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JESUS'S LAST DAY OF PUBLIC MINISTRY & OLIVET DISCOURSE

LYNNE HILTON WILSON

The last day of Jesus’s public ministry begins with teaching at the temple and ends with a discussion
about the destruction of the temple and Jesus’s Second Coming. At that time, Jesus Himself did not know
when these events would occur. After this last public event, Jesus leaves the temple to a secluded setting
on the Mount of Olives to answer His disciples’ questions about when His kingdom will come. After His

explanation, Jesus further illuminates His message with four parables.



Teaching at the Temple

The widow’s mite—Mk 12:41—44; Lk 21:1—4

Mk 12:41 (Lk 21:1). “Jesus sat over against the treasury.” As Jesus teaches in the Court of the
Women, He can see the treasury along the walls of the courtyard. The Court of the Women was a gath-
ering place for all purified Israelites and was the last courtyard where women and children were allowed
to join in temple worship. At the time of the New Testament, women and children were confined to one
section of the courtyard.

The temple treasury included thirteen donation containers placed along the north and south walls, ad-
jacent to the two large storage rooms behind them. The collection containers each had a wooden box for
a base and a brass funnel opening. The brass portions were in the shape of a trumpet, so they were called
trumpets. The metal also amplified the sound of the coins as they were dropped in. The thirteen containers
were each labeled for different offerings (for example, new shekel dues, gold for the mercy seat, freewill
offerings, and sin offerings). A chief priest set the price for each offering. The historical records show that
the prices changed dramatically at times (suggesting that they were not always honest or fair).

Mk 12:42 (Lk 21:2). “a certain poor widow.” We do not know the widow’s age—she may have
been eighteen, with young children clinging to her knees, or eighty, walking alone. A mite was the small-
est monetary denomination. The contrast between the widow’s donation and the “the rich men casting
their gifts” amounts to significant financial and emotional differences in the giving.

Mk 12:44 (Lk 21:4). “cast in all that she had.” No one seems to notice the widow except Jesus.
He sees everything and points her out to His disciples. The value of her offering is not the amount of
money given but her sacrifice and faith in God. The same principle extends to our own offerings: the Lord
does not need our tithes and offerings—thus the amount we give doesn’t matter—yet we need to learn
how to selflessly give our all to God.

Jesus prophesies the temple’s fall—Mt 24:1—2; JS—Mt 1:1—3; Mk 13:1—2; Lk 21:5—-6
JS—Mt 1:2 (Mt 24:1; Mk 13:1; Lk 21:5). “Master, show us concerning the buildings of the
temple.” Matthew, Mark, and Luke record that Jesus and His followers leave the temple courtyards and
walk eastward to the Mount of Olives. Looking backward across the Kidron Valley at the temple from
that vantage point must have been spectacular. Even though the outbuildings were still under construction
during the Lord’s lifetime, the temple continued functioning every day during the entire expansion proj-
ect (between 19 BC and AD 63). As to not defile the sacred space, Herod trained thousands of priests as
stonemasons to work on the sanctuary. Herod designed the temple to be the most beautiful building in the
Roman world.! However, his focus was not what Moses intended—each furnishing and ritual of the tem-
ple was to point to and typify the Messiah, or the Anointed One.?

Josephus served in this temple as a priest and described it in his writings. In 20 BC, Herod’s con-

struction teams began the plans to expand the top of Mount Moriah, flattening the mountain to make a



thirty-three-to-thirty-six-acre platform for the enormous temple complex. The outmost courtyard walls
were sixteen feet thick. The innermost sanctuary stood a hundred and fifty feet, or nine stories, high. (As
a modern comparison, it was one and a half times higher than the modern Dome of the Rock, whose spire
now measures a hundred and fifteen feet tall.) Herod’s temple was covered in gold leaf that glistened in
the sunlight. Josephus claims that the doors to enter the sanctuary were forty-nine feet high and twenty-
four and a half feet wide.?

