the Passover
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Seder should have been eaten on Friday night, after the crucifixion. Commenting on
Matthew Chapter 26:

“17-19: Now the first day of the feast of unleavened bread the
disciples came to Jesus, saying unto Him, Where wilt Thou that we
prepare for Thee to eat the Pascha? And He said, Go into the city to such
a man, and say unto him, The Master saith, My time is at hand; I will keep
the Pascha at thy house with My disciples. And the disciples did as Jesus
has appointed them; and they made ready the Pascha.”

He says, “The first day of the feast of the unleavened bread,”
meaning “the day before the feast of the unleavened bread’, as we would
say it. They intended to eat the Pascha on Friday evening, which was
called “the feast of the unleavened bread”. The Lord, therefore, sends the
disciples on Thursday, which the evangelist calls “the first day of the
feast of the unleavened bread”, being the day before the Friday on the
evening of which they would eat the unleavened bread. The disciples
then approach and ask, “Where wilt Though that we prepare for Thee to
eat the Pascha?” For neither they, nor He, had their own house. He
sends them to a man whom they did not know and who did not know them,
just as He had done before entering Jerusalem when He sent them to find
the ass, showing them that He is able by His words alone to persuade even
those who do now know Him at all to accept Him. He wanted to keep the
Pascha, lest He appear opposed to the law. He calls His slaying His
“time”, so that we may learn that He was not slain unknowingly or
unwillingly. And to the words, “I will keep the Pascha at thy house”, He
adds “with My disciples”, so that there would be sufficient preparation
for the large number of those who intended to eat.”

“20-22: Now when the even was come, He sat down with the
twelve. And as they did eat, He said, Verily I say unto you, that one of you
shall betray Me. And they were exceeding sorrowful, and began every one
of them to say unto Him, Lord, is it [?”

From this some believe that the Lord did not eat the Pascha that
year. For they say that only while standing was the Paschal lamb to be
eaten. Yet Christ sat down; hence it could not have been the Pascha
which He ate. But we might say that first He ate the Pascha standing,
and then He sat down and gave them His own Mystery and Sacrament.

For having first kept the Pascha in type, He then kept it in truth.

7 Blessed Theophylact, The Explanation by Blessed Theophylact of The Holy Gospel According to St.
Matthew, Chrysostom Press, Beck & Kriegel, P.C., Chelsea MI, 1992, p. 226-227.
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{Comment: Theophylact presents very interesting and then striking commentary in these
above passages. First, he notes that they intended to eat the Pascha on Friday evening.
That would be the official Jewish Passover Seder according to the Mosaic Law. Jesus,
however, sent His disciples out on Thursday, the first day of the feast of the unleavened
bread to prepare for the Friday night passover even though He would be slain prior to the
Seder itself. The reason: Jesus wanted to keep the Pascha lest He appear opposed to the
law. So far, no problem with chronology. Theophylact appears totally consistent.
However, in the commentary on the next few verses, he startles us with saying that Jesus
ate the Pascha standing -- that He first kept the Pascha in type, and then kept it in truth.
The only explanation for this is that Theophylact must have believed that Jesus truly
celebrated a Paschal dinner in the traditional Jewish manner on the night of the Last
Supper, one day before the rest of Israel. That represents a misunderstanding on his part
of the intricate ritual sacrifice of the passover lambs in the Temple on the eve of Passover.
One could in no way truly and legally celebrate in full a Passover Seder except at dusk at
the beginning of the 15th of Nisan (primarily because of the ritual surrounding the
sacrifice of the paschal lambs -- some of which is specific to the paschal lamb itself).
Consequently, we must fix our attention instead on his typology: Jesus celebrated the
Pascha in type in His introduction of the New Covenant through the mysteries of the
breaking of the bread and the cup, then kept it in truth as the Paschal Lamb the following
day -- at the same time the paschal lambs were being slain in the Temple. }

On Matthew Chapter 27 Theophylact reassuringly assigns the crucifixion to the
14th of Nisan:

“45-49: Now from the sixth hour there was darkness over all the
land unto the ninth hour. And about the ninth hour Jesus cried out with a
loud voice, saying Eli, Eli, lama sabachthani? that is to say, My God, My
God, why hast thou forsaken Me. Some of them that stood there, when
they heard that, said, This man calleth for Elijah. And straightway one of
them ran, and took a sponge, and filled it with vinegar, and put it on a
reed, and gave Him to drink. The rest said, Let be, let us see whether
Elijah will come to save Him.”

