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1. Introduction  

 

This is an attempt to articulate a development strategy that is compatible to developing countries with special focus on Africa. 

I argue that evidence from underdeveloped countries shows that externally driven development framework does not work. And for 

a country to make headway in socioeconomic progress, an endogenously generated strategy that integrates basic development 

principles with local characteristics and imperative is needed. Routledge (2015). This strategy known as home-grown 

development is an alternative to externally driven development models. This approach corresponds with the endogenous growth 

theory and the call for indigenous strategy for development.  It presupposes the necessity of development planning (Arthur Lewis) 

and also agrees with the importance of decentralization as propounded by Freiderich Hayek in the Road to Selfdom. This paper 

takes a conceptual analysis (to articulate home-grown development), normative (to explore the relationship between challenges of 

development in Africa to its dominant development approaches) and empirical approaches (using global development trajectories 

to argue that successful countries took home-grown strategy to development). It explores development frameworks of Rwanda as 
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Abstract 

Africa is yet to document a universal a home-grown peace building initiative. Girinka is a community-based reconciliation 

approach practiced in Kamonyi District, Rwanda, with the purpose of achieving the five reconciliation premises: revealing 

truth, building trust, apology, promoting forgiveness, and collective identity/Rwandaness between genocide survivors and 

former genocide perpetrators. However, the approach‘s capacity to pave the ground for sustainable peace in Kamonyi District 

has not been incisively inquired into. The study's objective was to assess the challenges and opportunities for homegrown 

peace initiatives in africa using a case study of the girinka reconciliation approach in Kamonyi District, Rwanda This study is 

underpinned by the Conflict Transformation Theory of John Paul Lederach (1997) whose central emphasis is changing 

negative attitudes, violent relationships and behaviors of conflict parties into positive ones for sustainable peace. A descriptive 

survey and explanatory research designs were applied. Former genocide perpetrators and genocide survivors were the principal 

study population.  A total of 314 respondents were sampled using purposive and cluster sampling. A questionnaire was used to 

solicit  responses from 300 respondents while Semi-Structured Interviews (SSIs) was applied onto 14 respondents from the 

National Unity and Reconciliation Commission, Rwanda Agricultural Board, CARSA implementing Girinka in Kamonyi 

District, Rwanda Academy of Language and Culture, Rwanda Elders Advisory Council, Rwanda Catholic Church. 

Quantitative data sets were analyzed and presented in descriptive statistics and presented in form of frequency tables while 

qualitative was in form of narrative and verbatim quotes in line with the objectives. The research established existence of key 

Girinka practices, especially in pre-colonial era: Cow for Friendship, Cow for Peace, Cow for Dowry and Service for Cow. 

Service for Cow had two sides—convivial and conflictual. The latter side led to its ban in 1957. The study recommended 

shifting the reparative (reconciliation) component of Girinka from Rwanda Agricultural Board to National Unity and 

Reconciliation Commission for effective realization of Girinka objective three. The research recommends scaling up Kamonyi 

Girinka reconciliation approach to the remaining 30 Districts of Rwanda building on good practices and lessons learned from 

Kamonyi District. Overall, the study concludes that Girinka reconciliation approach encompasses influencing practices of 

sustainable peace in Kamonyi District of Rwanda. These peacebuilding practices include—Cow for Peace (Inka y‘Icyiru) and 

Cow for Friendship (Inka y‘Ubucuti) and that they are derived from Rwandan culture. The research established that measuring 

changes in human attitudes, behaviours and relationships is extremely difficult especially after gruesome genocidal violence 

like the genocide against Tutsi in Kamonyi District. A scientific study to establish actor‘s contributions in changing attitdes, 

behaviours and relations between cow-givers and recivers should be conducted in Kamonyi District. 

 

Key words: Reconciliation, Reconciliation approach, Peace Initiatives, Sustainable peace. 
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a case study to ascertain the extent African countries are taking home-grown approach to development. This paper also finds that 

political and collective will is a critical factor to development whether home-grown or not. 

 

The United States Institute of Peace Report (2015) considers reconciliation as one of the long term challenges peace-builders, 

state-building actors and non-actors face. The complexity of reconciliation is cited by Bloomfield et-al., (2003), noted further that 

the topic—reconciliation—is huge, complex and there is little agreement on its definition. Although many scholars concurred with 

the complexity of reconciliation, none thinks otherwise about its necessity not only for achieving co-existence, temporal peace, 

but as an arduous journey towards sustainable peace. 

 

Archbishop Desmund Tutu in his foreword in the United States Institute of Peace Report, stressed: "Meaningful reconciliation 

is a difficult, painful and complex process "Bloomfield et-al, (2003:14). However, Bloomfield et al., (2003) notes that although 

reconciliation is painful and complex,"it must be grasped, because ignoring it sows the seeds of later, greater failure," (2003:15). 

Reconciliation is not optional, but an essential pillar for building sustainable peace especially aftergruesome violence like 

genocide. Because of its fast-pace and viscious nature, the genocide against Tutsi in Rwanda was the the worst genocides in the 

recent human history.  

 

Bloomfield et al., (2003) argues that a goal in far as reconciliation is concerned, is—something centered on an outcome to be 

achieved—and a process—a means to achieve that stated goal. "A great deal of controversy arises from confusing these two ideas 

[reconciliation as a goal in pursuit and reconciliation as an ongoing process," Bloomfield et al., (2003:12). Considering the 

visciousness of 1994 genocide against Tutsi and the foregoing Bloomfield‘s view: reconciliation. 

 

In view of the above, Lederach (2010) recommends conflict transformation touching four critical dimensions: personal, 

relational, structural and cultural. Such multi-dimensional transformation reveals also the complexity of reconciliation.  In fact, 

Lederach's considered view of reconciliation is an onerous journey of moving from crisis times to fundamental generational 

changes (2010). 

Whereas Lederach's recommendation above is scholarly appealing, according to Waller (2002), such romantic view about 

transformed relationships as suggested by Ledearch (1996)  should not lead us to ignoring the oblivious fact—humans  have 

greater potential to cause deadly violence again even most gruesome violence like genocides. Cases of human's disposition for 

violence can be viewed from slavery, colonialism, the Holocaust, stealing of Aboriginal children in Australia, Apartheid Waller 

(2002). Rutayisire (2009) repetitive genocidal acts in Rwanda affirm Wall‘s view above.  

 

Staub (1989) observed that humans are not only evil, they have greater dispositions towards goodness, kindness, helpfulness, 

generosity among others. The view of Staub about capacity to reconstruct and regenerate for instance after unprecedented 

genocidal violence needs empirical investigration in post genocide Kamonyi District, Rwanda. Kamonyi stood out as one of areas 

which witnessed higher genocide intensifications. What is worthy of investigation is also the ingenuity of Rwandans to use 

unconventional home-grown approaches to repair fractured relationships after 1994 genocide against Tutsi. Part of this human 

ingenuity is Girinka Reconciliation approach. 

 

Murithi (2008) and many other scholars have cited the use of home-grown mechanisms for restoration of fractured 

relationships and sustainable peacebuilding in some post colonial societies in Africa. Examples of such valuable unconventional 

approaches for conflict transformation Murithi (2008) cited include Mato Aput (Acholi‘s in Uganda), Rwanda‘s Gacaca, 

theKotgla in Botswana, Abashingantahe in Burundi, gadaa oromo in Ethiopia, thedare/ dale (traditional court) in Zimbabwe and a 

host of others. Chapter two provides a detailed analysis of these approaches and how they contributed to peaceful co-existence, 

reconciliation and peace through reparation of relationships, revelation of truth, fostering trust and promoting forgiveness in pre-

colonial societies in Africa. These unconventional home-grown solutions are not only found in Africa, each society has certain 

rich mechanisms for sorting out its problematic mess, conflicts inclusive. Tutu‘s foreword in E. Daly& J. Sarkin, (2007) aptly 

captured it: A reconciliation movement is taking place throughout the world. People are beginning to see that there is a way out of 

the bloodshed and fighting and violence. They are beginning to see that if they try to understand one another, try to see humanity 

in every person, then they can learn to get along, or at least live in peace with one another," (E. Daly& J. Sarkin, 2007:Foreword).  

 

Tutu, in E. Daly& J. Sarkin however, emphasized, "this reconciliation movement did not start in South Africa; people have 

been trying to reconcile for centuries,‖ (2007: Foreword). Quite revealing, Tutu highlighted, ―reconciliation is as old as humanity, 

(E. Daly& J. Sarkin, 2007: Foreword). If this is the case, how has it been applied in many post conflict societies around the globe? 

Are there African-oriented, indignous reconciliation approaches to inform building sustainable peace in Africa post conflict 

societies? If there are, how are they faring in terms of rebuilding fractured relationships? Specifically, what unconventional 

approach culturally fits the genocidal violence in Rwanda‘s Kamonyi District? These questions partly guided this research.   

 

Fischer (2011) noted that many researchers and practitioners see reconciliation as a precondition for lasting peace, assuming 

that once a top-down political settlement has been reached, a bottom-up process should take place, in which unresolved issues of 

the conflict will be handled in order to prevent questioning of the settlement and a return to violence. Rwanda's revival of, and 

application of home-grown solutions, specifically, Gacaca and Girinka reconciliation approaches alongside other conventional 
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mechanisms fit into this foregoing analysis. As shall be demonstrated ahead, the reintroduction of unconventional approach in 

Rwanda was guided by unsettling situations occasioned by the 1994 genocide against Tutsi. Reviewed scholars revealed how and 

why unconventional approaches are more responsive to conflicts in Africa by citing their strengths and weaknesses of 

conventional approaches.  

 

Whereas there is emerging scholarship interrogating the relevance of western (conventional) approaches to conflicts in Africa, 

culturally-inspired African resources for reparation of relationships, building sustainable peace tend to be considered as after-

thought solutions. Conventional approaches are scholarly prioritized as one size fits all panacea for conflict situations in most post 

conflict societies in Africa.Building on scholarly cited success cases in Africa, the researcher argues that unconventional 

approaches are capable of realizing sustainable peace after successful reparation of fractured relationships in African 

communities. This view can gain its strengths after revealing out the weaknesses of conventional approaches.  

 

After the Cambodia war and infamous 'killing fields' of 1975-1979, some 5,000,000 people out of 8,000,000 were displaced 

and gross human rights violations were committed against the people of Cambodia, Bloomfield at-al.,(2003). The number of 

people who died during the Cambodia genocide varies depending on one‘s source of information. Such discrepancies are inherent 

part of poorly transformed post genocide societies. Worth noting genocide is not about numbers, definition of genocide has never 

emphasized the number of deaths.  Analysis centered on genocide stretches beyond the scope of this study.  

 

Nonetheless, most scholars have never differed while discussing Pol Pot's genocidal intention of 'cleansing' the "undesirable 

people" Bloomfield et-al., (2003). Pol Pot (the principal author of Cambodian mass atrocities) caused unparalleled mass murders, 

torture, diseases and starvations for about 1.7 million Cambodians, Bloomfield et-al., (2003). As earlier noted, reconciliation after 

unprecedented mass murders is multi-dimensionally challenging. It involves truth-telling, trust-building, genuine apologies and 

economic reparations, securing both survivors and tormentors, and a host of many other integral elements of reconciliation.  

 

John D. & Ramji-Nogales (2012) revealed some variances in understanding how to respond to the higher levels of 

victimization in Cambodia citing two separate versions—victimizer's (Khmer Rouge) and the  victim's. John D. & Ramji-Nogales 

noted that one section of Cambodian understood reconciliation (Kar Phsas phsa) as cessation of hostilities—linking it to conflict 

settlement whereas another section linked reconciliation to individual healing process, revealing the truth about the past, 

administering justice, reconnecting the broken pieces together and fostering peace. Consequently, the Cambodian post genocide 

leadership accumulated more criticisms than praises on how it prioritized amnesty over justice, consolidation of political power at 

the expense of national reconciliations, Bloomfield et-al., (2003). Nonetheless, Buddhism, a national religion was extensively 

commended as an effective approach which facilitated individual healing and reconciliation among Cambodian victims of 

genocidal violence Bloomfield at-al., (2003). Buddhism, to which at least 90 per cent of Cambodians subscribe, has at its key 

messages of compassion and reconciliation Bloomfield et-al.,(2003). Religion if it nationally embracing and non-divisive can 

contribute to healing and reconciliation and building of peace.  

 

Cambodian reconciliation approach—emphasizing amnesty over justice and reconciliation does not provide a broader and 

satisfying picture of what reconciliation entails. It is on this basis an Australia's reconciliation case is worthy of consideration, 

principally to inform   further analysis. Australian reconciliation process, its linkage with apology and forgiveness is illustrative of 

how its applicability is problematic, especially after gross human rights violation by the State. Presenting Australia's case, 

Fleming (2008) chronicles human rights violations committed to Aboriginal communities under what was then called the 'Stolen 

generations‘. 