The outer courtyard was a place for all to gather, and so it was named the Court of the Gentiles.
This courtyard took up most of the acreage of the temple mount. At the temple, the space became
progressively more holy as one approached the central shrine, so to separate the Gentiles from the
sacred spaces, a large surrounding wall framed the Court of the Women and the Court of the Priests.
On the wall, a warning was written in three languages that read: “No stranger is to enter within the
balustrade round the temple and enclosure. Whoever is caught will be himself responsible for his
ensuing death.”

Past the Court of the Women and the Court of Israel was the Court of the Priests. This exclusive inner
courtyard was where the priests and Levites assigned to work in the temple were washed in the Brazen
Sea and assisted at the enormous brass altar. Just a few chosen priests entered the sanctuary to the Holy
Place to light the incense twice a day and to restock the twelve loaves of bread and the wine once a week.
Finally, the most sacred space, the Holy of Holies, was entered only by the one high priest once a year, on
the Day of Atonement (Lev 16).

The architecture and engineering involved in the temple’s construction is mind-boggling. The
craftsmen maneuvered into place thousands of five-to-ninety-ton blocks without using any mortar
between the stones to secure them. The average stone was the size of a modern dishwasher, but some
were as large and heavy as two loaded airplanes. The enormous stones on the outer facade were me-
ticulously carved with borders or frames. Those who saw the temple reported that it was absolutely
breathtaking. As the common phrase goes, “He who has not seen Herod’s temple has not seen beauty
in all his life.”s Yet, Jesus repeatedly prophesied that the temple would be destroyed. At that time,
this was unfathomable; yet after AD 70 it stood as rubble for nearly six hundred years and witnessed
of Jesus’s words.

In Matthew’s and Mark’s Gospels, the JST changes the disciples’ comment from telling Jesus about the
temple to asking Him about its future. (The JST of Mk 13 parallels much of JST, Mt 24.)

Mt 24:3 (Mk 13:3; Lk 21:7). “privately, saying, Tell us, when . . . ?” Only Peter, Andrew,
James, and John (two groups of two brothers) ask Jesus about the timing of the future destruction in Mk
13:3. The JST removes their names and replaces them with “the disciples.” Jesus’s audience of believers—
either some of the Twelve or a combination of disciples—gather on the Mount of Olives, overlooking the

temple on Mount Moriah, and continue to discuss Jesus’s prophecies.



Table 1. Comparison of Mk 13:1—2 and JST, Mk 13:1—2

And as he went out of the temple, one of his dis- | And as Jesus went out of the temple, his disciples

ciples saith unto him, Master, see what manner came to him saying, Master show us concerning
of stones and what buildings are here! the buildings of the temple. And he said unto
him, Behold ye these stones of the temple, and
all this great work, and buildings of the temple?
Verily I say unto you, they shall be thrown down

and left unto the Jews desolate.
And Jesus answering said unto him, Seest thou And Jesus said unto them, See ye not all these

these great buildings? There shall not be left one things, and do ye not understand them? Verily
stone upon another, that shall not be thrown down | I say unto you, there shall not be one left here
upon this temple, one stone upon another, that
shall not be thrown down. And Jesus left them

and went upon the mount of Olives.

Table 2. Outline of Jesus’s Olivet Discourse

Signs of Jesus’s coming Mt 24:3-8; Mk 13:3-8; Lk 21:7-11
Persecution foretold Mt 24:9—14; Mk 13:9-13; Lk 21:12—-19
Abomination of desolation Mt 24:15—22; Mk 14—20; Lk 21:20—24
False Christs and prophets Mt 24:23-28; Mk 13:21—-23; Lk 21:25—-38

