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Archaeological Moment: Silver in the Ancient World

Solomon will say in verse 4 of our passage tonight, “if you seek it like silver and search for it
as for hidden treasures.” Before we read the chapter, it is worth pausing over that image —

because most modern readers do not see what Solomon’s original hearers would have seen im-
mediately.

In Solomon’s day, there were no coins. The first coins do not appear until the Lydian kingdom
of Asia Minor, around the seventh century B.C. — long after Solomon. Before coins, silver
was money, but it was money by weight, not by count. That is why the Bible’s word for the
price of something is most often the shekel — and the shekel is not a coin. The word shekel
comes from the Hebrew verb shagal, “to weigh.” A shekel is a unit of weight. When Abraham
buys the cave of Machpelah for “four hundred shekels of silver, according to the weights
current among the merchants” (Gen. 23:16), that is not four hundred coins changing hands.
That is four hundred shekel-weights of silver set on a balance scale.

So what did silver actually look like in that world? Archaeologists have found it — and they

have found quite a lot of it. What scholars call hacksilver hoards have turned up across the an-
cient Near East: caches of broken silver, jewelry chopped into pieces, ingots cut into chunks,
scraps of silver wire, all collected in a clay jar and buried in the floor of a house or hidden
inside a wall.

At Eshtemoa, in the southern hill country of Judah, archaeologists found five jugs containing
roughly twenty-six kilograms of hacksilver — pieces of jewelry and broken silver bars,

weighed out and stored against the day they would be needed. At Tel Dor, on the Mediter—
ranean coast, another hoard. At Tel Migne — the Philistine city of Ekron — another. At
Megiddo. At Akko. Hoards of silver, hidden and waiting.

This is what people did with their wealth. There were no banks. There were no vaults. If you
had silver, you weighed it, you wrapped it, you put it in a jar, and you buried it — under the
floor, behind a stone, in the corner of a wall that only you knew. And there it sat. Sometimes
for centuries. Sometimes the owner died, or was carried off in war, and the silver remained
until a farmer’s plow or an archaeologist’s trowel found it three thousand years later.



Now hear verse 4 with that picture in mind: “if you seek it like silver and search for it as for
hidden treasures.” Solomon’s hearers knew exactly what he meant. He meant: dig for it. Tear
up the floor for it. Pull stones out of the wall for it. Spend your lamp oil on it. The wisdom you
want is not always lying on the surface of the road. It is buried. And the man who finds it is the
man who is willing to dig.

Review of Proverbs 1

Last week we walked through Proverbs 1. We met three voices: the parents, who teach; the
sinners, who entice; and Wisdom herself, who cries aloud in the street. Chapter 1 ended with a
clean binary. Those who refuse Wisdom will eat the fruit of their refusal. Those who listen will
dwell secure.

Tonight, in chapter 2, the binary remains — but the focus changes.

Chapter 1 emphasized that Wisdom is publicly offered. She stood at the gate. She raised her
voice in the square. No one will be able to say he was not warned. Proverbs 2 is about the gifts
and benefits of wisdom. And the gifts of wisdom are extravagant.

But chapter 2 also holds a tension. Wisdom is publicly offered, yes. But wisdom is not always
casually obtained. The grace is free, but the pursuit is costly. Both are true. Tonight, the second
truth is the one Solomon presses.

The Conditions: If (Verses 1-4)

My son, if you receive my words and treasure up my commandments with you,
making your ear attentive to wisdom and inclining your heart to understanding;
ves, if you call out for insight and raise your voice for understanding, if you seek it
like silver and search for it as for hidden treasures...

The chapter opens with the same address as 1:8 — “my son.” Same setting. A father
instructing a son. But notice the very first word after the address: if.

This whole chapter, in Hebrew, is one long sentence. It is built around if and then. There are
conditions. There is a consequence. The grammar itself is teaching: certain things follow only
if certain things precede.

The first verse alone gives us two verbs. Receive ( tiggach) comes from the verb lagach, to
take, to grasp. This is not passive. To receive a word in Hebrew is to take hold of it, to make it



yours. Treasure up ( titspon) comes from tsaphan, to hide, to store, to lay up against future
need. The same verb appears in Job for hidden treasure, in Psalm 27 for being hidden in God’s
pavilion, in Psalm 119:11 for hiding God’s word in the heart. The son is to do with his father’s
commandments what a man does with silver — store it where it cannot be lost. One verse. Two
verbs. Take it in. Hide it deep. Wisdom does not survive in the man who hears it once and
walks on.