 

Fleming  further notes that from late nineteenth century to 1970s, the Australian Government removed Aboriginal children 

from their families and sent them to State institutions, or had them forcibly adopted by white families in what was considered as 

an effort to 'civilize' what most literature referred to as bring them to white ways. This can be compared to colonial assimilation 

policy which swept in most parts of Africa. As a result, families of the Aboriginal communities were broken, and their children 

grew up in abusive and punitive institutions, Fleming (2008). The Government commissioned Report—termed as 'Bringing Them 

Home', done by the Human Rights and Equal Opportunity Commission (HREOC) concluded that  the 'forcible removal of 

children from their families was an act of genocide,' yet, the Australian Government had ratified the United Nations Convention 

on Prevention and Punishment of Genocide in 1949 Fleming, (2008). The Australia's official reconciliation message to 

Aboriginals' attracted greater scholarly attention and critiques.  

 

Mellor, Di Bretherton & Lucy Firth (2007) also observed whether or not the mistreatment of Aboriginal communities by the 

Government of Australia constitutes genocide or any other form of crime against humanity, the discussions about this matter 

remains inconclusive. However, there was some degree of acknowledgement of intentional harm committed against Aboriginals. 

Whether this acknowledgement constituted a genuine apology, there has been sharp disagreements between victims and the side 

of perceived or actual victimizers. Apology constitutes key elements of reconciliation. However, several analysts of the official 

apology to Aboriginal peoples of Australia have critiqued for being too vague, incomplete and meaningless.  
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Mellor et al., (2007) pointedly argued that though John Howard, the former Prime Minister of Australia acknowledged the 

blemish of the past and expressed personal regret, his statement: Australians of this generations should not be expected to accept 

guilt and blame for the past actions and policies over which they have no control," (p.102) this kind of response did not reflect 

apology or intent to do so, instead, it widened gaps between Aboriginal communities and the Australian leadership. Fleming, 

(2008) quotes Senator Herron in 1998 to underline hard-stance and unwillingness to express genuine apology by the Australian 

leadership: The government does not support an official apology. Such an apology could imply that present generations are in 

some way responsible and accountable for the actions of the earlier generations, action [...] (p.102).   

 

However, Fleming (2008) observed, there were some greater acts of acknowledgement, unity and grassroots commitment to 

revisit the past suffering of the Aboriginals as exemplified by the commemoration of National Sorry Day to symbolize Australia's 

journey of Healing. Recommended in the Bringing Them Home Report, The National Sorry Day, Fleming further emphasized 

signified: "a day when all Australians expressed their sorrow for the whole tragic episode, and celebrate the beginning of a new 

understanding," (2008:102). He argued, The National Sorry Day, was a visible and symbolic way for Australians to accept the 

obligations to repair their past, regardless of the opinions of the Federal Government. Reluctance to apologize and deliberate 

refusal to apologize to the victims emerged key barriers against Australia's reconciliation process. 

 

Another reconciliation approach used in most post conflict societies is economic livelihood improvement mainly targeting 

survivors of extreme violence by state and non-state actors. University for Peace compendium (2011) recommends that economic 

recovery is critical for avoiding the recurrence of violence in post conflict contexts. Calls for economic reparation as remedial 

response to fractured relationships and a prerequisite for sustainable peace are also made in Kenya, specifically when Kenyans 

refer to responding to historical injustices. Whereas Kenya has had election violence cases, arguably, these have been conflict 

triggers rather than conflict drivers. Economic injustice acts as the reflector of the latter.  

 

One of the proponents of economic compensation as imperative to reconciliation is Fredrich-Ebert-Stiftung (2007). The 

institition vigorously warns that economic contributions to reconciliation world-wide should be 'unmistakable' (Fredrich-Ebert-

Stiftung (2007). As proof to this argument, the institution report includes  the tales of the South Africa Apartheid survivors as 

thus: Money can never compensate the death of loved ones but can help a surviving family build a better life as well as serve as... 

an official, symbolic apology, Fredrich-Ebert-Stiftung (2007). 

 

Whereas South Africa's reconciliation approach has been internationally lauded, over the years, two critical issues relating to 

ineffectiveness of the conventional reconciliation approach have emerged; first is unresolved economic injustices. The gap 

between former perpetrators of violence and black South Africans has kept widening. Literature reveals deeper cracks in the 

internationally celebrated South Africa's reconciliation approach. To most Black South Africans, sustainable peace cannot be 

attained when consequences of past economic injustices are still deep in lives of black South Africans. Whereas economic 

reparation has been emphasized as one of the missing links in the reconciliation approach for Black South Africans and South 

African minority whites, ethical questions: how much monetary value is worth the lost life of their loved ones have been raised.  

 

According to Bloomfield at-al., whereas reparation is a key element of reconciliation process, the term means many things: 

"compensation, rehabilitation, restitution, redress and even satisfaction, (2003:145). It can also mean psychological healing. 

Reparation sought by Black South Africans will not deliver sustainable reconciliation between White and majority black South 

Africans. After all, the economic divide between Black South Africans and White South African is still visible.  

 

The response towards Hitler and Holocaust masterminds in German has been largely legal, conventional. The most cited 

limitation of the responses to perpetrators of Holocaust has been too much State-centric and victor-led justice. Being state-driven 

yet most of the mass murders committed against Jews happened both at individual and national levels, the used conventional 

reconciliation approach achieved one thing and failed another. It reduced/removed animosity between the (future) State of Israel 

and German (realizing strategic objective) but never healed or reduced the relational gaps between former perpetrators and 

survivors of the Holocaust.  

 

Literature reveals conventional based reconciliation approaches have not brought lasting solutions in Cambodia and Australia. 

For instance, the former has been discreditably assessed to have prioritized political interests and amnesty over justice, personal 

healing and national reconciliation (John D. & Jaya Ramji-Nogales, 2012). Survivors of state-organized violence, Australian 

Aboriginal communities regarded Australian reconciliation approach as vague and incomplete, Mellor et al., (2007). 

 

 In view of the above criticisms of reconciliation processes, Bloomfield et al.,(2003), recommends "to realize [sustainable] 

reconciliation, each society must discover its own route," (Foreword). This research is hinged on such revelations. The 

researcher‘s premise is: African societies can respond to its post conflict challenges using unconventional approaches.  E. Daly& 

J. Sarkin revealed:"the notion of reconciliation has been a part of African systems of dispute resolution for centuries," (2007:7).  
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Reconciliation is a mechanism for dealing with the past that is forward-looking; constructive and transformative rather than 

punitive or retributive. The goals are to heal the victim, educating the society, and helpthe perpetrator to reintegrate into the 

society (E. Daly& J. Sarkin, 2007:15). 

 

The rationale for inclusion of reconciliation in Africa's dispute resolution systems and mechanisms was informed by Africa's 

societal and traditional arrangement centered on community rather than an individual, E. Daly& J. Sarkin, (2007). This way, the 

duo further stressed, response to violence was a community responsibility, after all violence committed did not destroy an 

individual but the entire society. Hence, African oriented "legal proceedings were community affairs" E. Daly& J. Sarkin 

(2007:15). Such Afro-centric response to violence emphasized restoration of societal harmony—the general community peace 

rather than individual punishment, E. Daly& J. Sarkin (2007). 

 

Amisi (2008) is one of the authors acknowledging Africa‘s increasing recognition and adoption of indigenous mechanisms of 

justice, peace and reconciliation. He cited Burundi, Kenya‘s Masai community, Rwanda, Somaliland, and Northern Uganda as 

examples. Whereas there are literature resources citing such examples, they do not reveal cultural commonalities between 

communities applying them to enhance mutual learning, exchanges and replications. They do not also reveal barriers for such 

failures. Whereas African communities are culturally diverse, this should not limit exchange of cultural knowledge resources and 

insights.  

 

Though Masai community of Kenya is cited among communities that embraced indigenous mechanisms, as a country, Kenya 

is one of the countries that missed opportunity to adopt and mainstream localized reconciliation mechanism to respond to the 

electoral violence of 2007. Failure of setting up local tribunals subjected Kenya's high-profile personalities to the International 

Criminal Court (ICC). "After several unsuccessful attempts to set up this mechanism within the specified timeframes, the matter 

was handed over to the ICC in July 2009, Kenya National Dialogue and Reconciliation Monitoring Report, (2011:3).  

 

Whereas on 15th December 2010 the ICC Chief Prosecutor announced, summonses were subsequently issued and honnored, 

critical causes of Kenya's violence have not been resolved. Yet, 81% of Kenyans want perpetrators of post-election violence 

prosecuted and tried (KNDR, 2011). Whereas Kenya has made laudable progress after 2007/2008 post-election violence, there are 

still unresolved issues such as land reforms, poverty, inequality still barring reconciliation and sustainable peace. Home-grown 

justice administered by Kenyans would have served justice and position them towards reconciliation and sustainable peace better 

than Internationalized justice system (ICC). The extent how these Africa-rooted approaches contributes to restoration of fractured 

relationships of central interests to this study. Emphatically, Bertha Kadenyi referred to them as supplements or alternative 

approaches to approaches to conflict resolution that are largely western designed (2008).  

 

Though Africa has awakened to realize that there are positive values that can contribute to solving its internal problems, there 

are awash of criticisms, citing mismatches between old traditional mechanisms and post-colonial challenges. However, Kariuki 

(2015) takes a rather strong stance against the 'mismatch' argument between Africa's ancient problem-solving mechanisms and 

modern post conflict challenges, noting that resourceful African values, norms, and beliefs which acted as the undergirding 

framework for conflict resolution were severely weakened, undermined and disregarded by colonialism. He argues, African 

problem-solving mechanisms were not downgraded because of their ineffectiveness, but primarily because they were African in 

nature. One of the compelling reasons is the ineffectual impacts of conventional responses to extreme violence whose analysis and 

cure rests solely on Africa's indigenous knowledge.  The application of classical—conventional—reconciliation strategies has 

delayed the realization of sustainable peace in Africa. For instance, "had Rwanda applied classical [conventional] justice to deliver 

justice to genocide survivors and perpetrators of 1994 genocide against Tutsi, it would have taken 100 years,‖ Report on the 

Activities of Gacaca Courts, (2012:16). 

 

The proponents of Africa's reconsideration  of  positive values and resources from its past emphasize that the way forward for 

a society emerging from violent conflict "lies within it, in its choices, knowledge, wisdom, and understanding of its experience of 

war and peace," Kadenyi Amisi (2008). Most of the African-inspired conflict resolutions mechanisms place greater emphasis in 

restoration of both victims and victimizers as a path to building the sustainable future Amisi, (2008).  South Africa's Ubuntu, 

Gacaca, Girinka in Rwanda, Bashinganahe in Burundi and Mato Oput in Northern Uganda are noticeable examples. E. Howard & 

Gibney (2008) Ubuntu, an African concept of reconciliation emphasized restorative justice, including restoring relationship 

between perpetrators and victims, over western retributive justice. In conception and practice, all the above cited indigenous 

mechanisms emphasize the same: restoring the humanity of the person, social harmony and so forth.  

 

 Murithi (2009) highlighted how South African Ubuntu encompasses peace-making: acknowledging the guilt, showing 

remorse and repenting, asking for and giving forgiveness and paying compensation or reparation. He thus emphasized, these 

stages serve as prelude to reconciliation in South Africa. There is ample scholarly literature supporting the above ingredients as 

key elements of reconciliation. Owing to Africa's diverse culture, discourses on what constitute African perspectives on 

reconciliation remains inconclusive. What is in existence are case-by-case, country-specific solutions or what is strongly emerging 

as home-grown mechanisms on reconciliation.  
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In Uganda, for instance, the Acholi culture used the mato oput rituals to achieve reconciliation between enemies, E. Daly & J. 

Sarkin (2007). This practice as E. Daly & J. Sarkin continued to highlight, the wrongdoer is required to give a full and truthful 

account of what she or he did, admitting responsibility, and making some sort of restitution. The author further explain, the 

offender and the victim share a drink made of bitter hops before witnesses to indicate and confirm the reconciliation has 

happened.  

 

Though locals applaud such rituals and practices as effective, they have attracted less attention in terms of resource 

investments and empirical investigations. If they bring society together after violent behaviours, restore harmony, calmness, 

peaceful co-existence, and longer term peace, these are resources that deserve much attention in terms of research, policy 

prioritization for realization of sustainable peace in Acholiland and where possible replication is intentionally promoted.  

 

After 1990-1994 war and genocide against Tutsi in Rwanda, reconciling genocide survivors and perpetrators was one of the 

daunting tasks for the post genocide leadership. Over one million people had been mercilessly slaughtered, some mothers 

inhumanely raped and victim's properties unabatedly destroyed or looted. Rwanda after 1994 genocide was a polarized society 

fitting the them vs. us dichotomy between survivors and perpetrators of genocide. This was the same case in Kamonyi District of 

Rwanda.  The Senate Report, captured the situation in the proceeding statement: Tensions in the post genocide period were 

extremely high; relations between Rwandans were characterized by the fear of being killed: genocide survivors by their killers 

who wanted to wipe out traces of their crimes, and fears by killers of survivors who could potentially avenge their loved ones (the 

Senate Report, 2006:155). 