Olivet Discourse: Judgment and Delayed Second Coming

Jesus’s disciples want to learn more about the temple’s destruction, so they follow Him up the Mount
of Olives and continue to ask questions: “When shall these things be?” (Mt 24:3; Lk 21:7). Jesus’s re-
sponse has become known as His Olivet Discourse. Jesus’s revelation must have been a total shock to
His Apostles, who felt that the coming of the kingdom of heaven and its King were already there. It was
also shocking because Jesus prophesied of three periods of destruction without separating them by time.
He included the destruction of the temple and Jerusalem by the Romans (AD 68-70), the destruction
preceding His Second Coming, and the destruction at the end of the world. All three horrific events are
discussed together. This was confusing—yet the Roman war against Judea would be a type of the destruc-
tion before Jesus’s Second Coming. The following is an outline of the Olivet Discourse as recorded in each

of the Synoptic Gospels for your own study.



Matthew 24 and Joseph Smith—Matthew

Just as Jesus’s disciples were interested in the end-times, in Joseph Smith’s day the Saints (and the na-
tion at large) were also fascinated by information on the Savior’s Second Coming and the Millennium.
When Joseph Smith translated Mt 24, he felt inspired to rearrange the Olivet Discourse to separate past
and future events. He also added 50 percent more text to Mt 24 in the JST. Every verse was changed
except one: verse 33.

The Lord also gave other revelations on His Second Coming to the Prophet Joseph Smith. A sampling
includes D&C 1, 29, 38, 43, 45, 101, 116, and 133.° Interestingly, D&C 45:16—45 cites approximately thir-
teen verses from the Olivet Discourse in Mt 24.

The JST of Mt 24 was published in the Pearl of Table 3. Verse order of JS—Mt 1 compared to that
Great Price. Just as the JST of Genesis 1—7 received a of Mt 24 KJV

new name—that is, the book of Moses—so too the JST _
of Mt 24 was renamed and became known as Joseph

Smith—Matthew (JS—MTt).” This study guide follows ,§ 1 23:39

the order and text of JS—Mt rather than the KJV E 2-6 1-5

verses. The organization of JS—Mt is shown below to - § 7-11 9-13

separate the past and future events: p‘f “‘é 1918 15—21
QL

. . . . E 19 8
Signs of Jerusalem’s impending destruction— E
Mt 24:1—5, 8—22; JS—Mt 1:4—20 e 20—21 22

Mt 24:3 (JS—Mt 1:4; Mk 13:4; Lk 21:7). “what
shall be the sign of thy coming, and the end
of the world?” The disciples did not understand
what lay ahead in the coming two days, but at this
point, they were more interested in the distant fu-
ture. They asked two questions: first, about the timing
of the destruction of Jerusalem and the temple, and
second, about the signs of the Second Coming. The
end of the world is defined here, almost as if in a par-
enthetical, as “the destruction of the wicked” (this is
repeated in JS—Mt 1:31). The earth itself will not be

destroyed. We learn elsewhere that the earth will “re-

ceive its paradisiacal glory” and become the celestial

kingdom. The destruction described can be defined
as a purification and the end of worldliness (Articles of
Faith 1:10; D&C 88:10).



JS—Mt 1:5-7. “many shall come in my name . . . and deceive many; then shall they . . .
kill you.” Jesus warned His disciples that deception and iniquity will abound before His Second Coming.
Because of the circulating falsehoods, the disciples will all be persecuted, and many will even suffer mar-
tyrdom. We usually honor Stephen as the first Christian martyr, although John the Baptist and Jesus,
already martyred, could be considered Christian martyrs. James the son of Zebedee and Salome followed
Stephen as the next martyr, as did the other ten Apostles.®

JS—Mt 1:11. “he that remaineth steadfast . . . shall be saved.” Although the desolation to
come will be heinous, those who listen to the Lord’s anointed servants and to His Spirit will escape it.
Just as the Israelites who were obedient to the prophet in covering their doors with lamb’s blood were
protected from the destroying angel, so too will the steadfast receive divine protection from the worst de-
structions of the last days. The same was also true at the Roman destruction of Jerusalem because all
Christians who followed the apostolic leadership had left Jerusalem before the worst destruction.