The darkness which occurred was not according to the natural
order of events, as when a solar eclipse occurs in nature. For there is
never a solar eclipse on the fourteenth day of the lunar cycle; rather solar
eclipses occur when there is a so-called “new-moon”. The day of the
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crucifixion was certainly the fourteenth day of the lunar cycle, as that is
when the Jews celebrate the Passover. ™

Further reassuring us in his following remarks on Mark Chapter 14, Theophylact,
mirroring his comments on Matthew above, dogmatically reiterates Thursday being the
first day of unleavened bread, and that the unleavened bread (of the Jewish Seder) was
eaten on Friday:

2-15: And the first day of unleavened bread, when they killed the
Pascha, His disciples said to Him, Where wilt Thou that we go and
prepare that Thou mayest eat the Pascha? And He sendeth forth two of
His disciples, and saith unto them, Go ye into the city, and there shall meet
you a man bearing a pitcher of water: follow him. And wheresoever he
shall go in, say yet to the master of the house, The Master saith, Where is
the guestchamber, where I shall eat the Pascha with My disciples? And he
will show you a large upper room furnished and prepared: there make
ready for us.

“The first day of unleavened bread” means Thursday, the day
before the feast of unleavened bread. For the unleavened bread was
eaten on Friday...

As we come to Theophylact’s Explanation of the Holy Gospel According to St.
Luke we are surprised by a distinct change in his chronology -- that the paschal lamb
would be slain on Thursday evening, not Friday evening. It this some sort of
schizophrenia on his part? Or does it again represent his misunderstanding of sacerdotal
practices in the Temple? Commenting on St. Luke Chapter 22:

7-13: Then came the day of unleavened bread, when the Pascha
must be sacrificed. And He sent Peter and John, saying, Go and prepare
us the Pascha, that we may eat. And they said unto Him, Where wilt Thou
that we prepare? And He said unto them, Behold, when ye are entered
into the city, there shall a man meet you, bearing a pitcher of water;
follow him into the house where he entereth in. And ye shall say unto the
master of the house, The Master saith unto thee, Where is the

78 Blessed Theophylact, The Explanation by Blessed Theophylact of The Holy Gospel According to St.
Matthew, Chrysostom Press, Beck & Kriegel, P.C., Chelsea MI, 1992, p. 247.

7 Blessed Theophylact, The Explanation by Blessed Theophylact of The Holy Gospel According to St.
Mark, Chrysostom Press, Beck & Kriegel, P.C., Chelsea MI, 1993, p. 119.
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guestchamber, where I shall eat the Pascha with My disciples.” And he
shall show you a large upper room furnished: there make ready. And they
went, and found as He had said unto them: and they made ready the
Pascha.

“Many have said that ‘Pascha,’ in Hebrew ‘Phasek,” means the
passage out of Egypt; the saints have interpreted it to mean in general
everything that is performed during the feast of Pascha. Now we must
explain ‘the day of unleavened bread.’ It means Thursday, on the
evening of which they intended to slay the paschal lamb. The Lord,
therefore, perhaps on the morning of Thursday, sends out His disciples
Peter and John the one who loved and the other who was beloved... Let us
who are Christians also eat the Passover supper. But we must do so
noetically, by spiritually understanding the ‘day of unleavened bread.’
What is that day? It is when all our life is lived [in Christ] in the light of
the Spirit, not mixed with any of the old and corrupting leaven of our
former disobedience that was in Adam. Only when we live in this manner
may we feast on the Mysteries of Jesus... *°

{Comment: Here, in Luke, Theophylact seems to contradict the chronologies he
specifically proposed in Matthew and Mark -- i.e., that they would slay the paschal lamb
that Thursday evening rather than Friday evening. Theophylact appears confused, not
understanding the traditional chronology and the sacerdotal practice of the passover. But
unlike his remarks on Matthew and Mark his commentary on Luke is not focused on
chronology. Rather, for his audience, the princess Maria, Theophylact is focused on
allegorical and typological instruction -- the removal of the old leaven of disobedience
and replacing it with life in the newness of the Holy Spirit. Yet, there is a little more to
the story when we integrate St. Luke’s Gospel with St. John’s as we shall see!!!}