 

In P. Clark &D. Kaufman's After Genocide, Rwanda's President, Paul Kagame observed that the years since the genocide 

against Tutsi have ―involved much soul-searching and rebuilding.,‖ (2008: xxi). The Government of National Unity, constituted 

on July, 19th 1994 was faced with a huge challenge—to rebuild Rwanda—reconcile and reunite Rwandans, who were in total 

trauma and distress, NURC, (2007). Situations after unprecendented genocidal violence, for instance, the 1994 genocide against 

Tutsi in Rwanda are characteristically unfathomable and challenges tend to seem unsurmountable. Bridging the relational gaps 

between survivors and perpetrators appeared an unworthy undertaking. To some Rwandans, ethnic division, rather than unity had 

been a normalized way of life supported by succeeding crop of leaders before 1994 genocide.  

 

P. Clark & D. Kaufman (2008) aptly captured Kagame's recollections on complexity of the genocide and its consequences, 

noting the genocide had touched on the lives of all Rwandans; the survivors and the perpetrators of genocide, their relatives and 

friends. ―Every Rwandan is either a genocide survivor or a perpetrator, or the friend or the relative of a survivor or a perpetrator,‖ 

in P. Clark &D. Kaufman, (2008: xxi). From the above submission, it is safe to point out three points. First, after1994 genocide, 

the dividing lines between survivors and perpetrators of the 1994 genocide relationally and deeply drawn and well-thought out 

reconciliation approaches were emperative to rebuild the torn apart social fabric. Secondly, literature review revealed 

conventional approaches alone would not have delivered justice, reconciliation and sustainable peace to post genocide Rwanda. 

Thirdly and lastly, both survivors and perpetrators of the 1994 genocide against Tutsi were traumatized though at varying degrees. 

An approach that would effectively respond to the foregoing post genocide complexities was being solicited in and outside 

Rwanda.   

 

The post genocide state actors, non-state actors were faced with shortage of contextually appropriate solutions or responses; 

some impatient non-state actors would prescribe or call for short-term fixes, scholars often proposed empirically tested 

approaches, and policy analysts from outside Rwanda threw in their intellectual weight by recommending to replicate what 

worked well elsewhere, for instance, South Africa's Truth and Reconciliation model. Thus, responding to the aftermath 

consequences in Kamonyi District of Rwanda required deep soul-searching and context-sensitive and culturally appropriate 

approaches. This study advances unconventional homegrown—Girinka Reconciliation Approach, as not only best-suited for 

restoration of lost trust between genocide survivors and former genocide perpetrators, but as a channel for revelation of 

reconciliatory truth, create collective identity/Rwandaness, promote apology and strengthen pillars of sustainable peace.  

 

The National Unity and Reconciliation Commission (NURC) was created in 1999 with the mandate to promote and lead all 

strategies relating to unity and reconciliation process in Rwanda, NURC, (2015).  The legal lane was also in pursuit, for instance, 

the United Nations Security Council in November 1994 created the International Criminal Tribunal for Rwanda (ICTR) under 

resolution 955(1994) of November 8, 1994 whose aim was to contribute to delivery of justice and reconciliation in Rwanda, 

Senate Report, (2006). The relationship between ICTR and Government of Rwanda sometimes aroused tensions—the latter 

accusing the former of doing too little in providing faster and fairer justice to survivors and suspects of genocide in Rwanda. After 

genocide, the risk of judicial inertia was also looming large in Rwanda.  Reconciling the two judicial dichotomies—faster and 

fairer justice—seemed nearly impossible given the unprecedented number of cases to be handled. The Senate Report (2006) 

indicated that had Rwanda singularly applied conventional courts, it would have taken over a century to provide justice hence 

reconciliation. The Senate Report (2006) underscored that "the major challenge of the time was not only prosecuting and 

punishing the last genocide criminal, but to also restore the fabric of the post genocide society that had been completely torn-

apart,"   
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The post genocide Rwanda found itself at the crossroads—circumstances required providing fair, fast justice to 130,000 

genocide inmates packed in harsh prison conditions, reconciling deeply divided Rwandans as well as delivering other services. P. 

Clark &D. Kaufman captured recollection of one observer aptly:  "the gap between what was ideally desirable and what was 

practically feasible in terms of delivering outcomes," (2008:382). The Organic Law Nº 08/96 of 30 June 1996 was established for 

the prosecution of genocide crimes and other crimes against humanity perpetrated from 1 October 1990, Report on the Activities 

of the Gacaca Courts, (2012).  

 

As evidence for the foregoing view about gap between reality and desires, in five years after enactment of the above law, 

according to Report on the Activities of Gacaca Courts in Rwanda,―there were still 120,000 suspects detained, pending trial for 

the genocide crimes. At this pace, it would require at least 100 years to try all these suspects," (2012:1). This applied to Kamonyi 

District.  

 

Gacaca was one of them."Gacaca courts were introduced to provide justice and reconciliation by using both the law and the 

Rwandan culture of solving problems in public while giving everyone concerned an opportunity to be heard," Report on the 

Activities of Gacaca Courts in Rwanda, (2012:1).Gacaca courts were established by Organic Law Nº 40/2000 of January 26, 

2001, according to Gacaca Activity Completion Report (2012). The Gacaca courts officially started on 19th June 2002, in 755 

Cells, of 12 targeted Sectors in the Country (Senate Report, 2006). Gacaca had five broader objectives, for purposes of this 

research, we can cite two: "to strengthen unity and reconciliation among Rwandans and to highlight the capacity of the 

Rwandanan society to solve its own problems," Gacaca Activity Completion Report, (2012:1).  

 

Another unconventional homegrown mechanism that got revitalized to contribute to Rwanda‘s socio-economic recovery, 

reconstruction and peace was Girinka; a cow-giving amongst Rwandans. The Rwanda Governance Board's Assessment of the 

Impact of Home-grown Initiatives Report (2014), lists Girinka as one of the post genocide Home-grown Initiatives developed by 

Rwandan citizens based on local opportunities, cultural values and history to fast track their development. Though it was deeply 

rooted in Rwanda's traditions, specifically in the ancient times, Girinka practice, along with a host of other deeply rooted socio-

cultural values, folded as colonialism took strong hold in Rwanda. However, cows kept their special place in Rwanda's socio-

economic life. As shall be presented in the chapters ahead, cows served cultural, economic and social significances in Rwanda. 

Throughout Rwanda‘s significant periods, giving a cow to a friend signified unbreakable friendship.  

 

Girinka practices embody reconciliation as the process requires that recipient of the cow passes on the first heifer to the next 

neighboring family regardless of his/her ethnic affiliations. Of importance, Girinka's reconciliatory inherent elements are 

manifestly revealed in bridging the them vs. usrelational gaps between genocide survivors and former genocide perpetrators in 

Kamonyi District of Rwanda. For instance, the revolving cow becomes a social pact sealer, cements social bonding and bridges 

the gap between the giver and the recipient. Chapter two provides literature support while chapter four, five and six details 

empirical evidence for the foregoing view.  

 

Whereas the post genocide government initiated the cow-giving process for the most vulnerable Rwandans, in this study, the 

researcher was specifically interested in two categories—givers and recipients of the cows who are also genocide survivors and 

former genocide perpetrators in Kamonyi District of Rwanda. Cows are a major resource especially in economically 

disadvantaged people in rural areas. Reviewed literature reveals that cow‘s reverence is supported by cultural significance of 

cows. Anectodal evidence reveals that to break perpetual enmity, a cow would be given to victims of violence by the victimizer. 

This was called Cow for Peace or Reconciliation Cow.  

 

2. Statement of the Problem 

Referring to reconciliation processes in South Africa, Tutu makes a central point: "there is no handy roadmap for 

reconciliation," Bloomfield et-al., (2003: Forward). He added,  the aftermath of unprecedented violence tends to run short of 

appropriate responses, noting societies emerging from such horrible past struggle to forge their future as "there is no short cut or 

simple prescriptions," Bloomfield et-al., (2003:forward). Tutu's recommendation is critical: for sustainable peace to prevail, each 

society must discover its own route to reconciliation rather than using imported approaches Bloomfield et-al., (2003). Marithi 

(2008) Francis (2008) and many other scholars have advocated for reintroduction of unconventional approaches to Africa‘s 

conflicts citing their strengths such as deepening interpersonal and social trust, promoting cooperations, reparation of relationships 

and promoting societal harmony. A wide range of examples of African unconventional approach to peacebuilding and conflict 

resolutions are scholarly cited by the foregoing scholars. 

 

Responses to genocidal violence can be validly various some are prescriptive modeled on political, economic, psychological 

dimensions. From the reviewed literature, for instance, Report on activities of Gacaca Courts (2012), Rwanda Senate Report 

(2006) it was established that had Rwanda applied one single route—the conventional approach—as a response to the 

consequences of 1994 genocide against Tutsi, it would have taken hundred of years for survivors and perpetrators of genocidal 

violence to get truths, restore trust, promote apologies and repair fractured relationships (reconciliation). Cognizance of the above 

registered limitations of conventional approach, Rwanda reintroduced a number of unconventional approaches to realize post 
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genocide development and peacebuilding objectives. Rwanda reintroduced Girinka in 2006. Girinka is one of the homegrown 

initiatives, Rwanda Governance Board (2014) and its reconciliatory value is rooted in cow-revering culture of Rwandan people. 

Girinka—is nationally implemented in all 30 districts of Rwanda. The reconciliation approach of Girinka is nationally piloted in 

Kamonyi District, Rwanda. This approach is premised on the view that it enables revelation of truth, trust-building, triggering 

apologies and strengthening Rwandaness and forgiveness for realization of sustainable peace in Kamonyi District. However, there 

is no scientifically and empirically tested evidence base indicative of how the localized unconventional Girinka reconciliation 

approach is influencing the realization of sustainable peace after such unprecedented genocidal violence that befell Kamonyi 

District.  

 

Failing to establish the scholarly contributions of Girinka Reconciliation Approach to Kamonyi‘s peacebuilding process 

contributes in widening the empirical research-policy gaps. Specifically (importantly), establishing the empirical evidence relating 

to the Rwanda‘s unconventional approach—Girinka—adds to emerging scholarship aimed at demonstrating the relevance and 

impacts of African cultural values, resources in conflict transformation in Africa. In a modest way, the study further contributes 

towards translating the African Union mantra: ―Africa solutions for African problems‖ into practice, Run (2013:27). 

 

Responses to genocidal violence can be validly various some are prescriptive modeled on political, economic, psychological 

dimensions. From the reviewed literature, for instance, Report on activities of Gacaca Courts (2012), Rwanda Senate Report 

(2006) it was established that had Rwanda applied one single route—the conventional approach—as a response to the 

consequences of 1994 genocide against Tutsi, it would have taken hundred of years for survivors and perpetrators of genocidal 

violence to get truths, restore trust, promote apologies and repair fractured relationships (reconciliation). Cognizance of the above 

registered limitations of conventional approach, Rwanda reintroduced a number of unconventional approaches to realize post 

genocide development and peacebuilding objectives. Rwanda reintroduced Girinka in 2006. Girinka is one of the home-grown 

initiatives, Rwanda Governance Board (2014) and its reconciliatory value is rooted in cow-revering culture of Rwandan people. 

Girinka—is nationally implemented in all 30 districts of Rwanda. The reconciliation approach of Girinka is nationally piloted in 

Kamonyi District, Rwanda. This approach is premised on the view that it enables revelation of truth, trust-building, triggering 

apologies and strengthening Rwandans and forgiveness for realization of sustainable peace in Kamonyi District. However, there is 

no scientifically and empirically tested evidence base indicative of how the localized unconventional Girinka reconciliation 

approach is influencing the realization of sustainable peace after such unprecedented genocidal violence that befell Kamonyi 

District.  

 

Failing to establish the scholarly contributions of Girinka Reconciliation Approach to Kamonyi‘s peacebuilding process 

contributes in widening the empirical research-policy gaps. Specifically (importantly), establishing the empirical evidence relating 

to the Rwanda‘s unconventional approach—Girinka—adds to emerging scholarship aimed at demonstrating the relevance and 

impacts of African cultural values, resources in conflict transformation in Africa. In a modest way, the study further contributes 

towards translating the African Union mantra: ―Africa solutions for African problems‖ into practice, Run (2013:27). 

 

3. Research Design 

The study used to descriptive survey design. According to Mugenda, (2008), descriptive design is applied when collecting 

information about people‘s attitudes, opinions and habits. Findings, (qualitative and quantitative) demonstrated the level of 

transformed attitudes, behaviors and relations between genocide survivors and former genocide perpetrators in Kamonyi District 

of Rwanda. The researcher applied descriptive survey design in translating study objective two into empirical evidence. It was 

suitable for this objective because it sought to establish attitudes, relationships, behaviors, truths, apologies, trust between 

genocide survivors and former genocide perpetrators. 