JS—Mt 1:12 (Mt 24:15; Mk 13:14). “see the abomination of desolation, spoken of by Daniel.”
In Dan 9:26—-27, 11:31, and 12:11, we read of the horrific destruction of Jerusalem that would follow the
Messiah’s death: “After the sixty-two ‘sevens’ [‘weeks’ in the KJV], the Anointed One will be put to death
and will have nothing. The people of the ruler who will come will destroy the city and the sanctuary. The end
will come like a flood.”™ It appears that even though very few Galilean villages had a copy of the scroll of
Daniel during the Lord’s ministry, these prophecies were known.*

To avoid this desolating scourge, Jesus tells the disciples to stand in the Holy Place. This is the name
of the first room in the temple sanctuary, reserved for just a handful of priests to light the incense and
menorah and to replace the shewbread. But the Lord used similar language to refer more generally to holy
places in D&C 101:22: “It is my will, that all they who call on my name, and worship me according to mine
everlasting gospel, should gather together, and stand in holy places.” Interestingly, this counsel was also
given at a time of great persecution and destruction.

JS—Mt 1:18. “In those days, shall be great tribulation on the Jews, . . . as was not before
. .. nor ever shall be.” Jesus prophesies of the extreme danger and speed of the upcoming destruction.
The horrific massacre came as a result of the Jewish revolt in AD 66—70 (just thirty-three years after Jesus’s
prophecy and death). The Roman emperor Nero sent an army under Vespasian to eradicate the Jews from
their land. In the middle of his destruction, Vespasian was called back to Rome to become the next emperor.

His son Titus entered Jerusalem and desolated everything in his path, including the stone temple.

Signs of the Second Coming—JS—Mt 1:21-37
JS—Mt 1:20. “those days should be shortened . . . for the elect’s sake.” Jesus prophesies
that His covenants will protect the world from utter destruction. He will not allow His elect to fall. In

Restoration times, God’s elect have been defined as they who choose to be chosen, or those who live



their covenants." The good people who prayerfully testify of Jesus have blessed many generations of the
world—just as a sprinkle of salt and a ray of light can effect dramatic changes.

JS—Mt 1:22. “There shall also arise false Christs, and false prophets, . . . [and] they
shall deceive the very elect.” Jesus repeats His warning about false prophets from JS—Mt 1:9. Paul also
taught of the false prophets deceiving the elect when he spoke of the Apostasy in 2 Th 2:1—3; Heb 9:26—
28; and Act 20:29. Peter repeated this message in 2 Pe 3:3—9, and John describes anti-Christs in 1 Jn 2:18.
True prophets can identify false prophets and their falsehoods. One who has the spirit of prophecy is
identified by John the Revelator as one who has a testimony of Jesus (Rev 19:10). In a Springfield, Illi-
nois, court of law, Joseph Smith used this New Testament teaching as his definition and evidence that he
was a prophet.’ In addition to testifying of Jesus, true prophets unmask false prophets by exposing their
misinformed philosophies or cunning counterfeits.

The early Christians expected the end of the world very soon after Jesus’s Resurrection.’ Yet, it was
not the Second Coming that was imminent but the Apostasy. False teachings were already prevalent by
the time of Paul’s ministry; the change was neither passive nor gradual. Jesus foretold of this in Mt 24:24 and
later explained through Paul that He allows it: “Christ suffereth him to work, until the time is fulfilled
that he shall be taken out of the way” (2 Th 2:7, JST).

JS—Mt 1:23—-37. “for the elect’s sake . . . for the Son of Man shall come.” The Lord outlines
twenty signs of the times that will precede and accompany His Second Coming. He does this so His cov-

enant people will be prepared.