Lastly we come to Theophylact’s Explanation of the Holy Gospel According to
St. John where we get the real sense of the Blessed Theophylact’s belief on the
chronology. Commenting on St. John 18:28-32:

And so when these proceedings, and the long night had drawn to
an end and morning had dawned, they took Christ to Pilate. “They
themselves went not into the praetorium, lest they should be defiled.”
What foolishness! They thought they would be defiled simply by entering a
Roman court, but not for murdering an innocent man. What does it mean,

8 Blessed Theophylact, The Explanation by Blessed Theophylact of The Holy Gospel According to St.
Luke, Chrysostom Press, Beck & Kriegel, P.C., Chelsea MI, 1997, p. 280-281.
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“that they might eat the pascha?” According to Mark’s account, the
Lord had already eaten the paschal meal “on the first day of unleavened
bread” [Mk. 14:12]. “Pascha” sometimes refers to the entire seven-day
feast. Here it refers to the paschal lamb and supper which the Jews
would eat that Friday evening [on the eve of the high day of the feast].
The Lord allowed His disciples to eat the paschal meal a day early,
reserving Friday as the day on which He Himself--the true Paschal
Lamb--would be slaughtered, and the types of the old Pascha fulfilled.

{Comment: Here Theophyact reveals himself completely. He believes Jesus allowed His
disciples to slay and eat the paschal meal a day early. Now if we go back to St. Luke’s
passage we see Theophylact’s statement “Now we must explain ‘the day of unleavened
bread.’ It means Thursday, on the evening of which they intended to slay the paschal
lamb” in a totally new light. Although Friday was the night in which all the Jews would
slay their lambs, “they” themselves of their own will intended to slay a lamb and
consider it the paschal lamb a day earlier. This sounds good chronologically and unifies
all of Theophylact as not believing that the Last Supper was a Jewish Passover Seder but
a Passover-like meal one day early. Unfortunately as good as this sounds, it is not in
accordance with the Jewish Law regarding the Passover. A lamb the day before would
not be a Passover lamb--just a lamb.}

SUMMARY:

If we compile all the various writers chronologically into a table that compares
their differing views we obtain the following:
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Table 1: Listing of Patristic Authorities and Their Respective Opinions on
Whether or Not the Last Supper was a Passover Seder

Last Supper Definitely Not Infers Ambiguous | Last Supper Was
the Seder Not Seder, Seder on 14th,
According to the Crucifixion on the Crucifixion on the
Jewish Law, 14th 15th

Crucifixion on 14th

Appolinaris St. Justin Martyr | Pseudo-Cyprian |St. Epiphanius (2)
Clement of Alexandria St. Irenaeus St. Ephrem (17?)
St. Hippolytus St. Melito Sardis

Julius Africanus Tertullian

St. Peter of Alexandria St. Epiphanius (1)

Eusebius of Caesarea Augustine

Aphraates

St. Ephrem (2)

St. Cyril of Jerusalem
Jerome

St. John Chrysostom
St. Cyril of Alexandria
Theophylact (4)

As can be seen in the table above, the overwhelmingly predominant opinion
among the Patristic Fathers of the Church and christian writers whose writings are
accessible in English translation is that the Lamb of God, Jesus Christ, didn’t eat the
Jewish Passover according to the Mosaic Law, but was the Passover Lamb, slain on the
afternoon of the 14th of Nisan. He suffered His passion on the cross at the same time as
the Passover lambs were being slain in the Temple. Thus, they testify and infer that the
Last Supper occurred 24 hours before the usual Jewish Passover Seder. Some of these
authorities called the Last Supper a passover supper, but did not identify it as the true
passover. Of those Church Fathers who specifically address the chronology as a distinct
issue, all were united with the majority opinion. The possible pro-Jewish Passover seder
proponents, St. Epiphanius and St. Ephrem, never dealt with the chronology as a specific
issue. Rather, the former was more interested in proving that Jesus ate meat in order to
refute the beliefs and practices of the Ebionites and Marcionites. Even so, in other
writings, he reversed himself, e.g., his homily on the “Burial of the Divine Body of our
Lord...” and suggested that Jesus was the Passover Lamb slaughtered at the same time as
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the passover lambs. The latter, St. Ephrem, also appears divided in his opinions. His
affirming hermenutical prose writings on Exodus and the Diatessaron should carry more
weight than the dissenting poetic Hymn of Crucifixion. Yet, the latter cannot be totally
ignored. Lastly, the highly respected Archbishop Theophylact, although he seemed to
waiver in his Commentaries on the Gospels between the two poles with those on
Matthew and Mark against a true Jewish Passover seder and that on Luke for it, his
Commentary on the Gospel of John totally clarifies his position as standing with the
majority. Certainly, infallibility of interpretation of the Scriptures rests in no one except
the Logos, the Word of God, Christ Himself. Thus, even an important patristic writer
may err in his teaching from time to time, and not be consistent in his interpretation.