Verse 2 engages the whole person. Attentive ( lehagshiv) comes from gashav, to prick
up the ear, to lean toward a sound — the posture of a deer that hears a twig snap in the woods.
The ear is not merely open; it is angled, straining. Incline ( tatteh) comes from natah, to
stretch out, to bend toward. The heart is to lean, to tilt, to be pulled in the direction of
understanding. Hebrew anthropology does not separate the ear and the heart. The ear that
listens rightly bends the heart. The heart that leans rightly opens the ear. The man Solomon
describes is not slouching in his chair. He is sitting forward, engaged in his whole person.

By verses 3 and 4, the verbs intensify. Call out ( tigra) comes from gara, to call, to cry —
the same verb used of Wisdom herself in 1:21, where she cries out at the gates. It is the verb of
urgency, what a man does when his child is lost in a crowd. Raise your voice — literally, “give
your voice.” A loud, vocal, audible reaching. The seeker who was once merely listening has
now lifted his voice. His desire has become a calling-out. This is the spirit of James 1:5: if you
lack wisdom, ask.

And then verse 4 brings the image the archaeology opens up. Seek ( tevagshennah)
comes from baqash, the verb of dedicated pursuit — not the casual glance around the room.
Search ( tachpesennah) comes from chaphas, to dig, to investigate thoroughly, the verb a
king uses when searching his own house for a thief. Like silver. Like hidden treasures. If you
wanted silver in the ancient world, you did not stand in the street and wait for it to fall on you.
You bought a lamp and a shovel. You spent what you had to find what you wanted. Wisdom is
not a casual acquaintance. Wisdom is not a hobby. Wisdom is the silver buried in the floor of
the house, and the man who wants it must dig.

The First Then: Knowledge of God (Verses 5-8)

...then you will understand the fear of the LORD and find the knowledge of God.
For the LORD gives wisdom; from his mouth come knowledge and understanding;
he stores up sound wisdom for the upright; he is a shield to those who walk in
integrity, guarding the paths of justice and watching over the way of his saints.

The whole long sentence has been building through six verbs of seeking, and now comes the
first result.



Notice carefully what the son is promised. He is not promised wealth. He is not promised an
easy life. He is not promised that his crops will yield and his enemies will fall. He is promised
this: “you will understand the fear of the LORD and find the knowledge of God.”

Hold that next to chapter 1, verse 7. There, the fear of the LORD was the beginning of know-
ledge. Here, the fear of the LORD is what is found at the end of the search. Both are true. The
fear of the LORD is the doorway in, and the fear of the LORD is the room one arrives at. It is
the alpha and the omega of the wise man’s life. And notice the word “find” — matsa — what
one obtains by searching. The search began in silver-language and ends in God-language. The
man who set out looking for treasure has ended up finding God Himself.

But then, lest the seeker think his searching has earned him anything, verse 6 turns the frame
entirely: “For the LORD gives wisdom; from his mouth come knowledge and understanding.”
The verb is nathan, the great verb of divine giving. The theological hinge of the whole chapter
has just been revealed. Five verses have told the son to dig like a man digging for buried
treasure. And now the chapter says: but the treasure itself is given.

This is the same paradox we find throughout Scripture. “Seek the LORD while he may be
found” — Isaiah. “Ask, and it will be given to you,; seek, and you will find” — the Lord Jesus.
The seeking is real. The seeking is required. But the finding is grace. The man who dug for
silver in the ancient world did not invent the silver. Someone put it there before him. He only
found what was already buried. So with wisdom. The LORD has hidden it — not from us, but
for us. And the seeking is the form our receiving takes.

Verses 7 and 8 unfold what God does for the man who has sought. Stores up ( yitspon) —
and here is the beauty of it — is the very same verb the son was commanded to use in verse 1.
Treasure up. In verse 1, the son hides his father’s words in his heart. Here, the LORD stores up
wisdom for the upright. The treasuring goes both ways. The man who hides the word finds that
the LORD has hidden wisdom for him.

Sound wisdom ( tushiyyah) is a rare and rich Hebrew word — something like effective
wisdom, abiding competence, the kind of understanding that actually works under weight. Job
uses it. Isaiah uses it. Shield ( magen) is the small round shield carried on the arm, the
shield of the man in close combat. The LORD does not stand at a distance. He is in the fight
with His own. And the man who walks in integrity (  tom) — wholeness, the unbroken life
— is the man whose inside and outside match.

Then come the two great verbs of God’s active care: guarding ( lintsor), the watchman’s
verb, and watching over ( yvishmor), from shamar — the great verb of covenant keeping.
The same verb used when God placed Adam in the garden to “keep” it. The same verb in the
Aaronic blessing — “the LORD bless you and keep you.” The man who has sought wisdom is
now a man being kept.



The Second Then: Moral Discernment and Indwelling (Verses 9-11)

Then you will understand righteousness and justice and equity, every good path;
for wisdom will come into your heart, and knowledge will be pleasant to your
soul; discretion will watch over you, understanding will guard you...

The first then was vertical — knowing God. The second then is horizontal — knowing how to
live.