«  Wars and rumors of wars will break out (JS—Mt 1:23, 28)

«  All will see Jesus’s Second Coming; it will be as a sunrise, which covers the earth (JS—Mt 1:26)
« The elect will gather (JS—Mt 1:27)

« Nation will rise against nation (JS—Mt 1:29; unlike the Millennium described in Isa 2:4)
o There will be famine (JS—Mt 1:29)

« There will be pestilence (JS—Mt 1:29)

« Earthquakes will occur in diverse places (JS—Mt 1:29)

 Iniquity will abound (JS—Mt 1:30)

« People’s love will “wax cold” (JS—Mt 1:30)

o Those who are not overcome will be saved (JS—Mt 1:30)

« The gospel will be preached in all the world (JS—Mt 1:31)

+ The wicked will be destroyed (JS—Mt 1:31)

« Daniel’s prophecy of the abomination of desolation will be fulfilled (JS—Mt 1:32)

« The sun and moon will be darkened (JS—Mt 1:33)

« Stars will fall (JS—Mt 1:33)

« Inthe generation that these are fulfilled, Jesus will come again (JS—Mt 1:34—36)



o The tribes of the earth will mourn (JS—Mt 1:36)

« Jesus will come in the clouds “with power and great glory” (JS—Mt 1:36)
« Those who treasure God’s word will not be deceived (JS—Mt 1:37)

« Angels will come before Jesus to gather the elect in heaven (JS—Mt 1:37)

God’s promise to the generation who has to endure this tragic list of destruction is that they will be

filled with hope and encouragement if they “treasureth up my word” (JS—Mt 1:37).

Four Parables

Still on the Mount of Olives, Jesus elaborates more on His teachings with four stories or parables.
(Parabole means “type, figure, and illustration.”) The first two parables are about the timing of these
signs, and the next two describe what disciples need to do to prepare. (I will continue with the Joseph

Smith—Matthew text as it is much richer.)

Parable of the fig tree—Mt 24:32—44; JS—Mt 1:38—48; Mk 13:28—33; Lk 21:29—36
JS—Mt 1:38—40. “you know that summer is nigh . . . but of that day . . . no one knoweth
. . . but my Father only.” By studying the law of the harvest, one can estimate when fruit will be ripe.
Jesus encourages us to watch and study in the same way as we prepare for His coming. That even Jesus
does not know when He will return is a surprising revelation.

JS—Mt 1:41. “as it was in the days of Noah, so . . . at the coming of the Son of Man.”
With God directing mortality, the world’s history (especially its divinely directed history) repeats itself.
Despite all the destruction and calamities that will precede Jesus’s Second Coming, people will continue
to go about their lives as they did before the great flood in Noah’s day.* Initially, those people probably
saw the extra-heavy rain as only an annoyance and not as something life-threatening. In 2004, President
Gordon B. Hinckley equated the wickedness in our times with the wickedness of Sodom and Gomorrah.'
We have also received an apostolic admonition as recently as the April 2019 general conference: “Let us
be about building up Zion to hasten that day.”® The righteous can cut short the calamities of the last days
(JS—Mt 1:20—21).

JS—Mt 1:46—48. “what I say unto one, I say unto all . . . watch . .. in such an hour as ye
think not.” Jesus repeatedly instructs His disciples to watch until the end, which could refer to the end of
disciples’ mortal lives, not the final destruction of the wicked.” In that case, those disciples will be the an-
gels who join the Lord at His glorious coming (Rev 6:12, 18). Regardless of when our time to meet the Lord
comes, the counsel to watch calls for active engagement. The Lord asks that rather than passively wait for
His timing, disciples actively wait by becoming spiritually stronger each day. Our preparation affects God’s

timing; thus when the Church is ready, the bridegroom can come again (Rev 19:7).



Parable of the good and wicked servants—Mt 24:45—-51; JS—Mt 1:49—55; Lk 12:41—46
JS—Mt 1:49—50. “a faithful and wise servant. . . shall find so doing.” To be ready for the Lord,
we must be serving God. In Matthew, the wise are those who traveled far and sacrificed much to worship
the toddler Jesus. The wise are also described as those who build their foundation on the rock of our Re-
deemer (Hel 5:12). Now, the wise are those who are faithful and are doing the Lord’s work.