In retrospect, support for the opinion that the Last Supper took place a day before
the Jewish Passover Seder is not only ancient [back as far as Justin Martyr and Irenaeus],
has not only been affirmed in essentially all places [Rome, Lyons, Asia, Alexandria,
Antioch, Caesarea, Jerusalem, Constantinople, and Syria, and (later) Bulgaria], but has
been accepted by almost all of the ancient Church authorities -- Epiphanius and Ephrem
being the only possible dissenters -- but also supporters! Thus, the criteria for catholic
truth proposed by Vincentius of Lérins have been fulfilled by the “Non-Seder” position.

In conclusion, one can readily agree with Cyril of Alexandria:

“...Besides this Cyril [of Alexandria] showed, in a letter to the
Pope, what was defective in the Latin calculation; and this demonstration
was taken up again, some time after, by order of the Emperor, by
Paschasinus, Bishop of Lilybaeum and Proterius of Alexandria, in a letter
written by them to Pope Leo I. In consequence of these communications,
Pope Leo often gave preference to the Alexandrian computation, instead of
that of the Church of Rome. At the same time also was generally
established, the opinion so little entertained by the ancient authorities of
the Church--one might say, so strongly in contradiction to their
teaching--that Christ partook of the passover on the 14th of Nissan, that
he died on the 15th (not on the 14th, as the ancients considered), that he
lay in the grave on the 16th, and rose again on the 17th. In the letter we
have just mentioned, Proterius of Alexandria openly admitted all these
different points.” ¥

81 percival HR, The Seven Ecumenical Councils, in Schaff P, Wave H, (editors), Nicene and Post-Nicene
Fathers, 2nd Series, Vol. 14., Hendrickson Publishers, Peabody, MA, 1994, p.56.
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Chapter IV: The Testimony of the Sanhedrin

Detail of ‘‘Jesus before the Sanhedrin”
from a Fresco in St. Clement Church, Ohrid, Macedonia

Beyond the testimony of the Church Fathers, there is the official testimony of the
Sanhedrin " 277130 (from the Greek synedrion cvnédpiov, for “sitting in council”), the
Supreme Court of Jewish Law which sat in Jerusalem during the later Second Temple
period. The Sanhedrin was originally composed of priests and headed by the High Priest.
They were members of the party of the Sadducees with regard to their religious
convictions. Sages from the party of the Pharisees also became members of the
Sanhedrin, particularly in the last decades of the Second Temple period. In this era the
High Priest continued to exercise his traditional function as head of the Sanhedrin
particularly where political interests were at stake. The Great Sanhedrin traditionally
convened in the Hall of Hewn Stone in the Temple.*> The Mishnah Tractate “Sanhedrin”
which is amplified in the Babylonian Talmud discusses the law and functioning of the
courts. Capital crimes are discussed at length. In the Gemara of the Talmud one finds a
most tantalizing morsel of history in the sections dealing with capital offenses:

82 Wigoder G, The Encyclopedia of Judaism, Macmillan Publishing Company, New York, NY, 1989, p.
624.
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Babylonian Talmud, Tractate SANHEDRIN (43a):Mishnah 6.1. IF
THEN THEY FIND HIM INNOCENT, THEY DISCHARGE HIM,; BUT IF
NOT, HE GOES FORTH TO BE STONED, AND A HERALD PRECEDES
HIM [CRYING]: SO AND SO, THE SON OF SO AND SO, IS GOING
FORTH TO BE STONED BECAUSE HE COMMITTED SUCH AND
SUCH AN OFFENSE, AND SO AND SO ARE HIS WITNESSES.
WHOEVER KNOWS ANYTHING IN HIS FAVOUR, LET HIM COME
AND STATE IT.

GEMARA. Abaye said; It must also be announced: On such and
such a day, at such and such and hour, and in such and such a place [the
crime was committed], in case there are some who know [to the contrary],
so that they can come forward and prove the witnesses Zomemim.

