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A Summary of the work of Inarah 2007-2022

1 Introduction
Indrah (“Enlightenment”) is a group of researchers founded in 2007 by the

theologian Karl-Heinz Ohlig at the University of the Saarland in Germany. Inarah has
provided a multidisciplinary research environment able to focus on the origins of
Islam, virtually free from outside pressures, using the historical-critical method, the
standard scientific procedure for analysing historical texts, as well as the methods of
philology, archaeology and numismatics. Since 2017 Inarah has been under the joint
directorship of Robert M. Kerr and Markus Grol3.

Inarah continues the work begun in the late 19* century, of Julius Wellhausen,
Adolf von Harnack, Ignaz Goldziher, and of Joseph Schacht, Glinter Liling, Suliman
Bashear, Yehuda Nevo, John Wansbrough, Patricia Crone, Michael Cook and lbn
Warraq, who had collectively already concluded that the widely accepted narratives
of Islamic origins recounted by Islamic Tradition do not accord with historical reality.

Inarah is the first interdisciplinary research group, virtually free from outside
pressures, conducting research to address this issue in a cutting edge scientific
fashion.

The result has been a revolution in our understanding of how Islam develo-
ped, not as a single revelation, ab-initio during the first third of the 7™ century CE,
but as a syncretic collection of beliefs from a variety of sources over a period of
more than 200 years, commencing in the 7" and continuing well into the 9* century
CE.

Over the past 15 years, having organised 7 international symposia and having
published 10 volumes of research amounting to thousands of pages of text, Inarah
has assembled a body of knowledge that is likely to prove invaluable to students of
Islam for generations to come. Currently volume 11 is being published and should be
available by February 2023.



2 General conclusions

Inarah applies the historical-critical method to all facts of early Islamic history and
the Qur’an. The early history of Islam handed down in the traditional literature can-
not be regarded as a historical source, but as a literary product of the time in which
it was written for specific political, theological, literary or other reasons.

In the light of this research, the emergence of the Islamic religion presents
itself as a process that took place over more than two centuries. The concentration
of power in the Arab empire, the beginning of the Arabic calendar, the recon-
struction, repurposing and construction of sacred buildings such as the Basilica of St
John, the Umayyad Mosque in Damascus, the Dome of the Rock in Jerusalem, the
so-called Prophet’s Mosque in Medina, and the Kaaba in Mecca, all formed part of
the evolution of the Islamic religion in the Middle Ages.

The writing and use of the Qur’an, the Islamic calendar, the writing of a life
history of the Arab Prophet, the establishment of a pilgrimage system in Mecca, the
development of traditional literature and Islamic law, are all elements of the new
world religion for which researchers of Inarah have identified origins different from
those claimed by traditional literature.

The early history of the Arab Empire presents itself as a process of the
creation of an imperial faith by the elite of that Empire, in which syncretic —
predominantly Christian, but also Judaic, Buddhist and other elements — were
transformed into a new religion, in opposition to those of their competitors, such as
Byzantium and Persia.

Some of the major findings, together with detailed references, are presented
below.



3  Specific Findings

-The name Muhammad originally did not designate a person but a Christological
predicate (Popp,! Luxenberg,? Ohlig®, Thomas?).

-The Yahya of the Qur’an, unlike the baptising John of the Gospel, is a Levite to
whom the law is entrusted. The ‘/s@ bin Maryam of the Qur’an, unlike the Jesus
of the Gospels, is a companion of the Godhead to whom the Scripture is
entrusted. Both belong to a renewed and purified creation according to Persian
tradition. Mhmt/mhmd was originally the motto of the pre-islamic Qur’anic
movement, this term was later personified and ‘biographisised’ to give the
Qur’an authority, much as how Homer was invented as author of the lliad and
Odyssey (Popp, Kerr>).

-Supposedly contemporary literary attestations of Muhammad, Muslims or Islam in
Oriental texts of the seventh and eighth centuries do not refer to an Arab
prophet, followers of a new religion or a new faith (Ohlig®).

-The genealogy of the Arab Prophet and his tribe, the Quraish, is unhistorical; it can
be stated at what point it becomes historical (Dequin’).

-The life story of the Arabian Prophet is based largely on the life of Abli Muslim
(Dequin?).

-Mecca and Medina belonged to the space of South Arabian written culture, and
other North Arabian languages were spoken there that were not precursors of
classical Arabic. This region cannot therefore be considered the emergent
territory of the Qur’an. Dialect and script geography clearly point to North-
Eastern Syria as the linguistic fons et origo of the Qur’an (Kerr?).

-The Arabic of the Qur’an patently comes across as having undergone substantial
codification of grammar and usage, since many of its grammatical features are
not present in older Semitic languages, in the earliest Arabic inscriptions, nor in
later Arabic dialects. It thus appears more as the result of deliberate language
standardisation to linguistically harmonise a primitive text for exegetical
purposes. The archaic elements adopted (e.g. endings in nominal inflection)
may have arisen in an environment where languages were spoken that had
similar elements, which is the case in Iranian-speaking (Sogdian) areas of
Central Asia (Gross?).