JS—Mt 1:51—54. “that evil servant shall say . . . My lord delayeth his coming . . . ap-
point him his portion with the hypocrites.” This group—people who have feigned allegiance to
God but have not maintained His image in their countenance, mind, and heart—are still God’s servants. If
we lose faith in God’s plan, do not see His hand in the unfolding of the world, or become self-centered (the
equivalent in the parable to eating and drinking without attention to God’s plan), then we may fall into
this category. The Lord warns that frivolity and pleasure now will be met with weeping at the Judgment.

JS—Mt 1:55. “thus cometh the end of the wicked . . . not yet, but by and by.” Although
Jesus just admitted that He did not know the exact timing of His return, He did know that it was not time
yet, just as those watching the fig tree don’t know exactly when the fruit will be ripe but know the harvest
has not come yet. However, we live in a day when our prophet has warned us that the time is short: “As
President of His Church, I plead with you . . . [to] do the spiritual work to find out for yourselves, and please

do it now. Time is running out.”®

Parable of the ten virgins—Mt 25:1—13

To emphasize that His disciples will need to prepare as they wait for His Second Coming, Jesus gives two pow-
erful parables: those of the ten virgins and the talents. In the Doctrine and Covenants, seven verses across
six revelations refer to the parable of the ten virgins, making it the most referenced parable in that book.*
This confirms the modern need to understand this parable as we prepare for Jesus’s great Second Coming.

Mt 25:1. “kingdom of heaven.” Previously we discussed Matthew’s unique use of this three-word
phrase.2° The same phrase is found in the Book of Mormon and the Doctrine and Covenants.

Mt 25:1. “likened unto ten virgins . . . to meet the bridegroom.’”' The main character of this
parable is the bridegroom. When we look at the parable symbolically, the bridegroom is the Son of God
and the ten virgins and bride represent the Church, or God’s covenant people. In the Old Testament, Zion
and Jerusalem represent the bride of Jehovah. This symbolism stemmed from Isa 62:5: “As the bride-
groom rejoiceth over the bride, so shall thy God rejoice over thee.” This image of marriage was carried
further; whenever the Israelites broke their covenant with God for idolatry or sins, the Old Testament
referred to it as adultery and spoke of a “bill of divorcement.”2?

Jesus’s parable incorporates part of the wedding festivities that were the custom at the time. After a
wedding was arranged (usually before the girl was twelve and a half years old), the families held a be-
trothal festivity. Then, about a year later, family and friends gathered for the final wedding ceremony at

the groom’s parent’s home. After everything was prepared, the groom’s family and friends formed a



processional to escort the bride from her home to his. The procession of townspeople sang, danced, and
carried torches as they paraded through the town. A days-long sumptuous feast followed the wedding vows.

In the meantime, the young bride’s closest companions (usually in their young teens) prepared her by
helping her bathe, dress, put on perfume, and style her hair. In Pharisees’ families, this was the last public
exposure of the bride’s hair for the rest of her life. After her wedding, the bride must always wear a veil to
cover her head and face in public.23 Customarily, both the bride and groom wore a garland wreath, and
if they were wealthy, they each wore a golden headdress.

Once the processional returned to the groom’s home, the final ceremony began. The groom gave his
bride a ring and completed their wedding vows: “You will be my wife according to the law of Moses.”*4
After the ceremony, the bride moved into the groom’s family home for a few years until the couple were
old enough to be financially independent.2

Mt 25:2. “five . .. wise, and five . . . foolish.” Jesus’s storytelling grabs attention immediately.
His simple, well-known images have an unusual or new twist that draws in the hearer and brings them
to listen more closely. His labels immediately cause the listeners to wonder what makes one wise and
another foolish. Quoting Elder Marvin J. Ashton, John and Jeannie Welch said of the foolish:

“They were not pagans, heathens, or gentiles, nor were they known as corrupt or lost, but rather they
were informed people who had the saving, exalting gospel in their possession, but had not made it the
center of their lives. They knew the way, but were foolishly unprepared for the coming of the bride-
groom. . . . All had been warned their entire lives.” . . . These are cautionary tales to all disciples: look

to your own life and behaviors.=¢

Mt 25:3—4. “foolish took their lamps, and took no oil . . . the wise took oil.” The cultural
practice of the day required one going out at night to bring a small clay lamp full of oil, and prudent peo-
ple brought another small flask or vessel of extra oil.

Mt 25:3. “oil.” In early Christianity, olive oil symbolized the Spirit (Act 10:38; 1 Jn 2:20). Likewise,
the oil is identified as the Holy Ghost in D&C 45:56—57: “They that are wise and have received of the
truth, and have taken the Holy Spirit for their guide, and have not been deceived—verily I say unto you,
they shall not be hewn down and cast into the fire, but shall abide the day.”*

Olive oil was a basic staple of life in Israel at the time of Jesus. The first pressings of oil were used in
temple sacrifices and ritual purification. Moses and his predecessors made consecrated oil for anointing
the tabernacle, priests, kings, prophets, and altars as well as for preparing the Passover lambs. As men-
tioned previously, Jesus’s title Christ is translated into English as the “Anointed One,” or as “Messiah”
in Hebrew. Jesus is the agent of the At-one-ment, but the Holy Ghost is the medium of the Atonement.

Mt 25:4. “vessels.” What the KJV renders as “vessel,” other versions translate as “flask,” “jar,” or
“container” (ESV, NIV, GNT). John and Jeannie Welch point out that the Greek word, aggeiois, is also



used for blood vessels.?® Taking this image a step further, the vessels of oil can represent our need to inter-
nalize the oil of the Spirit so that it can run through our whole being and give us light, life, and direction.

Mt 25:5—6. “While the bridegroom tarried, they . . . slept. And at midnight. . .” The bride-
groom comes so much later than expected that everyone falls asleep. Allegorically, the Savior’s Second
Coming has been expected by diverse groups of Christians for nearly two thousand years. Even though
Jesus did not know when His Second Coming would happen (Mk 13:32), the parable teaches that it would be
later than expected. Each generation, though, will go to see their Maker, so Jesus warned that all need to “take
ye heed, watch and pray: for ye know not when the time is” (Mk 13:33).

Mt 25:7. “arose, and trimmed their lamps.” This verse is referenced and elaborated on in
D&C 33:16—17: “The power of my Spirit quickeneth all things. Wherefore, be faithful, praying always,
having your lamps trimmed and burning, and oil with you, that you may be ready at the coming of the
Bridegroom.” Living the gospel of Jesus is more than not doing wrong; it is actively doing those things
that fill us with the Spirit of God.

Mt 25:8—-9. “Give us of your oil . . . buy for yourselves.” These verses can be confusing. As a
people who try to share our goods and give to those in need, the wise virgins’ refusal to share may sound
selfish or startling. Why not share a little oil, even if you only have an ounce or two? That is what the
widow of Nain did for Elijah! Yet Jesus’s oil is not the same. What the Lord is talking about cannot

be shared. President Spencer W. Kimball explained:

The kind of oil which is needed to illuminate the way, light up the darkness is not shareable. How can
one share a tithing receipt; a peace of mind from righteous living; an accumulation of knowledge?
How can one share faith or testimony? How can one share attitudes or chastity, or a mission? How

can one share temple privileges and security? Each one must obtain that kind of oil for himself.2

This oil or spirituality must be experienced and developed individually (D&C 122:7). We must cultivate
our own level of faith and testimony. In this sense, to carry an empty vessel is to have Church membership
without covenants, obedience, or the Spirit. We deceive ourselves if we think we are complete when our
spiritual vessels are empty.