AND A HERALD PRECEDES HIM etc. This implies, only
immediately before [the execution], but not previous thereto. [In
contradiction to this] it was taught: On the eve of the Passover Yeshu
{Jesus’ appellation in Aramaic} [Footnote: Ms. M. adds ‘the Nasarean’ |
was hanged. For forty days before the execution took place, a herald went
forth and cried, ‘He is going forth to be stoned because he has practised
sorcery and enticed Israel to apostacy. Any one who can say anything in
his favour, let him come forward and plead on his behalf.’ But since
nothing was brought forward in his favour he was hanged on the eve of
the Passover! [Footnote: A Florentine Ms. adds: and the eve of
Sabbath] — ‘Ulla retorted: Do you suppose that he was one for whom a
defence could be made? Was he not a Mesith [enticer], concerning
whom Scripture says, Neither shalt thou spare, neither shalt thou
conceal him? With Yeshu however it was different, for he was connected
with the government [or royalty, i.e., influential]. %

Here is an impartial (?) witness, i.e., the Jewish Rabbis of the Talmud, as to the
day and date of the crucifixion. Their testimony is clear in this passage -- Jesus was hung
(on the cross) on the eve of the Passover which was also the eve of the Sabbath. It was

before the Passover Seder. This passage has often been expunged from copies of the

83 Shachter J, Sanhedrin, Chapter 6, in Epstein I (editor), Hebrew-English Edition of the Babylonian

Talmud: Tractate Sanhedrin, Socino Press, London, 1983, p. 43a, and also in CD-ROM Judaic Classics
Library, Socino Edition, The Socino Talmud, Institute for Computers in Jewish Life & Davka Corporation

& Judaica Press, Inc, 1991-1993.
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Talmud in response to Christian persecution, a passage that immediately strikes a
Christian as libel against his Messiah and Lord. However, when considered from the
view point of the Pharisees of that time, i.e., those who had condemned and executed
Him, the Talmudic testimony appears quite consistent with our understanding of their
jealousy and hatred of Him. Additionally, it conveniently justifies their own actions as
appropriate for saving the nation at the expense of one man. Jesus the Nazarean was
convicted of sorcery and apostacy. In their opinion, He was an enticer who shouldn’t be
spared, one who was then hanged on the eve of Passover — on the eve of the Sabbath.
Not only is the chronology clearly spelled out by these adversaries of Christ and of the
Church, but how well this testimony corresponds to the Gospel testimony of the actions
of the High Priests and Pharisees involved in the conspiracy against Jesus. Had they not
condemned Him far in advance of the Passover? Had they not sought information
concerning His whereabouts so they might seize Him? Had they not threatened to cast
those out of the Synagogue who believed in Him? And had they not sought [false]
witnesses against Him? But did they really follow their own law? Of course not. They
did not really try to find impartial witnesses in support of Christ. Rather the following
false statement was written to justify their own crimes, to provide cover for themselves.
For forty days before the execution took place, a herald went forth and cried, ‘He is
going forth to be stoned because he has practised sorcery and enticed Israel to
apostacy. Any one who can say anything in his favour, let him come forward and plead
on his behalf.” But since nothing was brought forward in his favour he was hanged on
the eve of the Passover!

Summary:

The amoraim,* the Rabbis of the Talmudic period, reflecting the opinions of the
Jewish tradition are in complete agreement with the majority of Church Fathers regarding
the crucifixion of Jesus: He was hung on the tree on the eve of Passover which was the
eve of the Sabbath, which as we have seen was the 14th of Nisan.

8% amoraim = pleural of amora = those who explain, i.e., the name given to the rabbis in the Gemara who
explain the teaching of the Mishnah.
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Chapter V: The Testimony of the New Testament

THE NEW TESTAMENT GOSPELS AND PAPYRUS FRAGMENTS

The next witnesses called to testify in the defense of the Patristic chronology are
the authors of the four Gospels themselves. Unfortunately, there exist those “scholars”
and “theologians,” such as those involved with the Jesus Seminar, who deny the
inspiration and antiquity of the Gospels, preferring to dissect out what are the true
sayings of Jesus from later accretions -- leaving almost nothing unscathed.®