The three words of verse 9 are the same three words from chapter 1, verse 3. Righteousness
( tsedeq) — conformity to the standard. Justice ( mishpat) — the judgment that pro-
tects the weak. Equity ( mejsharim) — straightness, fairness, no crooked dealing. The
man who has come to know God comes also to know how God’s world works. And the order
matters. There is no horizontal righteousness that does not flow from a vertical fear. The man
who tries to be just without first knowing God will eventually fail at justice. The man who
fears the LORD has a foundation under his ethics.

By verses 10 and 11, wisdom is no longer outside the man. It is in him. “Wisdom will come
into your heart.” The seeker has become the dwelling place. What was once an external voice
in the street has become an internal possession. “Knowledge will be pleasant to your soul” —
na’em, sweet, delightful. What was once foreign has become tasted and loved.

And then those two great verbs of keeping return. Discretion (mezimah — intent, purpose) will
watch over you. Understanding will guard you. The same verbs God used in verse 8 are now
used of the wisdom that has taken up residence in the heart. This is the double protection of
the wise man. God watches over the seeker from above. The wisdom in the seeker watches over
him from within.

The Two Deliverances (Verses 12-19)

Verses 12 through 19 describe what wisdom delivers a man from. There are two deliverances,
and they are not the same.

The First Deliverance: From Corrupted Speech and Corrupted Company

...delivering you from the way of evil, from men of perverted speech, who forsake
the paths of uprightness to walk in the ways of darkness, who rejoice in doing evil
and delight in the perverseness of evil, men whose paths are crooked, and who
are devious in their ways.



These are the same enticers from chapter 1, verses 10—14. They have not gone away. But the
man with wisdom hears them differently now. He notices the perverted speech. He sees the
crooked path. He recognizes the rejoicing in evil for what it is. The wise man is not naive. He
has acquired the diagnostic ear.

Perverted speech ( tahpukot) — twisted words, words that have been turned upside
down. The word recurs in Proverbs 6, 8, and 10. It is the speech of the man whose words say
one thing while his life says another. These men have not merely stumbled off the path — they
have forsaken it (ha’ozevim, to abandon). They walked off the paths of uprightness on purpose.
And they do not regret it. They rejoice in doing evil. They delight in perverseness. This is
moral inversion: evil has become attractive, and perversity has become pleasure. The wise man
sees these men for what they are — and is delivered from their company.

The Second Deliverance: From Corrupted Desire

So you will be delivered from the forbidden woman, from the adulteress with her
smooth words, who forsakes the companion of her youth and forgets the covenant
of her God; for her house sinks down to death, and her paths to the departed;
none who go to her come back, nor do they regain the paths of life.

The second thing wisdom delivers a man from is corrupted desire.

These verses must be handled honestly. They are not prudish, and they are not evasive.

Solomon names a real danger that has destroyed many men, and he names it plainly. The for-
bidden woman ( ishshah zarah), literally “strange woman,” is strange in two senses. She
is outside the covenant — outside what God has joined together. And she is foreign to the
man’s own life. The adulteress ( nokriyyah) — the foreign one — belongs to someone
else, or to no one. Her smooth words ( chalagah) are slippery, polished, slick. Her speech
goes down easy. It is not designed to be examined. It is designed to bypass examination.

And then comes the great moral indictment. “She forsakes the companion of her youth” — the

husband she once vowed to. “And forgets the covenant of her God.” Notice this carefully. So—-
lomon does not call her unfaithfulness merely a personal sin against her husband. He calls it a
forgetting of the covenant of God. The marriage covenant is a covenant of God. To break it is
not just to wound a spouse. It is to forget God Himself.

The warning that follows is stark and unrelenting. “Her house sinks down to death. Her paths
to the departed. None who go to her come back.” The warning is severe because the destruc—
tion is severe. Solomon has known too many men who walked into that house and never
walked out the same. There are paths a man takes that he does not return from. There are
decisions whose consequences cannot be undone. Solomon is not exaggerating to scare a



teenager. He is telling the truth about what adultery has done to men through every age of
human history.

And here is what wisdom does. Wisdom delivers a man from this — not by making the
temptation disappear. The temptation is still there. The smooth words are still smooth. But the
man whose ear is attentive, whose heart is inclined, whose feet are kept by understanding,
hears the smoothness and recognizes it for what it is. He sees the path going down to death and
refuses it. Wisdom is what saves him.

Now, there is something more to see here, and the rest of these first nine chapters will make it
unmistakable. This woman is, in the poetry of Proverbs, becoming the personification of Folly
herself.

Set her beside Lady Wisdom from chapter 1. Wisdom is a woman. She cries out in the street.
She calls. She offers life. The strange woman is also a woman. She also speaks — smooth
words. She also calls. But where Wisdom’s path leads to life, her path leads to death. Where
Wisdom’s house is a settled dwelling, her house sinks down to the grave. Two voices. Two
invitations. Two houses. Two ends.