 

Most important, the design was helpful in determining changes at four inter-interdependent dimensions—personal, relational 

(inter-ethnic), structural and cultural as suggested by Lederach (1997). However, key points need to be noted: to determine the 

level of behavioral changes because of Girinka, the researcher asked respondents questions that triggered forth quantitative and 

qualitative responses.  Also, it is important to acknowledge that whereas some responses are rated quantitatively, change in human 

behavior sometimes cannot be determined by numbers because of its intangibility nature. These issues are clarified further in 

chapter six on measurability change in behavior. 

 

Table 1 Summary of the research design 

       Objective    Research Design               Rationale  

To examine the challenges and opportunities 

for home-grown peace building initiatives in 

Africa using a case study of the Girinka 

Reconciliation Approach in Komonyi District 

of Rwanda 

Explanatory  

survey design  

To explain challenges faced and 

identified opportunities that can 

be leveraged to maximize 

Girinka‘s impacts moving 

forward. 
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3. The Study Area 

 

The study shall be conducted in Kamonyi District, Southern Province of Rwanda. According to Development Plan of Kamonyi 

District (2013), this is one of the eight Districts making the Southern Province. It is located in the central region of the country. It 

is composed of 12 Sectors, 59 Cells and 317 Villages (Imidugudu) with a population of 342,792 inhabitants on a total surface area 

of 655.5 km² and 72,000 households (EICV 2, 2011). Thus, its average density is 523 inhabitants/km2. The education system in 

Kamonyi District includes 59 nursery schools, 90 primary schools   and 50 secondary schools. The District Development Plan 

further noted that Kamonyi District envisages ensuring good governance through social justice, durable peace, and sustainable 

socio-economic development based on modernization of urban infrastructures in order to open agro pastoral opportunities.  

 

Kamonyi district was purposively selected because of three considerations—first its hesitance to endorse the genocidal plan, 

secondly its later active implementation of the plan and thirdly, the district's embrace of Girinka practice to promote reconciliation 

between genocide survivors and perpetrators. In his doctoral research titled 'Understanding the Polarization of Responses to 

Genocidal Violence in Rwanda,' Bangwanubusa (2009) confirms the first two considerations. He argues, there are leaders of some 

prefectures (current use is Province in Rwanda, counties for Kenya's case) who either successfully or half-way mobilized for non-

violence and interfered with the genocidal project. Out of 12 Sectors of Kamonyi District, this study covered on 7 Sectors, 

namely, Musambira, Gacurambwenge, Nyarubaka, Rukoma, Mugina and Nyamiyaga and Rugarika (see the map below). All these 

sectors witnessed intensification of genocidal violence. For this reason, there are genocide survivors and perpetrators and most 

importantly, they are beneficiaries of Girinka programme. 

 

Figure 1 Map of Rwanda showing Kamonyi District 

 

4. Target Population 

 

The study population for this study are former genocide perpetrators and genocide survivors in Kamonyi District, Rwanda. 

These are two principal respondents for the study. Any study focusing on reconciliation and sustainable peace in Kamonyi District 

has to consider these two special social categories based on their specific demographic characteristic—genocide perpetration and 

genocide victimization. The remaining population study category comprised of  (14) : Executive members of Kamonyi District, 

Executive Director of Christian Action for Reconciliation and Social Assistance (CARSA), Executive Secretary for National 

Unity and Reconciliation Commission, Senior Members of  Rwanda Academy of Language and Culture, Director of Girinka 

Program from Rwanda Agriculture Board, Author and Senior Member of Rwanda Elders Advisory Council, Senior of Rwanda 

Catholic Church and Author on Rwanda‘s History. Out of 14 people the researcher planned to interview through SSI, 10 

responded favourably.  This category of the study population was purposively considered based on its specific roles, knowledge 

and expertise in issues of reconciliation processes, Girinka and Rwanda's history. This criterion was deemed effective as the two 

groups share and co-own the cow despite their varying experience of genocide against Tutsi. In view of the above, guided by 
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pairing principle the researcher applied cluster sampling technique to 300 respondents to determine who should be given the 

questionnaire while the remaining 14 were sampled purposively based on earlier noted roles and knowledge. Cluster sampling 

technique was done as per respondent‘s age, marital status, and education to get 314 respondents. That is to say, 150 x 2 = 300 

respondents from principal study respondents and 14 from secondary study population category. 

 

5. Sample Size and Sampling procedure 

 

5.1 Sample Size 

 

According to the National Consensus of Genocide Survivors done by the National Institute of Statistics of Rwanda (2008), 

Kamonyi has 12,980 genocide survivors (female: 7,890, Male: 5090). The Report for the former National Service of Gacaca 

Courts, termed "Report on the Activities of the Gacaca Courts" (2012) puts the total of former Genocide Perpetrators in Kamonyi 

as 57,816 (female: 1,787 and male: 56,029).The principle of pairing genocide survivors and former genocide perpetrators was 

deemed effective for selection of people population to be sampled and sample size   as the two groups share and co-own the cow 

despite their varying experience of genocide against Tutsi. In view of the above, guided by pairing principle the researcher applied 

cluster sampling technique to 300 respondents to determine who should be given the questionnaire while the remaining 14 were 

sampled purposively based on earlier noted roles and knowledge. Cluster sampling technique was done as per respondent‘s age, 

marital status, and education to get 314 respondents. That is to say, 150 x 2 = 300 respondents from principal study respondents 

and 14 from secondary study population category. 

 

5.2 Sampling Procedure 

 

The study adopted multistage random sampling. The researcher applied cluster sampling technique to 300 respondents to 

determine who should be given the questionnaire while the remaining 14 were sampled purposively based on earlier noted roles 

and knowledge. Cluster sampling technique was done as per respondent‘s age, marital status, and education to get 314 

respondents. That is to say, 150 x 2 = 300 respondents from principal study respondents and 14 from secondary study population 

category. 

 

5.3 Data Collection 

 

To get data, the researcher collected primary data from the targeted study area. However, secondary data was collected to 

provide supplementary support to the collected literature. Examples of secondary data studied include books, reports, journal 

articles, online materials and newspaper material and articles several thematic areas such as Girinka Reconciliatory Approach in 

the pre-colonial Rwanda and this influenced building sustainable peace. The data collection tools were used per the study category 

based on its envisaged capacity to generate reliable, and valid and verifiable research findings (read the next section). In total, 

three data collection tools were used: Semi-Structured Interview, Content Analysis and Questionnaire. 

 

5.4 Semi Structured Interviews 

 

Guided by the foregoing views, the researcher administered SSI to collect data from the leaders of institutions—National 

Unity and Reconciliation Commission (NURC), Kamonyi District, Christian Action for Reconciliation and Social Assistance 

(CARSA), Rwanda Academy of Language and Culture (RALC), Director of Girinka Program from Rwanda Agriculture Board, 

Rwanda Elders Advisory Council (REAC) and retired Senior of Rwanda Catholic Church and Author on Rwanda‘s History. 

Realities on ground reflected scholarly viewed stated earlier—time was one the major constraining factor especially for this 

category. Most of them being of advanced age, getting responses from them required patience.  

 

5.5 Questionnaires 

 

The results obtained from questionnaire can easily be quantified and analyzed scientifically. In view of the foregoing 

statement, specifically, factor of larger group of people raised by Judith Nasimiyu, this technique was applied to genocide 

survivors and former genocide perpetrators (300) of Kamonyi District. Given the fact this category does not use English, the 

Questionnaire to be administered is was subjected to review and translation from English to Kinyarwanda language. 

 

5.6 Content Analysis 

 

According Byanafashe & Rutayisire's (2016:13), 'Rwandan History', "the written documents occupy an important place in 

Rwanda's historical memory,". An exploratory review of historical documentary/written sources was e conducted to determine 

how Girinka practice nurtured and strengthened the traditionally perceived unbreakable inter-ethnic social bonds and social pacts. 

Rwandans of all walks of life cited historical narratives relating to deeper social bonds and pacts between Rwandans. Published 

enectodal evidence and empirical evidence was reviewed to enrich this research.  If this is the case, how would an ethnic based 

genocide take place? The table below provides a summarized picture of what we discussed earlier.  
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Table 2 Summary of Population Category, Sample Size, Sampling Technique and Data Collection Techniques 

 Population category Size/Number Sampling 

Technique  

Sample 

size 

Data Collection 

Technique  

Former genocide perpetrators  57,816 Cluster 

sampling 

150  

 

Questionnaire  

 Genocide survivors  12,980 Cluster 

sampling 

150 

            Total number of principal respondents  300 

Others (purposively selected) 14 Purposive  10  

Mayor of Kamonyi District 

2 Purposive  1 SSI 

Executive Director and one 

Senior Member of  Christinan 

Action for Reconciliation and 

Social Assistance (CARSA), 

2 Purposive  2 SSI 

Executive Secretary for 

National Unity and 

Reconciliation Commission 

(NURC) 

1 Purposive   1 SSI 

Senior Members (Executive 

Director and Director of Culture, 

Academy of Language and 

Culture 

2 Purposive  2 SSI 

Senior Member of Rwanda  

National Council of Elders  

2 Purposive  1 SSI 

Director in Charge of 

Girinka, Rwanda Agricultural 

Board 

1 Purposive  1 SSI 

Senior Members of Rwanda 

Catholic Church  

2 Purposive  1 SSI 

Rwanda Elders Advisory 

Council (REAC) 

2 Purposive  1 SSI 

Total sampled population for the study  310  

 

6. Validity and Reliability of the Instruments  

 

Validity is the extent to which the instrument measures what it is supposed to measure (Kothari, 2004). It is therefore the 

degree to which results obtained from the analysis of the data actually represent the phenomenon under study (Mugenda & 

Mugenda, 2003). To ensure content validity, two critical activities were done: firstly, the design of the research instruments was 

informed by the study objectives and research questions. Secondly, the design of the research instruments based on key thematic 

areas, specifically, the key variables and sub-variables for independent, dependent and intervening variables. Thirdly and most 

importantly, the research instruments (Questionnaire and Semi-Structured Interviews) were subjected to systematic review and 

critique by experts and people with relevant knowledge of Girinka practices, reconciliation and Rwandan history as a whole. 

 

Reliability is the measure of the degree to which a research instrument yields consistent results (Mugenda & Mugenda, 2003). 

To test reliability of the instrument, the Questionnaire was piloted in Bugesera District of Eastern Region. This is a district where 

Girinka is applied for the same purpose as Kamonyi and it also suffered intensified genocide. Before administering the 

Questionnaire in Kinyarwanda was subject to critical review by a team of 6 research assistants who have been monitoring and 
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conducting research on Girinka and Reconciliation in Kamonyi and Muhanga Districts of Rwanda. The team uncovered 

unacceptable Kinyarwanda terminologies which were later rectified. They also provided insightful feedback on timing the process 

of administering the questionnaire, changing the questionnaire from hard copy format to smart-phone|; Ipad enabled software 

which later helped in not only collecting but generating data electronically. Noteworthy, the piloting of the questionnaire enriched 

in determining the relevance of the study variables and sub-variable 

 

7. Results  

This section presents findings on on challenges and opportunities of Girinka Reconciliation Approach in Kamonyi District of 

Rwanda. Guided by the overall objective, the researcher aimed at establishing challenges encountered during the implementation 

of Girinka Reconciliation Approach and lessons learned for future improvement of policy, programmes and practices in Kamonyi 

District and Rwanda as a whole. In view of the necessity of drawing lessons for policy improvement, it was imperative to present 

opportunities that can be seized by state and non-state peacebuilders, policy-makers, development planners, Girinka implementers, 

programme monitors in Kamonyi, Rwanda and other post conflict societies in Africa and beyond. The generation of empirical—

quantitative and qualitative—evidence was guided by the administered questionnaire and Semi-Structured Interview instruments. 

The rationale for seeking to establish the challenges of Girinka Reconciliation Approach emerged from the reviewed literature 

which emphasized for cautionary revival of home-grown solutions for sustainable peace and development policy-makers, scholars 

and practitioners.    

 

7.1. Challenges of Girinka Reconciliation Approach 

The Rwanda Reconciliation Barometer (2015) outlined the following as critical challenges of national reconciliation—ethnic 

based stereotypes, genocide ideology, unhealed wounds from divisive past and genocide. Whereas the genocide ideology did not 

constitute any of the research questions of the two research instruments—Questionnaire and Semi-Structured Interview—pre-set 

for generating empirical data, it was mentioned as one of the major disruptive factors of Girinka-based reconciliation and 

peacebuilding process in Kamonyi District. It established however that such cases are frequent as they usually emerged during the 

month of April—start off the annual commemorative season of the 1994 genocide against Tutsi.  