In contrast the Orthodox Church has never questioned the historical veracity and
inspiration of the New Testament texts. One of the early Pre-Nicene Church Fathers
Irenaeus of Lyons ( A.D. c.130 — ¢.208)[See Page 29], writes:

We have learned from none others the plan of our salvation, than
from those through whom the Gospel has come down to us, which they did
at one time proclaim in public, and, at a later period, by the will of God,
handed down to us in the Scriptures, to be the ground and pillar of our
faith. For it is unlawful to assert that they preached before they possessed
“perfect knowledge,” as some do even venture to say, boasting themselves
as improvers of the apostles. For, after our Lord rose from the dead, [the
apostles | were invested with power from on high when the Holy Spirit
came down [upon them], were filled from all [His gifts], and had perfect
knowledge: they departed to the ends of the earth, preaching the glad
tidings of the good things [sent] from God to us, and proclaiming the
peace of heaven to men, who indeed do all equally and individually
possess the Gospel of God. Matthew also issued a written Gospel among
the Hebrews in their own dialect, while Peter and Paul were preaching
at Rome, and laying the foundations of the Church. After their
departure, Mark, the disciple and interpreter of Peter, did also hand
down to us in writing what had been preached by Peter. Luke also, the
companion of Paul, recorded in a book the Gospel preached by him.
Afterwards, John, the disciple of the Lord, who also had leaned upon

85 Father Justin, “The Jesus Seminar: A Rejoinder for Orthodox Pastors: An address prepared by for the
Clergy Conference of the Holy Orthodox Church in North America,” held in Boston in October, 1995,
downloaded from Holy Transfiguration Monastery, (Hyperlink = http://www.cybercom.net/~htmt. {This is
a very scholarly and important paper well worth downloading and studying for a history and analysis of the
whole subject of textual criticism.}
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His breast, did himself publish a Gospel during his residence at Ephesus
in Asia. *

A nearly a millenium later, Archbishop Theophylact (A.D. ¢.1050 - ¢.1108)[See Page 76]
maintains the same opinion.

...Matthew, then, first wrote the Gospel, in the Hebrew language for the
Jews who believed, eight years after Christ’s Ascension. Some say that
John translated it from the Hebrew language into Greek. Mark wrote his
Gospel ten years after the Ascension, instructed by Peter. Luke wrote his
Gospel fifteen years after the Ascension, and John the most wise
theologian, thirtytwo years after the Ascension.” ¥’

Thus, according to Archbishop Theophylact, assuming Jesus was crucified in AD 30,
Matthew wrote his Gospel by A.D. 38, Mark, by A.D. 40, Luke by A.D. 45, and John no
later than A.D. 62. In this same volume of the Explanation 2 pages earlier, there is a
very important quote from the Life of the Evangelist Matthew According to St.
Sophronius (who was Patriarch of Jerusalem from AD 634-638):

Matthew, also known as Levi, tax collector turned apostle, was the
first to compose the Gospel of Christ, in Judea in the Hebrew language
for those of the circumcision who believed. It is unknown by whom it
was later translated into Greek. The Hebrew text is preserved to this day
in the library of Caesarea that was most diligently assembled by the
Martyr Pamphilus. The Nazarenes of Berroia in Syria, who use this text,
gave me permission to copy it. From this one is easily convinced that
where the evangelist makes use of the testimony of the Old Testament
Scriptures, either himself, or in the person of our Lord and Saviour Jesus
Christ, he does not follow the authority of the Seventy, but of the Hebrew
text. It is from the latter that these two passages come: “Out of Egypt
have I called my Son” and “He shall be called a Nazarene.”

Both of these passages are excellent testimonies of the Church about herself, cutting

through the fog of modern revisionists on the dating of the Gospels, i.e., the fog of those
who would undermine the authority of the Scriptures as authentic witnesses and records
so as to be able to discount them and follow their own fantasies rather than the authentic

% Irenaeus, “Against Heresies,” Book 3, Chapter 1:1, in Roberts A & Donaldson J, (editors) Ante-Nicene
Fathers, Vol. 1, Hendrickson Publishers, Peabody, MA, 1994, p. 414.

87 Theophylact, in “Preface by Blessed Theophylact,” The Explanation by Blessed Theophylact of The
Holy Gospel According to St. Matthew, Chrysostom Press, Beck & Kriegel, P.C., Chelsea MI, 1992, p. 8.
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tradition of the Church.