By the time we reach Proverbs 9, the parallel will be drawn in plain sight. Both women will set
a table. Both will call from the high places of the city. Both will summon the simple to come
and eat. One feast is the bread of life. The other is a meal with the dead.

So hear these verses on two levels. Solomon is warning a young man about literal adultery, and
that warning is real and must be heard — the destruction is not metaphor. But Solomon is also
painting a larger picture. The adulteress is Folly herself, dressed up and waiting at the door.
Folly does not announce herself as foolishness. She comes dressed as desire. Every man who
has ever been pulled toward folly has heard her smooth words. Wisdom delivers a man not only
from the house of adultery but from the house of Folly — whose way is death, whose guests
are the departed, from whose paths none return.

There is one more thing here that cannot be passed over. Who does the Bible tell us is writing
this? Solomon. And how well did Solomon do in living by the wisdom he gave? Not well. First
Kings 11 says, “King Solomon loved many foreign women... he had seven hundred wives,
princesses, and three hundred concubines. And his wives turned away his heart” (1 Kings
11:1, 3). The word translated “foreign women” there is the same word used for the “strange
woman” in Proverbs 2. The connection is direct.

So what are we to make of this? Does Solomon’s failure negate God’s word? No — it proves it.
What happened to Solomon? The kingdom was torn from him. Solomon’s own life is a
demonstration of the very teaching he records. The problem was not the wisdom. The problem
was Solomon.



And I think it shows us something else. We need a wisdom greater than Solomon’s. Matthew
12:42 records Jesus saying, “The queen of the South will rise up at the judgment with this
generation and condemn it, for she came from the ends of the earth to hear the wisdom of
Solomon, and behold, something greater than Solomon is here.” Looking honestly at Solomon,
we recognize how desperately we need that greater wisdom — and that wisdom did come. He
was God incarnate. The wisdom Solomon taught, Christ embodied.

If Solomon the wise failed to follow the wisdom given to him, we must take heed and not think
ourselves too wise to fall. Being kept by wisdom goes hand in hand with a heart that keeps
seeking it.

The Final So: Covenant Security (Verses 20-22)

So you will walk in the way of the good and keep to the paths of the righteous. For
the upright will inhabit the land, and those with integrity will remain in it, but the
wicked will be cut off from the land, and the treacherous will be rooted out of it.

The chapter ends with the great covenant promise.

Inhabit the land — the land is the gift of God. It is what the patriarchs were promised. It is
what the exodus delivered Israel into. To inhabit the land is to enjoy the covenant blessing of
God in the place where God has set His people. Cut off ( vikkaretu) comes from karat,
the very verb used for breaking covenant. The wicked are cut off — covenantally severed.
Rooted out ( visechu) from nasach, to tear up, to uproot. They are not merely removed.
They are pulled up by the roots.

So Solomon ends chapter 2 with the same binary that ended chapter 1. Two ways. Two
destinies. The upright remain. The wicked are torn out.

And here is the deep claim. The man who has sought wisdom like silver, who has dug for her
like hidden treasure, who has come to know the fear of the LORD and the knowledge of God,
is the man who will remain. He has not merely acquired information. He has been planted in
covenant ground.

The Shape of the Chapter and Its Benefits

Stand back and look at what Solomon has built. Verses 1-4 — the conditions: receive,
treasure, attend, incline, call out, seek, search. Verse 5 — the first then: you will know God.



Verses 6—8 — the foundation: the LORD gives, the LORD shields, the LORD watches. Verse
9 — the second then: you will know how to live. Verses 10-11 — the indwelling: wisdom
comes inside the man. Verses 12-15 — the first deliverance: from corrupted speech and
corrupted company. Verses 16-19 — the second deliverance: from corrupted desire. Verses
20-22 — the final so: the upright remain in the land.

The benefits of wisdom move outward in expanding circles. At the center: knowledge of God
Himself. In the next ring: moral clarity for daily life. Then internal transformation and the
double protection of divine keeping. Then deliverance from the two great destroyers —
corrupted company and corrupted desire. And finally, enduring life in the place of God’s
blessing.

The benefits are not a menu. You do not get to pick one. The man who fears the LORD
receives the whole inheritance.

Three things to carry with you. Wisdom is offered — do not miss her. Wisdom is buried — do
not stop digging. Wisdom is given — do not boast.

Hear the call of the father one more time, from verse 1: “My son, if you receive my words and
treasure up my commandments with you.” Take. Treasure. Lean. Cry out. Seek. Dig. And what
you will find at the bottom of the search is not silver — but God Himself.

That is the wisdom this book is teaching us. Let us pray for the grace to seek it.
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