 

7.1.1. Cognitive Challenge—limited knowledge of Girinka Reconciliatory Approach 

 

Evidence generated from the reviewed literature confirmed the scantiness of knowledge about home-grown approach and how 

they contribute in restoring fractured relationships and building peace. Where these approaches have worked, they have raised 

more scepticisms among peacebuilding scholars and practitioners in and outside Rwanda. The researcher assumed that lack of 

knowledge nurtures sceptical mind—hence the rationale for testing how knowledgeable the genocide survivors and former 

genocide perpetrators are in far as Girinka Reconciliation Approach and how it promotes sustainable peace in Kamonyi District of 

Rwanda.  Earlier on, the researcher observed that Africa‘s home-grown solutions have attracted minimal scholarship interests 

hence failing to make it in major scholarly reviewed journals because of such scepticisms. The researcher asked the following 

statement to the respondents: Limited knowledge of Girinka Reconciliation Approach in Promoting Sustainable Peace. 

Table 3 Limited knowledge of Girinka Reconciliation Approach in Promoting Sustainable 

                     Percentage (%)  

Strongly 

Disagree 

 

Disagree 

 

Neutral Agree 

 

Strongly Agree 

 

Total  

% 

Total 

Freq.  

3.7% 

(11) 

21.7% 

(65) 

18.0% 

(54) 

49.3% 

(148) 

7.3% 

(22) 

100 300 

 

At least 49.3% of respondents concurred, 7.3% strongly agreed with the view that limited knowledge of Girinka 

Reconciliatory Approach in Promoting Sustainable Peace in Kamonyi District. Summed up together (agreed and strongly agreed), 

56.6% confirmed the foregoing statement.  A research on NdumunyaRwanda (2017) noted some concerns and even fear about the 

program—―double language (indimi ebyeri) of some politicians, misinterpretations‖, among others (p.51). There were cold 

reservations relating to the true motives of such a programme in the post genocide Rwanda. In fact, NURC Research (2017) 

revealed that ―writings and speeches of some Rwandans, particularly those in Diaspora (political opponents and activists) 

frequently portray[ed] Ndi Umunyarwanda as a political tool to extend genocide responsibility to all the Hutu,‖ (p.51).  

 

Worth to note, most political activists outside Rwanda usually construct meanings from many of post genocide interventions 

including home grown solutions through ethnical prisms. Whether this political behaviour is informed by Rwanda‘s past ethno-

based politics, or not, this was not empirically tested and hence it cannot be confirmed by the researcher. However, the researcher 
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observed one key fact—Kamonyi‘s genocidal past has a greater influence on some of the present and future policy choices, 

practices and relationships. This view is generalizable to the whole of post genocide Rwanda.  Reviewed literature confirmed this 

assertion.  

 

The earlier analysis specifically relating to the fears, reservations and concerns of NdumunyaRwanda led the researcher to 

make similar inferences on Girinka. Though quantitative findings indicated a smaller percentage, 25.4% of respondents responded 

otherwise (disagreed and strongly disagreed), there were respondents in Semi Structured Interviews who confirmed that in some 

places of Rwanda, Girinka was also perceived through ethnic lenses. This was no surprising revelation given the established 

linkages between cows and ethnism in Rwanda‘s past.  

 

Despite the noted challenges, genocide survivors and former genocide perpetrators disclosed that beneficiaries of Girinka 

under CARSA Programme in Kimonyi District were the luckiest because they had enough time to be informed and internalized 

Girinka‘s reconciliatory approach through preparatory encounter meetings, constant follow up visits and refresher trainings.  

 

7.1.2. Psychological Challenge—Fear of the intentions of Girinka programme. 

 

The operating context after genocide are more characterized by suspicion and mistrust between genocide survivors or former 

genocide perpetrators or both towards an interventions focused on them. Well-intentioned peacebuilding programmes and projects 

are potentially feared by both genocide survivors and former genocide perpetrators. Questions like what are the 

programme‘s/project‘s intentions and why does it focus on us arise? According to IDEA (2003), ―one of the biggest obstacles to 

reconciliation is that because of the violence of the past, their relations [former genocide perpetrators and genocide perpetrators in 

this case] are based on antagonism, distrust, disrespect, quite possibly, hurt and hatred,‖ (p.11). This researcher sought to 

determine how fear of the Girinka programme hinders Girinka reconciliatory processes in Kamonyi District. The following 

statement was rated: Fear of  the intentions of Girinka hinders Girinka Reconciliatory Process 

Table 4 Fear of the intentions of Girinka programme hinders Girinka Reconciliatory Process 

                     Percentage (%)  

Strongly Disagree 

 

Disagree 

 

Neutral 

 

Agree 

 

Strongly 

Agree 

 

Total 

(%) 

Total 

Frequency  

26.3% 

(79) 

43.7% 

(131) 

 

7.7% 

(23) 

21.3

% 

(64) 

1.0% 

(3) 

100 

 

300 

 

 

Empirical findings indicated that 43.7 % (131) of genocide survivors and former genocide perpetrators disagreed with the 

statement: Fear of the intentions of Girinka programme hinders Girinka Reconciliatory Process, 26.3% (79) strongly disagreed. 

Added together, 70% (210) of the respondents disagreed with the foregoing statement. 21.3% agreed with the statement and only 

1% strongly agreed. Whereas there have been criticisms likening Girinka as a post genocide mechanism of Tutsifying all 

Rwandans, empirical findings, 70%, dispelled this view. If there is, it is likely to be peddled by genocide deniers from outside the 

Rwanda. In reference to prevalence of genocide as a major challenge against NdumunyaRwanda, two forms of education emerged 

strongly from the study conducted by NURC in 2007. Findings from the foregoing research uncovered ― uburozi bwo 

kw’ishyiga”—loosely meaning family-based poisonous education and ―uburezi bwo kw’ishyiga”—family-based positive 

education (see NURC, 2017:51). Family-based education in rural parts of Rwanda are influential and foundational to one‘s adult 

life. It is important to therefore emphasize the centrality of transforming families for greater reconciliation outcomes. Children 

growing up in families that promote ethnic stereotypes and use violence to achieve ends are more susceptible to become violators 

of human rights and promoters of violence in their adult life. Conversely, families that promote principles of mutual 

understanding, cooperation, truthful and trustful relationships to their children contribute to societal harmony and peace.   

7.1.3. Desire for Quick Impacts yet Reconciliation Takes Time 
 

Achieving reconciliation entailed getting many multifaceted factors right—truths, trust, forging collective identity 

(NdumunyaRwanda/Rwandaness), apology, healing and so on and so forth. Realizing these amidst other pressing priorities takes 

time. Precise determination of changes in human attitudes, relations and behaviours remains as an area in social science with 

critical challenges. Whereas these issues are testable (with smaller margin of errors), overtime, other intervening variables can 

alter the research subjects, the researcher‘s biases and so forth.  In fact, for comparison‘s sake, measuring human attitudes, 

relations and behaviours can be likened to shooting a moving target.  A genocide survivor‘s statement cited in Rwanda 

Reconciliation Barometer (2015) is illustrative of time factor:  
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Many of us genocide survivors, still have wounds that can be seen with eyes and wounds that you cannot see. We are 

still suffering. Yes the government is trying to help us but it will take time because we suffered a lot. Even these killers, 

I think they are suffering. They have shame and most of them are in prison (RRB, 2015:117).  

 

The principal goal of reconciliation in post genocide society is causing a shift in trust, tolerance, justice, acknowledgement 

(apology) among others, Vanessa Corlazzoli and Jonathan Whilte (2003). Guided by the earlier reviewed literature, we can 

summarize the concept of reconciliation as changing negative attitudes, behaviors and perceptions between genocide survivors 

and former genocide perpetrators to positive ones.  The two authors made an illustrative indication of how expecting change so 

soon after extreme violence can be unfathomable:  

 

The changes in knowledge, attitudes, behaviors, and perception of the other—a complex issue—all of which are 

inherently long-term processes—in a short period of time. They may also seek to cause ripple effects in complicated 

causal-relationships and ultimately transform cultures, norms and environment to decrease the likelihood of violent 

conflicts. However, these changes rarely manifest within immediate timeframe of the [post conflict] programme, 

(Vanessa Corlazzoli and Jonathan Whilte, 2003:9) 

 

In view of the above literature evidence, the researcher asked genocide survivors and former perpetrators to rate the veracity of 

this statement: the desire for quick impacts yet reconciliation takes time is a challenge for Girinka Reconciliation Approach. The 

table below presents the findings. 

 

Table 5 The Desire for Quick Impacts 

                     Percentage (%)  

Strongly 

Disagree 

 

Disagree 

 

Neutral 

 

Agree 

 

Strongly 

 Agree 

 

Total  

(%) 

Total 

Frequency  

16.0% 

(48) 

41.0% 

(123) 

15.7% 

(47) 

25.0% 

(75) 

2.3% 

(7) 

100 300 

 

 

Empirical evidence revealed that 57% respondents (disagreed and strongly disagreed) did not support the statement: the desire 

for quick impacts yet reconciliation takes time is a challenge for Girinka Reconciliation Approach. Only 27.3% (agreed and 

strongly) of respondents concurred with the foregoing statement. Some members of respondents targeted because of its 

established knowledge of Rwanda‘s operative context disagreed with the statement.  

 

Most scholars pointed that the desire for quick fix by peacebuilding practitioners and state actors acts as one of the major 

challenges of reconciliation processes. Respondents disagreeing with the statement exposed a strong mismatch between literature 

evidence and empirical evidence. The most plausible explanation for this disparity can be inferred from the noted narrow 

understanding of the concept of reconciliation by respondents. Asked how they define reconciliation, some views of respondents 

rather indicated co-existence than the wider concept of reconciliation. Examples of such narrow definitions could be inferred from 

terms respondents used in reference to how far they are reconciling—gusurarana, (mutual visitations), gusuhuzanya (mutual 

greetings), and gufashanya (mutual support. Living without confrontations between the genocide survivors and former genocide 

perpetrators does not necessarily translate into reconciliation. It is rather temporal co-existence.  Similar confusions were also 

noticed in some of the reviewed literature resources. Reconciliation entails a longer term process of change while co-existence 

tends to be temporal living together with your perceived or actual adversary.  

 

Whereas these terms are indicative of impressive steps towards reconciliation, mutual greetings and mutual support—guhana 

amazi nu muriro—meaning neighbourly sharing of water and fire do not guarantee acknowledgement of inflicted pains, building 

trustful relationships especially in Rwanda where such duties are culturally inscribed as a societal values for everybody.  

Importantly, both genocide survivors and former genocide acknowledged some key facts worth noting—the first encounter 

meetings—(amahugurwa) between genocide survivors and former perpetrators were extremely painful in the short-term but as 

time went by, the encounter meetings triggered what most genocide survivors qualified as unexpected bursting by former 

genocide perpetrators into tears, uncoordinated pleading for forgiveness and eventual expressions of repentant attitudes towards 

genocide survivors. Whereas the empirical evidence indicated that the desire for quick reconciliation impacts does not act as a 

challenge, the researcher subscribes to evidence from literature. The forthcoming remark from IDEA (2003) will not only be 

conclusive on this section, but reflective of the operating context of the most post-genocide societies:   

 

Experience suggests that a rushed approach, as regularly advocated by national and international peacemakers and 

facilitators, will almost certainly be counterproductive. In the immediate aftermath of a civil war or of an inhuman 
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regime, victims are too preoccupied with their own distress to develop trust and empathy in a hurry. In addition, 

coming to terms with human injustice is a deeply personal process. It touches the cognitive and the emotional, the 

rational and the non-rational in human beings (p.32).  

7.1.4. Costs of Keeping the Cow for Reconciliation 
 

Genocide altered the economic livelihoods of both genocide survivors and former genocide perpetrators in Kamonyi District 

and many other parts of Rwanda. Considering the socio-economic status of most genocide survivors and former genocide 

perpetrators, it was established that majority (96.3% see respondent‘s occupation underdemographic information, chapter four) 

were subsistencefarmers, arguably, managing exotic breeds of cows can be economically costly especially in many rural parts of 

Rwanda. A research titled Government Programs in Transforming Lives of Rwanda: A Case Study of Girinka Munyarwanda 

Program in Gicumbi District (2006), Ndisanze Onesme, from the University of Rwanda, uncovered that 32.1% of the respondents 

in Gicumbi District agreed that they had the problem of insufficient forage mainly during dry season, 19.6% of Girinka 

beneficiaries claimed they had faced the challenge of livestock diseases while 16.1% had the challenge of poor cattle breeds.  

 

The research conducted by Rwanda Governance Board (2014) the following as challenges of Girinka recipients: limited access 

to veterinary drugs (53.8% of consulted recipients), having a proper cowshed, access to veterinary services (36.6%), cow feeding 

(30.6%), access to water for the cows (25.2%), limited knowledge in livestock management (22.9%) and low milk prices 

(21.8%).In view of the findings above, the researcher sought to test whether the management of the cow by genocide survivors 

and former genocide perpetrators in Kamonyi District is costly. Thus, the respondents were asked to rate the following 

statement—Keeping the Cow for Reconciliation is costly and the responses were rated as Strongly Agree, Agree, Neutral, 

Disagree and Strongly Disagree. Noteworthy, the formulation of the foregoing statement was informed by claims from 

commentators in and outside Rwanda that the economic costs of managing cows given under Girinka outweigh economic benefits. 