According to modern scriptural scholars the earliest surviving papyrus fragments

of a Greek Gospel of Matthew, the “Magdalen papyrus” designated P64, were found in
Luxor, Egypt at the end of the nineteenth century. The papyrus contains fragmented
verses from chapter 26 including part of the narrative of the dinner in Bethany where
Jesus was anointed by costly oil in the house of Simon the leper. It also contains excerpts
from the Last Supper itself! Verse fragments include parts of Matt 26: 7-8, 10, 14-15 on
the verso side and Matt 26:22-23, 31, and 32-33 on the recto side of the papyrus.®

Magdalen Papyrus p64 recto side
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Fragment 3, RECTO (From St. Matthew 26:22-23) They were
greatly distressed and started asking him in turn, “Not me, Lord, surely?”
He answered, “Someone who has dipped his hand into the dish with me.”

Fragment 1, RECTO (From St. Matthew 26:31) Jesus said to them,
“You will all fall away from me tonight, for the scripture says”

Fragment 2, RECTO (From St. Matthew 26:32-33) [ shall go ahead
of you to Galilee.” At this, Peter said to him

8 Thiede CP, and D’ Ancona MD, Eyewitness to Jesus: Amazing New Manuscript Evidence About the
Origin of the Gospels, Bantam Doubleday Dell Publishing Group, Inc., New York, NY, 1996, p. 56.
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These fragments as well as those of the so-called “Barcelona papyrus” (which contains
excerpts from chapter 3 and 5 of Matthew) are from the same codex and are together now

designated as P64/67. Initially thought by scholars to have originated in the late 2nd or
early 3rd century, these papyri have recently been redated by one controversial Western
scholar to A.D. 66 or earlier -- i.e., to within 33-36 years of the events themselves®
although not without vigorous refutation by the mainstream academic community.
[Controversial because he disagrees with those scholars who advocate a later date which
allows the latter to say the scriptures were altered, redacted, rewritten, etc., and not
composed in their entirety by the apostles.] Were this more ancient dating be proven
correct, it would corroborate the early Church’s testimony, i.e., that Gospel of Matthew
was penned (with the narrative portions) well within the lifetime of many of those who
experienced the events firsthand and who could testify to its truth (as in Paul’s first letter
to the Corinthians 15:6: Then he appeared to more than five hundred brothers and sisters
at one time, most of whom are still alive, though some have died. ). Additionally, since
Matthew’s Gospel is assumed to have been originally written in Hebrew or Aramaic and
then translated into Greek, * °! *> this former version must be older still than the
Magdalen papyrus. Unfortunately, no copies or fragments of Matthew’s Gospel in the
original language are known to be extant.

However, a papyrus fragment in the Hebrew language thought to be of the Gospel
According to St. Mark was recently discovered in Qumran among the Dead Sea Scrolls in
cave 7. Designated 7QS5, it allegedly contains fragments of a narrative excerpt from Mark
6:52-53: “on to the land...of Gennesaret .” Because of the overrunning of the Qumran

8 Thiede CP, and D’ Ancona MD, Eyewitness to Jesus: Amazing New Manuscript Evidence About the
Origin of the Gospels, Bantam Doubleday Dell Publishing Group, Inc., New York, NY, 1996, p. 125.

0 Trenaeus writes, “Matthew also issued a written Gospel among the Hebrews in their own dialect, while
Peter and Paul were preaching at Rome, and laying the foundations of the Church.” in Irenaeus, “Against
Heresies,” Book III, 1.1., Coxe AC, (translator), in Roberts A & Donaldson J, (editors), Ante-Nicene
Fathers, Vol. 1, Hendrickson Publishers, Peabody, MA, 1994, p.414.

91 Jerome, Gennadius, “Lives of Illustrious Men,” Chapter 3, Richardson EC, (translator), in Schaff P &
Wace H, (editors), Nicene and Post-Nicene Fathers, Second Series, Vol. 3, Hendrickson Publishers,
Peabody, MA, 1994, p. 362: “Matthew, also called Levi, apostle and aforetimes publican, composed a
gospel of Christ at first published in Judea in Hebrew for the sake of those of the circumcision who
believed, but this was afterwards translated into Greek though by what author is uncertain. The Hebrew
itself has been preserved until the present day in the library at Caesarea which Pamphilus so diligently
gathered. I have also had the opportunity of having the volume described to be by the Nazarenes of
Beroea, a city of Syria, who use it. In this it is to be noted that wherever the Evangelist, whether on his own
account or in the person of our Lord the Saviour quotes the testimony of the Old Testament he does not
follow the authority of the translators of the Septuagint but the Hebrew...”