-The Qur’an contains linguistic features that suggest a Syro-Aramaic template
(Luxenberg??).

-Names and terms from the Qur’an that are fundamental to the Islamic self-
understanding, such as Mecca, Badr, Huris (paradise virgins), turn out to be
misreadings or baseless interpretations (Luxenberg!?).

-The initial version of the Qur’an was redacted around 700 CE under the ruler ‘Abd

uuuuu



-The Qur’an continued to be edited and revised from about 750 to at least 820.
Using a literary-critical approach it has been shown how, under Abbasid rule, an
initial basic text was gradually expanded, and (by establishing cross-references)
older textual elements were incorporated in the process (Dequin®?).

-There is still no critical edition, a scholarly curated text of the Qur’an and we are still
a long way from being able to understand the creation and historical
transmission of this text and its variants. (Gerd-Rudiger Puin?®®).

-It is not possible to determine the age of parchment using the radiocarbon method,
because the proportion of soil respiration and carbonate-containing subsoil to
the incorporated carbon varies on the pastures that had once served to extract
the parchment. (Dequin?®).

-The narratives about Alexander-/Dua |-Qarnayn material (Surah 18), show that the
Qur’an contains material that postdates the supposed lifetime of the Arab
prophet as per islamic tradition; nevertheless, there are versions of this that
predate the Qur’an (Popp,” Causse®).

-The so-called “Mysterious Letters” of the Qur’an can be interpreted as remnants of
liturgical instructions (abbreviations of psalm chants to be inserted) of a Syrian
Christian liturgy (Luxenberg®®).

-In its oldest layer (about one third of the text), the Qur’an contains hymnic Christian
strophic songs in the sense of Liiling, whose structure and meaning were later
changed by additions in the direction of an “Islamic reinterpretation”
(Younes?®).

-Today’s text of the Qur’an is the result of considerable editorial revision, including
various stages of interpolations through which an originally Christian text,
possibly a lectionary, was islamified. In individual cases, one can try to work out
the original form and thus gain insights into the world of thought and state of
mind of the author (Kropp??).

-On the basis of changes made to the Qur’anic text, which are demonstrated in early
manuscripts, the ideological perspective of later editors becomes manifest,
concerned primarily with the central sanctuaries in Jerusalem and Mecca as
well as the associated narrative of salvation history (Mraizika-Chaussy??).

-The assumption that the five places in the Qur’an where mhmd or ahmad are
attested must be seen as later interpolations, which is substantiated by an
examination of their their content (Gallez?3).

-The Qur’anic text contains elements that refer to other passages of the Qur’anic
text in the manner of a commentary and thus presuppose a temporal
stratification. As a result, the understanding of the later passages shapes that of
the earlier ones (Gobillot?*).

-Different versions of the same story present in the Qur’anic text are the result of
work on the text in which earlier versions were rewritten and recomposed
(Dye?).



-The section in Sura 4 dealing with the crucifixion of the “Messiah Jesus” (verses
153-162) reveals a redaction history in which one must distinguish at least 4
layers. Of these, at least the extensive last layer in verse 157, which is a learned
interpretation corresponding in content to remarks found in John of Damascus,
must be dated after the inscription of the Dome of the Rock (692) and the

-The Qur’an is not a new revelation but originally a compendium of Christian
theological reflections (Gobillot?’).

-The Last Supper mentioned in the Qur’an must have been a kind of Manichaean or
Paulician Eucharistic meal that most closely resembled the Passover or Bema
feast (Luxenberg,?® Van Reeth?).

-The Qur’an was originally not a dogmatic but a consensus-oriented text that
formulated minimal compromises in religious disputes of the time (Kalisch°).

-Theological concepts in the Qur’anic texts derive from several older religious
milieus: Old Testament prophetic books, Jewish Merkhaba mysticism, Christian
Logos teachings, Babylonian beliefs, Enoch literature and Anabaptist rituals.

The Qur’an proves to be a metatext that provides insights into the diverse world of
faith in the Umayyad period. In Abbasid times, this heritage was partly no
longer understood, partly reinterpreted (Popp3?).

-Mathematical methods show that the Qur’an must have had about 50 authors
(Walter®?).

-A Qur’anic palimpsest found in Sanaa contains numerous deviations from the
standard text, reflecting a total of four stages (1. original written text, 2.
corrections to this text; 3. after reaching a limit of feasible changes, scraping of
the corrected text and replacement by a new text, 4. corrections to the new
text). Even the new text is not identical with today’s Cairo Qur’an from 1923/24
(Elisabeth Puin).

-Early Qur’anic manuscripts, such as the so-called Fustat Qur’an (NLR Marcel 13,
Saint Petersburg), were corrected, inserting secondarily the word “Allah”. Taken
in their entirety, it is clear that these were intentional changes made to the text,
not merely scribal /apsus calami (Brubaker3?).