The researcher did not delve into details of the latter part of the commentator‘s claims—the economic costs vs. economic benefits 

of Girinka programme in Kamonyi or Rwanda. In fact, this research focused on social dimension of Girinka program.  

Table 6 Costs of keeping the Cow for Reconciliation 

                     Percentage (%)  

Strongly 

Disagree 

 

Disagree 

 

Neutral 

 

Agree 

 

Strongly 

Agree 

 

Total 

(%) 

Total 

Frequency 

28.0% 

(84) 

42.3% 

(127) 

8.7% 

(26) 

16.0% 

(48) 

5% 

(15) 

100 300 

 

At least 70.3% (disagree plus strongly disagree) of respondents—genocide survivors and former genocide perpetrators in 

Kamonyi District dispelled the view that managing the cow given under Girinka is costly.  Only 30% of which 16% agreed and 

5% strongly agreed respectively.  

 

From above empirical evidence, the researcher established the following: first, the 30% confirmation response  establishes the  

closer correlation between most of the revelations in RGB‘s generatated evidence on challenges of managing cows (2014):access 

to veterinary services (36.6%), cow feeding (30.6%), access to water for the cows (25.2%), (see tables below). However RGB‘s 

findings covered the whole country. Secondly, there was a  noticeable gap between what is empirically revealed (70.3%) in 

Kamonyi District and what is sometimes claimed by some political commentators that—managing cows given under Girinka is 

costly. Plausibly, the variance can be explained by   (commentator‘s) perceptions and reality on the ground. The latter was 

validated by empirical findings above (also see the table below). Thirdly, as established in chapter five, specifically under Girinka 

and economic benefits, from RGB findings (2014) and empirical findings that economic benifts of Girinka enable recipeients from 

meeting basic human needs and these benefits outweign the costs. However, the research did not delve into comprehensive 

economic costs-benefit analysis of Girinka. The tables below show the linkages between national (RGB‘s 2014) findings and 

empirical findings (2018) from Kamonyi District specifically under challenges of managing cows.    

 

Table 7 Challenges of Girinka in Rwanda 

 

 

Table 4.5. Challenges of Girinka in Rwanda 

 

 

 

Challenges  Percentage  

Limited access to veterinary drugs  53.8% 

Acess to veterinary services  36.6% 

Cow feeding  30.6%, 
Acess to water for the cow  25.2% 

Limited knolwege in livestock management  22.9% 

Low milk prices  21.8% 
Source: RGB, 2014 
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Table 8 Challenges of Girinka in Rwanda 

 

 

 

 

 

 

 

 

 

 

 

Figures from the two tables above illustrate the corolation between RGB‘s (2014) findings and the empirical findings of the 

study. Whereas 70% of the respondents (recipients) of cows disagreed with the statement that managing cows for reconciliation is 

costly, the remainng 30% affirmed the statement. There is closer to all rates in RGB‘s findings (2014) except one: limited access 

to veterinary drugs (53.8%).  

7.1.5. Difficulty in Measuring Attitudinal, Behavioural and Relational Changes 
 

Scholars of peace-building have noted that measuring change in human attitudes, behaviours and relations can be difficult over 

time especially after gruesome genocidal violence like the one that befell Tutsi of Rwanda. Difficulty of measuring attitudes, 

behaviours and relations of former genocide perpetrators and genocide survivors can affect the sustainability of peace. Measuring 

reconciliation is rendered more complex by how testable issues are intricately interwoven thus making scientific precisions 

extremely difficult. Earlier, the researcher observed that precise determination of changes in human attitudes, relations and 

behaviours tends to be extremely challenging, especially in societies formerly fractured by genocidal violence.  

In fact, for comparison‘s sake, measuring human attitudes, relations and behaviours can be likened to shooting a moving target. 

Vanessa Corlazzoli and Jonathan White (2003) considers peace, conflict, security and justice and their integral components—

knowledge, attitudes, behaviors, perceptions as unmeasurable—in fact, this ran under the title: ―measuring unmeasurable,‖ 

(2003:1). Conversely, the literature from the Institute for Economics and Peace (IEP) emphasized that peace is not only 

determinable, it is achievable and measurable,‖ (2015:81). However, the IEP Report (2015)  acknowledged that ―attitudes, 

institutions and structures—positive peace factors— are complex, multi-dimensional, non-linear in their progress, hard to observe 

and multi-causal,‖ (2015:84). This is the point of convergence between Vanessa Corlazzoli and Jonathan White (2003) and the 

Institute for Economics and Peace (2015).  

 

Vanessa Corlazzoli and Jonathan White (2003) based their views on three important aspects—first, they argued that ―the 

environmentsin which these interventions occur are complex,‖ (p.9). For purposes of drawing clarity of the term environment, we 

can refer to immediate post genocide environment which was characterized by multiple actors—state and non-state actors—who 

acted with  varying interventions and mandates all directed to the same people—genocide survivors and former genocide 

perpetrators in Rwanda. In such context, Vanessa Corlazzoli and Jonathan White reasoned, issues of attributing the achieved 

changes from violent attitudes, behaviors, and relations between multiple actors arise. In recognizant of this challenge, the two 

authors preferred the use of ―contribution‖ as opposed to ―attribution,‖ (2003:10).Summing up the point of post genocide 

environmental challenge  how the measuring of peace, security, relations, behaviors and attitudes is very hard, he observed that 

the foregoing issues  could be overcome if resources—human, financial, knowledge and skills were readily available. They 

remarked, ―Data collection is constrained both by access to individuals, communities, regions, and propriety of culture and 

context, including trauma, (Vanessa Corlazzoli and Jonathan White, 2003:9). In view of the above, the research tested the 

following statement: Measuring attitudinal, behavioural and relational changes is a challenge for implementation of Girinka 

Reconciliation approach and the responses were rated as Strongly Agree, Agree, Neutral, Disagree and Strongly Disagree.  

Table 9 Difficulty in measuring Attitudes, Behavioural and Relational changes 

                     Percentage (%)  

Strongly 

Disagree 

 

Disagree 

 

Neutral 

 

Agree 

 

Strongly 

Agree 

 

Total 

(%) 

Total 

Frequency 

14.7% 

(44) 

41.7% 

(125) 

13.6% 

(41) 

24.3% 

(73) 

5.7% 

(17) 

100 300 

 

   Percentage (%)  

Strongly 

Disagree 

 

Disagree 

 

Neutral 

 

Agree 

 

Strongly 

Agree 

 

Total 

(%) 

Total 

Frequency 

Managing 

the Cow for 

reconciliatio

n is costly 

28.0% 

(84) 

42.3% 

(127) 

8.7% 

(26) 

16.0% 

(48) 

5% 

(15) 

100 300 
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Respondents (disagreed and strongly disagreed) totalled to 56.4%(169) while agreed and strongly agreed was at 30 % (90) and 

those who remained neutral were 13.6%(41). In view of the above, it is noticeable that the statement was invalidly confirmed by 

respondents. Going by what respondents confirmed, it is noted that attitudes, behaviours and relations are measurable. If they are 

measurable, how they influence the realization of peace is also determinable. In is in tandem with what was earlier emphasized by 

Institute for Economics and Peace (IEP): ―Peace is determinable, measurable and achievable. Without such it is not possible to 

know what policies work and what programmes need to be implemented, when, how and where,‖ (2015:81). 

 

Whereas the empirical evidence indicated that 56.4%(169) of respondents—disagreed and strongly disagreed—measuring 

attitudinal, behavioral and relational changes is a challenge for implementation of  Girinka Reconciliation approach, the point 

raised by Vanessa Corlazzoli and Jonathan White, (2003) about the intangibility of reconciliation, peace, justice and their integral 

cousins (attitudes, behaviours, perceptions and relations),  needs serious consideration especially in the context of post genocide 

Kamonyi District. This call is supported by the forthcoming statement: ―The theories of change that underpin peace & conflict and 

security & justice programmes seek results that are rarely tangible, countable, or knowable by the beneficiaries or population at 

large, (Vanessa Corlazzoli and Jonathan White, 2003:9).  Arguably, this stand point is supported by 30% who agreed that 

measuring attitudinal, behavioural and relational changes is a challenge for implementation of Girinka Reconciliation approach.As 

earlier noted, the researcher sought to establish some of the opportunities that can be seized for improvement of Girinka. Owing to 

the fact that the reconciliatory objective of Girinka is being piloted in Kamonyi District, the following points can guide the scaling 

up of the programme and other peacebuilding interventions in Rwanda and beyond.  

7.2. Opportunities for Improvement of Girinka Reconciliation Approach 
 

This section was informed by the second part of the objective. It encompasses security, political goodwill, state and non-state 

actor‘s support for Girinka and presence of culture of cows in the EAC partner states.  

 

These opportunities were generated from literature, empirical and anectodal evidence of respondents. As opportunities, they 

must be effectively seized peacebuilders—policy-makers and practitioners in Kamonyi District and Rwanda to maximize conflict 

transformation outcomes and impacts. Security, given its unique central role in enabling the realization of reconciliation and 

sustainable peace deserved special focus by the researcher. Hence, the Questionnaire was administered to former genocide 

perpetrators and genocide survivors to test the validity of scholarly acclaimed centrality of security. The generated quantitative 

findings were corroborated by evidence from Semi-Structured Interview and reviewed literature. For the rest, the researcher used 

Semi-Structured Interview.    

7.2.1. Security 

 

Security has been scholarly defined differently, making the concept contestable. Literature presented security as a complex 

state driven architecture. In some East African Community Partner States, for instance, in Kenya and Uganda, security 

management is gradually evolving from the hands of state actors to private security operators. Whether this is the most effective 

strategy of managing security or not, stretched beyond the researcher‘s interests. However, the post genocide operative context 

required prioritizing security like all other basic human needs: food, shelter, education, housing and others would followed. The 

about prioritizing security over other basic human needs can be met by scholarly critiques, but to most genocide survivors and 

former genocide perpetrators in Kamonyi District, acquiring physical security was not only central but a pre-conditional for two 

principal research categories to even anticipate engaging in  reconciliation processes.  

 

Janis Grobbelaar and Jama M. Chalib, (2003) observed: ―security is the condition of not feeling threatened, and the process 

through which resources are organized to remedy vulnerabilities,‖ (p.7). The researcher‘s preference is the basic and operative 

definition: security—―as freedom from fear,‖ (see Busan as cited by Janis Grobbelaar and Jama M. Chalib, 2003:7). In view of the 

foregoing definition, there cannot be reconciliation and sustainable peace in a state where former genocide perpetrarors and 

genocide survivors are in state of fear—perceived or real. One former genocide survivor commented: 

 

If there was no security, I can confess to you, we would have slaughtered the cow and shared its meat pieces 

amongst ourselves. None of us would have cared to see its unifying value. These conditional preparatory meetings 

between us [genocide survivors and former genocide perpetrators] conducted by CARSA helped in preparing our 

minds, but they also spared the cow from being slaughtered (Field data, Kamonyi District, April 2018).  

 

Rwanda Reconciliation Barometer (2015) contended that security at all aspects—physical, structural, and psychological 

determines the quality of reconciliation. For instance, the Barometer  further stressed, ―the general hypothesis is that if citizens 

feel well, secure and protected, they will be more willing to commit themselves to national reconciliation processes,‖(p.69). 

Whereas Janis Grobbelaar and Jama M. Chalib reasoned that security can be purchased from marketplace—private security, he 

equally observed that the primary responsibility of providing and building security lies with the state—―external and internal 
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social security,‖ (2003:7). The earlier cited sense of vulnerability and the need for survival places security in focus in Kamonyi 

District especially after 1994 genocide against Tutsi because of the following reasons.  Principally, because of the traumatic 

experiences resulting from the gruesome genocidal violence: severe victimization or perpetration, genocide survivors and former 

genocide perpetrators potentially feel existential security threats Ervin Staub et. al., (2005). The existential threat—perceptual or 

real for the Genocide survivors and former genocide perpetrators can be linked to their special socio-demographic status: genocide 

survivors, while for the former genocide perpetrators. The former‘s role of perpetrating genocide continually exposes him to 

unhealing percetual fears and perpectual insecurity.    

 

This research considered security as an intervening variable for Girinka Reconciliation Approach and Sustainable Peace. 

NURC Report (2007): ―Security is certainly the prior condition to be fulfilled before thinking about any reconciliation process. It 

would make no sense to undertake any reconciliation programme in a context such as house is still set on fire, (p.29). Put in other 

words, security acted s as the moderator for the two variables—Girinka Reconciliation and Sustainable Peace. To determine this, 

the researcher asked respondents to rate the indispensability of security vis-à-vis the two variables. In view of this, respondents 

were asked to rate the veracity of the statement: Without security, reconciliation between genocide survivors and genocide 

perpetrators would remain a dream using Strong Agree, Agree, Neutral, Disagree and Strongly Disagree.  