92 Theophylact, in “Preface by Blessed Theophylact,” The Explanation by Blessed Theophylact of The
Holy Gospel According to St. Matthew, Chrysostom Press, Beck & Kriegel, P.C., Chelsea MI, 1992, p. 8.
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community in the Jewish-Roman wars in A.D. 68, this fragment, if authentic, must have
been written prior to that date. (Note: Some skeptical scholars argue that the fragment
could have been placed in the archives in Qumran at a later date.)

Dead Sea Scrolls Papyrus 7Q5 from Qumran

The earliest papyrus of the Gospel of Luke is codex P4 in the Bibliotheque
Nationale in Paris, containing parts of chapters 1,3,5-6, is considered late 1st century.

The earliest exemplar of the Gospel of John is P52, the John Rylands University
papyrus, dated A.D. 110-125 and containing passages John 18:31-34, 37-38 -- sections
dealing with Jesus’ trial before Pilate, thus, also germane to our discussion of the Last
Supper. St. John is thought by academic scholars to have written his gospel either during
the persecutions under Nero (~A.D. 64), or near the end of his life after his return to
Ephesus to resume his episcopate after exile on the isle of Patmos (thus sometime
between A.D. 96-100). °* His gospel was the last written of the gospels and has a

% Irenaeus, “Against Heresies,” Book 3, Chapter 1:1, in Roberts A & Donaldson J, Ante-Nicene Fathers,
Vol. 1, Hendrickson Publishers, Peabody, MA, 1994, p. 414: Afterwards, John, the disciple of the Lord,
who also had leaned upon His breast, did himself publish a Gospel during his residence at Ephesus in
Asia.”

9 Jerome, “The Principle Works of St. Jerome: Prefaces to the Commentaries: Matthew,” Fremantle WH,
Lewis G, & Martley WG, (translators), in Schaff P & Wace H, (editors), Nicene and Post-Nicene Fathers,
Second Series, Vol. 6, Hendrickson Publishers, Peabody, MA, 1994, p. 495: The Last is John, the Apostle
and Evangelist, whom Jesus loved most, who, reclining on the Lord’s bosom, drank the purest streams of
doctrine, and was the only one thought worthy of the words from the cross, “Behold! thy mother.” When he
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different emphasis from the synoptic gospels. But being the last gospel written, its author
was no doubt familiar with the writings of the other gospels and their interpretation by
others. Consequently, the Gospel of John is the final word on the subject. As the last
surviving disciple, John’s writings complete the corpus of the New Testament.

In terms of Greek text base, the modern critical texts of the Greek New Testament
are based on a relatively few Egyptian Codices (Codex Alexandrinus, Codex Sinaiticus,
and Codex Vaticanus) along with many Egyptian papyri -- preserved because of the
dryness of the climate of Egypt. This is the text base that most of our modern English
Bible translations are based upon. Unfortunately, these codices show significant
deviations from the Byzantine Imperial Text -- deviations which are not theologically
neutral.®> In contrast, the Byzantine Imperial Text, also known as the Majority Text or
Koine Text,” comprises 90% of the >5000 extant ancient manuscripts).” The latter has a
fuller text and preserves several ancient renderings confirmed by early papyri (including

the Chester Beatty Papyri P45 and P46 and the Bodmer Papyrus II P66) which are

missing in the Alexandrian critical texts. These renderings date from at least the third
century.”®

GOSPEL PASSAGES PERTINENT TO PASSOVER CHRONOLOGY

Let us now consider the pertinent Gospel passages, especially in light of the
previous Patristic and Rabbinic Testimony regarding the date of Jesus’ crucifixion. The
following passages have been selected because of the chronologic clues they contain.
Unless otherwise stated, the English translation is that of the New Revised Standard

was in Asia, at the time when the seeds of heresy were springing up (I refer to Cerinthus, Ebion, and the
rest who say that Christ has not come in the flesh, whom he in his own epistle calls Antichrists, and whom
the Apostle Paul frequently assails), he was urged by almost all the bishops of Asia then living, and by
deputations from many Churches, to write more profoundly concerning the divinity of the Saviour, and to
br