-Around the year 820, verse 33:37 was inserted into the Qur’an to religiously
enshrine a politically motivated ban on adoption. This verse mentions Zayd ibn
Harita, who is considered in traditional literature to be the adopted son of the
Arab prophet. Both the adoption and Zayd’s marriage to Zaynab, their divorce
and remarriage to the Arab Prophet are absent from the older accounts of the
Arab Prophet’s life and were only brought into the text in connection with the
ruler al-Ma’mun’s succession to the throne (Dequin?®).

-The inscriptions of early Islamic coins are usually to be read as religious and political
slogans, not as proper names of Arab rulers and governors (Popp3®).



-The origin of the Arab era in 622 when the Arab elites used Heraclius’ war against
the Sassanids to declare their independence, Hijra, the “year of the Hagarites”
refers to this new Arabic polity, the fable of Muhammad’s exile to Media was
only invented later (Kerr®’).

-The Meccan pilgrimage ritual adopted essential parts from Buddhist ceremonies,
especially the ordination of monks. In addition, there are a large number of
other external similarities between Islam and Buddhism that point to a
conscious adoption for the purpose of easier missionary work (Grof33°).

-The establishment of the pilgrimage to Mecca happened immediately after the
Abbasid seizure of power, following the example of the Buddhist Nowbahar at
Balch / Masar-e Sharif (Dequin®®).

-The events of the pilgrimage to Mecca under the Umayyads that have been handed
down in the traditional literature are contradictory and can hardly be reconciled
with the Sira of Ibn Ishag written down under the Abbasids, whose so-called
farewell pilgrimage of the Arab prophet became the authoritative model for
later times (Hawting*°).

-At the pilgrimage site of Mecca, there are striking similarities in names with
localities at the pilgrimage site of Jerusalem. Thus the Meccan elevation as-
Safa seems to have its counterpart in Mount Scopus (in Hebrew Sapha), and
the Meccan elevation al-Marwa has its counterpart in the Temple Mount
Moriah (Zion). This suggests that the original pilgrimage was to Jerusalem and
only shifted to Mecca — the pilgrimage site for the tombs of Ismael and his
mother Hagar of which the Kaaba was originally the pilgrimage Church — at a
later date (Kerr#?).

-The Islamic calendar is the result of a turning away and turning back from Judaism;
as a relict, the date of the so-called Hijra, which is identical with Yom Kippur,
bears witness to this (Dequin®?).

-A prerequisite for the emergence of Islam was the syncretic religious culture of
Mesopotamia, which had developed from the 3rd century onwards in the
course of the expropriation of large temple dominions by the Sasanian
overlordship. As successors to the then forbidden temple cults, religious
communities such as the Mandaeans emerged that incorporated elements of
various cults tolerated or promoted by the suzerainty, without being
recognisably proselytised by them. This syncretic religious culture made it
possible for Islam to incorporate Jewish and Christian elements without having
emerged from these religious communities (Dequin®).

-Islam as we know it today is a product of the 3rd century of the Arab era (9%
century CE); traditions in the form of the isndds were introduced to better
disguise the true circumstances (Kalisch*).

-The formation of Islamic traditional literature follows an educational intent that
obscures its real history and makes it appear older than it actually is (Dequin®).
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-Buddhist traditions of Eastern Iran, where Islam essentially emerged, have entered
Islam both dogmatically (correspondence of form and content in faith, negation
of will), institutionally (medresis), and in details (dates from the life of the Arab
prophet, name of his daughter Fatima) (Gross,*® Dequin?).

-The idea that the Arabs are descendants of Ishmael is an invention of Flavius
Josephus; even in secular historiography there are only biblically influenced
narratives of descent of the Arabs based on Hellenistic Greek ethnography
(Kerr*8),

-An “Islamic” conquest of Spain in 711 can be reconstructed neither from
contemporary sources, nor from the archaeological evidence, nor from later
narrative chronicles. It must be assumed that the actual events took a
substantially different course than claimed in the traditional literature.
(Thomas*).

-The so-called “inscription of Zuhayr”, a rock graffito near today’s pilgrimage route
between al-‘Ula and al-Higr 400 km north of Medina, is a partial forgery, in
which a date, among other things, was added to a less meaningful rock carving
so that it could be related to the historically unattested ruler ‘Umar (TL 634-44)
(Kerr®0).

-The “Seal of the Prophet” used by the so-called “Islamic State” in its flag, among
others, goes back to one of the forged letters of the Arab prophet of the 19th
century, which are now kept in the Topkapi Museum in Istanbul (Gerd-Ridiger
Puin®?).

-Mecca was originally the (Christian) pilgrimage site for Ishmael and his mother
Hagar, originally having been that of the Arabic deity Dusares and his Mother
Kaabou; the Kaaba was initially a pilgrimage church (Kerr*?).

4 Notes

! Volker Porp, Bildliche Darstellungen aus der Friihzeit des Islam (IV), in: imprimatur, Hefte 5 and 6,
pp. 242-250, Saarbriicken 2004.
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Heinz OHUG and Gerd-Ridiger PuUIN (Eds.), Die dunklen Anfinge — Neue Forschungen zur
Entstehung und friihen Geschichte des Islam (= Inarah 1), pp. 124-147, Tiibingen and Berlin
2005.
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