Table 10 Without Security, Reconciliation between Genocide Survivors and Genocide Perpetrators Would Remain a Dream 

                     Percentage (%)  

Strongly 

Disagree 

 

Disagree 

 

Neutral 

 

Agree 

 

Strongly 

Agree 

 

Total 

(%) 

Total 

Frequency 

0% 

(0) 

6.9% 

(21) 

2.7% 

(8) 

50.0% 

(150) 

40.7% 

(122) 

100 300 

 

At least 90.7% (272) of respondents (agreed plus strongly agreed) confirmed the assertion that without security, reconciliation 

between genocide survivors and genocide perpetrators would remain a dream. Only, 6.9 % (21) disagreed with the statement and 

2.7%(8) remained undecided (neutral). Security scored higher (90.7%) than most other sub-variables under Girinka Reconciliation 

Approach and Sustainable Peace in Kamonyi District. This higher score is telling: it underlines the foundational importance and 

its moderating influenceof the two major variables: independent and dependent variables. The empirical quantatitive evidence 

generated from this research (90.7%) responses of former genocide perpetrators and genocide survivors rating security as a key 

foundation for reconciliation and sustainable peace in Kamonyi District is not farther from the national citizen rating of security as 

the table below demonstrated. 

Table 11 State of Security in Rwanda 

 

 

 

 

 

 

 

 

Rwanda Reconciliation Barometers (2010 and 2015) respectively emphasized the importance of security in achieving national 

reconciliation and sustainable peace in Rwanda after the 1994 genocide against Tutsi in Rwanda. Citing the state of security in 

Rwanda, the two reconciliation instruments rated security as follows: 94.3% (RRB, 2010) and 96.8% (RRB, 2015) respectively.  

The two Reconciliation Barometers underscored security   as a key determinant of national reconciliation and sustainable peace in 

post genocide Rwanda. One respondent of RRB (2015) stressed it better: 

 

Security to Rwanda and Rwandans is related to reconciliation because when people do not have security, they are 

scattered and they cannot be united but there is security, they put their efforts together […] Security is a crucial 

pillar of reconciliation. People reconcile themselves when they are secure and in harmony. Reconciliation cannot 

take place place without security,‖ (A member of Dutabarane Co-operative, Rutsiro District, RRB, 2015:70).  

 

Testimonies of both genocide survivors and former genocide perpetrators also brought into practical evidence the importance 

of security especially before giving and receiving of cows under Girinka. Despite staying in the same neighborhoods, before 

Girinka, cases of one category running away from other other were recited to have been common in Kamonyi District. Whereas 

Security rating: RRB 

(2010) 
 

% 

Security rating: RRB 

(2015) 

% 

Overall, Rwanda‘s 

national security  

94.3%  Overall, Rwanda‘s national 

security 

96.8 % 

Personal physical 

security  

86% Personal physical security 95.4 % 

Economic security  70.3% Economic security 88.2 % 

Source: NURC, (2015) 

 90.7% 

Security score 

in Kamonyi  
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genocide survivors could feel existential threats from former genocide perpetrators especially during annual genocide 

commemorative seasons (April through July), the latter category expressed similar fears especially during the same period. Both 

categories however lauded existent security actors and operatives in Kamonyi District to quell any emerging or potential security 

threats.  

 

This revelation therefore validated the earlienr observation that while genocide survivors experience existential security 

threats—perceptual or real—relating to their past genocidal victimization, former genocide perpetrator‘s past genocidal roles 

entangled them into existential security threats during the genocide commemorative period. Thus, the two special social categories 

applauded Girinka to have contributed in erasing both perceptual threats through reduced contacts, increased communications, 

enhanced trusts and revelation of the other‘s state of mind during the commemorative period.   

7.2.2. Political will/Political Commitment 

 

Political will, specifically, lack of it, has been widely cited for the failure to translate good intentions into actions, 

peacebuilding objectives into outcomes, impacts and signed peace agreements into implementations. In Rwanda, lack of political 

will was blamed for failure to prevent or stop the genocide against Tutsi in Rwanda. Lack of political will has been blamed for 

making never again an empty slogan, Solomon (2010). Never Again is one of the guiding principles of the National Unity and 

Reconciliation Policy (2007).   

 

In this section, the researcher sought to demonstrate how political will has been one of the key drivers of Rwanda‘s 

homegrown solutions, including Girinka Reconciliation Approach not only in Kamonyi District but Rwanda as a whole. Political 

will has been variously interpreted, however. To avoid misinterpretations of the concept, an operative definition is provided. 

Reviewed literature revealed that the reasons for lack of political will lie in its intangibility, immeasurability and confusing 

usability of the concept. In view of the foregoing, the researcher endeavored to bring out existing tangible, observable and 

measurable indicators of political will for Girinka Reconciliation Approach.  

 

Citing Brinkerhoff (2000:242), Carmen Malena (2009:24) prioritized the former‘s definition of political will citing its 

operational character: ―the commitment of political leaders and bureaucrats to undertake actions to achieve a set of objectives and 

to sustain the costs of those actions over time.‖ This definition acted as a guide for determining whether there is or there isn‘t 

identifiable commitment by Rwandan leaders and bureaucrats demonstrable through actions to achieve Girinka objectives and 

sustain costs associated with such undertaking in the post genocide Rwanda.   

 

―There is political will. Since its establishment, the national union government demonstrated its commitment in 

erecting a Rwandan national reconciled with itself […] the first government just formed at the eve of 1994 Tutsi 

genocide reflects the unconcealed determination. Various subsequent programmes directly display the 

determination of the leadership in place to construct the unity of the Rwandan people,‖ noted NURC Report 

(2007:28).  

 

The same report indicated that the creation of NURC as one of the indicators of the political will to build unity and 

reconciliation of Rwandans after 1994 genocide against Tutsi in post genocide Rwanda. The Senate Report(2006), specifically on 

its section, Consolidating Achievements or Building up on Opportunities, cited institutions such as Naitonal Unity and 

Reconciliation Commisison, National Commission for Human Rights, Ombudsman, and so forth as strategies for managing the 

consequences of Genocide and social conflicts, democratic governance and so-economic development(p.278). The report 

underlined one major point illustrative of political will: ―These opportunities lie not only in the actions of the leadership, but in the 

acitons of the population inself,‖ (Senate Report, 2006:278). The report underlined three wills cited as critical for formation of a 

nation after 1994 genocide against Tutsi, of interest to this study is the one closer to the earlier defition of political will: ―tangible 

signs of leadership,‖ (Senate Report, 2006:278).  The above was found to be confirmed by the statement of President Kagame in 

the National brueprint, Vision 2020: ―The Rwanda we seek is the one that is united […],‖ (Republic of Rwanda,) 

 

Accordin to RGB, the custodian of Homegrown initiatives (HGIs) ―these policies [referring to HGIs] are a direct response to 

economic and social challenges and a reflection of political goodwill to fullful the development vision of Rwanda. The most 

extensive and transformative HGIs include, Umuganda, Gacaca, Ubunzi, Imihigo, Ubudehe, Itorero, Ingando, Umushyikirano, 

Umwiherero and Girinka,‖ (2014:xviii).  According to Senate Report,  observed, ― Although Rwanda came sharply into the 

lighlight of African continent with the 1994 genocide, it also showed ingenuity in conflict management and resolution through its 

policies of National Unity and econcilation and its traditional participatory and innovative systems of justice, known as Gacaca,‖ 

(Senate Report, 2006:279).  

 

There are several institutions and policies in the post genocide Rwanda indicative of political goodwill. In terms of policies, 

Rwanda‘s vision 2020 stresses that, ―the Rwanda we want is one that is united,‖ Republic of Rwanda (Vision 2020: 3). Similarly, 

Vision 2020 considers Rwanda‘s cultural values as critical ingredients of Rwanda‘s prosperity and unity, Republic of Rwanda 
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(Vision 2020: 16). The National Policy on Unity and Reconciliation equally emphasizes putting existing Rwandan cultural values 

at the centre of Rwanda‘s growth, national unity and reconciliation, (National Policy on Unity and Reconciliation Policy, 

2007:12).   

 

The National Strategy for Transformation (2017-2024) also highlights promotion of Rwandan culture as a foundation for peace, 

unity, security of all Rwandans. The objectives of Gacaca reflects Rwanda‘s resolve to promote cultural resources and values in 

responding to post-genocide justice, reconciliation and peace challenges. Rwanda‘s unconventional approaches to peacebuilding 

and development have been extensively discussed in the chapter two. What is worthy of note is a mention of institutions 

mandated to promote such approaches. National Unity and Reconciliation Commission works with several institutions such as 

Rwanda Governance Board, Rwanda Agricultural Board to coordinate a host of culturally-inspired unity and reconciliation 

programmes, initiatives and approaches such as Girinka, Umuganda, Ingando, Itorero, and NdumunyaRwanda among others.  

 

Whereas the foregoing highlight the political goodwill to use Rwanda‘s homegrown solutions to respond to post-genocide 

consequences, Girinka inclusive, it needs to be noted that existence of institutional and policy indicators necessarily reflects 

political goodwill. What is critical is translating the political goodwill into concrete, measurable and observable actions on ground. 

The presented contributions of Girinka (chapter five), Gacaca Courts (chapter two) are indicators of the foregoing statement. 

Nonetheless, Brinkerhoff (2007) and Brinkerhoff and Crosby (2002) provided an elaborative checklists for determining whether 

there is or there isn‘t political will. They cited: Government initiatives—government takes initiative from decision-makers to talk 

and implement policies indicative of poltical will; choice of policies, programmes based on their own assessments of the likely 

benefits to be obtained from such pursuits; mobilization of stakeholders—the extent at  which decision-makers reach out to 

members of society society and private sector to realize the envisioned changes, allocation of resources—the extent the country 

decision-makers reveal their policy preferences publicly and assign resources to achieve the announced policy and programme 

objectives; learning and adaption—political will is demonstrated when country actors establish a process of tracking changes 

brought about by the homegrown solutions. According to Brinkerhoff (2007) and Brinkerhoff and Crosby (2002), learning can 

also apply to country policy-makers observing homegrown policies, practices and programmes from other countries and 

selectively adopt them for their own use 

7.2.3. Internal and external Support for Girinka as a Home-grown Solution 

 

Girinka approach has attracted support from both state and non-state actors inside and outside Rwanda.As experience of aid 

(humanitarian and development) has shown, external support is never eternal and it is laced with context-insensitive issues in most 

African settings. Thus, the present external support for Girinka as one of the homegrown solutions needs to be maximumly 

leveraged to spread further and consolidate achieved reconciliation and peacebuilding milestones in Kamonyi District of Rwanda. 

The forthcoming revelations and discussions exemplified the unwavering support for Girinka in Kamonyi District and Rwanda as 

a whole.  

 

According to Gasana Ngabo, the national coordinator of Girinka, over 316,000 cows have been given countrywide by the 

government of Rwanda, civil society organizations and private sector. Over 11 Civil Society Organizations, according to National 

Coordinator of Girinka gifted cows to poor rural Rwandans through Girinka. He remarked:  

 

This Girinka approach is continually attracting interests of different actors—scholars, private sector and civil 

society actors.  For instance, recently, private citizens of Ireland learned about Rwanda‘s cultural practice of giving 

cows [Girinka], they picked interests, organized themselves in form of Non-governmental Organization called 

Musada—a Swahili word for support.  They came to Rwanda and gifted over 100 high quality cows to rural poor 

citizens in Rwamagana, Kayonza District of Rwanda (Girinka National Coordinator, Field data, May 2018).  

 

The revered cow-giving practice—Girinka revived after genocide against Tutsi has also attracted high level state actors from 

outside Rwanda. For instance, in May 2018, Ethiopian Prime Minister, Dr. Abiy Ahmed gifted Rwanda‘s President a cow and a 

calf (Igihe, May, 26
th

 2018). Whereas this practice symbolized strategic and diplomatic relations between two countries, the cow-

giving and cow-receiving between the two heads of State revealed what the Ethiopian Prime Minister described  as ―a great 

symbol of the culture both countries share‖ (Igihe, May 2018). 