Mt 25:10. “while they went to buy, the bridegroom came.” The lamps (symbolic of one’s cov-
enants, or the testimony of Church members) may at one time have been able to give light, but without
the oil (that is, the Spirit), they could not be rekindled. Though oil was a readily available basic staple, the
women likely could not find any because of the late hour.

The Greek word used for “shut,” kleio, is the same word Josephus used to describe the state of mind of
the Jews who came to Jerusalem for the Passover and for refuge two years before the city was destroyed.

Mt 25:12 (JST). “Ye know me not.” The JST makes a substantial change to the message. The
difference is understanding the character of the God we worship: our God always knows us, and it is we

who do not know Him.3°



Parable of the talents—Mt 25:14—30; Mk 13:34; Lk 19:11—27

Mt 25:14. “For the kingdom of heaven is as a man . . . who called his own servants, and
delivered unto them.” This parable starts with the same phrase (“the kingdom of heaven is like”) as
many past parables that refer to the Judgment and Second Coming of the Lord. However, the phrase
is italicized in the KJV, which means it is not original to the Greek text but rather was inserted by the
translators, probably to follow the earlier well-established pattern. Jesus begins with a man traveling to a
far country, referring to the second estate (that is, mortal life) of God’s plan of salvation for His children.
Jesus will no longer live among His people but will delegate to others. He asks His servants to do as He
did and minister to others. The Doctrine and Covenants references this parable twice (D&C 60:2, 13; 82:18).

Mt 25:15. “unto one he gave five talents, to another two, and to another one.” A talent was
the largest quantity of money and was a monetary weight or coin (talent did not gain its modern defini-
tion of “abilities” until the Middle Ages—perhaps from this parable). Historians surmise different values for
the coin. One estimate is that a talent was worth fifteen years of labor. Another suggests that one talent
was worth six thousand denarii, or six thousand days’ wages. Two denarii provided a man and his family one
day’s living; thus, one talent provided three thousand days (about eight years) of living for an entire fam-
ily or nearly a decade for just a couple.

In the Greco-Roman world, household slaves and servants were often given money at the end of their
service (often when they reached age thirty) to use in starting up on their own.3' The different amounts
listed in the parable may have represented the different number of years each person worked.

Mt 25:16 (JST). “traded . . . and gained other five.” Those who use the Lord’s blessings to build
His kingdom can double the effects of their efforts. In D&C 82:18-21 the Lord declared that improving
our talents is directly related to how we conduct ourselves in our stewardship responsibilities.

Mt 25:21, 23. “Well done, thou good and faithful servant.” God’s love will bless us at the
Judgment with mercy, but His judgments will reflect how well we have carried out our stewardships. In
modern Western culture we may not understand the master-servant relationships but can imagine what
it means to be a steward and servant. We have the Lord’s example as He took on the role of a slave to
wash others’ feet and heal, feed, clothe, and comfort everyone who asked for help. We should do likewise.

Mt 25:26, 30. “slothful servant. . . outer darkness . . . weeping and gnashing of teeth.”
Hell represents a place for the unrepentant.3? The story shows us how to apply ourselves in the steward-

ships we are given and speaks of repentance.

Jesus will judge the world—Mt 25:31—46

Mt 25:32. “as a shepherd divideth his sheep from the goats.” Jesus associates His judgment
with a pastoral scene of a shepherd in the field separating his animals, not a cold, austere figure demanding
respect and silence. He will also have His closest friends helping with the task of making sure everyone

goes where they desire.



Mt 25:40. “as ye have done it unto one of the least of these my brethren, ye have done it
unto me.” The blessing of serving those around us is doubly magnified on God’s Judgment Day. If we have
helped the stranger, naked, hungry, and prisoner, we have also helped our God. His work is to redeem,
feed, and clothe, so even without realizing it, those who offer loving service on any level are serving God.

His work and glory become ours.
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