 

The Indian Prime Minister, Narendra Mohi, gifted 200 cows to poor Rwandan of Rweru, Bugesera District, Eastern Province 

of Rwanda to support Rwanda‘s Girinka (India Today, July, 24
th

 2018). India and Rwanda are continents apart from each other, 

however, the visit and gifting of cows to Rwandans by the Prime Minister of India exposed the intrinsic value of cows and how 

cow culture can cement relations between the two countries and their peoples. Prabhash K Dutta‘s PM in Africa: Why Cow is the 

best Gift in Rwanda, added credence to the foregoing perspective:―Cow has been a cultural and utility animal in India for ages. It 

is considered even as unit of wealth during Rig Vedic days,‖(India Today, 24
th

 July 2018). This view reflects what was presented 

in chapter four, specifically about Rwanda‘s historical and cultural significance of cows.  
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In April 2016, Rwanda‘s President gifted 5 cows to Tanzanian President, John Pombe Magufuli and the act, according to 

Gerald Mbanda, symbolized stronger relationships of the two presidents, African cultural diplomacy (The Standard, 25
th

 April 

2018). Mbanda observed that:  

 

The two presidents come from the cow culture people and the act of giving and receiving cow meant that two 

presidents made a peace pact based on African tradition, symbolizing a new relationship that binds the two leaders 

not to involve in any form of intrigue agains each other, but to be defined by peaceful relations and comradeship 

(Genald Mbanda, The Standard, 25
th

 April 2016).  

 

As one of the many other homegrown solutions, Rwanda‘s Girinka has not only attracted support from private citizens, civil 

society actors and high level state actors alone. As an emerging peacebuilding and development approach, homegrown solutions 

are increasingly getting scholar‘s support. For instance, Patricia Agupasi  (2016), Dambisa Moyo‘s Dead Aid (2009), William 

Easterly‘s The White man Burden (2006)  and many others referred to in chapter two of this thesis, are arguing  that Africa‘s 

needs to catch the rest of the continents by leveraging  homegrown solutions. Such scholarly-barked proposition is unique 

opportunity for positioning Kamonyi‘s success stories about Girinka Reconciliation homegrown approach at regional and 

international platforms for increased voice and visibility. This will render vibrancy to Africa‘s renaissance, Africa solutions, and 

self-reliance impetus.  

 

In her seminal working paper; Homegrown Development Initiatives and Practices in Africa, Patricia Agupasi revisited 

Rwanda‘s genocide against Tutsi of 1994 and she henceforth stressed the role of homegrown solutions in making what she 

qualified as Rwanda‘s ―remarkable transformation,‖ (2016:16). Citing Rwanda‘s Agaciro (self-reliance), also a homegrown 

development approach, Agupasi cited President Kagame‘s relentless policy position: ―reducing aid dependence, embracing self-

reliance‖, because ―no country can depend on development aid forever and such dependency dehumanizes us and robs of our 

dignity,‖ (Agupasi, 2016:17). All post-genocide peacebuilding and development interventions, Girinka inclusive, are premised on 

the foregoing policy orientation—revitalizing available local and traditional resources to reduce poverty, promote social cohesion, 

peace and other socio-economic milestone achievements.  

7.2.4. Reverence of Cows in the EAC Region 

 

Whereas Rwanda has been the fore-runner of cow-giving practice, the cultural reverence of cows is not a preserve for 

Rwandans only. East African Community (EAC) Partner States have communities who treasure cows more or less like Rwandans 

as the forthcoming revelations are yet to attest. In the foregoing discussions the researcher cited Gerald Mbanda‘s reference of 

Presidents; Paul Kagame, John Pombe Magufuli, Rwanda and Tanzania respectively as ―two presidents coming from the cow 

culture people,‖ (Genald Mbanda, The Standard, 25
th

 April 2016). The referred cow culture people are from EAC Partner States 

and there ample cow-centered cultural practice worth emulation and replication amongst EAC peoples. Such endeavors of 

emulating and replicating cultural good practices are supported by the EAC Development Strategy (2016-2022) which reiterated 

the need for accelerating the implementation of the Common Market Procol (p.61).  

In fact, the title of Mbanda‘s article underlined cow, the essence and significance of the Africa culture in fostering good 

relations in the East Africa Region. The reviewed literature underscored the significance of cantering reconciliation and 

peacebuilding approaches on locally available resources—socio-cultural and other assets. Empirical evidence (see chapter four 

and five) from Kamonyi District did not only establish the significance of Girinka as as home-grown peace path, it reemphasized 

the revival of some of the pre-colonial cultural Girinka practices for the sustainability of what has been achieved. Whereas 

cultures in the EAC communities not wholly homogeneous, cow culture people in EAC region share closer cultural values, belief 

systems and practices cantered on cows. The New Times‘ article: Rwandans and their attachment to cows, the author, Peterson 

Tumwebaze observed:  

 

Rwandans are sometimes called cousins to the Masaai of Kenya and Tanzania because of their obsession and love 

for cattle. To win a Masaai woman, a man should be sure of parting with at least thirty cows. They rate dowry 

according to the girls‘ complexion and education level. If a girl has a lighter complexion and is a graduate, an 

average of 38 cows is asked for dowry (Peterson Tumwebaze, The NewTimes, 20
th

 June 2009)  

The culture of revering cows can be traced in Burundi, the Democratic Republic of Congo, the Republic of Uganda, Tanzania, 

Kenya, Ethiopia, South Sudan and beyond. Whereas residents of Kamonyi District can showcase lessons learned from how they 

have harnessed Girinka Reconciliation Approach to influence Sustainable Peace, other cow culture people in the EAC region can 

share learning opportunities with Rwandans about cow-centered cultural practices, values and belief systems. There is unamity 

amongst scholars that EAC or Africa has abundant rich socio-cultural resources: unconventional value systems, local capacities, 

and experiential knowledge. Recognizant of that, the Report of the Panel of the Wise, recommended African Union member 

States to ―allow for opportunities to invoke traditional mechanisms of reconciliation and/or justice, to the extent that they are 

aligned with the African Charter on Human and People‘s Rights, International Peace Instittue, ( 2013:29).  
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 However, the exhibition and exchange of these African cultural resources amongst Africans is decimamally at low level. Yet, 

one of the major determinant of Africa‘s anticipated economic growth, sustainable peace and sustainable development, according 

to Dambisa (2018) is culture. She observed, culture itself has been posited as a factor in the rise or decline of nations (2018:37). 

Citing a German economist, Dambisa, stretched the cultural centrality to prosperity and peace further, ―cultural norms, social 

conventions and religious beliefs are the reasons for the differences between in economic development,‖ (2018:37). Championing 

culture to realize peacebuilding objectives can be problematic because of nationalistic interests common in most of EAC Partner 

States. The AU Panel of the Wise, the East African Community and Regional Ecomic Committees RECs) can contribute in this 

endeavour.   

7.3. Summary 
 

The researcher aimed at establishing challenges encountered during the implementation of Girinka Reconciliation Approach 

and lessons learned for future improvement of policy, programmes and practices in Kamonyi District and Rwanda as a whole.  

Limited knowledge of Girinka was confirmed as a challenge at 56.6%, only 27.3% (agreed and strongly) of respondents concurred 

with the statement the desire for quick impacts yet reconciliation takes time is a challenge for Girinka Reconciliation. Whereas the 

above attracted lower approvals by respondents, most scholars pointed that the desire for quick fix by peacebuilding practitioners 

and state actors acts as one of the major challenges of reconciliation processes. Respondents disagreeing with the statement 

revealed a mismatch between literature evidence and empirical evidence.  

 

At least 70.3% (disagree plus strongly disagree) of respondents—genocide survivors and former genocide perpetrators in 

Kamonyi District dispelled the view that keeping the cow given under Girinka is costly. Similarly, 56.4%(169) of respondents—

disagreed and strongly disagreed with the statement that measuring attitudinal, behavioural and relational changes is a challenge 

for implementation of  Girinka Reconciliation approach.   

 

At least 90.7% (272) of respondents (agreed plus strongly agreed) confirmed the assertion that without security, reconciliation 

between genocide survivors and genocide perpetrators would remain a dream. In view of the above, security emerged as the key 

opportunity the coordinators and implementers of Girinka in Kamonyi District should effectively utilize to consolidate achieved 

gains. Citing the state of security in Rwanda, the Rwanda Reconciliation Barometers (2010) and (2015) of National Unity and 

Reconciliation Commission rated security as a key instrument of national reconciliation as follows: 94.3% and 96.8% 

respectively. Therefore, the empirical findings from this research is not farther than national findings. Other opportunities 

respondents emphasized included: political goodwill, Internal and external Support for Girinka as a Home-grown Solution, 

reverence of cows by some communities in the EAC region. The cow culture by other communities in East African Community 

Partner States provides opportunities for learning, emulation and replication by Girinka implementing agencies in Rwanda,  

8. Conclusion and Recommendations 

8.1 Conclusion 
 

Overall, this study concluded that Girinka Reconciliation Approach encompasses influencing practices of sustainable peace in 

Kamonyi District, Rwanda. The established influencing peacebuilding practices include, but not limited to: Cow for Peace (Inka 

y’Icyiru) and Cow for Friendship (Inka y’Ubucuti).  

 

Secondary, whereas Girinka was reintroduced in 2006 by the Government of Rwanda as one of the responses to post genocide 

challenges, this research established that these peacebuilding practices—Cow for Peace and Cow for Friendship—were integral 

parts of pre-colonial Girinka peacepath in Rwanda. Reintroducing Girinka 12 years after the 1994 genocide against Tutsi, 44 years 

after Rwanda‘s independence was a revival of Rwanda‘s culturally backed approach for sustainable peace in Kamonyi District. 

The 2006 Girinka was not an innovation, but a transformation of what previously existed as cultural resource for cementing 

conviviality between Rwandans at community level. Howver, the researcher discovered, the nature of some Girinka practice such 

as Service for Cow founded on patron-client relationship would sometimes generate tensions between the cow-giver (patron) and 

the cow-reciever (client). This conclusion was derived from study objective one.  

  

Thirdly, modelled on post genocide operativing context, the revitalized Girinka Reconciliation Approach contributes to the 

addressing Them vs. Us ethnic walls erected by Belgian colonialists and polarized by subsequent political elites after 

independence leading to 1994 genocide against Tutsi in Kamonyi District. The reduction of Tutsi-Hutu ethnic divide in Kamonyi 

District was empirically supported by 83% (249) out of 300 respondents who confirmed the statement. At least 89.6% (210.4) out 

of 300 respondents affirmed that the revolving process of Girinka between genocide survivors and former genocide perpetrators 

leads to strong inter-ethnic bonding. This partial conclusion is in line with objective two of the research.  
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Further, the research concluded that for sustainability of reconciliation gains and peacebuilding milestones in Kamonyi 

District, peacebuilders—policy-makers, practitioners, even genocide survivors and former genocide perpetrators from this District 

need to consider security as a key opportunity. This conclusion was derived from 90.7% responses rate of genocide survivors and 

former genocide perpetrators who conffirmed that without security, reconciliation and peace processes in Kamonyi District would 

be a dream.  Whereas literature revealed that security has expanded to include other holistic notions, the researcher specifically 

focused on state-driven national security whose absence respondents confirmed can adversely constrain the realization of 

reconciliation and building sustainable peace in Kamonyi District. In view of this, security was found to be a critical intervening 

factor for reconciliation and peacebuilding process in Kamonyi District.  

 

Similarly, it emerged from empirical evidence and literature that measuring changes in human attitudes, behaviours and 

relationships is extremely difficult especially after gruesome genocidal violence like the one that befell Tutsi of Rwanda. 

Difficulty of measuring attitudes, behaviours and relations of former genocide perpetrators and genocide survivors can affect the 

sustainability of peace as failure to precisely measure such changes makes management of reconciliation processes difficult. 

Alluding to complexity of measuring human behaviours, some scholars compared such an endeavour as shooting a moving target. 

Basing on 30 % (90) confirmation rate in this study, the researcher concurred with the foregoing assertion.    

8.2 Recommendations 
 

Firstly, the study recommends shifting the reparative (social/reconciliation) component of Girinka from Rwanda Agricultural 

Board(RAB), Ministry of Agriculture and Livestock to Rwanda‘s National Unity and Reconciliation Commission (NURC), 

Ministry of Local Government for effective realization of Girinka objective three, not only in Kamonyi District, but in the 

remaining 30 Districts of Rwanda. Such change in policy will not be difficult given the alignment of Girinka objective three and 

NURC‘s institutional mandate and policy focus in Rwanda. Evidence showed, the economic emperatives of Girinka currently 

outweigh the (reconciliatory) reparative emperatives.   

 

Secondly, based on realized contributions of Girinka Reconciliation Approach in influencing the realization of sustainable 

peace milestones in Kamonyi District, the researcher recommends scaling up Kamonyi Girinka reconciliation approach to the 

remaining 29 Districts of Rwanda building on good practices and lessons learned from Kamonyi District (piloting of objective 

four). Such policy decision to occur, generated evidence from this research, need to be considered for effective policy planning, 

policy implementation and monitoring. The researcher noted, evidence from studies like these ones need to be simplified into 

plain storie and narratives not only to be understood by policy-makers, but by their policy advisors and policy-implementers.  

Lastly, the study recommends incorporating elaborate and effective pscyological preparations of recipients of cows under 

Girinka‘s objective four—the reparative (reconciliatory) side to prevent unintended consequence such as cows acting as a conflict 

trigger (an internal security problem) rather than a reparative and relational improving resource for sustainable peace in Rwanda.  
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